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Observations from FPSC i 


Lil eport, 2016 

ovservade the folowing cearmanene eae? bs Candidates in CE-2016: The Examiners 
in written part of the CSS Competitive Exanvnetior os feats in Islamic Studies 
wiglamic gee oe age were able to solve the paper in following merit: 2% - extra 
ordinary, 9 didales WhO’ atten very good, 30% - good, 40% - ordinary and 5% - failed in the 
Pe oan VarIOUS books eee ent Onally well seemed to be well read and had cited 
references Asia ous Books. Common mistakes noted were that question numbers were 
written on ine answer scripts and Ahadis/Quranic Ayyahs written in Arabic had errors. 

The Examiner emphasized the need to improve Arabic writing skills,” 


analysis of Observations and Requirement of Examiners: 


Requirements Covered in this Book 


Every. topic/question is covered in a 
structured way i.e, outline, introduction, 
body, critical analysis, citation of relevant 
.|.material from multiple sources / books by 
,) orientalists, subject specialists, historians, 
|. philologists, theologians, jurists, exegetes, 
hadith narrators 


Requirements of Examiner(s) 


Deep understanding of the issue and 
expressing it unequivocal terms coupled with 
the citation of multiple. references from 
various books /sources 


Multiple Quranic verses and Ahadith In 
Arabic along with. translations have been 


Supplying verses / Ahadith in Arabic in 
| provided in all the topics 


support of presented material 


I 


That is done by supplying ayat / hadith ’/ 
‘quotation in the beginning of each topic 
and citing multiple sources in the body of 
question and critical analysis. In critical 
assessment, 4-5 observations/ opinions 
“+ from’ authentic sources along with mention 
*| of name of book/author is advisable and 
promising strategy. This is done in the 
book 


Conveying impression of being well read 
with effective ‘presentation, clarity "of 
‘thought/expression, production ‘of relevant 
material and well-argued critical analysis 
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| am humbly grateful to Allah for blessing the book with such a huge success. | am 
also thankful to the CSS community who appreciated this project with unsting 
acknowledgement. The book was prepared according to the requirements of revised syllabus 


of CSS-2016, 

Alhamdulillah, all the questions asked in CSS-2016 were sioady covered in the 

“book. We are: working on Objectives (MCQs) part as well which will be soon available 
inshallah. ee eee 3 

All kinds of criticism / feedback shall be appreciated. 
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Dated: 25-03-2016 
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PREFACE 


| bow my head in gratitude to Allah Almighty who bestowed upon me i 
to serve his universal and eternal Deen in a fine eran ner. ‘ a 


The book in your hands can be considered as the outcome of a problem an 
pressure. the problem was the unavailability of a compfehensive text took on “ISLAMIC 
STUDIES” for CSS In respect of revised syllabus and scheme of competitive examination 
introduced by FPSC in April 2015, The pressure was a positive insistence of friends, seniors 
ey ee on me to compile a relevant, well-researched and qualitative material on 

Ye subj 


It may be mentioned here that the previous entire syllabusof Islamic Studies has now 
been reduced into current three goals; 

1. Introduction to Islam; 

2. Human Rights and status of Women.in Islam; and 

3. Islamic Code of Life (features.of various Islamic systems) 


In new/revised syllabus of the subject, FPSC has incorporated four new/additional goals: 
Sirah of the Prophet Muhammad (PBUH); 
Islamic Civilisation and Culture; 

Islam and the World; and 

Public Administration and Governance in Islam 


We have covered the whole new/revised syllabus: in this project. To maintain the 
quality of the book, frequent references have been cited from the Quran, the Hadith and 
authentic books of the Muslim scholars/Western orientalists. The presentation of the 
topics/questions has been so formed as to aid the CSS aspirants practically. In this regard, 
proper outlines, comprehensive/terse ‘introductions and critical assessments have been 
included in each topic which would definitely prove helpful for the candidates in the 
examination hall, 


Although the paper can be attempted in both English and Urdu, however, as most of 
the candidates are educated in English medium of. instruction, it becomes more convenient 
for them to solve the paper in English. The present English. project.of Islamic Studies will 
facilitate their choice in coming CSS exams. However, we have also compiled the urdu 
version of this subject titled as "ISLAMIYAT” for CSS 


, We welcome all criticism / appreciation along with your valued suggestions / 
recommendations which can be communicated to us via: : ; 


SON ss 


Hafiz Karim Dad Chughtai 

Cell: 0345-4156041 

Dated 15-07-2015 

K Bloc, Pak Secretariat, Islamabad 
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CSS SYLLABUS FOR ISLAMIC STUDIES 


(Revised Syliabus for CSS Competitive Examination as notifled by FPSC, Islamabad) 


Vil, 


Introduction to Islam. 

Concept of Islam, 

Importance of Din in Human Life. : 

Difference between Din and Religion. 

Distinctive Aspects of Islam. 

Islamic Beliefs & its Impact on Individual & Society and the Fundamental of Islam 
Islamic Worships; Spiritual, Moral and Social Impact. 

Study of Sirah of the Prophet Muhammad (PBUH) as Role Model for:- 
Individual 

Diplomat 

Educator 

Military Strategist 

Peace Maker : 

Human Rights & Status of Woman in Islam. 

Human Rights and Status of Woman in Islam 

DignityofMenand Women 

Islamic Civilization and Culture: 

Meanings and the Vital Elements 

Role of Civilization in Development of Human Personality and Community| 


* Characteristics of Islamic Civilization (Tawhid, Self-purification, Dignity of Man, 
Equality, Social Justice, Moral Values, Tolerance, Rule of Law). 


Islam and the World. 

impact of Islamic Civilization on the West and Vice Versa 

The Role of Islam in the Modern World. ; 

Muslim World and the salina as) Challenges. 

Rise of Extremism. anti 

Public Administration and Governance in Islam 

Concept of Public Administration in Islam 

Quranic Guidance on Good Governance 

Concept of Governance and its Applications in the light of Qui’an, Sunnah and Figh. 

Governance Structure in Islam (Shura, Legislation, Sources of Islamic Law) © 

Governance under Pious Khilafat 

Particular letters of Hazrat Umar (R.A) and Hazrat All (R.A) to different Authority: 

Responsibilities of Civil Servants 

System of Accountability(hisbah) in Islam 

Islamic Code of Life. 

* Salient Features of Islamic System, Social System, Political System, Economic 
System, Judicial System, Administrative System 

* Procedure of Ijma and Ijtihad 
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REQUIRED READINGS 


Islam: its meaning and Message 


{slam at the Crass-roads ; 


5 | Islam and the Economic Challenge 


6 | A brief Survey of Muslim Science and Culture 


16 | Islam and Secular Mind |_| Edited by Tarik Jan 
Khilafat-o-Malookiat Abul A’ la Mawdudl 
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1 | Towards Understanding Islam 
2 | Ideals and Realities in Islam 


3 | Administrative Deveto: 
KP.L. London 


| 4 | Arab Administration 


5 | The Islamic Republic: Politics, Law and Economy Hassan Dr, S, Farooq 


6 | Studies in Muslim Political Thoughts and Administration Sherwani, H.K.S. 
Reconstruction of Religious Thoughts in Islam Allama Iqbal 


Islamic Political System in the Madern age: Theory and Manzooruddin Ahmad 
Practice ey tee “i : : 
Esposito L. John (eds) 
[Abul Aaa Meudoodt | 
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PMS (PUNJAB) SYLLABUS FOR ISLAMIC STUDIES 
{Revised Syllabus / Outlines of Islamic Studies for PMS as notified by PPSC, Lahore) 
Combination of both Subjective & Objective 00 Mark: 
1) Introduction to Islam: Advent of Islam, Fundamentals of Islam, Concepts and their 


ortance, Deen and its religious impact on individual and society; spiritual, moral 


pik t, Basic Beliefs, Amar Bilmaroof and Nahi anil Munkir, 


and social impac 
2) Seerat-un-Nabi: Prophet Muhammad (PBUH) as a Messenger, Reformer 
Administrator, Educator, Diplomat, Statesman, Military Leader etc. ; 


3) Early Islamic History upto Khulfa-e- Rashideen 
4) Human Rights in Islam _ Including Status of Women, Rights of Minorities. 


5) Islam and the World: Impact on the West and vice versa; Role in the modem World: 
Contemporary challenges for the Muslim world and Muslim minorities in the world. | 


Islamic Code of Life: Salient features of Islamic socio-political and economic 


6) 
system, judicial system and administrative system; ljtihad & its forms. 


(Source; OUTLINES OF_COMPULSORY_SUBJ ECTS_PMS_2016. pdf} 
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PMS (KPK) SYLLABUS FOR ISLAMIC STUDIES 


(Syllabus for PMS Competitive Examination as notified by KPPSC, Peshawer) 


ISLAMIAT (COMPULSORY) __ Total Marks : 100 


1. Basic problems of human life and their solutions, various sources of knowledge - 

revelation (Wahy) as source of knowledge and solution of human problems. Divinity and 

Supremacy of wahy 

Need of Religion and its role in human life, Islam and other religions 

Islam: Its concepts and meanings, Deen and Mazhab, Islamic concepts of universe and 

humanity, place of Humanity in Islam, man as Vicegerent of Allah, Chief Characteristics 

of Islamic Ideology ee 

4. Fundamental beliefs and practices of Islam (a) Tauheed (Unity of Allah), Risalat (Finality 
of Prophet hood), Akhirat (Day of Judgment) (b) Salat, Soum, Zakat, Hajj, Jihad 


er 


5. Islamic way of life: ; itinad 
i. Sources of Shariah: The Quran, Sunnah, |jma (Consensus), Qiyas and |} 
(Reasoning) members of 


concept of 


ii Social system in Islam: Responsibilities and mutual relationship of 
r-building 


family, separate role of man and woman in an_ Islamic social setup, 
women's freedom in Islam, responsibilities of man and woman in characte 
of new generation F ic 

iil, _ Morality in Islam; Concept of morality, relationship of morality and Faith, Islam 
Principles and methods of character building, Moral values in Islam 

lv. Islamic political system: - Legislative system, Judicial system 

v, Muslim ummah; Role and objectives of Muslim Ummah 


(xiv) 


6. . Quranic Ayat and thei f 
ttansintione: eir translation Following last 10 surrahs of the Holy Quran and their 


1. Surah Al-Feel 

2. Surah Al-Quresh 
3. Surah Al-Mamtoon 
4. Surah Al-Kausar 
5. Surah Al-Kafiroon 
6. Surah Al-Nasr 

7. Surah Al-Lahhab 
8. Surah Al-ikhlas 

9. Surah Al-Falak 
10. Surah An-Naas 


PCS (BALOCHISTAN) SYLLABUS FOR ISLAMIC STUDIES (Compulsory) 


(Syllabus / Outlines of Islamic Studies for PCS as notified by BPSC, Quetta) 
.» (Combination of both Subjective & Objective) ~ » 50 Marks © 
The Candidates should be able to answer questions on the following topicss: 
i Shariat-i- Islami and Arkan-i= Islam { Chapter 1,3,7 of this book) 
ii. Holy Prophet's Life (Chapter 2)... ee “ps 


PCS (BALOCHISTAN) SYLLABUS FOR (SLAMIAT { Subject No.34: Optional) 


(Syllabus / Outlines of Islamic Studies for PCS as notified by BPSC, Quetta) 
(Combination of both Subjective & Objective) 150 Marks 
The Candidates will be expected to nave -a reasonably good' knowledge of 
Quran, Hadith and Fiqah. They should be able to answer questions .on the following 
subjects: 
a. Shariat-i-lslam and Arkan-i-Islam. 
b. Holy Prophet's life. ae? 
“¢. History of the Khulpha-i-Rashideen. 


The Study of the following books is recommended: 
i. Spirit of Islam by Amir Ali. ' 
ii, Sirat-un-Nabi by Shibli Numani. 
lil. Khutbat-i-Madaras by Syed Suleman Nadvi. 
iv: The early Caliphate by Muhamniad Ali. 
(Source: PCSSyllabus-ammended-08-12-2017. pdf) 
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PCS (SINDH) SYLLABUS FOR ISLAMIAT (SUBJECT NO. 34: Optional) 
(Syllabus / Outlines of (Optional) Islamiat for PCS as notified by SPSC, > Hydraied) 
Subjective 150 Ma 


The candidates will be excepted to have a reasonably good knowledge of Quran, 
Hadith and the Figah, They should be able to answer questions on the following subjects: 7 


(a) Shariat--islam and Arkan-i-lslam (Chapter no. 1, 3, 6 & 7) 
(b) Holy Prophet's Life. (Chapter 2) 
(c) History of the Khulpha-iRashideen. (Chapter 6; last topics) 


(Source: http:/Awww.spse. gov. pk/syllabus-cce. pdf) 


(There is no compulsory Islamic Studies paper in PCS, Hydrabad, Sindh) 


CCE (GILGIT-BALTISTAN) SYLLABUS FOR ISLAMIC STUDIES 


(Syllabus for Combined Competitive Examination as notified by FPSC, SRS 
ISLAMIAT (COMPUL: ORY 


1. Basic problems of human life aint thelr éelntipiié: 
Various sources of knowledge — revelation (Wahy) as source of inicainngs and solution 
of human problems. Divinity and Supremacy of wahy 
2. Need of Religion and its. role in human life... 
Islam and other religions - 
3. Islam. 
Its concepts and meanings, Deen and ire Sieanic ‘Gncenia of: universe and 
humanity, place of Humanity in tslam, man-as Vicegerent of Allah, Chief Characteristics 
of Islamic Ideology 
4. Fundamental beliefs and practices of Islam. 
(a) Tauheed (Unity of Allah), Risalat (Finality of Prophet hood), Akhirat (Day of Judgment) 
(b) Salat, Soum, Zakat, Hajj, Jehad 
5. Islamic way of life: 
a. Sources of Shariah: The Quran, Sunnah, lima (Consensus), Qiyas and \jtibad 
(Reasoning) of 
b. Social system in Islam: Responsibilities and mutual relationship of members 
family, separate role of man and woman in an Islamic social setup, ao 
women's freedom in Islam, responsibilities of man and woman in character-bu 
of new generation ; ic 
c. Morality in Islam: Concept of morality, relationship of morality and Faith, Islam 
principles and methods of character building, Moral vatues in Islam 
d. |slamic political system: - 
i. Legislative system, 
ii. Judicial system 
@. Muslim ummah: Role and objectives of Muslim Ummah 


a | "A - 5 


6. Quranic Ayat and their translation: 

Following last 10 surrahs of the Holy Quran and their translations:- 
1. SURAH AL-FEEL 

2. SURAH AL-QURESH 

3. SURAH AL-MAMIOON 

4. SURAH AL-KAUSAR 

5. SURAH AL-KAFIROON 

6. SURAH AL-NASR 

7. SURAH AL-LAHHAB 

8. SURAH AL-IKHLAS 

9. SURAH AL-FALAK 

10, SURAH AN-NAAS 
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Chapter 1 


ISLAMIC CODE OF LIFE 


* CSS Goal/Requirement of New / Reivised Syllabus 


Introduction to Islam. 

Concept of Islam. 

Importance of Din in Human Life, 
Difference between Din and Religion. 
Distinctive Aspects of Islam. 


Islamic Beliefs & its Impact on Individual & Society and the 
Fundamental of Islam 


Islamic Worships: Spiritual, Moral and Social Impact. 
REVISED SYLLABUS FOR CSS COMPETETIVE EXAMINATION, 


CE-2016 & ONWARD [Updated by FEDERAL PUBLIC SERVICE 
COMMISSION (FPSC) on July 7, 2015] 


« CHAPTER OUTLINE: 
> Concept of islam 
> Importance of Deen in Human Life 
> Difference between Deen and Religion 
> Distinctive Aspects of Islam 
* Basic Principles and Characteristics/Salient Features of Islamic Ideology & 
* Salient features of Islamic Way of Life / islam is a complete code of Life 
> Belief System and the Fundamentals of Islam and their Impacts 
on Individual and Society 
> Concept and Aspects of Faith / Belief / Iman /Shahadh in Islam 
* Belief in Tawhid and its Impacts 
© Belief in Risalat , Wahy and Khatm-i-Nabuwwat 
* Belief in Akhirat and Its Impacts 
* Belief in Revealed Books and its Impacts~. ~ 
+... Belief in Angels and Its Impacts , 
> Islamic Worships: Spiritual, Moral and_ Social Impacts 
‘Istamic Concept of Worship 
Salat and Its Impacts 
Zakat and Its Impacts 
Sawm and Its Impacts 
Hajj and Its impacts 
Jihad in Islam 


! 


CONCEPT OF ISLAM 


‘Outline: 
Introduction 
Literal Meanings of islam 
Terminological Meanings of Islam 
Concept of Islam 
Exposition of Religion of Islam 
i. _ Beliefs: Five Articles of Faith 
ii. | Devotions (worships): Five Pillars of Islam 
iii. Transactions 
iv. Moralities 
v. Punishments 
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6. Critical Assessment 
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“Tt is not righteousness that you turn your faces towards the East and the West, 
but righteousness is this that one should believe in Allah and the last day and 
the angels and the Book and the prophets, and give away wealth out of love for 
Him to the near of kin and the orphans and the needy and the wayfarer and the 
beggars and for (the emancipation of) the.captives, and keep up prayer and pay 
the poor-rate; and the performers of their promise when they make. a promise, 
and the patient in distress and affliction and in time of conflicts-- these are they 
who are true (to themselvés) and these are they who guard (against evil). 


(Al- Bagarah 9:177) 


AMY Gl Sal ged sua ole py! iA ab yay DU tl ene all aia) ae OF 
Naina) geen y sCayll mg «BS 5M ell y SLAM alll y call yas jamre cl y sally] 
Umar bin Khattab (R.A) narrates that Allah's apostle (PBUH) said: “Islam is 
based on five principles: To testify that none has the right to be worshipped but 
Allah and Muhammad (PBUH) is Allah’s Messenger ;to offer prayers; to pay 
zakat; to perform Hajj ;and to observe fast during the month of Ramadan 


tater Corte of ite _ 
1. Introduction: a8 


The word ‘Isla 
of the One and only G 


God A ‘ mM is nothing 
Salam, which is one of His Ninety fee just and benevolent to His creatures. Allah is al- 


St Beautiful Names. It means that He is the source 
pheapsredin Leelliroee every aspect of this cosmos, 
) rophet Muhammad (PBUH) used to recite 
the seksi apseprascailong See her obligatory prayers, pa a Muslim 's 
— ped ig F se lah, You are Peace and from You emanates al! 


f of majesty and honour." The very first v 
age In the — of Allah, the Most Merciful, the Most Conmenaenens is deppheodcig 
ve, mercy and Compassion, The same theme of love and mercy is continuously repeated 


throughout the Quran as this verse is repeated in the Quran 114 times. It shows the 

the significance of the Islamic concepts of God and religiosity vis-a-vis values, such ees 
and compassion. The Prophet Muhammad (PBUH) is mentioned in the Quran as "mercy for 
all creation". Paradise too is the eternal abode of peace. In short, Almighty God and His 
teachings are geared to bringing harmony and peace. The Quran refers to Islam as ‘the paths 
of peace’, “Subul al- Salam" (al-Maidah 5:16). It raises the banner of reconciliation, Sulh (an- 
Nisa 4:128) and states that God abhors disturbance of peace, fitnah (al-Bagarah 2:205). The 
ideal society, according to the Quran, is ‘Dar al-Salam’ which means the abode of peace 
(Yunus 10:25). Even war in Islam is geared to the’ actualization of peace and justice. This 
concer was stated in a nutshell by the Prophet (PBUH): “Allah grants through nifq 
(gentleness) what He does not grant by means of unf (violence)". This signifies that 
aggressive and violent wars are not of God's liking. Peace should be the rule and war the 
exception. Allah has also prescribed punishments for crimes which are equitable and serve 
corrective and reformative purposes. These punishments, harsh though they might seem at 
first sight, in fact manifest God's love for the victims for He wants to ensure justice, and 
prescribes retribution and punishment so as to serve as deterrents and provide a life of peace 
and security to all. In most cases, a sincere apology to the victim, an earnest plea for 
forgiveness and a solemn penitence can absolve the perpetrator of the crime. 


The Islamic devotional system which is comprised of daily prayers, alms giving, 
fasting the month of Ramadan and pilgrimage to Mecca not only vivifies one’s devotion to 
God but is also meant to cultivate self-discipline, self-sacrifice, kindness, benevolence and 
self-accountability. In short, the Islamic devotional acts and even its punitive laws are all part 
of a comprehensive scheme of social rehabilitation, reformation and promotion of peaceful 
and harmonious coexistence. In a sense, they are also an extension and manifestation of 
God's love, mercy and justice. 


believe in the absolute unity of God (tawhid) and also in the associated 

belief grog tines sucht the Angels, the Revealed Books, the Last Day and the 

Predestination of Good and Evil as the starting points of their faith. They believe that oe 

faith is to say that Islam is their creed. They believe that action in |slam is gamxiend 2 

performing the acts of worship, obeying the tules of human conduct as laid down by Islam 

and leading lives in accordance with the principles it has prescribed. 

Litera! ings of Islam: ; 

‘ The sied fiotenr rate been derived from the root of Arabic word SLM (+4), which 

eans "to surrender’, “to submit", "to yield”, and “to give ones self up", Thus * « ad 

yt ui” means "he committed his cause to God" or "he resigned himself to the will o 
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. ne would mean "he committed himself to the will of God" or “he 
bosure a vim” The other major shades of meaning in the root are "to become 
reconciled with one another” or "to make peace." Saim means "peace." So does silm, 
which also means “the religion of Islam.” eas 

ib al-Isfahani in his al-Mufradat fi Gharaib al-Quran says; “Islarn, jn 
a wry 8 kinds: one is a simple confession with the tongue .., the other (is) that 
along with confession, there is belief in the heart and a fulfillment in practice, ang 
resignation to God in whatever He brings to pass or decrees." Imam Raghib further 
says: "Islam means entering into salam, and salam and silm both signify peace,” 
Sayed Ameer Ali in his epic book “The Spirit of Islam" defines Islam as: “Safam 
(salaam), in its primary sense, means, to be tranquil, at rest, to have done one's 
duty, to have paid up, to be at perfect peace ; in its secondary sense to surrender 
oneself to Him with whom peace is made, The noun derived from it means peace, 
greeting, safety, salvation. The word does not imply, as is commonly Supposed, 
absolute submission to God's will, but- means, on the contrary, striving after 
righteousness." : 


3. Terminological Meanings of Islam: 

As described above, Islam is an Arabic word that denotes submission, surrender, and 
obedience. As a religion, Islam stands for complete submission and obedience to Allah— 
whence the name Islam. The other literal meaning of the word "Islam" is "peace." This 
signifies that one can achieve real peace of body and of mind only through submission and 
obedience to Allah. Such obedient way of life results in mental peace, stability in the life of 
individual and harmony in the society and establishes real peace in in worldwide human 
community at large. As God says in the Quran: 


| ghal Syl. ca glith Seales ih Si, HAC So, gt of Stakes | shal Sil 

~ Sle S285 ail dpigle cite titall | gle 5 
“Those who believe and whose hearts are set at rest by the remembrance 
of Allah; now surely by Allah's remembrance are the hearts set at: rest. 


(As for) those who believe and do good, a good final state shall be theirs 
and a goodly return’. (Ar-Raad13: 28-29) 


This message was preached by all the Prophets of God, who guided man to the right 
path. But man not only veered away from the right path time and again, but also lost and 
distorted the code of guidance that the prophets had bequeathed to him which necessitated 
the sending of other prophets by God for restating the original message and steering man 
back to the right path, The last of these apostles was Prophet Muhammad (PBUH), who 
presented God's guidance in its final shape and for all times and climes. This guidance is 
called Islam whose principles and injunctions are laid down in the Qur'an and whose 
Practices are preserved in the life-example of the Prophet (PBUH) called Sunnah. 


4, Concept of Islam: 

. As discussed above, Islam signifies and requires the obedience and submission not 
only'in belief and mode of worship but also in ethics and morality but also in politics, 
culture, social behaviour,‘ laws, economics, national and international affairs both in 
individual and collective spheres. Submission to the divine commandments of Allah “ 
the safeguard of peace and harmony. It enables man to make peace with himself an 
his fellow being on the one hand and with the human community and Allah on the 
‘other hand. This submission does not take away his individual freedom. It frees the 


—_ 
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mind from superstitions and fills it with truth and metaphysical reali i 
religion of truth, It is the embodiment of the code of life which God, te rah be Bo 
eri Ba the universe, has revealed for the guidance of mankind, For the proper 
nite ebicoks of human life, man needs both the material resources for fulfillment of 
physical needs and true guidance for spiritual satisfaction maintenance of justice and 
tranquility in human life. The Lord of the universe has provided for both of these in full 
measure, To cater to the material needs of man, He has put all of nature's resources 
at his disposal. To provide for his spiritual, social, and cultural needs, He has raised 
on paler bla poll ing and has revealed to them the code of life that can 
0 the ath, Thi ife i igi 
Sraached by ai et the stich 4 Re a ae code of life is called as Islam, the religion 


The fundamental concept of Islam is premised on the notion that the whole universe 
is created by Allah Almighty, the Sustainer of all things. He created man for a fixed 
period of life to be lived on the earth as a trust and test. Allah has prescribed a divine 
code of life for man and granted freedom to follow this code or not. As in Surah 
al-Kahf Allah says: 


ofeefs eee tt gate Cees 2 ls 
~All els Sag Syaild oUt Gad 


“Whosoever wants, he should believe; and whosoever wants, he 
should disbelieve” (Al-Kahf 18: 29) 


Those who follow the code revealed by God in toto are considered Muslims 

(believers) while those who decline to follow the same are termed as kuffar 
(disbelievers). When one has acknowledged God as one's sovereign and accepted 

His servitude and has also admitted that the Messenger is the tangible ruler holding 

authority on His behalf and that the Book has been sent by Him, it will mean one has 

entered Deen. : 

Islam is the religion of truth, It is the embodiment of the code of life which God, the 
Creator and Lord of the universe, has revealed for the guidance of mankind. For the 
proper development of human life, man needs two elements: (a) the resources to 
maintain life and to fulfill the material needs of the individual and society, and (b) 
knowledge of the principles of individual and social behavior to enable man to fulfill 
himself and to maintain justice and tranquility in human life. The Lord of the universe 
has provided for both of these in full measure. To cater to the material needs of man, 
He has put all of nature's resources at his disposal. To provide for his spiritual, social, 
and cultural needs, He has raised His prophets from among men and has revealed to 
them the code of life that can guide man's steps to the right path. This code of life is 
known as Islam, the religion preached by all of the prophets of God. God said: 


Geetanls aalsil gil dpi tay wal] Dy vs dy Gal hs 
isl ag ined ging’ Gis! Lag BURY Capit G45 
“Say: We believe in Allah and (in) that which had been 
revealed to us, and (in)'that which was revealed to Ibrahim 
and Ismail and Ishaq and Yaqoub and the tribes, and (in) that 


which was given to Musa and Isa, and (in) that which was 
given to the prophets from their Lord, we do not make any 


distinction between any of them, and to Him do we submit 
Isa, and (in) that which was given to the prophets from their 
Lord, we do not make any distinction between any of them, 
and to Him do we submit.,” (Al-Baqarah 2:136) 


iv. The essence of basic Islamic concept consists of the idea that it is not enough to 
practice Islam in the personal life only, but that the teachings of the Quran and those 
of the Sunnah need also be implemented in their totality in the social, economic, ang 
political fields. In other words, it implies the establishment of the sovereignty of Atiah 
in the “sacred” as well as the “mundane” domains, or the removal of the dichoto 
between collective life and state authority on the one hand and Divine guidance on 
the other, The underlying and pervasive idea in this context, which is also an integra) 
part of the Islamic evolutionary thought, is that the struggle to establish unqualified 
and unconditional ascendancy of the Holy Qur'an and the Sunnah of Prophet 
Muhammad (PBUH) is obligatory upon all members of the Muslim Ummah. The goa! 
of this struggle is to achieve the supremacy of the true way of life (Deen al-Hag), in 
order to establish Islamic concept of social justice - which is the most balanced 
synthesis of human freedom, fraternity, and equality, and that embodies the Divine 
attributes of benevolence, providence, and justice. 

v. The second-century (AH) work of Hanafite theology Fiqh-i Akbar Il says: Islam is 
equated with total surrender (faslim) and total obedience (ingiyad ) to the divine laws. 

vi. Syed Ameer Ali elaborates the concept of Islam as: “The essence of the ethical 
principles involved and embodied in Islam is thus summarized in the second chapter 
of the Quran : 


4 ey. ue. seh mye -. ¢ & 2 2 he < Bets Qo 4s25- 9s 5 cuts 
Us dil eA atl O) jit ay sas Geil 5.5 sii pals 55 Le§ BLall 
sh als “agg Ge Gh Ge GUL ass sh s589L5 at 
fre ’ tA 
“There is no doubt in this book—a guidance to the pious, who 
believe in the Unseen, who observe the prayers, and distribute 
(charity) out of what We have bestowed on them and who believe in 
that which We have commissioned thee with, and in that We 
commissioned others with before thee, and who have assurance in 


the life to come;—these have received the direction of their Lord." 
. (Al-Baqarah 2: 2-5) 


The principal bases on which the Islamic system is founded are: 

a. A belief in the unity, immateriality, power, mercy, and supreme love of the Creator, 
Charity and brotherhood among mankind; 
Subjugation of the passions; 
The outpouring of a grateful heart to the Giver of all good; and 
Accountability for human actions in another existence”. 
Aman can join the fold of Islam by testifying the Unity of God and the Prophethood of 
Hazrat Muhammad (PBUH). Both of these beliefs are epitomized in the kalimah (the article of 
faith): 


eoang 
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La ilahailla Allah, Muhammad Rasul Allah. 
(There is no god xcept Allah; Muhammad (PBUH) is His Prophet.) 


5. precep gpad Religion of islam: 
ee » Galwash in his book “The Religion of istam” summarizes the concept of 


“The word Islam which literally signifies ‘resignation’ "Ss wi 
(to God's will), i 
ta name commorily applied to the religion of the followers of the och 
percoregsie 4 biti erga ne — — of the law of Muhammad (PBUH) 
luidance 
wr iro cline areas g of His people, both for the worship of their Lord, 
These sections are five in number namely: 
i Beliefs (cits) 
ii, Practical Devotions; (=!) 
ii Transactions; (<%ales) 
iv.  Moralities; (A>!) 
Punishments (<5) 
a. Beliefs: Five Articles of Faith 
The basic articles of Islamic faith are: 


Belief in the oneness of God 
Belief in the prophets and in the guidance that they bequeathed 


s 


iL 
ii. 
ii, Belief in the angels 
iv. . Belief in the books 
v. _ Belief in the Day of Judgment 
Devotions/Worships: 


Devotions are sub divided into five articles of practice: 

Recital of the Creed (Kalimah); 

Prayer to God (Salat); 

Paying legal alms (Zakat); 

Fasting in the month of Ramadan (Saum); 

Pilgrimage (Hajj) to the Temple of Makkah once in a life time, if means allow it. 
Devotions also embrace legal warfare (Jihad) for the defense of the religion of islam. 


b. Transactions 
Transactions include such duties as are required between man and man, and may be 
divided into three sub-divisions, namely: Contests; Nuptials; and Securities. Almost ail the 
various sections of civil jurisprudence relating to barter, sale, agency, larceny, marriage, 
divorce, dower, partnership, claims etc., are embraced under those three heads. 


a nee j iences which are 
i embrace the consideration of all those moral excelle ich 2 
enjoined in oa Caen and in the teachings of the Prophet (PBUH), such as, Pagers 
confidence in God; humility; resignation, keeping worldly ambitions within _ 5; ging 
good counse! and advice; contentment; liberality; love to God and man, patience; e 
instructions and rules of conduct relating to: 


VO Fwnn 
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d. Punishments: 
Punishments include: 
1. Penalties exacted for manslaughter or serious bodily injuries, 
2. Punishment for theft by the loss of a hand, 
3, Punishment for fornication and adultery: stoning for a married person and one 
hundred lashes for an unmarried person, 
4. Punishment for slander by eighty lashes, 
5. Punishment for inebriation by eighty lashes. 


Critical Assessment: 

* Professor H. A. R. Gibb once said of Islam as a Deen: 
"Within the Western world Islam still maintains the balance between exaggerated 
opposites (body and spirit). Opposed equally to the anarchy of European nationalism and 
the regimentation of Russian communism, it has not yet succumbed to that obsession 
with the economic side of life which is characteristic of present-day Europe and present- 
day Russia alike." 

* George Bernard Shaw in his 1936 opus The Genuine Islam is reported to have said: 
"| have always held the religion of Muhammad in high estimation because of its wonderful 
vitality. It is the only religion which appears to me to possess that assimilating capacity to 
the changing phases of existence which can make itself appeal to every age. | have 
studied him the wonderful man and in my opinion far from being an Antichrist, he must be 
called the Savior of Humanity. | believe that if a man like him were to assume the 
dictatorship of the modern world, he would succeed in solving its problems in a way that 
would bring it much needed peace and happiness. | have prophesied about the faith of 
Muhammad that it would be acceptable to the Europe of tomorrow as it is beginning to be 
acceptable to the Europe of today.” 
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BASIC PROBLEMS OF HUMAN LIFE AND THEIR | 
(PMS KP/CCE GB) 


SOLUTIONS 


Introduction 


Instinctively man is inquisitive and feels i 
n perplexed if he fails to get answers deali 

with questions of basic nature. These probing questions relate to finderrethel realities. The 
adequate answers to these queries create in man a sense of fulfillment, contentment and 
purposiveness. This contentment further guides him to success in this world and in hereafter. 
He feels satisfied on both Sacred and secular levels. The failure to get answers of these 
questions leads man to disintegration and frustration. People have tried to answers these 
realities through philosophy, Science and religion. However, the most convincing answers 
poor been given by divine knowledge (wahy). Every man is facing following fundamental 

1. Who is the creator of Man and the Universe? 

2. What is the purpose of human existence on earth? 

3. What is objective and purpose of everything? 

4. Weather man is living a free or predestined life? 

5. What are man's social functions? 


6. What lies after death? What is hereafter? 


Solutions to Fundamental Problems 

These questions have not yet been answered by philosophy and science adequately 
since they relate to metaphysical realities which are out of domain of human's intellect and 
experiment. It is the religion / wahy which deals with the questions of spirit and metaphysics. 
The Quran answers to these questions as: 


Who is the Creator of Man and the Universe? , s 
The Quran says that this universe, man and everything present in the universe is 


created by Allah Almighty. 
of 955 gil lah 514805 SN IRN 0 SN cal ghatll BIE gd Of 
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And man is best creature of Allah: 
~ai gd cual gb GuudY Gals. Sal 
(al-Tin 95:4) 


“Certainly We created man in the best form. 


What is the Purpose of Human Existence on Earth? 
According to the Quran, man is not created without a purpose. He has been assigneg 


a position and a responsibility, He has been sent on earth as God's vicegerent and he has to 
follow the teachings of his God, the Supreme Ruler. He has to live the life as per biddings 
and restrictions imposed by God. The purpose of human existence on earth is Worship of 
God. This worship is total submission to the requirements of God in every human life activity 
be it sacred or mundane; social or individual; political or economic. He is to forbid evil ang 
preach good. He is to establish justice and just order securing safety and respect of all, He 
has to use authority as trust (Amanah), 

The concept of amanah determines the individual's relationship with the famity 
society, state, and government and the humanity at large. Man is attached to these 
institutions both materially and spiritually. Amanah establishes man's responsibility toward his 


kin, other human beings and socio-political institutions. 


Purpose of Man's Life on Earth is Worship of God: 
Man's creation is not useless and absurd. He is created with a definite objective. The 


Holy Quran says: 


SA FY 8; be SHE Si 


“What! did you then think that We had created you in vain and 
that you shall not be returned to Us?" (al-Muminun 23:115) 


Allah has created man with a special purpose which is explained by the Holy Quran. 


~ Oped Vl Gulyfty Goll Gals vy 


“And I have not created the jinn and the men except that they 
should serve Me”, (al-Zariyat 51:56) 


Administration of Justice of Earth: , <r 
Man is responsible for the administration of justice between people in multifanou 


worldly affairs; 

cB of Sal ple gly a atages Latah, Gaels 

O15" hss oI sal LAS cally 
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“O you who believe! be maintainers of justice, bearers of witness of Allah's 


sake, though it may be against your own selves or (your) parents or neer 
relatives; if he be rich or poor, Allah is nearer to them both in compassion; 
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therefore do not follow 
: (your) low desires, lest you deviate; i 
Swerve or turn aside, then surely Allah is aware of what you - ai 


(an-Nisaa 4:135) 


What is Objective and Purpose of Everything? 


Nothing in this universe has been 
preorda made or raised without a purpose. E 
nag bien pliant pede purpose. The trees are to provide oxygen, the anineas 
interest of all etc. and man is to use all these things wisely and in 


~ phy BURL, 93525 OS US 


“Surely We have created everything according to a measure,” 
(al-Qamar 54:49) 


This is further indicated in the Holy Quran as is said: 


- isi Adds gos OS hel gill hy a 


“Our Lord is He Who has endowed everything with its appropriate 
faculties and then guided it to their proper use.” (Taha 20:51) 


. Each has his or her appropriate function, the due discharge of which constitutes the 
dignity, enjoyment, fulfillment and beauty of life. 


Weather man is Living a Free or Predestined life? 
Human Beings are God's Vicegerents on Earth and enjoy a free life subject only to 
will of God. 


~ 44S GoM) 4 dels (5) hall hs OGY 
“And when your Lord said to the angels, I am going to place in 
the earth a khalif”. (al-Baqarah 2:30) 


Human beings are a special creation of God. God has created man as His 
representative (khalifah). God has made everything else in the universe subservient to man, 
and if he utilizes them positively, he participates in God’s continuous process of creation. This 
participation is neither by chance nor optional, but a responsibility - the purpose of one's very 
life and existence. God has not left man empty-handed to fulfill his responsibilities in this life, 
He has endowed man with reason, physical and intellectual capabilities, knowledge and other 
resources. These potentialities and resources - including one’s very own life - are given to 
man as a trust (amanah). Hence he is not the absolute owner of any one of them, Even his 
own body and life has been given to him on trust; hence, he is not allowed to abuse settee 
harm himself. Potentially there is an enormous prospect for innovative creativity and gro 
ion. But this cannot occur without a direct involvement of man. Since 
human beings have been endowed with the ability to think, rationalize and understand, sige 
must strive to cultivate their potentials in order to qualify to be contributors to this oper 
creation and growth initiated and spearheaded by God. Thus the underlying principle gu ty 
man's life and relationships with all the other creatures !s that everything in the universe is a 
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presentative of God on earth, man has been 


trust (amanah) from God to man, and as re 
senighad the any of establishing civilization and a peaceful society. 


hi "poe lob osecary epien fitrah - of every human being in such a way that no 
one can survive alone. In other words social organization is vital for mankind, and no human 
organization can be established without some form of universal principles accommodating 
the interests of all or most members of a given group. The Qur'an tells that mankind originally 
belonged to one community (wmmah), and God has guided them by sending prophets with 
glad tidings and warnings, but they disagreed among themselves for selfish motives; this led 
to division in the society (al-Baqarah 2: 213). These divisions occurred because some 


“holders of religion” sold the sacred message “at a cheap price” (al-Baqarah 2: 1 02-103) for 
their personal worldly gains. Every individual is free to choose between an ethical life anda 
life motivated by selfishness, greed, and evil desires. The challenge for mankind is to 
overcome this negative power and thereby contribute to the growth of civilization. 


What Lies after Death? What is Hereafter? 
Life on Earth is a test to be evaluated in hereafter. Life is but ephemeral existence. 


There is no permanence. Man shall be held accountable on earth for all his actions. 
Sap og SMe Gus aS) p85 tushy Gl GE pl 

— stall 
“Who created death and life that He may try you-- which of you is 


best in deeds; and He is the Mighty, the Forgiving.” 
(al-Mulk 67:2) 


The worldly life is just an entrance to forever living in the next world. That living is 
both great and permanent. 


Ash) i yh G3) ly 


“And as to those who are made happy, they shall be in the 
garden”, (Hud 11:108) 


Interesting Historical Conversation 

- _ Egyptian President Gamal Abdel Nasser (1918-1970), the leading socialist and Arab 
nationalist, was on visit to China. During his conversation with Zhou Enlai (1898-1976), he 
was asked by the Chinese leader why he and his people were so committed believer of 4 
metaphysical being. He replied that we would continue to believe in a metaphysical being, 
Allah on two grounds: the science and logic fail to answer about the purpose of man's life and 
universe and our people cannot live without a belief in spiritual / metaphysical being. The 
belief is ingrained in our history and psyche. This belief gives a sense of historical continuity, 
psychological well-being, spiritual fulfillment and social cohesion. We have it on the authority 
of iti Hassanein Heikal (1923-2016) in his magnum opus “ Nasser: The Cairo 
Documents”. 
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SOURCES OF KNOWLEDGE, REVELATION (WAHY) AS 
SOURCE OF KNOWLEDGE AND SOLUTION OF HUMAN 


PROBLEMS 
(PMS KP 2013) 


Outline: 
Introduction 


Meanings of Knowledge 
Etymological Meaning 
Epistemological Meaning 
Western Exposition of Knowledge 
Islamic concept of Knowledge! ilm 
Sources of Knowledge 
i, Intuition 
ii, Sense experience 
fi. Reason / intellect 
iv. Revelation / Wahy 
8. WAHY (MEANINGS, MODE OF TRANSMISSIONS, FORMS, DIVINITY & 
SUPERAMACY) 
i. Literal Meanings 
ii. | Conventional Meanings ' 
ii, | Different Methods of Divine Communication to the Prophets 


iv. Forms of Wahy 
v. Purpose of Wahy 
vi. Divinity and Supremacy of wahy 
vil. | Revelation (Wahy) as source of knowledge and solution of human 
problems 


NOP OD om 


Introduction - pay 

The combination of man’s intellect and curiosity have provided him with irresistible 
motivations to know and understand the nature of his environment and the causes of its 
creation. The concept of human consciousness, in view of Islam revolves around all these 
‘basic questions of life. Since man has no hand in his existence, he would be equally helpless 
to realize the reason for such existence unless he Is oriented by the power that causes him to 
exist, that is God. So, knowledge is an intense and close communication between knower 


and known. 


Meanings of Knowledge ; 
encwacee aoe not have specific definition or interpretation which satisfies or suits 


: f : : 
human understanding in a uniform way. In fact, there are numerous and diverse meanings 0 
expositions Soresaond to nature and functions of “knowledge . Knowledge is heterogeneous 
exercise; a paramount phenomenon, apparently varying in substance encompasses the 
nature of all that which man feels, finds and reacts. 
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Etymological Meaning 

The origin of word *knowledge” from etymological point of view has been taken as 
existing fact without reference to the history of its uses. However, the word “knowledgar 
etymologically related to Greek “novisse", Latin "cognoscere” means to know by the sense ° 


There is an observation by Socrates (469-399 BC) which reflects the belies that 
"knowledge" is identical with sense perception, seemed to Socrates a position that Wag 
incapable of withstanding the slightest critical scrutiny. The contention that the contents ¥ 
each man's knowledge are private to himself is not only inconsistent with the possibj 
such general knowledge as is implied in being aware of sense objects themselves, but ig 
irreconcilable with the most obvious facts involved in the use of language as the expresg; 
of thought and with the assumptions which every admittedly makes that on some things he is 
wiser than others and some on something's others are wiser than he. 


Bertrand Russell (1872-1970) analyses the nature of knowledge in etymologicas 
context as: 


“There are two sorts of knowledge: knowledge of things and knowledge of truths 
Both rest upon acquaintance as its foundation. Though acquaintance by introspection, we are 
not only aware of things, but we are often aware of being aware of them. When | see the 
| am often aware of my seeing the sun; thus my seeing the sun is an object with which | haye 
acquaintance. Similarly we may be aware of our feeling, pleasure or pain, and generally of 
the events which have been in our minds. This kind of acquaintance, which may call sex. 
Consciousness, is the source of all our knowledge of mental things. It is obvious that it is only 
what goes on in our own minds that can be thus known immediately. What goes on in tha 
minds of others is known to us through our perception of their bodies, that is, through the 
sense-data in us which are associated with their bodies. But for our acquaintance with the 
contents of our own minds, we should be unable to imagine the minds of others, and 
therefore, we could never arrive at the knowledge that they have in minds. It seems natural lo 
suppose that self- consciousness is one of the things that distinguishes men from animals: 
animals we may suppose, though they have acquaintance with sense-data, never become 
aware of this acquaintance, and thus never known of their own existence”. 


Epistemological Meaning 

Studying philosophy which Henderson in his book "Introduction to the Philosophy 
of Education”, asserts, is a disciplined and guarded exercise of fundamental problems which 
man has ever faced, concentrates specifically on the theory of knowledge involves an area of 
philosophy called ‘epistemology’. The origin of the word ‘epistemology’ is- from two Greek 
words episteme (knowledge or science) and logos (knowledge or information). The ancient 
Greeks believed that a person becomes wise by knowledge and understanding. Plato in his 
‘Republic’ stresses that love of knowledge makes man wise and live wisely was the 
human life in those times. He writes: 


“He who has a taste for every sort of knowledge and who is curious to learn and 
never satisfied may be justly termed as philosopher”. 


For classical Greek philosophy, knowledge (episteme) stands in contrast to poo 
The highest form of knowledge is wisdom (sophia) which is knowledge of the whole for P 
(427-347 BC). Aristotle (384-322 BC) gave intuition a significant role in this activity. ve 
scholars in a religious adaptation of Plato's doctrine of recollection claimed that men ha 
total knowledge in their souls, but it has been rendered inoperative through the fall of mat. 
They held that the fall separated men's soul from his reason. Locke distinguishes kn 
into three types: Intuitive, demonstrative and sensitive. 
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Funk and Wagnells standard Dictiona’ , 

ry summarizes . 
© “A result of product of the word "knowledge”: 


experience, practical ability or skiv information or understanding acquired through 


% Information; learning; specifically the 
; ’ . the cumulative cultu 
clear and certain apprehension of truth; assured rational « bl the human race. 3. The 


% The act, process, or state of knowing; cognition, 
° 


Any object of knowing or mental apprehension; 
knowledge; aleo actual or posuible horney ae a niet IS OF may be Known; the 


The above mentioned exposition of word "knowledge" encompasses: 


“acquaintance, apprehension, cognition, cognizance ~ 
experience, information, intelligence, intuition i ee ition, 
scholarship, science, wisdom”. . leaming, light, lore, perception, recognition, 


ee of Knowledge 

western philosophers have tried to develop a theory of knowledge to account for 
the source, basis and certainty of knowledge. From Greek to modern times various theories 
of “knowledge” poured into discuss and analyze. The analysis of few philosophers is 
discussed concisely to contemplate on the concept of "knowledge" from a specific point of 
view. In this respect Descartes, Lock and Kant have propounded their theories. 


The Islamic concept of Knowledge or Ilm 

Islam has cogitated ‘man’ as a vicegerent of God on earth and it is by virtue of this 
position that he has been given the power to discern and discriminate, and to top everything, 
made him free and self-controlled so that he could develop his potentialities, and use them in 
the exercise of his judgment. This power and authority is divine gift conditioned with ‘iman’ 
and ‘amal-i-salih’ which occur so often that the two are like conceptual twins. The Islamic 
concept of knowledge initiates its journey from ‘Iman’, complete faith and discourages all 
forms of suspicion. Islam looks upon knowledge as the central means to salvation of the soul 
and to the attainment of human happiness and prosperity in this life as well as in the 
hereafter, The first part of the testimony of faith in Islam, “La ilaha illal'lah” (there is no God 
but Allah) is a statement of knowledge conceming Reality This statement what is popularly 
known in Islam as the principle of ‘Tawhid . To possess a consciousness of Divine Unity is to 
affirm the truth that God is one in His Essence, in His Attributes and Qualities, and in His 
works. One important consequence of affirming this central truth is that one has to accept the 
objective Reality of cosmic unity. As a source of knowledge Islam is empathetic in 
maintaining that all things in the universe are interrelated in a web of cosmic unity through the 
cosmic laws governing them. 

Thus | ic concept of knowledge, integrates the tational, empirical, relative/intuitive 
etc, in an onnanle whe vaio source of Islamic knowledge Is “the Quran’ a ian aa: 
of divine guidance, the word of Allah. The secondary source is the Hadith or traditions 


‘knowledge’ with ‘lim’. 
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urces of Knowledge 
Four sources of knowledge are recognized, through which we get all our 
whether it is about material things or non-material things, living beings or the nonel "98, 
human beings or animals, these are: 


i. Intuition 

li, Sense experience 
lili, Reason / intellect 
iv. Revelation 


Intuition 
Intuition is considered an important source of knowledge. Intuition is a doctrine that in 


perception truth or external objects are known immediately by the mind without feasoning 
and immediate insight. 

The intuitive knowledge is different from the conceptual one, because it arises from 
an immediate fusion of mind with reality. It is different from the knowledge gained by sense 
perception in the sense that it is knowledge by being and not by senses or by symbols. jn 
intuitive knowledge the object known is seen not an object outside the self, but as a part of 
self. As Dr. Radhakrishnan has put it. “It seems to be the only true and direct knowledge we 
have. Descartes explains that intuition means an intellectual activity or vision of such Clarity 
that it leaves no doubt in the mind. Intuition gives us not only clear notions but some truths 
about reality, as for example that | think | exist, and that a sphere has a single surface. 
Unlike logical or intellectual knowledge, intuitive knowledge corresponds of an idea wih 
something other than itself. Al- Ghazzali (1058-111) avers that intuitive knowledge is quite 
valid and valuable. And intuition arises only when we breakdown the shell of our private, 
egoistic existence, and get back to the primitive spirit in us from which our intellect and our 
senses are derived. Intuitive knowledge is possible only when the individual is fully alive and 
balanced. Seeing in its true sense can be done only when our inner being is harmonized and 
this Inner harmonization of self stops, a man is blind though he has two eyes. 

In mystic experiences, intuition is technically called Ilham. This very experience of 
knowledge is common to all human beings. But the level of intuitive knowledge and 
understanding requires a requisite effort and struggle. Then here consciousness is at its full 
and simultaneous realization. 

As mentioned before intuitive knowledge is result of immediate non-conceptual 
experience. It is highly objective and is not subject to interpretation of sense-data. The Quran 
explores the nature of human stimulation with divine response, because the response 'S the 
test of the presence of conscious self. 

e. One of the higher 


According to Al-Ghazzali there are various grades of knowledg is 

grades is knowledge learned based on deduction and reflection. But the highest knowledge 5 

gained through 'Mukashafa’. He further maintains that the proper activity of reason in 

intuition. Thought is a form of activity imposed upon reason by the necessity of the py 
ughts is conditioned by th 


a world of time and space, and finite and temporal nature of tho 
limitations. Thus thought and intuition, according to Al-Ghazzili is the higher form of inte 
when the intellect is freed from the limitations of the senses 

he ideas of Al 


sag ortega ippangiony “ that th we - Sn ae essentially 
4 i and in 
Ghazzali: “Nor is there any reason to suppose that thoug plement each other. The 


opposed to each other. They spring up from the same root and com on 
panic Reality piece meal, the other grasps it in its wholeness. The one fixes its gaze 
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kind of intellect”, 


Status of Intuition as Source of Knowledge 


» ictors like bel i 
} f b i lief system, thoughts, environment 
gg editation. However, i is may not guide him to 


oo — of the time the findings of intuitive Struggle are inexplicable, unfathomable and 


* All this lead to discard intuition as authentic and authoritative source of knowledge. 


Sense Experience 
Knowledge through sense organs is another important source of acqua 
knowledge. As a matter of fact human being cannot be sure of anything except that wich 
perceived through our sensorial reactions. Through sense- perception man establishes a 
direct connection between him and the object perceived. In the Holy Quran, it has been 
explained that whatever is in heavens and earth has been for the control of human being! For 
~ this very purpose the Holy Quran has emphasized for research and investigation. This source 
of knowledge is discursive and obtained through deductive and inductive reasoning or both. 
Man has indeed, discovered this world and derived a benefit from it through senses. The only 
ground of knowledge of a person of a conscious being before him is the physical movement 
similar to his own, from which he infers the presence of a conscious being. 


The glory of human experience lies in the fact that it is self- critical and also critical of 
the knowledge that it acquires. Islam attaches great significance to sensory knowledge; it 
wants to discover a basis for a realistic regulation of life. The Quran, at many places, has 
directed man to observe the universe and through sense perception, account and reckon the 
Reality. 

of 

The signs of nature could be taken from the features of beauty, power, and utility 
man himself leading to an appeal to man’s own intelligence and wisdom. The most striking 
everyday phenomenon resulting from the inner relation of the heavens and the earth is the 
alternation of the day and the night. 


i of knowledge through senses as envisaged in the Quran as a 
widens a ee ot uenietin cn be supplemented with an insight, to awaken in man 
consciousness of that of which nature is regarded as a symbol. 


Al-Ghazzali observes the subject as: 


undoubtedly try to find what knowledge really is. It was plain to me that sure and certain 
knowledge is that knowledge in : 3 

renaine aii with it, that fa. possibility of error or illusion ranagrreomgsrat ee oa 
cannot ever entertain such a supposition. Certain knowledge mus' aay . we 
this infalibility or security from error is such that no attempt to show 2 


ec ee 


knowledge can occasion doubt or denial, even tho 
3 ; ugh the attempt is made by someon: 

turns stones into gold and rod in to serpent, Thus | know that tas is more than three, Prt 
suppose that someone says to me: 'No three more than ten and in proof thereof | shall 
Change this rod into serpent; and let us suppose that he actually changes the rod into a 
serpent and, and that | witness him doing so. No doubt about what | know are raised in me 
because of this. The only result is that | wonder | precisely how he Is able to produce the 
change of doubt my knowledge there Is no trace." 


In one of his reputed lectures entitled “Knowledge and religious experience” 
Allama Iqbal contemplates on this source of knowledge and attempts to derive inspiration 
from the Quran as a primary source of Islamic concept of knowledge, to apply to the entire 
spectrum of human experience: “The Quran, recognizing that the empirical attitude is an 
indispensable stage in this spiritual life of humanity, attaches equal importance to all the 
regions of human experience as yielding knowledge of the ultimate Reality which reveals its 
symbols both within and without. One indirect way of establishing connections with the reality 
that confronts us is reflective observation and control of its symbols as they reveal 
themselves to sense-perception; the other way is direct association with that reality as it 
reveals itself within. The naturalism of the Quran is only a recognition of the fact that man is 
related to nature, and this relation, in view of its possibility as a means of controlling her 
forces, must be exploited in the interests, not of unrighteous desire for domination, but in the 
nobler interest of a free upward movement of spiritual life. In the interests of securing a 
complete vision of Reality, therefore, sense-perception must be supplemented by the 
perception of what the Quran describes as ‘Fuad’or ‘Qalb’, i.e., heart." 


Status of Sense / Experience as Source of Knowledge 
* This source of knowledge is very limited 
 {t only tells about facts which can be sensed through organs 
“ They are temporary and likely to err 
* These do not relate to metaphysical realities 


intellect or Reason 

Intellect or Reason has been contemplated also an important source of knowledge. It 
is intellect which authenticates man with pre-eminence and differentiates him from other all 
sorts of creation. Reasoning involves logical concepts. It is obtained through the process of 
analysis and synthesis. In Islamic concept of knowledge commonly used word ‘Agi is 
employed as an inherent rational faculty of man, which distinguishes him from animals, 
because it is the source of the kind of knowledge of which animals are incapable. From the 
Quranic point of view, it is concerned with understanding of the phenomenal and the spiritual 
realities. It apprehends, generalizes and forms concepts. It is this ‘Aql’ that looks towards the 
transcendental world and receives knowledge from the knowledge of the only and Ultimate 
Reality-Almighty Allah. 


It might be appropriate to mention another useable word in Islamic concept 
knowledge is ‘Hikmah’. Hikmah primarily signifies what prevents or restraints thoughtless 
behaviour. So it comes close to that of ‘Aql’. In the Quran, God is called “Ahkam-ul-Hakire’ 
which means of who possess the attribute of wisdom. Wisdom is the God's bounty to re 
believers. Generally speaking, the Quran associates wisdom with the revelation. ptt : 
Quran and all other revealed scriptures is described as the Books of wisdom (al-K' 
Hakim) and the message of wisdom as (Dhikral-Hakim). Imam Alusi, the well know “se > 
commentator of the Quran, maintains that Hikmah refers to the ‘Nagliya’ and ‘Aqiiya of 
Agliya sciences in their real sense, are interpretative of and complementary to those 
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pa 
to the moral percepts of Islam. eS never suffer a change and impart universal character 


The Book of Allah does not make a dem rathe' 

and to man to 

— the Adina - thought and conduct for man. The Holy Book sone mats facutios 
ing, reasoning and understanding respectively Tadabbur, Tafakkur and Ta‘aqqul. 


All prophets were taught wisdom whether the script 

received the 
Prophet of Islam too was granted the same. There a ample selerencea' tn te Sinn i 
which it has been made clear that it is not only the Quran which was revealed to the Holy 
Prophet but “wisdom” was also vouchsafed to him. 


The word (albab) minds has occurred 16 times; and the word ‘Aql’ reaso 
derivations have occurred 49 times in the Quran. It speaks an parlits domes atten 
consistently invites man to apply his critical mental faculty to attain knowledge. The Holy 
Quran in its eloquent style calls upon people to appeal to reason, because -reasoning Is the 
most courteous manner. 


. As such reasoning in Islam has been considered a creditable source of Knowledge in 
getting guidance (hidayah) from Almighty Allah in solving our day to day problems and in 
viewing the insight of the universe for the cause of man. 

Logical knowledge according to the Holy Quran, enables us to know the conditions of 
the world in which we live and then ultimately to recognize Allah. The Quran maintains of 
them who ponder. 


Al-Ghazzall views that knowledge results from the function of intellect or reason (aq). 
He sometimes uses “Qalb” for ‘Aql’; both are used by him for the percipient mind. According 
to him, institution is nothing but theoretical reason working at the higher plan. Therefore, 
theoretical reason is different from critical intelligence described by Greek scholars. 
Theoretical reason, maintains Al-Ghazzali, has given us various systems of knowledge called 
philosophical sciences (Hikmah). Allama Iqbal visualizes the rational foundation in Islam right 
from Its inception: 

“The search for rational foundations in Islam may be regarded to have begun with the 
Prophet (PBUH) himself. His constant prayer was: ‘God! Grant me knowledge of the ultimate 
nature of things! The work of later mystics and non-mystics rationalists forms an exceedingly 
instructive chapter in the history of our culture, in as much as it reveals a longing for a 
coherent system of ideas,” 


Status of Sense / Experience as Source of Knowledge ayer . 

The basis of intellect is on five senses. As the knowle y senses 
imperfect and unreliable therefore intellect / reason may be as imperfect especially in 
matters relating to basic problems / questions of human life. 

* The intellect is limited in scope and spread. 

The reason differs in context, content and extent rendering unable to provide agreed 
and authoritative answers to the questions. : 

% Intellect is limited to physical things, and unrelated to metaphysical things. 


~ _— 
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WAHY (MEANINGS, MODE OF TRANSMISSIONS, FORMS, DIVINITY & SUPERAMAGy 
The Arabic word wahi comes from the root word wala and |s used to deseribg din, 
revelation. It has a variety of differant meanings In the Arable language, being interpreta ag 
"a quick or divine indication”, "to give or convey a message" or "gentle speech’. In Islarnjg 
terminology, wahican be precisely defined as God's divine message conveyed to Aliahis 
chosen persons (Prophets). This message can be conveyed openly of in a hidden any 
concealed manner, imparting wisdom and knowledge that Is beyond thé materia| and 


physical! realities of man. 

The word wahy and its derivatives are repeated In the Glorious Qur'an alone 7% 
times, which attests the importance of the revelation for divine religions. According to | 
faith in revelation is compulsory on every person; male and female, because it |s a part of ing 
faith to believe in the divine Scriptures sent down to some Prophets and Messenger, 


including the Glorious Qur'an. 


Literal Meanings: 

i. The Arabic word for revelation is wahy that literally denotes an action that is done in 
secret and quickly, or to inform someone about something swiftly and secretly. 
ii, Wahy (revelation), which literally means ‘to speak fast and secretly’, ‘to command’, 'to 
inspire’, ‘to imply or to refer to’ or ‘to send a messenger’ in Arabic 


Conventional Meanings 

i. Wahy is a supernatural and mystic phenomenon that is described in the science of 
Islamic exegesis (fafsir) as revelation from Allah Almighty to His messengers in a 
manner, the nature of which is unknown to us, or His communication from behind a 

~ veil or communication from Him through His messengers of whatever He wishes, with 
His permission. The waly is delivered to the Prophet through the agency of angel 
usually Gabriel. 

ii. When God created human beings, He transmitted His guidance to the people on 

earth by means of wahy through the services of His Prophets. The adherence lo 

these commandments leads to salvation whereas deviance from the same will invite 
the wrath of God on the Day of Judgment. 

In Islamic terminology, wahy means an information sent down by Almighty Allah to 

His Prophet or Messenger; whether it is related to an Islamic ruling or anything else, 

whether it is through a mediator or directly. 

iv. In other words, waly is a divine knowledge conveyed to a Prophet or Messenger, 
directly or by the mediation of an angel, in order to inform the people, It is noteworthy 
that the Knowledge of Allah remains as it is in the Preserved Tablet, only it comes 
down according to what is written in it. Revelation is a substantial and essential 
matter in the prophecies and religions. It is like the miracles in importance. Both af 
necessary, without them there would not be any Prophethood or Messengership. 

v. The renowned scholar, Hafiz ibn Hajr as-Qalani defines wahi as that knowledge 

__ fegarding the Shariah that Allah conveys to His Prophets. 

vi. Imam Qastalani states that wahiis information given to the Prophets by Allah 

Almighty, in the form of a book, through Angels or through dreams. 


ia Methods of Divine Communication to the Prophets: 
oe —— Safiyurrehman Mubarakpuri (1946-2006) in his celebrated work on the 
“Kahig al-Makhtum (the Sealed Nectar) refers to the following verses: 
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“Tt is not [possible] for any human that God should speak to him except 
through revelation [direct to his heart} or from behind a veil or by the 
sending of a messenger to reveal with God’s permission what He wills. 
Indeed He is all- exalted, all-wise. Thus have We revealed to you 
{Muhammad] a Spirit of Our command. You did not know what the 
Book is, nor what is faith; but We made it a light that We may guide by 
its means whomever We wish of Our Servants” (Al-Shura 42: 61-52) 


Based on these verses and Islamic narrations, he has distinguished between three 
different methods of divine communication to the Prophets: 
a, Direct and immediate communication: This is interpreted to be of two kinds: 

i. A suggestion thrown by Gad into the heart or mind of a prophet, by which he 
understands the substance of the message, whether it is a command or 
prohibition, or an explanation of a great truth; 

ii, Verbal or literal communication, by which the actual words of God are conveyed 
in human language. The revelation can be received through dreams as Prophet 
brahim (PBUH) saw the dream slaughtering his son. 

b. From behind a veil: This is not of course a material veil, but the veil of Light. In this 
sort of communication, the prophet hears a voice, but does not see the one to whom 
the voice belongs. This has been likened to hearing voice of a person from behind a 
curtain. The prophet Moses recelved the revelation from God on the Mount Sinai in 
this way. So did the Prophet Muhammad in the Night of Mi'raj. 

c. By sending a Messenger (rasu/). This Messenger was the angel Gabriel, through 
whom the revelations were given to the holy Prophet The Prophet Muhammad 
usually received the revelation in this way- 


Speaking about the revelation to the Prophet Muhammad (PBUH), Allah said: 
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“Verily thia is a Revelation from the Lord of the Worlds. With it came 
down the spirit of Faith and Truth. To thy heart and mind, that you 


may admonish. In the perspicuous Arabic tongue” 
(Al-Shuaraa 26: 192-195) 


Forms of Wahy 

As regard to revelation received by Prophet Muhammad (PBUH), Muslim sources 
mention various modes in which they believe revelation came to him.In Maarif al-Quran, 
Mufti Muhammad Shafi Usmani (1897-1976) has summarized sx modes of descent. 
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i. In the form of dreams: Prophet Muhammad (PBUH) would sometimes recejy 

divine revelations of the Holy Qur'an in the form of dreams. Ayesha (ra) narrates tha 

the beginning of Wahi began in the form of true dreams. Whenever the Holy Prophet 

(PBUH) would see a dream its true meaning and significance it would become Clear 

by the morning (Bukhari). 

Revelation disclosed upon the sound of a bell: The common mode was that 

Prophet Muhammad (PBUH) would hear sound like "the ringing of a bell" after Which 

he found the message committed to his memory. 

Revelation Brought by an Angel in the Form of a Man: Sometimes, the arch angel 

would come in human form, most often of Dahya al-Kalbi, the Prophet's companion. 

iv, Revelation through an Angel in his True Form: In two cases, Gabriel appeared jn 
his real form. 

v. Revelation Directly from God: Once, on the night of Miraj, the Prophet Muhammag 
(PBUH) is believed to have had a direct conversation with God. 

vi. Revelation revealed directly into the heart: In the fifth mode, Gabriel would let the 
revelation enter into Prophet's heart. 


It is interesting to note how the differing methods of communication reach their 
climatic end with ‘Kalam Elahi', Allah directly speaking to His beloved. Initially Allah beckons 
His Prophet (PBUH) gently through dreams. Then revelation is communicated directly into his 
heart. Thereafter the Angel Gibraeel (a.s) comes with revelation in the form of a man. As the 
Holy Prophet (PBUH) draws closer and closer to Allah (et) Angel Gibraeel (a.s) is shown 
in his full glory to him. Finally Allah (3@t) calls His beloved Prophet (saw) to the heavens 
and talks to him directly in the finale of the Miraj-un-Nabi. 


Purpose of Wahy 

According to Mufti Muhammad Shafi Usmani, God has created three media through 
which humans receive knowledge: men's senses, the faculty of reason, and the divine 
revelation; and it is the third one that addresses the liturgical and eschatological issues, 
answers the questions regarding God's purpose behind creating mankind, and acts as a 
guidance for the mankind as to choosing the correct way. In Islamic belief, the sequence of 
divine revelation came to an end with Muhammad (PBUH). 


Divinity and Supremacy of wahy 

The Quran contains many commandments, injunctions, prescriptions and rules for 
the behaviour of relations between individuals and groups. Addressing the Holy Prophet 
(PBUH) Allah Himself says in the Quran: 
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"And we have revealed the Scripture unto the only that thou may 
explain unto them that wherein they differ, and (as) a guidance and a 
mercy for a people who believe.” (al-Nahl 16:64) 


Dr. Muhammad Hamidullah, the well-known Muslim scholar, writes, ‘The Quran 
seeks to guide man in all walks of life, spiritual, temporal individual and collective. It contains 
directions for the conduct of the head of state, as well as a simple commoner, of the rich as 
Well as of the poor, for peace as well as for war, for spiritual culture as fool commerce and 
material well-being,” 


Islamic Code of Life 23 


Thus we find in the Quran such injunctions: 
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"These are the limits of Allah (Hadud Allah), so do not go near 


them'"(2:187) (These are the limits which no one should transgress if 
he is not to be punished.)” (al-Baqarah 2: 187) 


Revelation in itself is the highest and the most reliable among intuitive sources. In 
fact, the Holy Quran directs mankind and especially ahi iman to obey prophets. The 
Quran in a natural way explains the intellectual validity of revelation. 


Wahy is unlimited source of knowledge. 

The knowledge gained from wahy is believable. 

Wahy covers both physical and metaphysical subjects effectively. 

— - the most authoritative source of knowledge pertaining to fundamental 
Wahy is free of doubt. 

Wahy is perfect knowledge. 


Revelation (Wahy) as Source of Knowledge and Solution of Human Problems 
Wahy is authoritative source of knowledge. It provides answers to all problems faced 
by man. wahy / Quran provides solutions to issues faced by man in wholesome manner, 


(Note: For detailed discussions on Revelation (Wahy) as Source of Knowledge and 
Solution of Human Problems, kindly peruse previous topic titled Basic Problems of Human 
Life and Their Solutions and Next Topic Titled Importance of Deen in Human Life) 
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IMPORTANCE OF DEEN IN HUMAN LIFE 


(CSS 2016, PMS KP 2016) 


Outline: 
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Religious Consciousness among Human Beings 
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What is religion? 
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The necessity of Divine Religion (Deen) 
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Deen Provides Guidance to Mankind 

Deen Provides a Clear Path 

Deen Leads Mankind from Darkness to Light 
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Deen Provides a Clear Message to Mankind 
9. Deen Induces in Man Piety and Remembrance of God 
10. Deen Provides Principles for Establishment of Justice 
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Introduction: ; 
Deen plays a vital role in individual life and human society. The message of Deen 's 


divine and comprehensive as it encompasses all human actions, sacred and mundane 
spheres. Deen enlightens us about the Oneness of Allah, the prophetic mission of Prophet 
Muhammad (PBUH) and of earlier Prophets, and human accountability in the hereafter, the 
final abode of mankind, this world being the temporary existence. It tells us ways and means 
for living a virtuous life, carrying out domestic chores, dealing the public issues, treating the 
parents, relatives, friends, strangers, and caring the poor and orphans, Similarly Deen 
provides guidance vis-a-vis mankind's spiritual, social, educational political and economic 
needs and ends. It deals with domestic challenges and foreign relations, and supplies 
provisions for laws of war and peace. It provides guidance in matters concerning a 
divorce, birth and death, property, inheritance, buying and selling, trade and cgeletie ve 
and criminal law and many other practical matters. In short, it is complete code 

furnishing adequate guidance in all human situations. , 

A divine religion such as Islam addresses people of all ages, irrespective of race an 


colour through Quran. 
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“We have explained in detail in this Quran for the benefit of mankind, every 
kind of similitude. But man is, in most thinga, contentious. And nothing 
prevents men from believing when the guidance comes to them, and from 
asking forgiveness of their Lord, except that what happened to the ancients 
should overtake them, or that the chastisement should come face to face 
with them. (Al-Kahf 18: 54-55) 


It is an admonition and Guide for those who are not obstinate, but willing to accept, 
and follow the Truth: 
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“And certainly We have set forth to men in this Quran similitudes of every 
sort that they may mind, (Al-Zumar 39: 27) 


Religious Consciousness among Human Beings 

Human beings, the Quran suggests, are religious by nature. This is so because God 
instilled in them His awareness through their ‘primordial nature’ (fitrah). This primordial nature 
in human beings is so constituted as to enable them to recognize God, truth and goodness. 
All human beings have common religiousness, just as they have common sense. 
Furthermore, this original nature was strengthened by the ‘primordial covenant’ (mihag) that 
God took from every person in their pre-existence: 


ad . 4s tic ot Te oten® ey 62 “nl an wee taf Bye 
ave evar ig Ayly a> Ag be pl wi OF ay Sl 3 

= lila Me Se US Gata ag Loh GP gaa LB Lehi 
“And when your Lord took from the Children of Adam, from their loins, 
their descendants, and made them testify concerning themselves (saying 
:)‘Am I not your Lord?’ They said, ‘Yea! We do testify’, lest you should say 


on the Day of Judgment: ‘Of this we were never mindful.’ 
(Al-Aaraaf 7: 172) 


The story of the origin of human beings is related in the Quran in several places (see, 
for instance, 230-9: 7:11-25; 45:26-44; 17:61—5; 17:50; 20:1 15-23; 38:71-85), and on each 
occasion some fresh point or new insight is introduced. The basic message of the story is 
that God honoured the first parents of humanity and allowed them to stay in Paradise for 
some time. God told them that they might enjoy everything, might eat and drink all they 
wished, but were required not to approach a certain tree. However, Iblis — the devil who was 
their enemy — misled both of them, causing them to be expelled from Paradise, thereafter 
they were told to beware of the Devil and not to fall into his trap. They were also assured that 
God would send His guides and messengers among them to show them the path of truth and 
righteousness. If they followed God's prophets and messengers they would return to 
Paradise wherein they had been originally placed, or else they would lose it forever and end 
up in the perdition of Hell. Thus, as God had promised, messengers were raised from time to 
time among all peoples. ‘There was not a community’, says the Quran, ‘except that a warner 
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came to them’ (Faalir 35:24), ‘For every people there was a guide’ (ar-Raad 13:7). Fina) 
the teat Prope Marianoinod Biter concluding the prophetic line and giving the complete me 
final message of God to all mankind (Saba 34:28), The Quran emphasizes that the Messages 
of all the prophets of God were identical, at least as far as fundamental beliefs are concerney 
(see 7:59-93; 21:25 and 26; 1-191) although they differed in some practical details (sharia 
generally translated as law) presumably in consideration of the vicissitudes of time and Place 
(al-Maidah 5:48). The religion of all the prophets and messengers of God throughout his 
was one and the same — Islam — that is, ‘submission to God’. Islam, in this sense, is not 5 
new religion; it is rather the original religion of all humankind. Likewise, the Proohe 
Muhammad (PBUH) is not the founder of Islam, but its final message-bearer. 


Religion and Divine Religion (Islam): 
Religion deals with man’s relations with God whereas Deen deals both with man’s 


relation with God and his fellow beings. Religion deals with private affairs of life whereas 
Deen covers all aspects of life, individual as well as collective, In other words, Deen is 2y 
embracing term which includes religio-socio-politico-economic systems. It touches upon the 
mundane as well as spiritual dimensions of human existence and insists that all our thoughts 
and deeds should be performed in accordance with the will of God expressed in Quran and 
practiced in Sunnah. Islam is not only a religion but also a Deen i.e. it is a complete code of 


life. 


What is religion? 
The English word religion comes from the Latinate Italian, religare, which means re - 


liga; “tie back" or “bind to.” According to the philologist Max Miller in the 19th century, the 
root of the English word religion, the Latin religio, was originally used to mean only 
reverence for God or the gods, careful pondering of divine things, piety (which Cicero further 
derived to mean diligence). 

The word religion is commonly used in a narrow sense, its scope being limited to ¢ 
set of dogmas, some rituals for worship, and a number of social customs to celebrate 
important life-events. Religion deals with individual life only. 

i. According to Sir E.B. Taylor: 

"Religion means the belief in spiritual beings.” 

ii. The sociologist Emile Durkheim, in his seminal book The Elementary Forms of the 
Religious Life, defined religion as a "unified system of beliefs and practices relative to 
sacred things". 

lil, | According to Muhammad Mazhar-ud-Din Siddiqui: 

"Religion affects every step of life. It has great impact on political life, economic 

domain, philosophy and other spheres of life. It glorifies the concept of 

universe." 

iv. Ibn-Khaldun (1332-1406) describes the chief objectives of religion as follows: 
“(Divine) Deens are introduced by Allah in order to lead mankind to 
eternal blessings. Their objective is to worship Allah as well as 
management of worldly affairs. Deens provide guidelines to establish a 
oars state and goverment on the fundamentals enjoined by 

lah". 


Need of Religion: 
Religion is necessitated by its following functions: 


|, Man is naturally a religious being; he requires a metaphysical being to fall upon in his 
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quest for unresolved mysteries of universe, life, death ete. 
fi, Religion creates mental satisfaction by giving meaning to life. 
ii, Religion also plays a very significant role in moral and ethical development of society. 
iv. Religion teaches man as to how to seek assistance from and pleasure of God. 
vy. Religion teaches equality and dignity of mankind, 
vi, _ Religion gives us the concept of brotherhood of mankind, 


vil. Religion teaches such concept as tolerance, coexistence and mutual cooperation 
which are essential for world peace. 


viii. Religion leads to purification of soul. 
ix. Research takes place in various branches of knowledge because of motivation 
provided by religion. 
x. Religion teaches us to care for the needy, the crippled, the minorities, the women, the 
weak etc. 3 
Concept of Deen: : 


Deen refers to a complete cade of life. Religion deals with man's relations with G 
whereas Deen deals both with man's relation with God.and his fellow beings. Religion deals 
with private affairs of life whereas Deen covers all aspects of life, individual as well as 
collective. In other words Deen is all embracing term which includes religio-socio-politico- 
economic systems. It touches upon the material as well as spiritual dimensions of human 
existence, In this regard, Islam is not only a religion but also a Deen being a complete cod of 
life. Put simply, religion deals with sacred_and spiritual covering the belief system, mode of 
worships and observance of certain rituals and social customs. However, Deen covers both 
sacred and secular aspects of man. The sacred part is same as covered as by religion; the 
secular part is the guidance of divine code in the mundane affairs like political, social, 
economic, judicial aspects of man and society. , 


According to Dr. Khalifa Abdul Hakim: 

“Islam means peace as well as submission... The purpose of life is to live it well; in 
other words, well-being. The purpose of life is life edified, harmonized, enriched. 
Strengthened and elevated.” He further went on to say that: “The craving for peace is inherent 
in human nature; hence every being naturally craves for Islam or peace." 


The Necessity of Divine Religion (Deen): 
Deen is necessitated by following: 

i. Inability of our intellect to give a meaning to life compells us to believe in the 
supremacy and functionality of revelation (wahy) which provides guidance regarding 
problems of ontological, cosmological, epistemological and mundane nature faced by 
man. 

ii. The establishment of a civilization and culture erected on the principles of revelation 
will always be strong, sound and profound. 

li, Deen comprehensively describes the purpose of mankind on earth and its relation to 
the Almighty. , 

'. Deen provides answers to such questions as have not been answered by science 
and philosophy like the existence of God, the purpose of universe, role of mankind in 
it and the reality of life in the other existence hereafter. 

V. Man has both the matter and the spirit. For material and bodily requirements, God 
has placed all the natural resources at the disposal of man. However to cater the 
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nS 
spiritual needs, a divine religion, Deen, is necessary as the same provides QUidelings 
regarding individual, social, political, economic and all other aspects of human life. 


Importance of Deen in Human life: 
4. Deen Provides Guidance to Mankind: 
The primary function of Deen is to guide people towards the right path as said in the 
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“Surely this Quran guides to that which is most upright and gives good 
news to the believers who do good that they shall have a great reward”. 
( Al-Israa 17: 9) 


2. Deen Provides a Clear Path: 
It is the Divine Light of God which shows the clear path the right from the wrong, the 


true from the false: 
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“Therefore believe in Allah and His Messenger and the Light which We 


have revealed; and Allah is Aware of what you do”. 
(Al-Taghaabun 64:8) 


3. Deen Leads Mankind from Darkness to Light: 
The Quran leads people out of the ignorance of darkness and evil into the Light of 
goodness and piety; 
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“ Alif Lam Ra. (This is) a Book which We have revealed to you that you 


may bring forth men, by their Lord's permission from utter darkness into 
light-- to the way of the Mighty, the Praised One”. (Ibrahim 14:1) 


This Divine Light offers a ray of hope to those who have lost their way in the 
wilderness of darkness: 
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“He it is who sends down clear communications upon His servant, that 
he may bring you forth from utter darkness into light.” (Al-Hadid 57:9) 


4. Deen is a Source of Wisdom and Knowledge: the 
The book of Deen contains unsurpassable wisdom and knowledge: “Yasin, by 


rid Rag of Wisdom,"(36:1-2). The wisdom of the Quran is really insightful and provides 
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“And were it not for Allah's grace u i 
0 I ‘upon you and His mercy a party of 
them had certainly designed to bring you to perdition arid they as be 
bring (aught) to perdition but their own souls, and they shall not harm 
you in any way, and Allah has revealed to you the Book and the wisdom, 
and He has taught you what you did not know, and Allah's grace on you 
is very great”. (Al-Nisaa 4 :113) 


Prophet Muhammad (PBUH) was taught the wisdom of th 
may deliver it to the whole of mankind which he did successful. |” ow Mat he 


5. Deen sets the criterion for Right and Wrong: 
The Quran provides guidance on judgment and justice: 
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“The month of Ramadan is that in which the Quran was revealed, a 


guidance to men and clear proofs of the guidance and the distinction” 
f Al-Baqarah: 185 


The Quran is undoubtedly a manifest criterion between truth and falsehood. 
6. “Deen is spiritual Cure of Modern Man: au 
God promises mercy to those who follow the guidance of the Quran: 

F Gy Po aN 5 4 pAb Bye BU ST Cats Ig 
“And this is a Book We have revealed, blessed; therefore follow it and 
guard (against evil) that mercy may be shown to you". (Al-Anaam 6:155) 
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“And We reveal of the Quran that which is.a healing and a mercy to the 
believers, and it adds only to the perdition of the unjust”. (Al-Israa 17:82) 


7. 7 are Guard against Evil: 
apt soeres fear of God. and reverence and love for Him: thus it guards 


those against those evil: 
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“It is a Quran in Arabic without any crookedness therein, in arias ae 
they may guard against evil.” (Al-Zumar 39: 28). 


Ve diet iene 
“ A true believer is shielded by the powerful cover of the Quran against evil and Wicheg 
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Signe clear to men that they learn gelp. 
( Al-Baqarah 2:187) 


“Thus does Allah make His J 
restraint (and guard themselves against evil)", 


8. Deen Provides a Clear Message to Mankind: 
Allah says: 
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“Alif Lam Ra (This is) a Book, whose verses are made decisive, then are 
they made plain, from the Wise, All-aware” (Hud 11:1) 


The details of life are covered precisely: 
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“ And on the day when We will raise up in every people a witness against 
them from among. themselves, and bring you as a witness against these-- 
and We have revealed the Book to you explaining clearly everything, and 
a guidance and mercy and good news for those who submit”. 

(Al-Nah] 16: 89) 


Problems of life are explained from all points. of view and by different ways, so as to 
elucidate its meaning to any layman: 
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“We have explained things in various ways in this Quran in order that 


they may receive admonition, but it only increases their flight form the 
Truth, (Al-Israa 17:41) 


9. Deen Induces in Man Piety and Remembrance of God: : 
Piety refers to the inner fear and deference man should have for his Creator. Ths 


ae fear centralizes the concept of God and His remembrance in the mind of the 
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“And thus have We sent it down an Arabic Quran, and have distinctly set 


forth therein of threats that they may guard (against evil) or that it may 
produce a reminder for them”. (Taha 20:113) 


God has clarified His Message aptly in the Quran for man to attain taqwa: 
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His communications for men that they may 
(Al-Baqarah 2: 187) 


Thus does Allah make clear 
guard (against evil), 


10. Deen Provides Principles for Establishment of Justice: 


A vital function of the Deen is to guide in the establishme lanced system 
justice and equality: : oe : 
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“Surely We have revealed the Book to you with the truth that you may 
judge between people by means of that which Allah hae taught you; and 
be not an advocate on behalf of the treacherous.” (Al-Nisaa 4:105) 


The importance of the justice in the society cannot be underrated. The Quran 
therefore, warns the righteous to be on guard against such people and exhorts them always 


to seek the help of God for protection: 
~ Saal (ashy aash O51 sib au 


“It is God who has sent down the book which is truth, and the balance 
to judge between right and wrong.” (Al-Shuaraa 42:17) 


Thus the Quran, being the last of the Revealed Books and Islam provides the most 
comprehensive Code of Justice. 


Critical Assessment: 

*% Professor H. A. R. Gibb once said of Isiam as. a Deen: 

"Within the Western world Islam still maintains the balance between exaggerated 
opposites (body and spirit). Opposed equally to the anarchy of European nationalism 
and the regimentation of Russian communism, it has not yet succumbed to that 
obsession with the economic side of life which is characteristic of present-day Europe 
and present-day Russia alike." 

% The historian, A. J. Toynbee, has some interesting observations to make in this 

respect. in Civilization on Trial, he writes: ; 
"Two conspicuous sources of danger—one psychological and the other material—in 
the present relations of this cosmopolitan proletariat, (westernized humanity) with the 
dominant element in our modern Western society are race consciousness and 
alcohol; and in the struggle with each of these evils the Islamic spirit has a service to 
render which might prove, if it were accepted, to be of high moral and social value. 

* In his book The History of Civilization, Will Durant considered the rise and fall of 
the Islamic siiteation 8 great event in history and maintained that during five 
centuries (700-1200 A.D), Islam was the world precursor of power, discipline, and 
expansion of its realm, good manners, improvement of the standard of living, fair 

_ human laws, religious leniency, literature, and scientific research in medicine, 


_ philosophy, etc. 
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DIFFERENCE BETWEEN DEEN AND RELIGION 


(CSS 2016) 


What is Religion? 

What is Deen? 

. Meanings of Deen 

Total implementation of Islam: Requirements of Islam as Deen 
Comparison of Deen and Religion 

Difference Between Deen and Shariah 

Distinction Between Sharia and Fiqh 


Introduction: 

islam is not only a religion but also a Deen, which means ‘a complete code of life 
Religion deals man’s relations with God whereas Deen deals both with man’s relation with 
God and his fellow beings. Religion deals with private affairs of life whereas Deen covers ali 
aspects of life, individual as well as collective. In other words Deen is all embracing tem 
which includes religio-socio-politico-economic system. It touches upon the material as well as 
spiritual dimensions of hurnan existence and insists that all our thoughts and deeds should be 
performed with the will of God.In other words, religion deals with sacred and spiritual covering 
the belief system, mode of worships and observance of certain social customs and rituals. 
However, Deen covers both sacred and secular aspects of man. The sacred part is same as 
covered as by religion; the secular part is the guidance of divine code in the mundane affairs 
like political, social, economic, judicial aspects of man and society. 


What is Religion? ' 

The word religion is commonly used in a narrow sense, its scope being limited to3 
set of dogmas, some rituals for worship, and a number of social customs to celebrate 
important life-events. Religion deals with individual life only as depicted below: 


Individual Life 
Religion 


Social Customs 


What is Deen? 

_ Contrary to religion deen covers all aspects of human’ life. It covers ie 
spiritual/sacred matters and mundane/secular affairs of this world. In'brief, religion deals ™! 
man's relation with God; while Deen deals both man's relation with God as well as his yee 
beings. Deen provides guidance in the individual and collective affairs. It offers a east 
system, concept of worship to fulfil the spiritual and metaphysical needs of individual lfe, a” 
provides social, political, economic, legal codes and cultural norms for the betterment 
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society—taken as one community. 
When the term Deen is used for islam, it obviously m 
: of life where 
Allah is worshipped and obeyed, not just ly means a system 
includes all aspects of babe tas just in the narrow religious sense, but in a manner that 


Deen covers entire life as depicted in the following diagram: 


Deen 
(Entire Code of Life) 


Collective Life 
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“This day, I have perfected your Deen for you, completed my favor upon you, and 
have chosen for you Islam as your Deen" (al-Maidah 5:3) 


(slam is based on and rooted in a well-integrated set of beliefs describing the nature 
of ultimate reality, meaning of human life, and the final destiny. In addition to this essential 
faith modes of worship (i.e., Salat, Zakat, Saum, and Hajj) and various social customs are 
also integral parts of Islam. 


On the other hand, along with religious guidance, Islam also provides us all the 
relevant instructions regarding our social, economic, and political existence (generally 
considered to be the “secular” or “worldly” aspects of life), and this is what really distinguishes 
Islam from other religions like Christianity and Buddhism which largely lack in providing 
principles required for dealings in sacred aspect of human life and society. 


Hence an impartial critic like Dr. Michael Hart is compelled to admit that “My choice 
of Mohammad (PBUH) to lead the list of the world's most influential persons may surprise 
some readers and may be questioned by others, but he was the only man in history who was 
supremely successful on both the religious and secular levels’. 
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Meanings of ‘Deen’ 
There are several meanings of Deen. 
a. One meaning is honour, government, empire, monarchy and rulership, 


b. The second meaning is quite opposite to it, £@, subordination, obedience, 


slavery, servitude and subjection. 
Third meaning Is to account, to give judgment, and dispense reward ang 


punishment of actions. 
The word Deen has been used in the Quran in all these three meanings. 


c. 


Allah says: 
i" 4 san 4 
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Surely the (true) religion with Allah is Islam (Aal -Imran 3: 19) 


This means that with Allah Deen is only that creed which makes man recognize Allah 
alone as Possessor of Dignity and which does not allow him to bow himself before anybody 
except Allah. Man must regard only Allah as Master, Lord and Sovereign and must not be 
slave, servant and subservient to anybody except Him, He must consider Allah only as the 
Giver of reward and punishment, and must never be afraid of being accountable to anybody 
else except Him, must not be covetous of receiving reward from anybody else nor be afraid of 
punishment from anybody else. The name of this very Deen is Islam. If contrary to this, man 
considered someone else as possessor of real dignity, as a real ruler and master and as a 
real giver of reward and punishment, and bowed his head before him in humiliation, became 
servile to him, obeyed his orders, became eager for his reward and fearful of his punishment, 
then this will be false Deen, Allah never accepts this kind of Deen because it is totally 
contrary to reality. No other being except God is the Possessor of honour and dignity in this 
whole universe nor does there exist anybody else's sovereignty and kingdom. Man has not 
been created to be a servant and slave of anybody else nor is there anyone else except that 
real Master Who is capable of giving reward and punishment. This very fact has been pointed 
out thus in two verses: 


“And whosoever seeks a Deen other than Islam, it will not be 
accepted from him.” (Aal-Imran 8 : 85) 


That is to say that whosoever, disregarding the sovereignty and kingship of God, 
acknowledges someone else as his master and ruler, and becomes his servant and slave, 
and considers that being:as a giver of reward and punishment, God will never accept his 


God has actually made human being His own slave and has not at all ordered them 
to be servile to anyone except Himseff. It is, therefore, incumbent upon them to turn away 
from-all directions and divert their attention to their Deen, i.e. obedience and servitude, for 
Allah only. They should devote themselves to His service with single-mindedness, and be 
afraid of being accountable to Himalone. —- 


7 
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“Seek they other than the Deen of Allah when unto Hi i 

y 0 im submite 
whosoever is in the heavens and the earth, willingly, or wnwilinety. and 
unto Him they will be returned.” (Aal-Imran 3 : 83) 


This means that man wants to be servile and subservient to someone other than God 


although all those things that are in the earth and the heavens are slaves and obedient 
servants of God alone, and for the accountability of their deeds they have to submit 
themselves to no other authority than God? Does man seek to evolve a novel pian for himself 


in contravention to the entire universe comprising earth and heavens? 
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“He it is Who has sent His Messenger with the guidance and the Deen of 


truth, that He may cause it to prevail over all Deens, however, much the 
idolaters may be averse.” (Al-Tawbah 9 : 33) 


This means that Allah has sent His Messenger with the true Deen for the purpose 
that should end the sovereignty of all false authorities and make man so emancipated that he 
should become servant of none except that of the Lord of the universe no matter what hue 
and cry the unbelievers and polytheists may raise against it because of their ignorance. 
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“And fight them until persecution is no more and Deen is all for Allah”. 
(al-Baqarah 2:193) 


This means that you wage war so that the evil of the sovereignty of beings other than 
Allah is wiped out, and only the Law of God operates in the world, the sovereignty of Gad 
alone is acknowledged and man becomes slave exclusively that of God. 


From this elucidation it is now clear that the meaning of Deen is to acknowledge God 
as Lord, Master and Ruler, to obey and serve only God, to be afraid of accountability to God, 
to fear his punishment and to be greedy of His reward. 


Since the commandments of God have been vouchsafed to human beings only 
through His Book and His Messenger, therefore, to recognize the Messenger *. pei 
Messenger and the Book as God's Book and obey their injunctions is also the essential part 
of Deen as has been said in the Quran: 


Si shea}, Zi ye” sgh p&sle (si phe Ota SOG) 65 YG 
Graal a ~ G58 a Ys pale GA 


childre 1 if there come to you messengers from among you 
ving ae yale iy. comnsnications then whoever shall guard (against 


evil) and act aright-- they shall have no fear nor shall they aon sis 
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mandments direct to eve 

i r that Allah does not send His com 

= sy Ba a of His Messengers. Therefore, one who ng Allah 
perncS ee taken as obedient to Him only when he becomes obe' en to His 
diiconnens ane caries out the orders received through the Messengers. This is exactly 


what Deen implies. 


islam: Requirement of Islam as Deen 
Se aie istamic thought consists of the idea that it is not enough tp 


ractice i | life only, but that the teachings of the Quran and those of the 
cai sant cptcrinaite in their totality in the social, economic, and political fields, In 
other words, it implies the establishment of the sovereignty of Allah in the religious as well 
as the “mundane” domains, or the removal of the dichotomy between collective life and State 
authority on the one hand and Divine guidance on the other. The underlying and pervasive 
idea in this context, which is also an integral part of the Islamic evolutionary thought, is that 
the struggle to establish unqualified and unconditional ascendancy of the Holy Qur'an and the 
Sunnah of Prophet Muhammad (PBUH) is obligatory upon all members of the Muslim 
Ummah. The goal of this struggle is to achieve the domination of the True way of life (Deen 
al-Hagq), so that the Islamic system of social justice - which is the most balanced synthesis of 
human freedom, fraternity, and equality, and which embodies the Divine attributes of 


Total Impl 
Th 


Benevolence, Providence, and Justice - can be established on earth. 


Comparison of Deen and Religion: 


A comparative study of religion or madhab, and Deen, would help us understand the 
vital and fundamental characteristics of each and the differences between the two: 


Religion 


Religion is merely some sort of subjective 
experience and is concemed only with the 
so-called private relationship between God 
and man 

Every follower of a Religion is satisfied that 
he has established a communion with the 
Almighty, and the objective of each 
individual is his own salvation. 


Religion does not afford us any objective 
criterion by which we could determine 
whether or not our actions are producing 
the desired results. 


Religion is hostile to scientific Investigation 
and is an adversary of reason, so that it 
could flourish unhampered with the aid of a 
blind faith. 


Deen is an objective reality and a system 
of collective life. 


The aim of Deen on the other hand is the 
welfare and progress of all mankind, and 
the character and constitution of a society 
indicates whether or not it is founded upon 
the Divine Law. 

In a social order governed by Deen, the 
development of a _ collective and 
harmonious life correctly indicates whether 
or not the people are pursuing the right 
course. 

Deen helps in the development of human 
reason and knowledge, allows full freedom 
to accept or reject on the basis of reason 
and arguments, and encourages 
investigation and discovery of all the 
natural phenomena to illumine the path of 
human life and its advancement in the light 
of the permanent values. 


But Deen is rational and radical. it breaks 


keep the people's attention all idols, old and new, and is never variable 
real problems of life. Ones Ze 


in its principles. 
Religion induces a perpetual sense of fear 
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' But Deen calls upon him to face the 
of life. — of life squarely, whatever the 
s. 
— — ue world of matter with | Deen, on the other hand, enjoins the 
oS pt and calls upon man to renounce | conquest of matter and leads man to 
it. It promises paradise only in the Hereafter | immeasurable heights of attainment. It 
as Ps for the renunciation of the | exhorts him to seek well-being and 
material world. happiness in this world as well as felicity in 
the life Hereafter. 


Religion encourages belief in fatalism, and | Deen. gives man power to challenge fate 
this tends to dissuade man from active life | and provides energy for a life of activity 
and self-development. and self-development. 


Religion seeks to comfort the weak, the | Deen, on the other hand, raises the banner 
helpless and the oppressed with the belief | of revolt against all forms of tyranny and 
that the affairs of this world are governed by | exploitation. It calls upon the weak and the 
the Will of God and that its acceptance and | oppressed to follow the Divine Laws and 
resignation helps to endear them to God. | thereby seek to establish a social order in 
This sort of teaching naturally tends to | which all tyrants and oppressors will be 
morbidity, and emboldens their religious | forced to accept the dictates of right and 
leaders who profess to interpret the Will of | justice. In this social order, there is no 
God, so that they indulge in their misdeeds | place for dictators, capitalists or priests. 
with perfect impunity and persuade the They are all enemies of Deen. 

adherents to a complete and quiet 
submission. 
Religion enjoins religious meditati 
name of worship and thus induces self- 
deception. 


ion in the | Deen exhorts men to assert themselves 
and struggle perpetually —_for the 
establishment of the Divine Social Order, 
and its betterment when attained. Worship 
in din really means obedience to the Laws 
of God. 

Deen defies those who forbid the 
enjoyment of the good and beautiful things 
of life which God has created for the 
enjoyment of man. 
Deen holds that the needs and demands 
of human life keep changing with the 
change in the conditions of life; change 
and innovation are, therefore, demanded 
by life itself. Only the Divine Laws are 


immutable 


Religion frowns and sneers at all 
art and beauty. 


Religion denounces everything new and 
declares all innovation as sin. 


———————————— ai 
| 


Difference between Deen and Shariah: 

+ The meaning of Shariah is mode and path. When one has acknowledged Gog 
one's sovereign and accepted His servitude and has also admitted that the Messenger is the 
tangible ruler holding authority on His behalf and that the Book has been sent by Him, it wil 
mean one has entered Deen. After this, the mode in which Muslim to serve God and the 
he has to traverse in order to obey Him is called Shariah. This mode and path has 
indicated by God through His Messenger who alone teaches the method of worshipping the 
Master and the way to become pure and clean. The Messenger shows us the path of 
righteousness and piety, the manner in which rights are discharged, the method of ca 
on transactions and dealings with fellow-beings and the mode of leading one’s life. But the 
difference is this that while Deen always was, has been, and is still one and the same 
numerous Shariahs came, many were cancelled, several were changed but these alterations 
did not change the Deen, The Deen of Noah was the same as that of Abraham, Moses 
Jesus, Shuaib, Saleh, Hud and Muhammad (peace be on them) but the Shariahs of these 
Prophets varied from each other to some extent. The modes of saying prayer and observing 
fast were of one kind with one prophet and of another kind with the other. Injunctions about 
Halal and Haram, rules of cleanliness and codes of marriage, divorce and inheritance 
somewhat differed from one Sharrah to another. In spite of this, all were Muslims—the 
followers of Noah, the followers of Abraham, the followers of Jesus and those of Moses, and 
we too are all Muslims because Deen is one and the same for all. This shows that Deen 


unaffected by differences in the rules of Shari'ah. Deen remains one though modes of 
following it differ. 
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DISTINCTIVE ASPECTS OF ISLAM 
& 


Basic Principles and Characteristics/Salient Features of 
Islamic Ideology 

& 
Salient Features of Islamic Way of Life 

& 


Islam is a Complete Code of Life 
(PCS BALOCHISTAN 2007/ Compulsory) 


Outline: 

1. Introduction 

2, Meaning and concept of Islam 

3. Basic Building Blocks of Islamic Belief System 
a. Tawhid: The Bedrock of Islam 
b. Prophethood: The Practica! Role Model of islam 
c. Life after Death: The Quintessence of Islam 

4. Distinctive aspects/characteristics of Islam 


I. Revealed Ideology 
ii. | Simplicity, Rationality and Practicality 
iii. Unity of Matter and Spirit 
iv. A Complete Way of Life 
Vv. Balance between the Individual and Society 
vi. Universality and Humanism 
vii. Permanence and Change 
vill. | Complete Record of Teachings Preserved 
5. Critical Assessment 


introduction: d 
islam is the religion of truth. It is the embodiment of the code of life which God, the 


Creator and Lord of the universe, has revealed for the guidance of mankind. For the proper 
development of human life, man needs two elements: (a) the resources to maintain life and to 
fulfill the material needs of the individual and society, and (b) knowledge of the principles of 
individual and social behavior to enable man to fulfill himself and to maintain justice and 
tranquility in human life. The Lord of the universe has provided for both of these in full 


measure. To cater to the material needs of man, He has put all of nature's resources at his 
oe social, and cultural needs, He has raised His prophets 


disposal. To provide for his spiritual, é / 

from among ar and has revealed to them the code of life that can guide man's steps to the 
right path. This code of life is known as Islam, the religion preached by all of the prophets of 
God. God said: 
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“Say: We believe in Allah and (in) that which had béen revealed to us, 
and (in) that which was revealed to Ibrahim and Ismail and Ishaq and 
Yaqoub and the tribes, and (in) that Which was given to Musa and Isa, 

and (in) that which was given to the prophets from their Lord, we do not 
make any distinction between any of them, and to Him do we submit.” 
(Al-Baqarah 2:136) 


The Quran says: 
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“He has revealed to you (O Muhammad) the scripture with truth, 
confirming that which was revealed before it even as He revealed the 
Torah and the Gospel before as a guide to mankind and has revealed 
the Criterion (for judging between right and wrong)”. (Aal-Imran 3:3-4) 


All of them called humanity to the way of the’Lord, the way of submission to God. All 
of them gave the same message, and all of them stood for the same cause. 


Meaning and concept of Islam: woeeil. 

As discussed earlier, the Arabic word Islam is derived from origin "Silm” (peace and 
submission) which means obedience to Allah. It is the obedience and submission not only in 
belief and mode of ibadat but in ethics and morality, politics, in culture, social behaviour, 
laws, and economics, national and international affairs ‘both in individual and collective 
manner. Submission to the good will of Allah is the safeguard of peace and harmony. It 
enables man to make peace with himself and his fellow being on the one hand and with the 
human community and Allah on the ‘other hand. This submission does not take away his 
individual freedom. It frees the mind from superstitions and fills it with truth. 


Basic Building Blocks of Islamic Belief System: 
a. Tawhid: The Bedrock of Islam 
The starting point of Islam is the belief in the oneness of God (Tawhid). Tawhid is 4 
revolutionary concept and constitutes the essence of the teachings of Islam. It means that 
there: is only One supreme Lord of the universe. He is omnipotent, omnipresent and the 
Sustainer of the world and of mankind. 


We find that the universe is like a superbly written, fascinating book, can it be without 
an author? Truly, God said: 
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“O, Mankind: worship your Lord, Who created you and those before you, so 
that you may ward off evil; Who has made the earth a resting place for you, 
the sky a canopy and Who causes water to pour down from the heavens, 


thereby producing fruits as food for you. So do not set up rivala to God, 
when you know better”, (Al-Baqarah 2;21-22) 


This is the basic tenet to which the Prophet Muhammad (PBUH) asked humanity to 
adhere. It is an important metaphysical concept and answers the riddles of the universe. It 
points to the supremacy of law in the cosmos and the all-pervading unity behind the manifest 
diversity, It presents @ unified view of the world and offers the vision of an integrated 
universe. It is a mighty contrast to the piecemeal views of the scientists and the philosophers 
and unveils the truth before the human eye. After centuries of groping in the dark, man is now 
coming to realize the truth of this concept, and moder scientific thought is moving In this 
direction. 


But it is not merely a metaphysical concept: it is a dynamic belief and a revolutionary 
doctrine. It means that all men are the creatures of one God and that they are therefore all 
equal. Any discrimination based on color, class, race, or territory is unfounded and illusory. It 
is a remnant of the days of ignorance that chained men down to servitude. Humanity is one 
single family under God, and there can be no sanction for those barriers. Men are one and 
not bourgeois or proletarian, white or black, Aryan or non-Aryan, westerner or easterner. 
Islam gives us a revolutionary concept of the unity of mankind. The Prophet (PBUH) came to 
unite humanity on the word of God, which says: 
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“And hold fast by the covenant of Allah all together and be not disunited, 
and remember the favor of Allah on you when you were enemies, then He 
united your hearts so by His favor you became brethren; and you were on 


the brink of a pit of fire, then He saved you from it, thus does Allah make 


clear to you His communications that you may follow the right way.” 
(Aal-Imran 3:103) 


This concept also defines the true position of man in the universe. It says that God is 

_ the Creator and the Sovereign while man is His vicegerent on the earth. This exalts man to 
the noble and dignified position of being God's deputy on earth and endows his life with a 
lofty purpose: to fulfill the will of God on earth, This will solve all the perplexing problems of 
human society and establish a new order wherein equity and justice, as well as peace and 


prosperity, will reign supreme. 


b. Pro hood 
The second part of the kalimah signifies that God has not left man without any 


idance for the conduct of his life. He has revealed His guidance through His prophets, and 
heme was the last prophet. To believe in a prophet means to believe in the revelation 
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that he has received, to accept the law th 

' jat was transmitted to him by God, and to 
Code of conduct that he was instructed to pass on to humanity. Thus the me he 
postulate of islam is to believe in the Prophethood of Muhammad (PBUH), to accept 1° 
religion that he presented, and to follow his commands and his example. . 


Every prophet of God, according to the Qur'an, strove to build man's relationship with 
God on the principle of His sovereignty and the individual's acknowledgment of the auth 
of the Prophet as a source of divine guidance. amy 


The guidance is revealed through the prophets, It is a part of their mission to 
translate it into practice in their own lives and in the society they try to reform. All of the 
prophets are representatives of God, but they are human beings and their lives are Mcdels 
for mankind. Muhammad, since he was the last prophet, is the final model for mankind, Tp 
believe in him as a prophet of God means to accept his authority as representative of the 
Supreme Ruler and to follow his example in thought and behavior. The code of behavior, the 
standard that determines rightness or otherwise (halal or haram) of any particular thing, was 
revealed to the Prophet and is known as the Shariah (the path). Belief in the Prophet involves 
acceptance of the Shariah and the attempt to implement it in all matters of daily life. This is 
how the will of God is fulfilled on earth. The Qur'an says: 
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“We have not sent any Messenger but that he was to be obeyed with 
God's permission.” (Al-Nisaa 4:64) 


And about the Holy Prophet (PBUH), it is explicitly stated that: 


uf 
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“But no! by your Lord! They do not believe (in reality) until they make 
you a judge of that which has become a matter of disagreement among 


them, and then do not find any straitness in their hearts as to what 
you have decided and submit with entire submission”. (Al-Nisaa 4: 65) 


The test of one's acceptance of God and His Prophet lies in conducting all human 
affairs in accordance with the Law revealed to them: 
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“And those who do not judge by what God has sent down are 
disbelievers.” (Al-Maidah 5:44) 


Thus belief in God and His Prophet means commitment to obey them and to fashion 
individual and collective life in the light of the law and the guidance that God revealed to His 
Prophet (PBUH). 

c. Life after Death 

This automatically raises the question: Are those who follow the law and those who 
refuse to accept or abide by it on the same level of existence? Are they going to be treated in 
the same way? What are the consequences of differing attitudes and behaviors? This brings 
us to the third basic postulate of Islam: belief in the Hereafter. 
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The world, according to Islam, is a place of trial, and m 
i F f an is bel in It, One 
day, he ba have to give an account of all that he did during his Hay oy death, he 
will be a a 'n a new world, and itis here that he will be rewardad or punished for his 
deeds an oat Those who live a life of obedience to the Lord in the present world will 
enjoy eternal bliss in the Hereafter, and those who disobey His commands will have to face 


the bitter fruits of their disobedience, According to the Quran: 
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“And We have made every man's actions to clin i 
‘ ’ g to his neck, and We will 
bring forth to him on the resurrection day a book which he will find wide 


open: Read your book; your own self is gufficiont as a reckoner aguinet 
you this day. (Al-[sraa 17: 18-14) 
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“Whoever brings a good deed, he shall have ten like it, and whoever 


brings an evil deed, he shall be recompensed only with the like of it, 
and they shall not be dealt with unjustly.” (Al-Maidah 6:160) 


Thus the basic articies of Islamic faith are: 
i. Belief in the oneness of God 
i. Belief in the prophets and in the guidance that they bequeathed 
iii. Belief in the angels 
iv. _ Belief in the books 
v. Belief in the Day of Judgment 


Whoever professes these beliefs is a Muslim. And all of these concepts are 
epitomized in the kalimah: There /s no god but Allah; Muhammad (PBUH) is His Prophet. 


Distinctive Aspects/Characteristics of Islam: 
George Bernard Shaw in his 1936 opus The Genuine Islam is reported to have said: 


"| have always held the religion of Muhammad (PBUH) in high estimation because of 
its wonderful vitality. It is the only religion which appears to me to possess that assimilating 
capacity to the changing phases of existence which can make itself appeal to every age. | 
have studied him the wonderful man and in my opinion far from being an Antichrist, he must 
be called the “Savior of Humanity”. | believe that if a man like him were to assume the 
dictatorship of the modern world, he would succeed in solving its problems in a way that 
would bring it much needed peace and happiness. | have prophesied about the faith of 
Muhammad (PBUH) that it would be acceptable to the Europe of tomorrow as it is beginning 
to be acceptable to the Europe of today.” 

The ion is what those distinctive are/characteristics of Islam which have won 
millions of at ener the Faith in the past and which make it so appealing to the modern 
age? Some of the major characteristics of Islam are given in the following paragraphs, 
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i. Revealed Ideology: 
Islam Is a divinely revealed ideology which was revealed on Prophet Muhammag 
(PBUH) who was the last Messenger of Allah. Holy Quran says: 
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"Certainly Allah conferred a benefit upon the believers when He raised 
among them a Messenger from among themeelves, reciting to them His 
communications and purifying them, and teaching them the Book and 


the wisdom, although before that they were surely in manifest error.” 
(Aal-Imraan 3:164) 


All other religions claim to be revealed but their revealed teachings are changed now, 


ii. Simplicity, Rationality and Practicality: 

Islam is a religion without any mythology. Its teachings are simple and intelligible. It js 
free from superstitions and irrational beliefs. The oneness of God, the prophethood of 
Muhammad, and the concept of life after death are the basic articles of its faith. They are 
based on reason and sound logic. All of the teachings of Islam flow from those basic beliefs 
and are simple and straightforward.. There is no hierarchy of priests, no farfetcheg 
abstractions, no complicated rites and rituals. Everybody may approach the Qur'an directly 
and translate its dictates into practice. 


Islam awakens in man the faculty of reason and exhorts him to use his intellect. |t 
enjoins him to see things in the light of reality. The Qur'an advises him to pray: 


~ de (335 25 diy 


“O, my Lord! increase me in knowledge” (Taha 20:114) 


— Gas Y Guill G slbs Gall og ss ds Os 
“Say: Are those who know and those who do not know alike”? 
(az-Zumar 39:9) 


That those who do not observe and understand are worse than cattle (al-Aaraaf 
7:179), that the meanings of revelation become manifest to those who have knowledge (6:97) 
and who have understanding (al-Anaam 6:98). That whosoever has been given sesies 3 
indeed has been given an abundant good (al-Baqarah 2:269). That the basic qualifications nd 
leadership are, among other things, knowledge and physical strength (al-Baqarah 2:247), 8 
that of all things it is by virtue of knowledge that man is superior to angels and has 
made vicegerent of God on earth (al-Baqarah 2:30). 

of knowiedg? 


The Prophet (PBUH) of Islam said: “He who leaves his home in search of K for 
walks in the path of God" (Tirmidhi and Darimi) and “To seek knowledge is cw of 
every Muslim" (ibn Majah and Bayhaqi). This is how Islam brings man out of the wort 
Superstition and darkness and initiates him into the world of knowledge and ant M 
Islam is @ practical religion and does not allow indulgence in empty and futile sad ad 
Says that faith is not a mere profession of beliefs, but rather that it is the very mal 
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life. Righteous conduct must follow bellof In God 
not an object of mere lip-service. The Qur'an Aawve Religion in something to be practiced and 
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Ra setbpladnarsiy and act righteounly, joy in for them, and n bliasful 
n to”, (Ar-Rand 14; 20) 


And the Prophet Muhammad (PBUH) said: 


"God does not accept belief if it ia not expreased in deeds, and doen not 
accept deeds if they do not conform to beliof.” (Tabarani) 


Thus Islam is a simple, rational and practical religion, 


iii. | Unity of Matter and Spirit: 

A unique feature of Islam is that it does not divide life into watertight compartments of 
matter and spirit. It stands not for denial of life but for the fulfillment of life. islam does not 
believe in asceticism. It does ‘Not ask man to avoid material things. It holds that spiritual 
elevation is to be achieved by living piously in the rough and tumble of life, not by renouncing 
the world. The Qur'an advises us to pray as follows: 
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“Our Lord! Give us something fine in this world as well as something 
fine in the Hereafter.” (al-Baqarah 2:201) 


God strongly censures those who refuse to benefit from His blessings, The Qur'an 
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“Say: Who has prohibited the embellishment of Allah which He has 
brought forth for His servants and the good provisions? Say: These are 
for the believers in the life of this world, purely (theirs) on the 


resurrection day; thus do We make the communications clear for a 
people who know.” (Al-Aaraaf 7;32) 


Islam's injunction is: 
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your embellishments at every time 
nd be not extravagant; surely He 
(Al-Aaraaf 7:31) 


“O children of Adam! attend to 
of prayer, and eat and drink a 
does not love the extravagant”. 


The Prophet (PBUH) said: 
"A Muslim who lives in the midst of society and bears with patience the 
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afflictions that come to him is better than the one who shuns society and cannot beg, 
wrong done to him." se 
And the Prophet (PBUH) said: 


“Keep fast and break it (at the proper time) and stand in prayer and devotion ¢ 
the night) and have sleep—for your body has its rights over you, and your eyeg righ 
over you, and your wife has a claim upon you, and the person who pays a visit to yo, Be 


a claim upon you.” 
On another occasion he said: 


"These three things are also enjoined upon the faithful: (a) to help others, even 
when one is economically hard-pressed, (b) to pray ardently for the peace of all manking 
and (c) to administer justice to one's own self." , 

Thus Islam does not admit any separation between "material" and "moral" 
"mundane" and "spiritual" life, and enjoins man to devote all of his energies to the 
reconstruction of life on healthy moral foundations. It teaches him that moral and mateny 
powers must be welded together and that spiritual salvation can be achieved by using 
material resources for the good of man in the service of just ends and not by living a life of 
asceticism or by running away from the challenges of life. 


The world has suffered at the hands of the one-sidedness of many other religions 
and ideologies. Some have laid emphasis on the spiritual side of life but have ignored is 
material and mundane aspects. They have looked upon the world as an illusion, a deception, 
and a trap. On the other hand, materialistic ideologies have totally ignored the spiritual and 
moral side of life and have dismissed it as fictitious and imaginary. Both of these attitudes 
have resulted in disaster, for they have robbed mankind of peace, contentment, and 
tranquility. Even today, the imbalance is manifested in one or the other direction. The French 


scientist Dr. De Brogli rightly says: 

"The danger inherent in too intense a material civilization is to that civilization itself, 2 
is the disequilibrium which would result if a parallel development, of the spiritual life were 
fail to provide the needed balance." 


Christianity erred on one extreme, whereas modern western civilization, in both of its 
variants of secular capitalistic democracy and Marxist socialism, has erred on the other. 


According to Lord Snell: 
lected the 


"We have built a nobly-proportioned outer structure, but we have neg 
essential requirement of an inner order; we have carefully designed, decorated and made 
clean the outside of the cup; but the inside was full of extortion and excess; we used ouf 
increased knowledge and power to administer to the comforts of the body, but we left the 
Spirit impoverished.” 

Islam seeks to establish an equilibrium between these two aspects of life— Mf 
material and the spiritual. It says that everything in the world is for man, but man was crea 
to serve a higher purpose: the establishment of a moral and just order that will fulfill the wil! 
God. Its teachings cater to the spiritual as well as the temporal needs of man. Islam en o 
man to purify his soul and to reform his daily life both individual and collective a 
establish the supremacy of right over might and of virtue over vice. Thus Islam stands for 
middle path and the goal of producing a moral man in the service of a just society. 


WET ees ES 
iv. AComplete Way of Life: 
Islam is not a religion in the asin 


previous Century. No other fac . 
religion in the modem age ear ti Sane, has been more important in causing the decline of 


Thus even a cursory study of the teachin 
f Islam shows that it is an all-embraci 
way of life and not leave out rise round for 
wn be sch ag any field of human existence to become a playground for 


v. Balance cote the Individual and Society: 
Anothe' her unique feature of Islam is that it establishes a bal tween indi 
and collectivism. It believes in the individual personality of er pe arpa 
personally accountable to God. It guarantees the fundamental rights of the individual and 
does not permit anyone to tamper with them. It makes the proper development of the 
personality of man one of the prime objectives of its educational policy. It does not subscribe 
to the view that man must lose his individuality in society or in the state. 


According to the Qur'an: 
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“And that man shall have nothing but what he strives for-. And that his 


striving shall soon be seen. Then shall he be rewarded for it with the fullest 
reward. Man shall have nothing but what he strives for". (Al-Najm 53:39) 


“And whatever affliction befalls you, it is on account of what your hands 


have wrought, and (yet) He pardons most (of your faults)". 
(As-Shuraa 42:30) 
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“Surely Allah does not change the condition of a people until they change 


iti i i there is no 
their own condition; and when Allah intends evil to a people, 
averting it, and besides Him they have no protector. (Ar-Raad 18:11) 
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(Al-Qasas 28:55) 


On the other hand, it also awakens a sense of social responsibility | 
human beings in a society and a state, and enjoins the individual to ror lg the wa 
good, Prayer, in Islam, is offered in congregation, a situation that inculcates socigj disci 
mle Muslims, Everyone is enjoined to pay zakat, and it has been laid down in the om 
a Fan 


“For us are our deeds and for you are youre”. 
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“And in their property was a portion due to him who begs and to him who is 
denied (good)”. (Al-Zaariyat 51:19) 


Jihad has ey made obligatory, which means that the individual should, when 
occasion arises, offer his life for the defense and protection of Islam and the | 
The Prophet said: ee 


“All mankind is a fold, each member of which shall be a keeper or shepherd to every 
other, and be accountable for the entire fold." "Live together; do not turn against each other 
make things easy for others and do not put obstacles in each other's way." ; 


ike olay Quy Y Ge Gags 
"He is not a believer who takes his fill while his neighbor starves.” 


"The believer in God is he who is not a danger to the life and property of any other.” 
In short, Islam neglects neither the individual nor society—it establishes a harmony and a 
balance between the two and assigns to each its proper due. 

It might be worthwhile to recall here what the late Professor H, A. R. Gibb said 
some time ago: ‘ 

"Within the Western world Islam still maintains the balance between exaggereted 
opposites. Opposed equally to the anarchy of European nationalism and the regimentation 
Russian communism, it has not yet succumbed to that obsession with the economic side 0 
life which is characteristic of present-day Europe and present-day Russia alike. 


vi. Universality and Humanism: ‘ God 
The message of Islam is for the whole of the human race. God, in Islam, is the the 
of all the world (Quran 1:1) and the Prophet is a Messenger for the whole of mankind. In 


words of the Quran: 


~ Vases SiH il gla Cull Al GOS 
“O People! I am but a Messenger from God to you all”. (Al-Araaf 7:168) 
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"We have sent you only as a mercy for everybody in the universe”. 
(Al-Anbiya 21:107) 
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“But Islam has a still further service to render to the cause of humanity. It sian r 
all nearer to the real East than Europe does, and it possesses a Tehiacant Tedtion of vase 
racial understanding and co-operation. No other society has such a record of success in 
uniting in an equality of status, of Opportunity, and of endeavour so many and so various 
races of mankind ....lslam has still the power to reconcile apparently irreconcilable elements 
of race and tradition. If ever the opposition of the great societies of East and West is to be 
replaced by co-operation, the mediation of Islam is an indispensable condition. In its hands 
lies very largely the solution of the problem with which Europe is faced in its relations with the 
East If they unite, the hope of a peaceful issue is immeasurably inched, But if Europe, by 
rejecting the cooperation of Islam, throws it into the arms of its rivals, the issue can only be 
disastrous for both. "The Prophet said: 


“All creatures of God form the family of God and he is the best 
loved of God who loves best His creatures. “Lord! Lord of my 
life and of everything in the universe! | affirm that all human 
beings are brothers to one another." 


Islam is international in its outlook and approach and does not admit barriers and 
distinctions based on color, clan, blood, or territory, as was the case before the advent of 
Muhammad. Unfortunately, these prejudices remain rampant in different forms even in this 
modern age. Islam wants to unite the entire human race under one banner. To a world torn 
by national rivalries and feuds, it presents a message of life and hope and of a glorious 
future. 


The historian A. J. Toynbee, has some interesting observations to make in this 
respect. In Civilization on Trial’ he writes: 


“Two conspicuous sources of danger—one psychological and the other material—in 
the present relations of this cosmopolitan proletariat (westernized humanity) with the 
dominant element in our modern Western society are race consciousness and alcohol, and in 
the struggle with each of these evils the Islamic spirit has a service to render which might 
prove, if it were accepted, to be of high moral and social value. 


“The extinction of race consciousness between Muslims is one of the outstanding 
moral achievements of Islam, and in the contemporary world there is, as it happens, a crying 
need for the propagation of this Islamic virtue ... It is conceivable that the spirit of Islam might 
be the timely reinforcement which would decide this issue in favor of tolerance and peace. 


"As for the evil of alcohol, it is at its worst among primitive populations in tropical 
regions which have been ‘opened up’ by Western enterprise ... the fact remains that even the 
most statesmanlike preventive measures imposed by external authority are incapable of 
liberating a community from a social vice unless a desire for liberation and a will to carry this 
desire into voluntary action on its own part are awakened in the hearts of the people 
concerned. Now Western administrators, at any rate those of 'Anglo- Saxon’ origin, are 
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Spiritually isolated from their ‘native’ wards by the physical ‘color bar which 


Consciousness sets up; the conversion of the natives’ souls is a task to ed "ay, 
Competence can hardly be expected to extend; and It is at this point that Islam may hort 
part to play." In these recently and rapidly ‘opened up' tropical territories, the Wen? 
Civilization has produced an economic and political plenum and, in the same breath, a «.. 
and spiritual void ..."Here, then, in the foreground of the future, we can remark Wo vale! 
influences which Islam may exert upon the cosmopolitan proletariat of a Western soc 

has cast its net around the world and embraced the whole of mankind; while in the More 
distant future we may speculate on the possible contributions of Islam to some new 
manifestation of religion." 


vii. Permanence and Change: 

The elements of permanence and change coexist in human society and culture ang 
are bound to remain so. Different ideologies and cultural systems have erred in leaning 
heavily towards one or other of these ends of the equation. Too much emphasis op 
permanence makes the system rigid and robs it of flexibility and progress, while a lack of 
once values and unchanging elements generate moral relativism, shapelessness, and 
anarchy. 

What is needed is a balance between the two-a system that could simultaneously 
cater for the demands of permanence and change. Mr. Justice Cardozo (American judge), 
rightly says “that the greatest need of our time is a philosophy that will mediate between 
conflicting claims of stability and progress and supply a principle of growth.” Islam presents 
an ideology which satisfies the demands of stability as well as of change. 

Deeper reflection reveals that life has within it elements of permanence and 
change—tt is neither so rigid and inflexible that it cannot admit of any change even in matters 
of detail, nor it is so flexible and fluid that even its distinctive traits have no permanent 
character of their own. This becomes clear from observing the process of physiological 
change in the human body, for every tissue of the body changes a number of times in one's 
lifetime even though the person remains the same. A tree's leaves, flowers, and fruits change 
but its character remains unchanged. It is a law of life that elements of permanence and 
change must co-exist in a harmonious equation. Only such a system of life that can provide 
for both these elements can meet all of the cravings of human nature and all of the needs of 
human society. The basic problems of life remain the same in all ages and climes, but the 
ways and means to solve them as well as the techniques of handling the areagga 
undergo change with the passage of time. Islam brings to focus a new perspective on 

lem and tries to solve it in a realistic way. : 

es The Quran and the Sunnah contain the eternal guidance given by the — Sain 
universe, This guidance comes from God, Who Is free from the limitations of space be st 
and, as such, the principles of individual and social behavior revealed by Him athens get 
reality and are eternal. But God has revealed only broad principles and has scnduione of 
with the freedom to apply them in every age in the way suited to the spirit and oe auary a 
that age. It is through ijtihad (intellectual effort to arrive at the truth) that people tt 
try to implement and apply the divine guidance to the problems of their times. ane in 
guidance is of a permanent nature, while the method of its application can ©0 ty 
accordance with the peculiar needs of every age. That is why Islam always remains 

and modern as tomorrow's morning. 


viii. | Complete Record of Teachings Preserved: in their 
Last, but not least, is the fact that the teachings of Islam have been ind, The 
original form. As a result, God's guidance is available without adulteration of any kind. teat 
Quran is the revealed book and word of God, which has been in existence for bie 
fourteen hundred years, It is still available in its original form. Detailed accounts of the | 


| 


| 
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the Prophet and of his teachings are available purity 
in their pristine 
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authenticity in works of the hadith. Even a number of non-Muslim critics admnd this ¢ een 


Professor R. A. Nicholson, in his A Literary History of the Arabs, says: 


‘The Quran is an exceeding! 

ly human document, re 
phase of Muhammad's , every 
outward events of his hee ny, 2nd standing in close relation to the 


ife; so i 
aed Suitemedia te that there we have materials of unique 


for tracing the origin and ea 
pes ea t of Islam, Such materials as do not exist in the Plesag 3 
ism or Christianity or any other ancient religion.” 


These are some of the unique features of Islam that establish its credential the 
. 
religion of man—the religion of today and the religion of tomorrow. Pace 


Critical Assessment: 
i, Gustav Le Bon wrote about the reasons behind the 

simplicity, rationality inherent in the structure of Islam as ie a Sepsis 
“In addition to the just and benevolent treatment of people, simplicity and clarity of the 
Islamic principal beliefs were the main factors that caused Islam to spread. The very 
simplicity, clarity, and good manners made people such as the Egyptians who had 
been Christian since the time of the Byzantine emperors embrace Islam the moment 
they were invited to it. No Muslim tribe, whether victorious or defeated, was seen 
giving up Islam for Christianity, The impact of the Islamic civilization and politics is 
really astonishing. In the Age of Ignorance, Saudi Arabia consisted of some small 
principalities and self-willed tribes which were always engaged in civil war, murder 
and plunder. However, a century after the advent of Islam, the scope of religiousness 
expanded over the area between the Sind Sea and Andalucia. In all the countries 
that were under the banner of Islam, the progress was truly astounding in every 
aspect. This occurred because of Islamic beliefs being in accordance with natural 
rules and principles. They even out the general ethics and create justice, 
benevolence, and religious leniency in them”, 

ii. In his book The History of Civilization, Will Durant considered the rise and fall of 
the Islamic civilization a great event in history and maintained that during five 
centuries (81- 597 A.H / 700-1200 A.D), Islam was the world precursor of power, 
discipline, and expansion of its realm, good manners, improvement of the standard of 
living, fair human laws, religious leniency, literature, and scientific research in 
medicine, philosophy, etc. ; 

ill. Professor Montet referred to the “rationality of the principles of Islamic beliefs" and 
its resultant merits in its propagation, He writes: ‘ sli ipclocde hn 
is basically rational 
“in the best sense of the word, sap eA La a thought system that imparts 
historically. The definition of the term 
i i iples confirmed by the intellect corresponds to Islam 
the religious beliefs to the principles 
principles come down to the belief in the unity of 
completely to a Muslim, the religious itty anid 
Allah and the prophetic mission of His Messenger ... No — the nage 4 ba 
carly of these teachings are the Key oe tare riples, so pure and vO of 
thoclogieas ond bneetechia sophistication ths, s0 accessible and comprehensible, 
are in fact greatly able to permeate the human conscience”. 
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F SYSTEM / FUNDAMENTALS OF ISLAMIC FAITH 
SND THEIR IMPACTS ON INDIVIDUAL AND SOCIETY 


CONCEPT AND ASPECTS OF FAITH / BELIEF / 


IMAN /SHAHADAH IN ISLAM 


Outline: 
1. Introduction: What is faith/iman/Shahadah? 


Shahada and faith in the Quran 
Inner and Outer Aspects of Faith 
Shahadah Faith in Quran Hadithh 
Difference between Iman and Islam 
Five Pillars of Islamic faith 
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Introduction 
The aspiration of Muslims is to leave this world with the words of the shahadg 


professing his faith “There is no god but God and Muhammad is the Prophet of God”, on ther 
lips. A notable presentation of faith in Islam is the Quranic injunction to Prophet Muhammad 


(PBUH): 
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“Say, ‘Behold my prayer and my acts of worship, and my living and my dying 


are for Allah, the Sustainer of the worlds, in whose divinity none has a share: 
for thus have I been bidden — and I shall be foremost among those who 


surrender themselves unto Him.” (al—Anaam 6:162-3) 


The topic of faith (iman) is central to Islam, and can be treated at various levels, from 
expressions of daily piety to the sophisticated and abstruse debates of formal disciplines 
such as theology (i/m al-kalam) and jurisprudence (figh). In order to discover how the concept | 
‘faith’ is articulated from the Islamic perspective, we can trace the way the tradition itself 
investigates such an issue. 

The formal profession of faith or shahada consists of two phrases. The first part 
consists of the words of witnessing (kalima shahada) that ‘there is no god but God’. In Arabic, 
Allah simply means ‘God’. The Quran, the Hadith, and the whole Islamic tradition maintain 
that the God of the Jews, the Christians, and the Muslims is a single God. Arabic-speaking 
Muslims cannot imagine using a different word than Allah when referring to the God 
worshipped by Christians and Jews, Arabic-speaking Christians and Jews themselves 
worship God using the word Allah. 

¢ (kalime 


The second part of the shahada is the statement concerning the messenge’ 
‘isala), ‘Muhammad is the Prophet or Messenger of Allah’, implying the sphere of an’ 
_ Bction. In this case, the content of revelation, whatever is acknowledged concerning pe 
feality and oneness of God, requires a concrete response. For Muslims the prescriptions 


testimony to faith. The signifi 
from birth todeath, 


cknowledgement is sometimes called the 
primordial 
0 the Quranic accounts that when all the souls lniplicit in the 


“Am I not your Lord?’ they responded, ‘Yes, indeed you are” 
(al-Aaraaf 7:172), 


: In the sense that humans need to be reminded of what was recognized on that 
occasion, the recitation of the shahada symbolically reawakens the child to the truth 
acknowledged on the day, for ‘Everyone Is born according to a sound original nature (fitra). 
Classical Muslim commentators identified this sound nature with the Islamic religion. The 
words of the shahada are also ritually repeated throughout each of the daily prayers, being 
obligatory in at least seventeen of the ritual cycles (rakats) of prayer. A further element of 
prayer is the act of bearing witness (tashahhud }, During this segment of the prayer, the index 
finger of the right hand is raised and words testifying to the unity and unity of God are recited. 


The profession of faith Is the first of the five pillars of Islam, according to a hadith 

stating that Islam is based on five (pillars): 

4. To testify that there is no God (none has the right to be worshipped) but Allh and that 
Muhammad is Alah’s Apostle. 
To offer the compulsory ritual prayers. 
To pay zakat (obligatory charity) 
To perform haj. 
To observe the fast during the month of Ramadan. 


In the case of this pillar, however, more emphasis is to be placed on its existential 
implications rather than on its ritual performance, although as indicated above, formal 
recitation of the profession of faith does play a role in certain ritual practices in Islam, 
Recitation of the shahada is what makes a person a Muslim, thus conversion to Islam in the 
formal sense takes place through uttering the shahda In the presence of witnesses. 


REN 


Shahada and faith in the Quran 


The elements of the first shahada are indicated in the following verses of the Quran: 


AAS) Sahil 5 Sil Yi} 4} 
givenesa for your sina’. 
(Muhammad 47:19) 


-~ Say hj a ebay Oi tal \ yale 
that there ia 
(Hud 11:14) 


“Know that there is no god except God and ask for 


revealed through the knowledge of God and 


Know that it was 
no god but He. 
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God bears witness that there is no god but He — and the angels and the 
possessors of knowledge — upholding justice; there ia no god but He, the 
Inacceasible, the Wise. (Aal-Imran 3:18) 


Faith, iman, is strongly emphasized in the Quran and in the sayings of the Prope, 
Muhammad (PBUH). One of the ninety-nine names of Allah is ‘al-Mumin’ (giver a 
faith/security). This divine name /s often interpreted in the sense that the 'mumin’ is one Whe 
gives security. In fact, the Arabic root (a-m-n) has the semantic connotations of reliability 
protection and security, as well as faith. Al-Ghazali (1058-1111) makes the CONNeCticg 
between security, faith and the shahada in his work on the divine names “The Most Sublime 
Meaning in Explaining the Beautiful Names of Allah”. His interpretation is that Allah is 
creator of everything that protects and gives security in this world. Then there is his 
human's) greatest fear — of eternal damnation — and nothing will protect him from that but the 
profession of faith in the unity of God. For God guides him to it and makes him desire i 5, 
that he says: ‘there is no god but God’, is my fortress, and whoever enters into my fortress ig 
safe from My punishment. The divine name ‘al-Mumin’ is further explained by some 
commentators as meaning that Allah is the One ‘who speaks truly’ and will therefore fulfil His 
According to al-Baghdadi (d. 1037), ‘Allah is called the ‘Muumin’ because He is 
activatingly faithful in the sense that He actualizes His promise, carrying it out in effective 


realization. 


inner and Outer Aspects of Faith 
The Quran also clarifies that there are inner and outer aspects of faith: The inner 


dimension may be illustrated by Quran: 
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Believers are those whose hearts tremble whenever God is mentioned, and 
whose faith is strengthened whenever His messages are conveyed unto them, 
spend on others of what We have bestowed on them, These are the believers 


in the true sense”. (al-Anfaal 8:2-4) 
Some of the external elements of faith are enumerated in Quran, which extols: 
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who are repentant, worshipful, praising, fasting, bowing, prostrating. 


hose who enjoin the good and forbid evil, and those who keep the limits set by 
h. Give good tidings to the believers”. (al-Tawbah 9:112) 


——— ~ 


Shahadah Faith in Quran Hadith: ode oftite 58 


Three Le 
The Second authoritative source Hen | Dimensions of Faith 
hadith, A famous hadith known Ty eta” 8 the collected sa 
: as the hadith of yings of the Prophet, 


Jibril presents aspects of faith in the sonowng 
One day while the Prophe comp some people 
(the angel) Gabriel came and asked, ‘What is faith?’ ne A | 


Allah's Apostia 
to believe in Resurrection." Then 4 (h) mooting with Him, His Aposti, and 
Apostle replied, ‘To worshi ‘What is Islam?" Allah's 


you cannot achieve this state 
looking at you.' Then he further 
?' Allah's Apostia replied, ‘The 
westioner. Then the Prophet said, 


people their religion.’ Abu Abdullah 
said; He (the Prophet PBUH) considered all that as a part of faith, 


The answers given by the mysterious stranger, later revealed to be the angel of 
revelation, Gabriel, indicate three levels or dimensions of faith. We can infer from this account 


i. The first aspect, Islam, is fulfilled by implementing the five pillars, 
fi. | The second element of faith, iman, consists of assent to basic doctrines. 


iii, The third aspect is termed ihsan, which means righteousness or literally 
beautification. The specific content of ihsan is disclosed by the phrase ‘to worship 
Allah as if you see him, because even if you do not see Him, He sees you’, thus 
implying total devotion to and awareness of God. The Islamic mystics further 
understand ihsan as spiritual cultivation through extra’ religious practices and 
acts of worship, often invoking another hadith called the hadith of supererogatory 
practices (hdith al-nawafil) in which God declares: 


“And the most beloved things with which My bondservant comes nearer to Me, is 
what | have enjoined upon him; and My bondservant keeps on coming closer to Me through 
performing nawafil (praying or doing extra good deeds besides what is obligatory) till | love 
him, so that | become his sense of hearing with which he hears, and his sense of sight with 
which he sees, and his hand with which he grips, and his leg with which he walks; pores 
asks Me, | will give him, and if he asks My protection (refuge), | will protect ryt is give 
My refuge) and | do not hesitate to do “ee as | hesitate to take the soul believer, 

, and | hate to disappoin im". 
he grees’ ome to another Hadith, there are some seventy aspects of faith, the ay ow 
which is proclaiming ‘there is no god but God' while the lowest Is removing some 
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It is not righteousness that you turn your faces towards the East and the Wet 
but righteousness is this that one should believe in Allah and the last day and 
the angels and the Book and the prophets, and give away wealth out of love for 
Him to the near of kin and the orphana and the needy and the wayfarer and the 
beggars and for (the emancipation of) the captives, and keep up prayer and pay 
the poor-rate; and the performers of their promise when they make a promize 
and the patient in distress and affliction and in time of conflicta-- these are they 
who are true (to themselves) and these are they who guard (againat evil).” 
(Al- Baqarah 2:177) 


and the previously cited Hadith of Gabriel, such that the principal Muslim beliets ars 
Stated to be five: 

*  Tawhid: the unity and uniqueness of God. 

* Angels: belief in the existence of these other beings and in the world of the unseen 

* Prophets and scriptures: the Quran states, ‘| recognize all Prophets and books’, thus 
Muslim faith includes not only the belief in the final revelation, but the assurance th 
God has sent prophets to all nations. 

* Judgment: the belief that actions have consequences and that there will be a future 
life. + 

* Divine decree and destiny (a/-gada wal-qadr): submission to God and recognition that 
His will governs all that transpires. 


An important summary statement incorporated into many theological discussions of 
faith is the Hadith, ‘Faith is knowledge in the heart, a voicing with the tongue, and an activity 
with the limbs.’ 


The second part of the shahada (kalimat:al-risa/a) is the affirmation or testimony 
that Muhammad is the Prophet of God, entails acceptance of the divine word transmitted 
through the Messenger and the acknowledgement of his exemplary role for Muslims. The 
Quran states that ‘you have in God’s messenger a good example’ (Ahzab 31:21) and further 
indicates that ‘the one who obeys the Prophet thereby obeys God' (an-Nisaa 4:80). Since the 
Prophet and his role in history, as well as the Islamic doctrines relating to prophecy, af 
extensively dealt with in subsequent topics of this book, we shall not repeat this informabor 
here. Suffice it to indicate that the attestation to the Prophethood of Muhammad (PBUH) 
includes within the shahada the specific content of acknowledging the Quranic message 35 
divine guidance, and the person of Muhammad (PBUH) as being the embodiment and 
exemplar of this guidance to humanity 


The shahada, the testimony of faith, lies at the centre of Islam, marking a Musien® 
entry into this world as well as the acceptance of fornial Islam. The negation of all but apo 
the essence of tawhid and thus the theology and practice of the Muslims are united in ie 
brief but profound phrase. Contemporary Muslims find themselves distinguished by 
affirmation of this faith in the face of the challenges of materialism and skepticism. 
Mudammad Iqbal says: 


The sign of the disbeliever is that he is lost in the horizons 
The sign of the Believer is that the horizons are lost in him 


| 


translating into practical life is called | called islam while accepting it by heart 
ion Hanbal, ‘Islam is external: faith Fata Sei ing to @ hadith reported in en idomat ot 


wider than belief; accord ‘ ’ 

os earns nea @ Shafite, says that ‘islam is the verbal pet Ba pesathedche 
——- Aa (28 ~ an heal ei agreement of the heart and the tongue. 'For 
jaw’ while iman is 'the interiorization of Islam’. no Seer en ae 
The rationale for the differentiation of ima 


n ‘ 
hadith, but also from the Quranic passage unease Islam |s derived, not only from the 
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“The desert Arabs say, ‘We have believed.’ Say to them’ You have not believed; 
rather say, “We have submitted”. Faith has not yet entered your hearts. If you 
adopt obedience to Allah and His messenger, He will not diminish anything 
from the reward of your works. Surely Allah is All-Forgiving, All Merciful. In 
fact the true believers are those who believed in Allsh and His messenger; then 
they entertained no doubt and exerted their utmost in the Way of Allah with 
themselves and their wealth. They indeed are the truthful ones (sadiqunn).” 
(al-Hujuraat 49:14-15) 


This is also the position of Ibn Taymiyya in Kitab al-Iman. Referring to this verse, 
the contemporary scholar Mahmoud Ayyoub observes: 


The first level (islam) is legal, cultural, and social, expressed in the individual's 
membership of the Muslim community. The framework of this identity is Islam as an 
institutionalized religion and legal system. The second (Iman) is a deeper identity which is 
based on faith or Iman. It belongs to God alone to decide as to the truth or falsity of this 
identity .... These two levels of identity stood side by side in the formative years of the Muslim 
community, and their legal and theological legitimacy is clearly affirmed in the Quran and in 
the early hadith tradition. Faith as a universal and primordial basis of true religious identity 
was not limited to the Muslim alone. Rather it extended to the Jews and Christians as people 
of the Book, and to all those who have true faith in God. 


j f its potential completion 
Theological discussions of faith often include the concept o 

oF perfection (istikmal). A Quranic a = ng pi yer iH pk ore on. 
who asks ive him evidence so is heal ah 2:.60). 
Abraham agai account is depicted as being drawn eee Oe con’ = 
monotheism and faith in the one true God through a progressive ant Wenlpoac va 
Stars and finally the heavenly bodies. Ibn Arabi (1 165-1240) makes “paises : 
Abraham in his meditation on faith and the shahada: As for the meaning 0 F ’ 
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A the soul, | 
means the stability of the heart (istiqrar al-qalb) and the contentment in 
when the roy st out his Lord vacillating between the idol, the Gur, the moon Poor 
luminous bodies, plunged in perplexity, he is unstable and disturbed, When God knows i 
his intention is sincere, He fills his heart with the light of guidance (nur al-hidaya) 
heart stabilizes and the soul becomes at rest. 


g 
z 
= 


Pillars of Faith 
From the above discussion it is evident that there are five articlos/pilars of fain 


Islam namely: 


in following pages we shall discuss the aforementioned articles of faith one by ong 
and their impacts on human life and society. | 


——e 
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TAWHID (MONOTHEISM) AND ITS IMPACTS 
(PMS KP 2010, PCS SINDH 2015, PGS BALOGHISTAN 2007/2012) 


Introduction 

. Meaning of Tawhid, Hah, Allah and “La Haha Illa Allah” 
Kinds of Tawhid 

a. Unity in Person (1M) 44 a9) 

b Unity in Attributes: (tkall 44 ays 55) 

c. Unity in Actions (XsiY! Gi aya yi) 

importance of Tawhid in Quran 

. Essential Derivatives from Belief In Tawhid 
Impacts of Tawhid on Human Life and Society 
a. Impacts on Individual Life 

b. Impacts of on Society 


_ Allamah Muhammad Iqbal (1877-1938) consecrates an entire poem in his collection 
cheh bayad Kard ay aqwam-e sharq (What Must be Done, O Peoples of the East)" to 
le Meaning of ‘La ilaha illa Allah’: 


Until the meaning of ‘LA ILAHA’ js understood 

The bonds of ‘other than Allah cannot be broken 

In this world the beginning starts from the word ‘La’ 
This is the first station of the man of God 


oduction: 
The doctrine of tawhid affirms the belief in absolute unity and oneness of a unique, 
scendent, omnipotent, compassionate and merciful God. Taiwhid is the very essence of 
lam. The Islamic worldview divides reallty into two generic categories: God and non-God. 
d is the Eternal Creator and nothing is like unto Him. He remains forever the 
Ascendental other, devoid of any resemblance, similarity, partnership and association. He 
hat unique being who alone can be called the Realily and the Being as everything other 
Him derives its reality, existence and being from Him, Allah, the Arabic word for God, is 
mantically the highest focused word of the Quran, signifying the fact that the Islamic 
dview is theocentric to the core. Ontologically, nothing can stand equal or opposed to 
. He always remains the One who presides over the entire system of existence as its 
ster and Creator. Everything other than Him is His creature and stands interior to Him in 
hierarchy of being. 
The second realm consists of everything other than God. It is the order of time-space, 
reation and experience. Human beings, jinn, angels and all that exists come under this 
legory. Ontologically, these two orders always remain disparate. The Creator neither 
Scends to the realm of space-time and experience to be united, diffused or confused with 
atures, nor can the creatures ascend to be ontologically united or diffused with the 
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' kind of 'Other' who 
y _ He always remains the utterly sublime Other’ but a unique at 
oy \s eral close to man by dint of His knowledge, mercy, love and compass” 


of God's Unity. All Quranic concepts and ideas are 
endl ean? Ag d describe this doctrine of 's Oneness, Unity, and 


ther to pinpoint, elaborate, an : 
yeingeadtomy A to encourage mankind to establish a meaningful and ApPropriata 


relationship with Him 

Tawhid is the basic tenet to which Prophet Muhammad (PBUH) asked humanity tg 
adhere. It is an important metaphysical concept and answers the riddles of the universe, it 
points to the supremacy of law in the cosmos and the all-pervading unity behind the Manifest 
diversity. It presents a unified view of the world and offers the vision of an integrateg 
universe. It is a mighty contrast to the piecemeal views of the scientists and the Philosophers 
and unveils the truth before the human eye. After centuries of groping in the dark, man is now 
corning to realize the truth of this concept, and modern scientific thought is moving in this 
direction, 

Islamic monotheism does not start with monolatry or even with the affirmation of the 
existence or Oneness of the Deity, On the contrary, it starts by absolutely. negating af 
concepts, ideas, understandings, and illusions of divinity or godhead other than the One ang 
the only Divine. It starts with “La Haha illa Allah (‘there is no god but God’)”, the shahada 
or confession, which is derived from the Quran itself. The whole Quran is a commentary on 
these four simple words. The first part of this deciaration, La ilaha, negates the existence of 
every false god, and condemns false devotion, worship, and ideas of dependence upon such 
gods. The profession of faith is a commitment to radical ethical monotheism. 


Tawhid is not merely a metaphysical concept: it is a dynamic belief and a 
revolutionary doctrine. It means that all men are the creatures of one God and that they are 
therefore all equal. Any discrimination based on color, class, race, or territory is unfounded 
and illusory. It is a remnant of the days of ignorance that chained men down to servitude. 
Humanity is one single family under God, and there can be no sanction for those barriers. 
Men are one and not bourgeois or proletarian, white or black, Aryan or non-Aryan, westemer 
or easterner. Islam gives us a revolutionary concept of the unity and equality of mankind. The 
Prophet came to unite humanity on the word of God, which says: 
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“And hold fast by the covenant of Allah all together and be not disunited, 
and remember the favor of Allah on you when you were enemies, then He 
united your hearts so hy His favor you became brethren; and you were on 
the brink of a pit of fire, then He saved you from it, thus does Allah make 
clear to you His communications that you may follow the right way.” 

(Aal-Imran 3;103) 


This concept also defines the true ‘ God is 
c é t position of man in the universe. It says that 
roe need ane the Sovereign while man is His vicegerent on the earth. This exalts man '0 
lofty purpose: Pop pragma of being God's deputy on earth and endows his life with 4 
dames society andt cctanines rp on earth. This will solve all the perplexing problems ¢ 
Prosperity, will reign supreme. ew order wherein equity and justice, as well as 
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The Islamic credo *Lg aha illa Allah” j 
aa ed Ss a declaration that there j 
meme Aflzh bee It is aon to understand these two fundamental eis ume The 
— Stands umber of mutually interconnected meanings, For instance, it 


i Achieving peace and mental cal i i ishi i 
wlationshio Wah outae m by seeking refuge in or establishing loving 

fi Giving the necessary shelter and securi 
of an impending mishap. 


li eg to someone in utter devotion, due to the intensity of one’s feelings for 
im. 


iv. Rushing of the lost offspring of the she-camel to snuggle up to its mother on 
finding it. 


v. Adoring, loving and worshiping someone tremendously. 


These literal meanings of the word make it clear that the word iJah stands for 
something awfully mysterious and extremely attractive to absorb one's whole being, 
demanding absolute love, adoration and closeness to the extent of worship. Therefore, God 
or 2-llgh means the one who is al-mawiah meaning al-maabud (worshipped). Worship or al- 
ibadz, as Imam Jon al-Qayyim defines it, is “utmost love of God accompanied with total 
submission.” 


Views vary about the etymology of the word ‘Allah’, Allah is the proper name that God 
has given to Himself, argues the famous Muslim theologian Abu Hamid al-Ghazzali (1058- 
4111). Other theologians like Ibn al-Qayyim (1292-1350), and philotogists like the renowned 
Sibawayh (760-796), prefer to derive it from ilah, one who ilahs (as a verb) another when the 
latter seeks refuge with him during the time of fear or calamity, and he would grant him refuge 
and safe haven: so the word would become ilah (as a noun) of people. This viewpoint is 
supported by al-Harith ibn Asad al-Muhasibi (781-857) and a group of other scholars. 
There are, however, others who do not agree with them. Some say that the word ‘Allah’ is 
derived from the verb walaha (past tense), yawlahu (present tense), from the root noun walal. 
The waw was replaced with a hamza, just as the case with wisad and isad, for ee ee 
Welah is extreme love. Therefore, the Islamic statement of faith can be considered as the 
credo of love, compassion and mercy, ‘There is no refuge, security, schagryalivnte poh 
compassion except the extreme loving Allah.’ Nobody, however, knows the 
loving God as the finite can never comprehend the infinite. 


ty to someone frightened of the prospect 
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a. Unity in Person (25! J yas) wee 
The Oneness of His person means that there is neither plurality of gods, nor Piura 
of persons in the Godhood. As for the Unity of attributes, it implies that no other bi 
possesses any of the Divine attributes in the absolute sense; His Oneness in works implies 
that none can do the works which God has done, or which God may do. The Holy qu, 


says: 
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"Had there been in them (heaven and earth) any deities except Allah 
they would both have certainly been ruined.” (Al-Anbiya 21:22) 


The above verse of the Holy Quran makes it clear that the peace and smooth runni 
of the universe is due to the supremacy of only one God and had there been more gods, they 
would have quarreled with one another. 


b, Unity in Attributes: (Guid! 4 12.93) 

As Almighty God is One, Unique, and incomparable in His lordship, sovereignty, and 
worship, He is also One and Unique in His names and attributes. Islam emphatically 
proclaims that Almighty God, the Transcendent and Exalted Lord and Sustainer of all that 
exists, is far above possessing any of the creaturely attributes which have been ascribed to 
Him by man. He is not bound by any of the limitations of human beings or any of His other 
creatures. He has neither form nor body, nor corporeal or physical attributes, features, or 
characteristics. Rather, His attributes are infinite and absolute and incomparable to any other. 
They are far above any limitations, defects, and deficiencies, such as His having a beginning 
or an end, begetting or being begotten, having physical dimensions, or having needs such as 
food, rest, or procreation, etc, He is the One Who gives such dimensions and characteristics 
to His creations, while not sharing them in the slightest degree. His Oneness in attributes 
implies that no other being possesses one or more of the divine attributes in perfection. For 
example no one can claim that he is the mightiest of all nor any person can claim that he will 
live forever, because these are divine characteristics and only possessed by Allah. Man is 
dependent on Allah for his necessities of life but Allah is Independent of all. He is Eternal, 
Self-Sufficient, Omnipotent, Omnipresent etc. 


c. Unity in Actions (iy! , 15.53) 

His unity in actions means that no one can do or does the works which Allah has 
done or does or which Allah will do in future. For example Allah has created this entire 
universe, all living things on earth, rivers and mountains, but no human being or other 
creatures can do it. 


Importance of Tawhid in Quran: 

The unity of God according to the Holy Quran means that God is one in His person 
one in His attributes and one in His works. His oneness in His person means that there is 
neither plurality of Gods nor plurality of persons In the Godhood. 


i. The Quran is testimony to it. 
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" Allah is He besides Whom there is no , the i 

subsisting by Whom all eubsist; saber dice ct core er uss 
sleep; whatever is in the heavens and whatever is in the earth is His; 
who is he that can intercede with Him but by His permission? He 
knows what is before them and what ia behind them, and they cannot 
comprehend anything out of His knowledge except what He pleases 
His knowledge extends over the heavens and the earth, and the 
preservation of them both tires Him not, and He is the Most High, 
the Great.. (Al-Baqarah 2:255) 


The Quran says. 
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"Say: He, Allah, is One, Allah is He on Whom all depend. He begets 
not, nor is He begotten. And none is like Him.” (Al-Ikhlas 112: 1-4) 


ii. Allah Himself proclaims: 
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“I am God and there is no other God. Worship Me and keep up prayer 
for My remembrance." (Taha 20 :14) 


Essential Derivatives from Belief in God: 
from belief in God can be taken from the Holy Quran: 


All genuine prayer is 
lower desires, but for a pees right 
Those who believe in must, 

responding, impersonal absolute is a product of 


terminology, are called the , 
great guide, the Quran points out Bat ' 
revelation granted to Sel as supplements 
revelation su as we : 
to whom revelation is granted directly perceives 


ii | There are a number of verses in the Quran which clearly explain the oneness of God. 


According to Dr. Khalifa Abdul Hakim (1896-1959), following essential derivatives 


i If God exists, He must be nearer to us than anything else including our own selves. 
This nearness must become a matter of direct intuition and experience. It follows 
from this that prayer is a genuine and effective approach to Him. It is realization of 
this nearness which is meant by the Quran promising the vision of God as a reward 
of leading a pure life. Realization of contact with God must elevate us and cure all our 
ills because He is the source of light and life, which must flow into the soul of man 
which has opened its doors for receiving it. Prayer at its highest is the remembrance 
of God, which means fixing our gaze at the ideal of life and its highest values. The 
relation of God with man is not one-sided; it is reciprocal. The call is heard and 
responded, though the mode of hearing and response may not be intelligible to us. 

not for material or individual benefits or for the fulfillment of our 

path; it is an aspiration for more light 
erefore, believe in prayer because a non- 
metaphysics and has no place in 


religious life. messages of God which, in the Quranic 
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becomes for him a matter of perception by faculties which are more develo 


than in others. As we have geniuses in all arts and sciences and all genui Ped in bi 

is due to their special intuitions and perceptions, so there are spiritual” acy LN 

whose powers tower much above the common multitude. If God exists ang ~~ 

is one of His essential traits, then He must create some gifted beings wt ang | 

Serve as guides towards Him, Spiritual fife is Improved and elevated © Showy | 

example than by precept; humanity, therefore, stands in dire neeg Mobos by 
exemplars. Such spiritual exemplars are called prophets. Belief in Melis 
therefore, follows as a corollary from belief in a good and guiding God. Propheis, 

iii. _ With the belief in Prophethood, the Qur'an joins a belief in the unity of Proph, 
and the unity of religion, The Quran says that prophets have been raised iAtehi 
peoples and the fundamental message of all the prophets was one, that 
should believe in an omnipotent good God as the creator and the sustainer and 
themselves good and just. He is the real master; they should acknowledge Him 
the supreme lord and worship no other being. The Qur'an has repeated in brief the 
histories of a number of prophets, all of them delivering the same message, Ajj grea 
religions preach the same basic truths. The difference in the teachings of differan 
prophets is a difference of rules and laws and customs due to different times and 
varying circumstances, The spirit and essence of revelation have been the same 
although the body and the garb have been changing. Bellef in the Prophethood of 
Muhammad includes belief in all the prophets upon whose revelations he set his sea} 
He sifted the essential from the inessential; he revered all the scriptures in so far as 
they had preserved the teaching of the unity of God and justice towards men; he 
refused to accept as genuine anything that ran counter to this belief or was 
derogatory to God or man. 

iv, — In the realms of the unseen there are beings that serve the purposes of God. They 
are called angels. The exact nature of the angels and their mode of work can never 
become a matter of direct experience for the common man: The prophets and the 
saints see and feel that such agents are at work. All nature works through agencies 
that fulfill the purposes of the Lord. We see in nature innumerable agencies at work 
but, as we said in the beginning, it is an essential postulate of Islam that life as seen 
and experienced is not the whole of life; the unseen exists and is much greater than 
the seen. What wonder, then, if there are invisible beings bath good and bad that 
work for good or evil! The agents for-good are called’ the angels. In the prophebic 
experiences they are so much in evidence that the conviction about their reality and 
their functions becomes an integral part of such experiences. 

v. Belief in life after death also follows from belief in a creating and preserving God. 
Human life would be a mockery if it started with the body and ended with it if — 
ego were transitory and evanescent, all its values would end in dust and smoke. 
self-preservation is the law of all existence and nature shows such astounding : 
mysterious ways of preserving itself in all its changes from phase to phase and if the 
essential elements of nature abide in spite of incessant phenomenal mutability, 
essentials of the human ego too must abide. It must somehow continue to pre! ‘hing 
its identity in all its developments and retrogressions. All life evolves and no al 
essential is destroyed. Belief in the conservation of values is the essence ife of 
religious belief. The most valuable entity. we know of is the human ego. The i 
human ego is a drama of the struggle of good and evil. Whatever it thinks or feels 
does modifies its life either for the better or for the worse. As the Quran say, one 
good and every evil done by man is minutely calculated and exactly weighed: 
balance of the spirit is very sensitive. The constant changes in the soul 
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— the gross physical @nvelopment would make the soul's vision 


bed We have removed from thee thy veil, so thy sight is sharp 
s day (Qaaf 60:22) 


Belief in life after death, belief in the moral order and the law of recom 
retribution follow one from the other. If a preserving God exists, life must ba peacsatuet 0 
evolve into better and better existence, until all evil is eliminated and the soul's voluntary 
surrender becomes its natural state, The Prophet said that ultimately hell would be empty. 


The Impacts of Tawhid on Human Life and Society: 
a. impacts of Tawhid on Individual Life: 

i. Tawhid creates sense of accountably: Tawhid is a responsibility rather than a 
privilege. It encourags man to work towards transforming himself in accordance with 
God's revealed will. Tawhid creates in man a sense of responsibility in upright person 
towards other people. The sense of accountability to God for all his acts and policies 
in this world creates in him the sense of responsibility and makes him vigilant and 
cautious against all kinds of evils. This sense of responsibility keeps him on guard 
and makes him virtuous and follower of good deeds. 


i. | Tawhid gives purpose of existence of man and universe: Acknowledging God as 
the creator and the sustainer of all existing things entails acceptance of Him as the 
sole deity and master who alone can determine the purpose of the existence of all 
His creatures, including humans, whom He has ‘made in the finest of forms-' (al-Tin 
95:4). The purpose of human creation is compatible with their superb natural 
constitution. Human beings’ acknowledgement of God and their consequential 
struggle in life to realize the purpose of their creation is thus a process of their own 
self-fulfilment more than anything else (ai-Kahf 17:15). 

iii,  Tawhid infuses self-respect: This belief produces in man the highest degree of self- 
respect and self-esteem. The believer knows that Allah alone is the possessor of ail 
power, provider of his needs, giver and taker away life his conviction makes him 
indifferent to, and independent and fearless of, all powers other than God. He never 
bows his head in homage to any of God's creatures, nor does he stretch his hand 


before anyone else. _-* 
: i f-respect this belief 
MT es sense of modesty and humility: Along with se i 
Reagan in man a sense of modesty and humbieness. It no 
unostentatious and unpretending. A believer never becomes proud, g > dd 
arrogant. The boisterous pride of power, wealth and worth can have no room Pat 
heart, because he knows that whatever he possesses Leone fl grep rare 
away just as He can give, In con . 
alg algae nly worldly merit, becomes proud and conceited because he 
believes that his merit is due to his own worth. 
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Tawhid makes one virtuous and upright: Thus, the very obvious message ang the 
foremost implication of tawhid is that humans have not appeared on the Scene 
history in vain. They were purposefully created and primordially given a temperam ent 
fit for taking this test of life. While they were provided with reason and its NECEssary 
instruments to discover good and pursue it, they were also given the potentia to 
court greed, malice and lasciviousness. They are thus placed between the incent 
to do good and the impetus to indulge in evil. While they are naturally attracteg to 
God, and the higher ideals given by Him, at the same time they have certain bage, 
instincts that prompt them to respond to the call of Satan and be lured by the 
temptations of their lower selves. But humans have been encouraged to pursue the 
path of truth and virtue through a natural inclination duly supplemented by reveateg 
guidance preached by the prophets of God. This belief makes man virtuous ang 
upright. 

Tawhid imparts consolation, satisfaction and hope: The believer does not 
become despondent and brokenhearted under any circumstances. He has firm faith 
in God who is the Master of all the, treasures of the earth and the heavens, whose 
grace and bounty have no limit and whose powers are infinite. This faith imparts to 
his heart extraordinary consolation, fills it, with satisfaction and keeps it filled with 
hope. Such a profound confidence can result from no other belief than belief in one 


God. 

Tawhid produces determination and Trust in God: This belief produces in mana 
very strong degree of determination and trust in God. When he makes up his mind 
and devotes his resources to fulfill the Divine commands in order to secure God's 
pleasure, he is sure that he has the support and backing of the Lord of the universe. 
This certainty makes him firm and strong like. a mountain, and no amount of 
difficulties, impediments, and hostile opposition can make him give up his resolution. 
Shirk, Kufr, and atheism have no such effect. 

Tawhid is a source of bravery: This declaration inspires bravery in man. There are 
two things which make a man cowardly (i) fear of death and urge for safety, and (ii) 
the idea that there is someone else besides God who can takeaway life and that 
man, by adopting certain devices, can ward off death. Belief in ( a!y\ 'y) purges the 
mind of both these ideas. The first idea goes out of his mind because he knows that 
his life and his property and everything else really belong to God, and he becomes 
ready to sacrifice his all for His pleasure. He gets rid of the second idea because he 
knows that no weapon, no man or animal has the power of taking away his life, God 
alone has the power to do so. A time has been ordained for him, and even all the 
forces of the world combined cannot take away anyone's life a moment before the 
appointed time. It is for this seasons that no one is braver or than the one who has 
faith in God, Mushriks and Kafirs and the atheists hold life the dearest of all in the 
world, and they believe that death is brought about by the enemy and can be warded 
off by running away from him! 

Tawhid creates peace of mind: The belief in ( #'Y' YY) creates an attitude of peace 
and contentment, purges the mind from envy and greed, and keeps away the ideas 
of resorting to fair and unfair mean for achieving success. The believer understands 
that wealth is in God's hands, and He does it out more or less as He likes, that 
honour, power, reputation, and authority everything is subjected to His will, and He 
bestows them as He wills, and that man's duty is only to endeavor and struggle fairly. 
He knows that success and failure depend upon God's grace, if He wills to give, no 
power in the world can prevent Him from doing So: and if He does not will it, n° 
power can force Him to give. On the other hand, the mushriks, the Kafirs, and the 
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ists consider 
upon the help-or opposition ny aure a upon their own efforts alone and 


to stupidity and envy. ition of earthly powers. Therefore they 
b. Impacts of Twahid on Soclety: 
i, Human Equality and Social Equity: 


Consequently, tawhid is directly co; moral sphere of human 
Nnnected with the 
essence cannot be achieved without actualizing Its demands of port and pi fo tun, 


"He is dearer to God who is more pious (the one who fears Allah)". 
(Al-Hujuraat 49: 18) 


So if there is any yard stick to measure the rank of man that is the fear of God. On 
the day of Hajjat-ul-Wada the Prophet Muhammad (PBUH) said: 


“Oh people! Your Lord is one, and certainly your father is one.There is no preference 
to an Arab over non-Arab and non-Arab over an Arab, white over black, and black 
over white but only due to Taqwa.” 


fi. Islamic Unity and Brotherhood: 

The unity of God leads to the unity of His creation. No superiority is granted to 
anyone based upon origin, ethnicity, colour or financial or social status. Man's dignity, 
freedom, equality and justice are universally bestowed upon all humans because of their 
humanity. Right relationship with God Is the sole guarantee of the right relationship between 
humans between man and his God will contribute to building a morally equipped and caring 
human society. On the other hand, any wrong understanding of who God is or a wrong 
relationship with Him will cause imbalance in man-to man relationships. Islamic monotheism, 
if understood properly and applied in accord with its true spirit, can give rise to a balanced 
and caring human society. It is grounded in human responsibility, socio-political and 
economic accountability and universal justice. 


i i lievers. Before 
lief of Tawhid creates unity and co-operation among ail the be 
Islam Bh ahs and races were- divided into a number of groups. The concept of bouton 
brought all these dispersed and divided people into one fold and united them under 


banner of Islam The Holy Quran says: 
558) shapill Ls 
"Certainly all Muslims are brothers." 


believers are like a 
The Prophet (PBUH) says that all bel’ 
body is ill, all omer parts of the body share this iliness. 


the believers”. 
Thus the Belief of Tawhid creates bonds of unity among 


(Al-Hujuraat 49: 10) 
body: ‘when one part of the 
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tii. ae one Collective Peace and Social Justice 

eRe m connects its ethical monotheism to socio-political and 
potest oe - age lead to disruption of peace. They must Ags confront eset 
¢ . In reali jah is Himself Justice. The followi i > 
jatics Faphanneeerr ollowing Quranic verses use Allah and 
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“O you who believe! Be steadfast witnesses for Allah in justice, and let not 
hatred of any people seduce you that ye deal not justly, Deal justly, that is 
nearer to your duty. Observe your duty to Allah. Lo! Allah is Informed of what 
you do”. (al-Maidah 5:8) 
= goal of all Prophetic missions and scriptures is to establish justice. The Quran 
states: 


Boh ih Sy aly As 63a Se a eds tl Aang nt i 4a sk 


+ oer “Ee 


+ 


“We did send our apostles with manifest signs; and We did send down among 
you the Book and the balance, that men might stand by justice”. 
(al-Hadid 57:25) 


Therefore, God the Love is also God the Justice. Following His equitable teachings is 
a prelude to inner as well as external peace. He is peace in Himself and He wants humanity 
to work towards gaining peace both at the individual and societal level. The Muslims of the 
world, and indeed all humans, are today in dire need of Allah, the Source of all peace. 
Unfortunately, a great many humans, including a good number of Muslims, have enlisted God 
in support of spectacular displays of violence. It must be noted about Islam in particular that it 
abhors the killing of even a single innocent person and regards it as the slaying of all 
humanity. Innocent men, women and children, Muslims and non-Muslims alike are being 
brutally slayed just because the flawed understanding of some people prompts them to do so. 
The concept of and belief in God needs to be rescued from the hands of those who are 


terrorizing God's creatures. 
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(A): BELIEF IN RISALAT (PROPHETHOOD 
(B):KHATM-E-NABUWWAT (FINALITY OF PROPHETHOOD) 


(A): BELIEF IN RISALAT (PROPHETHOOD) 


Outline: 
1. Introduction 
2. Meaning of Risalat (Prophethood) 
3. Nature of Prophethood 
4. Distinct Qualities of the Prophet 
a. Humanity 
b. Bounty of Allah 
c. Knowledge Bestowed by Allah , 
d. _Infallibility 
5. Exalted Status of Prophethood 
e. Worthy of Obedience 
Exegete of the Book of God 
Teacher and Guide 
Leadership and a Model. , 
Arbitrator and Judge 
Legislator and Interpreter 


SS ee) oe 


Introduction: 

Human beings have been created to be God's vicegerents (khalifah) on earth. This 
lofty position demands that humans be granted the necessary free will to act. Hence they are 
called upon to fulfil the terms of their vicegerency by exercising voluntary choice (al-Kahf 
18:29). According to the terms of this vicegerency, humans are required to establish a moral 
discipline in the inner kingdom of their own selves, and to undertake a collective effort to 
fashion this world in harmony with the ethical vision given by God. This vision has been 
communicated to humankind through a number of chosen human beings who, under divine 
guidance, have demonstrated the practical application of this vision in their ideal lives. These 
were the prophets and messengers of God whom He commissioned, from time to time, to 
remind humans of the purpose of their creation and thus enabled them to live according to 
that Purpose, Indeed the first man, Adam, the ancestor of all humankind, was also the first 
Prophet. The prophet Adam and all those prophets who succeeded him taught humanity the 

llowing simple and unambiguous universal message of Islam: acknowledge God as your 
lord and act in a manner that would be conducive to a favourable judgment in the Hereafter 
by Conforming to the ways prescribed by Him. The process of providing divine guidance to 
humankind through the prophets continued in the course of history in consonance with the 
Changing requirements of human society in different climes and milieus. This process was 
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finally consummated in the mission of the last Prophet and Messenger of God, Muham 
(PBUH), In the seventh century AD. ° 
Guidance come to Man INvoudt Penge, These Were Prophets (Pace act 
their Divine calling - lt nyo oo to their people both as warners and bearers of xe 
jes and pointers to the Way. The Prophets represented a cat 
al-mustafin, assigned the specific calling of reminding 
{ their honoured status and the terms of their trust. They 


Meaning of Risalat (Prophethood) ; 

in Islamic rohit abt Risalat denotes the Prophethood which means the transmitting 
the commandments of Allah revealed on His chosen persons called prophets to the Creatur, 
of God. The revealed message is called revelation or wahy. 


Nature of Prophethood: 
Prophethood is not something which can be acquired by effort. It is bestoweg by ] 

Allah and is His special blessing on chosen ones, the Prophets. It is bestowed upon them 

only whom Allah chooses for this purpose. 


Allah Himself chooses persons for this office. In the Quranic terminology, it is called 
“Istafa" which means “to choose the best out of a large number of things”. This word denotes 
that persons chosen for Prophethood were most suitable for this great and sacred missionon 
account of their multifarious qualities. The Quran has also made it clear in certain verses, 
When the Prophethood of Muhammad (PBUH) was criticized by his opponents and they 
Objecte the grant of Prophethood on him, Allah made it clear lo them: 


ic, ah Les alet ai 


“Allah knows best whom to entrust with his mission and how to get 
it conducted.” (Al-Anaam 6:124) 


Not only Prophethood cannot be attained through effort and learning, its real 
significance is also beyond our perception; The Quran says to this effect: 


Sabi abl Ge id tag 5 al 5s E95) Die shi ge ai ghuss 


“They ask you about the spirit. Say: This spirit is by command of my 
Lord, but you have been given only a little of the knowledge.” 
(Al-Israa 17:85) 


nite Lr pesenick of man are so constituted that it is beyond 
pirit and its reality. Inability to understand the spirit 
erstand the Prophethood. In fact, this is the essence of Prophethood 


Distinct ne of the Prophets: 
h selects the Prophets Himself from amongst the people. However, the Prophels | 


It means that know 
his power to understa, on 
Means inability to und 
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are exalted and distinguished human beings commissioned with divine God 
communicated these qualities of the prophets through his revealed words in the Holy Quran. 

a. Humanity: 
The prophets were essentially human beings. They were niether angels nor i 
order that every human aspect of their lives becomes a source of niderce for fobie dal 
people and they may not think that they (Prophets) in their natures were different from 
common people and therefore it is not possible for them to follow them. 
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“And nothing prevented people from believing when the guidance came 
to them except that they said: What! has Allah raised up a mortal to be a 
messenger? Say: Had there been in the earth angels walking about as 


settlers, We would certainly haye sent down to them from the heaven an 
angel as a messenger”. (Al-Israa 17;94-95) 


~ Sol All Sal) UST gh os. phe sos Ly 


“Say: I am only a mortal like you; it is revealed to me that your god is 
one Allah” (al-Kahf 18:110) 


b. Bounty of God: 
This does not mean that a man can achieve Prophethood by his efforts, but that it is 
a bounty of Allah, bestowed upon those whom Allah desires to bestow without regard to 
human efforts end struggles. 


In the lives of most Prophets, we see this aspect that before being ordained and 
beginning their mission, they have spent their early life in prayer and meditation like Moses 
being in the wilderness for forty days, similarly, Jesus passed his days in abstinence. In like 
manner, the Holy Prophet (PBUH) meditated in the cave Hira. This abstinence was to 
prepare the soul to receive the revelation; in spite of this, Prophethood is not gained by 
human efforts, it is not an acquired status, it means simply this that justices God has 
bestowed different qualities of different persons out to attain perfection in it, a person has to 
combine his own efforts. Similarly, Prophets have the essence of Prophethood in them but 
they have to prepare themselves to develop the capacity to receive revelations. Now if 
anyone strives, he will receive the status commensurate with it. But for the office and 
responsibilities of Prophethood, Allah makes the choice Himself. This choice has been 
termed /stifa in the Holy Quran, which means selecting the best from many. 


Therefore when the infidel made these criticisms regarding the Holy Prophet (PBUH) 
and demanded the right of equality with him, Allah through the Holy Quran made this clear 
judgment: 


in, ae Le lel a 


* trust with his mission and how to get 
ie pesrsit egies (Al-Anaam 6;124) 


“Allah knows best on whom to bestow Prophethood.” (6:124) 
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wed by Allah: ; . 

c. monies of the Prophets is that anes PS er ee: ge oF fai * 

from God. The personal wishes of the Messen: nal wiy 

pas alae message, and they speak and act according to the commands from Allah 
In the Holy Quran, this is made clear in this verse. 


~ Sia A SL sail ge GbE Ls 
ires but says only 
(An-Najam: 3-4) 


“He does not speak according to personal des’ 
what is revealed to him.” 


j hese teachings to Allah has a vast meaning. The meaning of this 
verse sites cosnoren firstly the guidance and the commands of Allah are taught to 
the Prophet (PBUH) directly through an angel in determined words which we call the Quran 
or secondly the special wisdom and light of prophecy imparted by Allah. From them proceeg 
commands and injunctions, in which the meaning and not the words belong to Allah ang 
which are called Hadith or Sunnah, About the Sunnah, the injunction of Allah is clear: 


~ 1 Gld Ade SIGS Lag 6 ghAS Usa AST Ly 


“Whatever the Messenger bids you accept it and from whatever he 
forbids you, abstain.” (Al-Hashr 59:7) 


d. Infallibility: 
A Prophet does not err in judgment or thought neither is his conduct or morals open 


to the slightest criticism. Their souls, feelings, thoughts and conducts are pure and safe from 
Satanic temptations. 

This does’ not mean that they were immune from such evils in their human states. 
Although possessed of natural desires but Allah protects them. This is the reason that the 
insight and thinking of Prophets and the degree of perfection, and his moral strength is 
extremely secure. On one side, he has the capacity to understand injunctions and to 
formulate more injunctions through his judgment, and on the other, he has full self-control, 
because he is under the complete guardianship of his creator. 

Actually for Prophets to be infallible and free from faults was a prerequisite for the 
Purpose for which the institution of the Prophethood was established. The infallibility of the 
Prophets and their being free of error in judgment or in conduct or character is the light which 
belongs to the chosen creatures of God. That is why their conducts are the models to be 
followed and their lives are above criticism. Now according to this revelation of Allah that: 
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“And there is not a nation but a warner has gone among them”. 
(Al-Faatir 36:24 


_Where the question of excellence among Prophets arises it is comparative for 
according to Allah: 
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“We have made some of these messengers to excel the others”. 
(Al-Bagarah 2:5 
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Exalted Status of Prophethooa: 


considered God, or that they are i j 
eet eae rata pete eeitrewded - God appearing to us in human form. This 
lives and natures cannot be emulated and to 


God. This has been the trait of 
history as we learn from th mankind in its early stage of 
people in the following words: Holy Quran. The Prophet Noah (AS) refuted this before his 


~ Be i} sil V5 aad p85 a 3958 gale AIO Vy 
“I do not say that I have the 
that I have knowledge of the 
angel.” 


treasures of God in my possession, or 
unknown, neither do I say that I am an 


(Hud11:31) 


Similarly, some people considered Isa (A. S) the son of God: 


CS glaes Sh yg6T au de gy Ju 
“I am the servant of Allah Who has given me the Book and ordained 
me a Prophet.” (Maryam 19:30) 


Now in the light of the Quran; we explain the status of Prophethood. 


a. Worthy of Obedience: 

The Quran says that the complete obedience, allegiance and the example of the 
Prophets is a prerequisite of faith. Whatever the Prophets command in regard to faith and 
creed it is obligatory to follow. Although the purport of such actions may not be apparent, but 
belief in his utterance is virtue and righteousness and is an obligation for the Muslims. The 
Holy Quran has explicitly stated this: 


~ i oily GURY YJ gid Se Ug 
“ And We did not send any messenger but that he should be obeyed 
by Allah's permission”. (An-Nisaa 4:64) 


This obedience should not be outwardly, but willingly. The Almighty discussing 
obedience to his last Prophet (PBUH) states: 


squall gi Lyhed YB A 59 a BSS) Us ONY 95 8 
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“O Prophet, your Lord is witness that these people are not faithful 


- as their arbitrator in their mutual 
unless they do not age aA judgment willingly, without any 
disputes and then y (An-Nisaa 4:65) 


” 
reservation or narrowness - 


Logicalll uch a course is necessary because . hyetoy Aas 
too, s | 3 
transmitting Divine Commands, pgi wiht ey Prophet (PBUH )in his age has 
Obedience and submission to Alla 


a 
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made this demand: 
: ov) eslel 5 all | gaits 
(Zakhruf-a 43:63) 


“Fear Godand obey me” 
In this manner, it does not remain obedience to the Apostle but to Allah. The Holy 


Quran has explained this clearly: 


~ Gi) e Ub ab gta 5) abd Cy 


« er, he indeed obeys Allah”. 
Whoever obeys the Messeng' Satiadals 


b. Exegete of the Book of God: sak 
The Shariah of Allah is the divine law which covers all principles, However ; 


aa + ts 
explanation, interpretation and application have been made the responsibility of the Holy 
Prophet (PBUH). 
The Holy Quran has ssid this in the following verses: 
~Epaltaall 5 55 4k 55 sh ggg OS Us CAUSII le Ul 


“And we have revealed the Book to you explaining clearly everything, 


and a guidance and mercy and good news for those who submit.” 
(An-Nahl 16:89) 


For example, the Quran ordains the offering of prayers five times a day. It is the 
prophet who has laid down its procedures and rules to carry out the intent of the divine 
commandments. 


c. Teacher and Guide: 
This responsibility has been stated in the following verse the Quran: 
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“Certainly Allah conferred a benefit upon the believers when He raised 
among them a Messenger from among themselves, reciting to them His 


communications and purifying them, and teaching them the Book and the 


wisdom, although before that they were surely in manifest error.” 
(Aal-Imran 3:10) 


Similarly, at other places in the Quran, verses with the same meaning have oe 
revealed in which the common theme is that Allah did not send the Prophet merely for 
recital of verses but with three other aims and objectives in minds: 

a. To.teach people the Book - 
b. To purify individuals and societies so that their individual and collective sept 
-olliaa and that noble qualities and healthy Social system are incu 
em 
c. Toimpart the wisdom necessary for compliance with the dictates of the Book 
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When the t i 

becomes certain that this tooe re Holy Book is one of the responsibilities of Prophethood, i 

ie Muslim community. It is cont is part of Apostlehood and to act mar py fn 

of Hadith and Sunnah, gh tradition and ritual which are called by the name 


d. Leadership and a Model: 
Allah has ordained Prophets to b 
N e th 
to alee the lines of the Prophet for net 
guide ae : ‘habia them from straying and guide them to their destination. When 
Prophe ighted two torches of teaching and guidance - the Book and the | which 
give off a common light. This is why it has been said in the Quran: se 
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“O Prophet say that if you love God then obey m i 
1 : e, Allah 
and forgive your sins and Allah is the Rocnivion and Seley Say 
obeys Allah and His Messenger and if they turn their faces, Allah does 
not like infidels. (Aal-Imraan 3: 31-32) 


-Leaders and Guides - the purpose is 
and guidance embodies, 6 that they 


In a different passage in the Surah Ahzab, Allah says: ‘ 
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“Verily for you is the best example in the Messenger (PBUH) of Allah 


for those who looked into Allah and the Last Day, and remembered 
Allah much.” : (Al-Ahzaab 33:21) 


The Last Prophet (PBUH) himself in his sermon of the last Hajj says: 


"T am leaving two things among you. The Book of Allah and my 
examples. Until you keep both in your grasp, you will never be 
misled.” 

ing is thi the admission of 
is saying is this that three times he secured the 
over 100,000 Muslims and called to witness Allah and his angels. - iinet bipdingm 
of the Muslims, he bade transmit this message to those Aigo ageameaiod 
although his example was present before his contemporaries, we have : 
even today after almost 1400 years. . 

9 this materialistic and hedonistic world, 
had not been set up then, in this mi 

we do pebiraaita oT eee Muslims would stand, and where they would scatter away from the 
center of gravity. 


The importance of thi 
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e. Legislator and Interpreter: 


This function has been mentioned by the Quran thus: 
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“Those who follow the Messenger-Prophet, the Ummi, whom they find 
written down with them in the Taurat and the Injeel (who) enjoing them 
good and forbids them evil, and makes lawful to them the good things ang 
makes unlawful to them impure things, and removes from them their burden 
and the shackles which were upon them; so (as for) those who believe in him 
and honor him and help him, and follow the light which has been sent down 


with him, these it is that are the successful”. {Al-Aaraaf 7; 157) 


After this clarification of the Holy Quran, we learn that the Holy Prophet (PBUH) wa | 


ordained with legislative powers. That is to say, apart from those deeds explicitly 


allowed by God those injunctions which proceed from the Holy Prophet (PBUH) are equal 


binding and a part of the Divine Law. This has been reiterated in a different verse. 
~ NgGSttd ASE SIGS Lag 8 354 J gta Sh ASUS Lag 


“Whatever the Messenger bids you accept it and from whatever he 
forbids you, abstain.” (Al-Hashr 59:7) 


f. Arbitrator and Judge 


The Holy Quran has in many verses elucidated that the Holy Prophet (PBUH) is 2 


judge and arbitrator. One of such verses is this: 
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“We have sent this book to you with the truth so that you may 
judge between People in accordance with right way which Allah 
has shown you.” (An-Nisaa 4:105) 


The Apostles of Allah have many functions and states from which apie 
described. The Holy Quran has designated them Guide, Warner, the Inviter 
the Purifier, the lighted-lamp and other qualities. 


Ne 
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(B) FINALITY OF THE PROPHET MUHAMMAD 
PB 


( 
KHA TM-E-NABUWWAH 
(PMS KP 2013, PCS SINDH 2015) 


Outline: 
Introduction 

Finality on Prophethoodof Mohammad (PBUH) in the Light of Quran and Hadith 
Characteristics of Finality of the Prophet Muhammad (PBUH) 

Basis of our Relation with Prophet Muhammad (PBUH) 


Eternal and universal message of the Last P 
responsibility of Muslim ummah rophet Muhammad (PBUH) and 


Ce 


introduction 
The belief in the finality of Prophethood bears as much importance as other 


conviction of faith, because without verbal acceptance and inner conviction of this, no one 
can enter the fold of Islam. The Prophet Muhammad is the last Messenger of God, and was 
sent to all humankind. Therefore, the Quran is a message for all people for all time to come, 
though its first addressees had to be specific people, in a specific context of time and space. 
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“Say, (0 Muhammad!) “O humankind, I am the Messenger of God to 


you all, of Him to Whom belongs the kingdom of the heavens and of the 
earth” (al-Aaraaf 7:158) 
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“We have not sent you otherwise than to humankind at large, to be a 


oF do not 
herald of good tidings and a warner, but most op 34:38) 


understand” 
ith the faith in Prophethood but in reality unless 
b e last of the Prophets the faith and belief in 


Apparently this belief is concerned 
the Holy Prophet (PBUH) is not aes ne acceptance of finality of Prophethood is a 


becomes clear that the faith 
thoad of Mohammad 
conviction that 


the Apostles of God remains incomp 
obligatory for entering the folds of Islam. if we ponder ee » x are 
in the Prophethood is completed only when we believe 

(PBUH) as the culmination of the line of gone — 
the religion and code of conduct preached by 

both in this world and in the Day of Resurrection. 
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Finality of Prophethood of Hazrat Mohammad (PBUH) in the Light of Quran ang H 


a. References from Quran: Adith, | 
in the first instance, we present proofs from the original (supreme) source bi | 


Quran is a categorical imperative for all the Muslims. | 


The Holy Quran says: 7 | 
BE A SF OG LE 5 i Ophs GSLs NEY Se ssl GI Saws Ge 
- lade Sige 
“Muhammad is not the father of any man among you, but he is the 


Messenger of Allah and the seal of the Prophets and Allah is aware of 
all things.” (Al-Ahzaab 33:40) 


Meaning of Khatam 

The meaning of the word “Khatm" is "to stamp a seal’, “to enclose", and “to leag 4 
the end”, and on some occasion it also means "to conclude an assignments”. For example ¢ 
Khatem ul Amal is used it only means that one has completed the job and the responsipj 
stands discharged. In this way, Khatam al-Anbiya means that assignment of Prophethoog 
that started with the Prophet Adam (PBUH) ends with the Holy Prophet Muhammad (PBUH), 


According to the authoritative dictionary Lisan al-Arab of Ibn Manzur (1233-1311), 


“The khitam of a group of people, the khatim of them, or the khatam of them, is tte 
last of them”. And the Prophet Muhammad (PBUH) is khatim of the prophets. 


According to Al-Tahdhib (of al-Azhari), Khatim and khatam are among the names o 
the Prophet. 


According to Taj al-Arus of al-Zabidi (1732-1790), the last of a people, like khatin. 
And with this definition is the saying in the Qur'an, "khatam of the prophets,” that is, the lastaf 
them. Further,and among the names of the Prophet are khatam and khatim, and he is the 
one who sealed prophethood by his coming. And also among his names is al-‘Aqib, and its 
meaning is “last of the prophets. 


References from Hadith: 

There are numerous authentic traditions related to the “explanation and elucidation of 
the Finality of Prophethood, whose veracity have been attested by Islamic scholars on the 
Asnad. Therefore if any person claims to be an Apostle or prophet is a liar and Dajal. It w 
announced by the Prophet Mohammad (PBUH) that. 


G23 oY Quill pile. 
het and there will be no prophet after me". 


its 
Therefore after the advent of the prophet, the message of Islam has come 0 
perfection, There will be no other message after the last Messenger. He is called the “seal 


the prophets", 
Holy prophet said: 


i “The prophets led the Bani Israil and when a prophet died another prop 
Succeeded him, but after me there will be no prophet.“ 


pro, 


ee 
. Revidbeo seashore esd the prophets preceding me is as a man built a 
the spectators moved fully but left @ gap in the comer of the wall for a brick, 
size ofa brick Then know it thet ‘Tone ahees questioned about the gap left about the 

brick, am Khatamun i in.” 
iii. | The Apostle of God said, "The continual of Prophethood and a a eae 
After me there is neither a prophet nor an Apostle.” |. 


, The of " ji 
Wv. Lalo ay Allah has said. “After me there is no other prophet and no other 


After the authority of Quran and Hadith there is a con i 
Prophet (PBUH) on this issue. This is a historical fact that afer we wernt er Pan the 
sorrel sais waged war against those imposters who claimed themselves as 
Pp ¥ 


Characteristics and Finality of the Prophet Muhammad (PBUH): 
I. Universality 
The Prophethood of all Prophets (A.S) before Muhammad (PBUH) used to be for a 
specific nation and a for a specific time. Other Prophets were sent to particular areas and- 
different nations, but the Prophethood of Muhammad is for all times and for all nations till the 
day of judgement. In other words the Prophethood Muhammad (PBUH) is universal as 
mentioned in the Holy Quran: 


~ Vasa 585 i J ha 3} Galil GH G 


"Say (Oh! Muhammad (PBUH)) people! I am a prophet sent for all of 
you. (Al-Araaf 7:157) 


ii, Annulment of Previous Shariahs: 
God Almighty annulled all the Shariahs of previous Prophets (AS) through His 
beloved Prophet Muhammad (PBUH) as the same were for specific time and nations. Due to 
the universality of the Prophethood of Muhammad (PBUH) now only the Shariah of the 
Prophet Muhammad would prevail till the Day of Judgment. The Holy Quran says: 
wep pel on 858 Gd Gh 5 Ale Di Ub a OKAY HE GH Oj 
“And the one who selects religion other than Islam, will never be 


; the losers in afterlife” 
accepted and he will be among (Aal-Imraan 3: 85) 


lil. Perfection: 
The message of the Prophet Muhammad 


wh Casall y p&ips pl Cul! 5 jal 
- Le 


. 


(PBUH) is complete, perfect and final. God 
Says: 


papi Sans is 


: religion for you, completed My 
"This day I have porate Resear for you Islam as your 
nite ween. yOu, (Al-Maidah 5:3) 
religion. 


—_ 
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iv. Protection of the Book: 

Unlike earlier divine books which are completely or partially extinct as much has 
added or omitted by the people to suite their interests and personal motives. But the Quran, 
revealed on Prophet Muhammad (PBUH) is still preserved in original form. The Feason jg 
that Allah Himself has taken the responsibility of protecting his book: 


~ geal as Sms Cas 


"Certainly we have revealed this book (Quran) and We will 
protect ip ( Al-Hujr 15:9) 


v. Protection of Sunnah: ; 
God Almighty has also made arrangement for the protection of the Sunnah .The 


people who collected sayings of the Prophet made great struggle and care in the collection of 
Ahadith. We today are taking guidance in all matters, spiritual as well as mundane, from the 
sayings of the Prophet (PBUH). Thus all the actions of the Prophet Muhammad are 
preserved word by word with the blessing of God. 


No. other Prophet or reformer has this quality that his whole life was recorded. 


vi. Holy Place of Mahmood (Maqam-e-Mahmud): 
Another important characteristic of the Prophethood of Prophet Muhammad (PBUk) 
is that God will grant him the Holy place of Mahmood on the day of Judgment as Allah says in 
the Quran: 


= Wapedia lie ah Bhieds Gi pia Gi ANG ay G48 LGD Gye 


"(Oh Prophet)! Say prayers of night (7ahajjud) and this is a thing 
of reward (Natal) for you, hopefully, your Lord will place you on 
the Holy place of Mahmood.” (Al-Israa 17: 79) 


Basis of our Relation with Prophet Muhammad (PBUH): 
The need to follow obediently the teachings and the model of Prophet Muhammad 
(PBUH) arises from the following: 
i. Requirement of Faith 
dtl J got) dome aI! AJIY 
Kalma-e-Tawhid is the embodiment of our faith that we affirm in it that there is no 


God but Allah and Muhammad (PBUH) is His Prophet. By professing this Kalima, we affirm 
our allegiance to the ProphetMuhammad (PBUH). 


i. | Required for Divine Obedience: 


~ Gi FULT a5 Jy Nl ak bya 
“And the one who obeys the Messenger of Allah, obeys Allah”, 
(An-Nisaa 4:80) 


ory for the believers to accept all that is bidden to them by the 
nd refrain from what he forbids as Quran ae _ 


It is also made compu 
Prophet of God a 


— Vfl Ake Sigh tay 6 AL J gL Sit ST Lag 


“Whatever the Messenger bids you accept it and from whatever 
he forbids you, abstain,” (Al-Hashr 59:7) 


ji, | Love for the Prophet (PBUH): 


The third basis of our relation with the prophet of God is our love with him. The Holy 
phet (PBUH) says: 


~Cpraal lilly cal yy cally coe mall Gan! 9 9So pie 9S an! Oe BY 


"The faith of a person cannot be dependable unless, his love for 
me surpasses his love for his father, son and all the people.” 


Eternal and Universal Message of the Last Prophet (PBUH) and Role / 
ponsibility of Muslim Umma 

The Prophet Muhammad (PBUH) is the last Messenger of God, and was sent to all 
mankind. Therefore, the Quran is a message for all people for ail time to come, ‘Say, (O 
ammad!) “O humankind, | am the Messenger of God to you all, of Him to Whom belongs 
kingdom of the heavens and of the earth” ' (al-Aaraaf 7:158). 


What was sent down upon the Prophet (PBUH) was therefore given in the charge 
trust of a community, commissioned to discharging the same duty towards the Quran as 
Prophet did. The Quran called it the umma musiima, a community living in total surrender 

God alone. The Holy Book laid down, with great emphasis and in copious detail, this 
: unity's duties and responsibilities. It also promised the community rewards if it faithfully 
arged these duties and responsibilities and warned it of dire consequences if it 
lected or betrayed its teachings. This is an important theme, vital for the Quran as a living 


blish righteousness and justice. This struggle is jihad, as it has a bearing upon the peace 
welfare of all humanity, according to the Quran, jihad is the highest virtue, and the desire 
it has been put parallel to the love for God and His Messenger, 
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BELIEF IN AKHIRAT (HEREAFTER) AND ITS 


IMPACTS 
(PCS SINDH 2017, CE-GB 2017, PCS BALOCHISTAN 2007) 


Outline: 

. Introduction 

Meaning of Here and Hereafter 

Summary of Belief in Hereafter 

Human responsibility and its consequences in the afterlife 
Quranic Treatment of Hereafter 

References from Hadith 

Life after death 

Human Abode in Hereafter 

Impacts of Belief in Hereafter on Individual and Society 
a. Impacts on Individual Life 

b. Impacts on Society 


CeENMAanen = 


Introduction: 
Belief in God and accepting human accountability before Him in the Hereafter is the 


quintessence of Islam. In the scheme of life contemplated by Islam, this world and the 
Hereafter are two necessary stages in the existential journey of humankind. Both these 
stages, though they may be sharply contrasted to each other, are yet to be understood as 
mutually complementary. Neither of them can meaningfully be defined without appreciating 
the significance of the other. The intrinsically of the here and the Hereafter and their mutual 
dependence thus assume practical significance in the existential enterprise envisaged by 
Islam for humanity. 


Meaning of Here and Hereafter 

___ In order to understand the significance of the duality of the here and the Hereafter 
that is inherent in the life of Muslims, it is necessary to see what meaning has been assigned 
by Islam to life itself. Life is not just seen as a given objective fact. There is a great deal more 
to it than is comprehended by the senses or intellect. itis a purposeful project sponsored 
God Aimighty, the creator of human beings and of their environment. Humans, te 
emer of God and His trustees and stewards in this world, have been commission 
ve oe imperatives into practical patterns of piety (birr), virtue (khayr) and excellencé 
sere re oa framework of the opportunities afforded by this worldly existence. This 
anaes at every man and woman as born innocent, with the potential for good 4 
oe realize moral ideals and spiritual objectives and thus qualify for Paradise, the 

@ of lasting happiness, which is reserved for the righteous. 


According to this philosoph inion, I , ; the 
sanctit “ae y Of religion, life is a serious vocation and assumes 
and sachin ate wy God, the creator and sustainer of all living phenomena, is thé fin 
conclusive jud Lovet all endeavours of humankind. It is He alone who will pronounce 

9 at the appointed hour concerning the value of all human acts: 


ee 
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whose acts and attitudes violate the purpose ofc pe ternds nd hea repr arte : 
as evil shall be consigned to Hell following God's judgment. . = 
Summary of Belief in Hereafter 


Consequently, the Islamic concept of life entails the following for hurnan beings: 
* The present phase of human existence is merely transitional: 


« The present phase is a Prelude to a subsequen! tag man 
: : 
existence, which is permanent and lasting; pa stone sang 


a weap se , 
bs Kinch esent stage is the indispensable means to realize success in the subsequent 


* The present phase is not valuable in itself. It is valuabl 
inevitable means for attainment of bliss in the Hereatter. ee See ae 


+ Life here is rendered worthless and may well prove to i 
sincere pursuit of the purpose assigned to it by God. be 2 curse if it is devoid of 

* If human beings acknowledge that their existence is due to God sciously 
identify with the objectives set for humanity by God, by engaging in a eurcadoa 
struga's to realize those objectives, they are reckoned successful in the estimation of 
Islam, even if they fail in every other endeavour of this worldly life; 

* The sole criterion of respectability among human beings is taqwa, that is, voluntary 
and sincere identification of human discretion with the revealed will of God. But the 
final judgment concerning all human deeds is the exclusive prerogative of God, which 
is held in abeyance until the end of time and the termination of worldly careers. 
Nobody should therefore pretend or claim to have any superiority or precedence over 
other fellow-beings on account of their assumed piety and good conduct. Hence ail 
human acts and deeds in this world are to be classified into good or evil only 
tentatively until the pronouncement of the fi nal divine judgement in the Hereafter 
concerning human endeavours; 

*% The present phenomenal world, this arena of empirical experience, has been 
designed for the service of human beings — the vicegerents of God. Therefore, this 
world of matter and of time and space shall be dispensed with upon the termination 
of humanity's habitation in this world and its eventual transference to the subsequent 
stage of life, namely the Hereafter. This world is, therefore, nothing more than a 
serviceable tool and an auxiliary instrument subservient to the purposes of humanity 


stab = world cannot adequately be comprehended in 
+ of the present phenomenal cannot adequate 
a pA sata oar star a higher realm that lies beyond the present 
cognitive and experiential domain of humanity to award the evil-doers their due 
punishment. ee ae 
worldview, the essential features of which have been ou bove. 
there is phy ning or total this-worldliness. Muslims are not only permitted but 
Positively urged to acquire, possess and enjoy the good things of life. At the —_ a a 
are Warned on every occasion and reminded at each step not to yearn ad = os 
Br or nae ir hove Seen tae ro noriegrageoncs an sive pursuit of the bliss 
reg diy red by devoting all available worldly bounties — knowledge, time, 


Power, prestige and material resources — to serving the cause of God. 
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The way to success here and salvation in the Hereafter requires that human 
Own volition should follow Islam, the religion chosen by God for all humankind, Islan a Hee 
‘submission’, ‘surrender’, ‘acceptance’, This submission is an attitude of the ming anoles 
which consists in surrendering your whole being, consciously and voluntarily, to the hear 
God. This will is expressed in the divine revelations, the latest and final version of 
embodied in the Quran and objectified in the historical example of the Prophet My ich ig 
(PBUH), the ideal servant of God and His last messenger. The Centrai point of the Hed 
contained in these two sources of Islam — the Quran and the Sunna — js that humang 
their lives with all their attendant opportunities to God. Once people make 
acknowledgement of indebtedness to God, the rest of the attitudinal changes demandeg 
Islam come as a natural corollary of this basic acknowledgement. y 


Humans are masters of nothing of what they apparently possess. This is true evan 
their existence, for they neither beget themselves nor bring into being anything out of their 
own will. This world is complete without humans, but humans cannot survive without 
world. Therefore, human beings owe all their possessions including their own selves to 
The only way of repaying this supreme debt lies in surrendering ourselves entirely to gy 
creator and master. This total surrender of the self to God is not possible in any way athe, 
than offering total obedience to Him in the whole spectrum of individual and collective jite. 
This holistic view of religion introduces an inseparable relation between life here and life in 
the Hereafter. According to this view of religion, no aspect of our worldly concerns here can 
be free from the predominant considerations of the Hereafter. If anything of this world is likely 
to bring dividends in the next world, then it is really worth our while. But any amount of 
worldly riches is worthless if it is not conducive to the limitless potentialities of the bounties of 
the Hereafter. 


Human Responsibility and Its Consequences in the Afterlife 

The test to which humanity has been put by God is confined to this world. Death 
transfers people to the subsequent stage of their existence, and as soon as that stage 
arrives, this worldly test comes to an end. That is why with the beginning of the process of 
death, the door of repentance is closed (al-Nisa 4:18). For no sooner have people witnessed 
the spectacle of their death, than the reality of the higher world starts appearing to their 
vision. Since at this stage of exit from the confines of this temporal world there remains no 
significance of ‘belief in the unseen’, the time of man's trial comes to an end. sg 

Moreover, the test in this world is contingent on certain conditions of responsibility. 
Children and insane people are not held responsible because they are devoid of the required 
intellectual maturity to comprehend and carry out the divine commands. But as soon as we 
attain the required maturity of mind, we are reckoned responsible in the sight of God. This 
responsibility is contingent on the presence of conscious intention in humans that em 
from an understanding of right and wrong. Whenever this conscious intention is abse 
temporarily or permanently, a person will not be held liable for his actions. Also when there is 
resolute intention to perform a virtuous deed, or to commit a sinful act, this intention w 
constitute the basis for reward or punishment. Similarly, human deeds at times 
recompense for the subject even if their consequences might appear after some time. ond 

In a nutshell, the scope of responsibility and its consequential reward 
punishment have been laid down in the following verse of the Quran: 


"Hie whe does an atom's weight of good shall see it and he who does an 
atom’s weight of evil shall see it” (al-Zalzalah 99:7-8) 
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Thus, in the scheme of Islamic recompense, everyone is basically responsible for his 


intentions. No Aste entitled to the merit of another or is liable for the blame of another, 
excep! plea aa ve exerted some decisive influence on others to do either good or evil 
( jaam 6:164; al-Kahf 17:15; Faatir 35:18: al-Zumar 39:;al-Najm 53: 8-9). 


b Despite its apparent charm and fascination, this world remains an imperfect world. It 
neither yields perfect happiness nor dispenses complete justice. Therefore, there has to be 
nother higher realm that is free from the limitations and imperfections of this world, where 

he ends of both justice and happiness can be realized in the fullest measure. Thus, belief in 
he Hereafter is an ethical requirement for humanity more than anything else, The Hereafter 


ig aiso inevitable for eternal human bliss, if only because the finite scales of this world and its 
sbvious imperfections render it incapable of providing such bliss. 


Q uranic Treatment of Hereafter 


f The Quran deals with the themes of life in this world and that in the Hereafter, and 
contrasts the two at great length. It underlines the acceptance of the reality of the impending 
world as a sine qua non for the felicity and salvation of humankind in many of its verses. 
e is hardly a chapter of the Quran that does not touch on this theme explicitly or 
icitly. The Quran regards those who deny the reality of the Hereafter as being farthest 
the path of guidance. It marshals evidence derived from reason, intuition and empirical 
logic to argue for the inevitability of the Final Judgment that awaits humankind. At times the 
Quran cites the Hereafter as an incentive to disbelievers to accept the truth, and at others it 
fefers to it as a warning to deter disbelievers from their attitude of infidelity or rejection of faith 
kufr ). On other occasions the Quran mentions the spectacles of the Hereafter as an impetus 
0 believers so as to encourage them to promote pious conduct in order to prepare 
themselves for the final accountability and to qualify for the life of perfect happiness in the 
Hereafter. |t employees various figures of speech and metaphorical expressions to bring 
e the scenario of the Hereafter and render it close to the minds of its listeners and 
feaders. On some occasions we find the Quran refuting by the force of various kinds of 
argument the stance of those who deny Doomsday. The Quran also explains on different 
ecasions the various stages of the Hereafter, which start with death and culminate in the 
Mocess of accountability, leading to the consignment of some people to Hell and assignment 
if others to Paradise. It employs various terms to describe graphically the scenes associated 
vith the Hereafter. 


In its description of the spectacles of the Hereafter, the Quran has employed a 
ber of terms. The term most frequently used is Yawm al-Qiyama, ‘the Day of the Great 
g'. This occurs no less than seventy times in the Quran. Another Quranic term used in 

context is al-Saa, ‘the Hour’, which occurs forty times. On other occasions, we come 
Bross the terms al-Yawm al-akhir, ‘the Last Day’ and al-akhira, ‘the Hereafter’, which occur 
anty-six times and over a hundred times respectively, Apart from these expressions, we 
0 find the following terms that refer to various dimensions of the Hereafter: Yawm al-Din, 
Day of the Requital, Yawm al-Falsi, the Day of Decision, Yawm al-hisab, the Day of 
koning, Yawm al-Fasi, the Day of Judgement, Yawm al-Talaq, the Day of Meeting, Yawm 
ami’, the Day of Gathering, Yawm al-Khulud, the Day of Abiding, Yawm al-Khuruj, the 
of Coming Forth, Yawm al-Bath, the Day of Resurrection, Yawm al-Hasra, the Day of 
egret, Yawm al-Tanad, the Day of Calling Forth, Yawm ab-Azifa, the Day that Draws Near, 
m al-Taghabun, the Day of Manifestation of Losses, a/-Qaria, the striking calamity, al- 
hshiya, the overwhelming calamity, al-Sakhkha, the deafening calamity, a/-amma, rs 
dominating calamity, a/-Haqga, the great truth, and al-Wagia, the great event. (See 


ydani, a/-Agida al-isiamiyya pp. 626-30) 
In line with the teachings of Islam, the Muslim acknowledges that death is not the end 
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Of life; it only opens the door to another life which is eternal. He is constantly aware that 
Last Day means death of individuals, period in the grave, resurrection, judgment ang , the 
with either paradise or Hell Fire, He is not oblivious that it is Allah Who causes human at 
to die, buried and resurrected (Suralu ‘Abasa, Qur'an 80; 21-22). In another portion of 
Book of Guidance where the state of the Last Day is presented vividly and graphicatly, ae 
warns that: 


USise Ue dtball 5 thy atag - £2 85 Jo Yi 28 ty Sg 


a a ad oie Ae et ds tun ih: 
5a} Sag Ase ath il Oh og SA a Cah 85 Sag 


fuses (pail Yl Sal Aas i 9b Y5- Sal dotke 
feoyt Se 


~ gis RS galled BS Gay, 


“Nay! When the earth ie pounded to powder! And your Lord has come and 
the Angela rank upon rank! And Hell is brought that Day (face to face), on 
that Day, human being will remember (all his past deeds); but how will the 
remembrance profit him? He will lament, Oh! I wish I had sent ahead (some 
good) for my future life! So on that Day, his punishment will be severe as 
none hea been inflicted so much! And his binding (with heavy chains) will be 
(so painful) aa none other has been so much! The righteous soul will be told, 
Oh! The reassured soul! Return to your Lord well pleased with yourself and 
pleasing (to Allah)! And enter among My Righteous servants! And enter My 
paradise!” (al-Fajr 89: 21-30) 


Asal 5 Bb doll pte 5 


The Quranic verses in which these terms are used bring home the various stages 
and dirnensions of life after death. The general connotation that these terms convey may be 
summarized as follows. 


A, bodily resurrection of all the dead will take place sometime after the occurrence of 
death. On a certain day specified by God, all humans will be brought out of their graves. They 
will stand individually before God to give an account of their deeds in this world. The fullest 
measure of justice will be delivered on that occasion, and people will receive due 
recompense for their deeds. 


This day will witness the regrets and tortures of those who disobeyed God in this 
world, and this day will usher hurnanity to its final destiny. Consequent on the divine verdict, 
the virtuous, the faithful and humble servants of God will be assigned to Paradise — 4 
peace, lave, honour, happiness and eternal bliss that will be blessed by God for ever. The 
sinful, the disobedient and the arrogant will be consigned to Hell — a life of trouble, torture, 
grief, guilt, hatred, animosity and the wrath of God. God will eternally damn the dwellers " 
Hell, — those who might subsequently receive His forgiveness, which depends on His 


Besides, the Quran speaks about the various signs and events that will precede the 
occurrence of the ‘Final Hour’, the exact knowledge of which is exclusively with God. Hence 
ins Final Hour will come upon humanity all of a sudden (al-Aaraaf 7: 187). However, 
pe gag are mentioned in the Quran and in the statements of the Prophet (PBUH) which serve 
of the Gura to humanity to prepare itself for facing its final destiny. The relevant statements 
innportarrt eon emphasize the imminence of the Final Hour. This imminence has 
individual. It me hisses death — being the door to the next life — is imminent to every 
Hereafter Second N suddenly to any individual and transfer them from this world to th 
, the hour of the ‘Great Rising’ (al-Qiyama) may come upon all humanity at 


lose its utility and raison d'étre, ang hence . : 
Anbiyaa 21: 104; al-Infitar 82: 46), W DE made to id 


Speaking about the Scenario of the Final Hour, the Quran Says: 


He (man) asks: ‘When is the Da 
and the moon becomes dark, and th 


appointed time’ (al-Mursalaat 77: 8-11). 


The general idea conveyed in the relevant verses of the Quran is that, prior to the 
rence of the Final Hour, humanity as a whole will reach the lowest ebb of its moral 
rity. Knowledge and the ways of virtue will disappear, and ignorance and immorality will 
me the order of the day. These conditions of humankind’s moral decadence will deprive 
of the right to live any longer, as it were. Thus, the moral failure of the whole of humanity 

Spell the end of history. 


The Quran says: 
ON egy dye Git BES Lag Gee Ng tga os bla 5 1 58 gh 
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“Do they not consider the kingdom of the heavens and the earth 
and whatever things Allah has created, and that may be their 
doom shall have drawn nigh; what announcement would they then 
believe in after this?" (Al-Aaraaf 7:185) 


And in the Surah Room it is revealed: 
wale Sygal 585 Hae B GEN ISG gill 5 

-produces it, and it is 
Ea (Ar-Rum 30:27) 


a"He it is who produces creation the 
easier for Him." 
ifficult i is easier to repair a thing 
argued i to create a thing, but it is east ' 
Pace rsh nbere it is easy for Allah create mankind out of particles, 
can it be difficult for Allah to resurrect man after death 
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References from Hadith: o been revealed for the @y; 
‘A number of verses having the same theme hav Tidangy 


mankind. 
Holy Prophet (PBUH) Saige — 
penighad LS yyenty 94 Ui Las y gail aSil 
Mayl_jLll gl hagh eligi 


like you sleep and you will have to get up aa 


"You will have to die, 


you awake," 7 
This argument pertains to the life of man wherein he has been granted freeway, bus 
those people who are arrogant do not consider such matters, 

Here it is arqued that it is difficult to create a thing, but it Is easier to repair o¢ 


te a thing which has been disintegrated. Similarly, if it is easy for Allah to cy, 
n kind out of pola how can it be difficult for Allah to resurrect man after death? “ 


after death . 
The Quran calls the stage that comes immediately after death barzakh. The worg 


literally means ‘something that serves as a barrier between two things.’ This Quranic 

signifies the state of humans between death and resurrection, @S Connoted in the 
verse of the Quran: ‘Until when death ove taxes one of them, he says: "My 

me back that ! may do good in that which | have left.” By no means! It is but a word that 

‘he speaks. And before them is barzakh until the day when they are raised’ (al-Muminoon 

23:99-100). 


This intervening state is also often referred to in the religious literature of Islam by the 
word gabr. Qabr, which literally means ‘grave’, is used frequently in the Quran and the 
traditions of the Prophet in the wider sense of the state of human existence following death, 
For example, the Quran says, ‘Then He causes him to die, then assigns to him a grave; then 
when He will, He raises him to life again’ (Abasa 80: 21-2). 


Thus barzakh and gabr are !slamic terms that are identical in meaning and represent 
the state in which humans are placed after death until their resurrection. We are told by the 
Quran that evil-doers are made to taste some of the consequences of their deeds in this stale 
of barzakh, while the full consciousness of the chastisement shall become clear on the Day ot 
Resurrection: ‘And the evil chastisement overtook Pharaoh's people — the fire; they af@ 
brought before it every morning and evening and, on the day when the Hour comes to pass 
make Pharaoh's people enter the severest punishment’ (al-Ghaafir 40: 45-6). In the samé 
be the righteous will experience a pleasant condition during the state of barzakh or gat 

'S condition will be commensurate with the virtuous deeds performed by the righteous 


during their w. F ae ; 
the 1 fe ih — life. For example, describing the condition of martyrs in the life of barz 


And think not of those who are killed in God! | ive, being 
: od's way as dead. Nay, they are alive, bé 
ahs hay eawsat bane pegdbeeah 7 in what God has given thors oe of His a 
th ose who being left behi ined them, 
ey have no fear nor shall they grieve (haltfarenn 3: nd ia 
The ! 
Prophet (PBUH) ae of the Quran and the explanations found in the traditions from 
Cited above, show that it se nature of human life in barzakh, some of which have beet 
awakening characteristic affords @ peculiar kind of experience, In contrast to the 
of the Final Hour of rising or resurrection, the state of barza het 


ee 7) 


wit : : Garth and the mountai 
one naa on that day will the event come to pass’ (al-tHon bee Pahoa and crushed 

‘res Fe ing rap presi oe Ries of ny tue which will cause a senersi 

the ry s e@ day of decision j ‘ cs 

the trumpet is blown, so you will come forth in at fat eae ia the day when 


Consequent upon the blowing of the 

‘ , second trumpet, all humans will 

2 vast and barren plain. Every single member of the face race will be sad fe stand in tis 
pita si soe — z ee Abie. gathering, hashr, is mentioned several times in the 
if Stage of the Hereafter (Yaseen 36:1; 41-4; > $7; 
Fraahaa 20: 102). ( Qaaf 50:41-4; al-israa 17: 97; 


_____ As soon as humans are assembled in this grand gathering, their accounting will start. 
Each individual will be shown a written record of his deeds on this occasion and wil be 
uestioned conceming all the major and minor sins committed. A balance of deeds will be set 
© weigh the virtuous and wicked deeds. Those whose virtuous deeds outweigh their wicked 
eeds will carry their record in the right hand, but those whose evil deeds are heavier in the 
balance will be given their record in the left hand, or behind their back (al-Haaqga 69:25; al- 
Inshiqaaq 84:7-12). 
The Quran also speaks of the monitoring of the good and evil deeds of individuals 
during their present life. This observation of human conduct, for which God has 
commissioned special angels, will constitute the basis of evidence against humanity on the 
Day of Judgment. In this connection, the Quran repeatedly mentions the process of constant 
igilance about the state of humans by the angels who are engaged in writing down the most 
inute details of all the good and bad acts committed by them and in preparing an 
exhaustive written record of their lives. It is on the basis of this written record that indica 
will be taken to account on the Day of Judgment (alZukhruf :80; al-Jaathilya 45:.28-9; 


194; 7 12). 
f 18: 49; al-Anbiya 21:94; al-Infitar B2: 10- 
A deeper understanding of the verses that talk of recording the actions of human 


i their deeds, feads to the conclusion that 
Bee or pean 8 prod pate ffects. It is these effects of our own 
luman actions are 


rily productive of certain effect rons 
actions that are referred to in ‘hese verses. For instance, ~ cere a ane 
actions ta cling to his neck. and we shall rat Aye - Hee sah Felis lage =e 
whi i i en’ (al-Israa 17:13). Me pe eee 
c ety pera find no the effects of the actions to impact on the perso 


As soon as the accountability of the people — both th ®. This passage, which is 
been completed, they will be made to pass gh din iti 
own as absirat, is fixed over the ST ae to reach 
ickly and enter Paradise. The wicked wi 


ryam 19:72). 
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Human Abodes in the arene 
Janna / Firdaws Heave os saat Rib 
r Paradise are Janna an occ, 

f he ty on Bip oraaiya only twice in the Quran. Firdaws appears to be 
ane ager Paradise, Janna, meaning ‘garden’, is used in both singular and Plural 
pelea the Quran to indicate the abiding place of the righteous in the Hereafter, Th 
description of Paradise as a garden (janna or, in plural, Jannat) with rivers flowing in it, ig 
eaty tion and likeness, and is not to be identified with 


ed to be an approxima ot to 
seatiens eancuniored in this life: ‘A parable of the garden which is promised to those whg 
keep their duty: therein flow rivers, its fruits are perpetual and so is its shade’ (al-Raad 43. 


hy rable of the garden which the dutiful are promised: therein are rivers of water not 
pei ‘or the worse’ haunaunned 47:15), And quite in keeping with this description is the 
statement made elsewhere, that the blessings of Paradise cannot fully be imagined in this 
life, for the obvious reason that they are not things of this world: No soul knows what 
refreshment of the eyes is hidden for them: a reward for what they did’ (as-Sajda 32:17), 


Thus, the rivers of water, milk and honey (Muhammad 47:15), the thrones, the 
cushions and carpets, the ornaments, the bracelets, the silk robes (al-Ghaashiyah 88:.12- 
16; al-Kahf 18:31), the abundance of fruits and sustenance and the company of beautiful 
partners are mentioned in the Quran as spectacular scenes of life in Paradise. The 
description of these scenes in the Quran indicates that whatever may serve to perfect the 
happiness of human beings will be there. But humans cannot yet know their exact form 
because their present senses are incapable of concewving it, All descriptions of the blessings 
of the next life are only a ‘likeness’ or ‘a parable’ (mathal), as is explained in the Quran 
(Muhammad 47:15). 

One of the various attributive names of Paradise that we find in the Quran is Dar al- 
Salam, ‘the abode of peace’ (al-Anaam 6:127). Perhaps no other expression conveys the 
nature of Paradise more meaningfully than this appellation. Life in Paradise, more than 
anything else, will afford an abiding peace in contradistinction to the endless anarchy and 
grief that characterizes life in Hell. This peace will be realized by the promised meeting with 
God, which is typically expressed in the famous Quranic verse, ‘Verily unto God do we 
belong and verily unto Him we shall return’ (al-Baqarah 2:45-6, 156; al-Hijr 15: 45-8; Faatir 
35:34-5; Yaseen 36:55-8; al-Waaqia 56:25-6; Saba 34: 37). This meeting with God, 
according to the Quran, constitutes the ultimate object and the highest end of all virtuous men 
and women's arduous struggle in life ( al-Bagqarah 2:45-6; al-Inshiqaaq 84:6; al-Kahf 18:110; 
al-Qiyamah 75: 22-3). 


Hence, Paradise is worthwhile for human beings because it promises a meeting with 
the Lord. And Hell is the worst abode for humans because it will debar its inhabitants from 
their Lord (al-Mutaffifin 83:15 and al-Ankaboot 29: 23). Furthermore, the Quran speaks of the 
unending progress of the dwellers of Paradise to unlimited heights. In contrast to this promise 
of progress in Paradise, life in Hell represents falling down to an abysmal depth. Moreover, 
both Paradise and Hell have different degrees relative to the level of reward or chastisement 
that is awarded to different persons, whether virtuous or wicked (al-Waaqia 56:7—56). 


Hell / Jahannam 

The condition represented by Hell is described in the Quran by different names. The 
name used most frequently is jahannam, which literally means ‘extreme depth’. Among the 
others are jahim, ‘furious fire’, and Hutama, ‘vehement fire’. This latter word is derived from 
hatam, which also means the breaking of something thin or rendering something infirm (2 
Humaza 104; 4-5). These different names used by the Quran to convey the condition of Hell 
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; : quences of evil d i i 
his life. But at the same time, Hell also has a remedial suston We tw Ce ee 
se sp eet ss different levels according to the 
; 5 2 given to e person, The lowest abode in Hell, 
ording to the Quran, will be occupied by the hypocrites (an-Nisaa 4:145). Similarly, the 
stowed upon the prophets, those who never deviated 
or -Nisaa 4: 69-70). The remedial role of Hell will come into 
lay in respect of those believers who persistently committed grave sins in life. According to 
je consensus of Muslim theologians, such sinners from among the believers will be made to 
iter Hell temporarily for the sake of purification. They will be admitted into Paradise after 
ey become fit for admission through their purification from the evil consequences of their 


ts of Belief in Hereafter on Individual and Society: 
The belief in Hereafer can have tremendous effects on individual and society. 


pacts on Individual Life: 


i pertaini is world, Success, ae 
: a “3 vee Se Ses a unique meaning because of belief in a world’ 
a0 an um 
ented to the Hereafter. oP 
npretending / humble sac eater 

aoe er me pees pursuit of the seem Aube poe saci ¥ 4 

t ned ter a Brine belief is fully absorbed by the mind and 
a snare selfishness. When such a be 
brisoned in their 
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expanses of a universal human fraternity. Likewise, absence of the notion ‘o Yay 
accountability from the consciousness of humanity often generates the wors, fey 
attitudes of greed and selfishness. This selfishness in turn engenders a series of Sing 
evils as a natural consequence of the mindless pursuit of our own interest in utter gic, 
of the well-being of others. Further, if unchecked, this selfishness leads to increasing «3 
and arrogance, The effects of internal maladies of the mind and heart continue to | 
and result in countless problems and miseries for humanity in the form of discord 
dispute, hostility and belligerence, clash and conflict. History bears testimony to these ». | 
consequences of the increasing arrogance and inflated vanity of individuals and collers.ne” 
They have wrought no ordinary damage on the peace and tranquillity of human life on earth 

fii. Pragmatic Way of Life Affirming Tawhid Doctrine 

As pointed out at the outset, the concept of the Hereafter is a necessary and Pract; 
consequence, a logical corollary, of the cardinal doctrine of tawhid. Affirming the absojis. 
unity and oneness of God and the consequential acceptance of His attributes 4 
omnipotence, perfection and all-pervading compassion and beneficence culminates in 
recognition of the Hereafter as the real and lasting abode of humanity, where ali uitimats 
aims will be realized. For a God who is omnipotent in an absolute sense and whose yj 
overtakes human intentions cannot be a mere spectator of history. No incident, no ag | 
however major or minor, can possibly escape God's notice or be beyond His grip. He is eve, | 
vigilant and watchful over the whole of His kingdom, which embraces the entire cosings | 

‘Neither sleep nor slumber can take hold of Him' (al-Bagarah 2:255). Nor does He need 
rest on the ground that He was ‘fatigued by the act of creation’ (Qaaf 50:38). His creative | 
power is constant and He cherishes His creation endlessly without interruption. He is aboye 
time and beyond space. His infinite knowledge encompasses all the general facts as well as 
particular facets of the reality of each being and non-being, whether relating to the sphere of 
the possible or pertaining to the domain of the impossible. 

iv. Sense of Accountability and Promotion of Justice 
If this world and life have a purpose, then humans must be responsibie to realize t ff 
humans are responsible, then the Hereafter is necessary because responsibility warranis 
accountability. No doubt, there are various human-made procedures for accountability in ths 

worid. But quite often truth is distorted and evidence suppressed, and as a result justice 5 

tarnished. The weak and the destitute seldom receive their rightful share in this world. The 

strong and the sturdy often devour the resources of this earth — the common possess#n @ 
humankind — and divest the poorer and weaker of their due portion of humanity's shared 
inheritance. The Hereafter is therefore necessary for dispensing the fullest measure 
justice. 
v. Hereafter is Logical Culmination of Life/Sense of Eternity accopt 
Further, despite all His favours to humanity, God has not compelled people to 

the truth and follow His commands. Rather He has set them free to accept or'reject the the 
religion (al-Baqarah 2:256, 18-29). The fact that people have a choice also necessitates - 
Hereafter. If humans were not free agents in this world with unlimited scope to perpetrate 
and fill the Earth with terror and turmoil, to unleash all forms of malice and mischief 899 
their fellow beings and even to commit physical and spiritual suicide, then perhaps til 
would be no reason for a Hereafter. Therefore, there is a logical correlation between ts the? | 
and the Hereafter. This world has no meaningful explanation without God. If God ay, 
humans must be answerable to Him, for they cannot become gods unto themselves. som 
people are answerable, they must be free. And if they are both, then there has to be it De 
Stage beyond the confines of this temporal life where stocktaking of their deeds ™ fat i 

Possible. All this unmistakably leads us to the inescapable conclusion that the Here@ 


DF 


the logical Gulmination of this tite 


vi + pit = Gratitude 
Y EMploying these facuitios people are abl 
F le to ackn 
and ¢ rakes His unlimited bountiog Those bounties peso plot pr Neown, 
raged " . ; forse ii rae gryge Psychological and spiritual, within humans and 
P Nent by humans of God and Hie bounties lcally leads 
an alkpervading conduct of gratitude. This conduc a tones 4 
t of gratitude is 

practical terms through sincere and oxclusive survilude 10 God In a ian et meres 
existence (al-Mulk 67:2—44; al-ingan 70;2--3), 
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vil, Theo and Recomponse/Purposeful Life 
Is placement of human beings in a constant Condition of test in this life demand 
full measure of reward and recompense, Otherwise this placernent w tke afar 
and obviously God's actions are free of fulliity, But - penn ehenwchonert 


since recompense 

realized in this world = given its finttude — this very fact calls focanwhatwadigns maser bee 
objective, Therefore, wide scope has been provided to people to employ the opportunities of 
this world So as to attain lasting reward In the Hereafler, and to save themselves from divine 
chastisement. The ways of both good and evil, truth and falsehood, virtue and vice, have 


been opened to them in this world to enable them to make a free choice between right and 
wrong (al-Anbiya 21: 35). In this condition of test, the primary responsibility is individual All 
members of the human race are answerable for themselves personally. No ore is to bear the 
burden of another (al-Baqarah 2:286; Faatir 35:18). 


It should be borne in mind that all human beings are to be held accountable relative 
to their capacity. The greater the ability, competence and resourcefulness of an individual, 
the greater is their responsibility. The less their resources, the lighter shall be their burden of 
accountability. This leaves no room in Islam for collective or impersonal responsibility. 
Therefore, the idea of redemption — so typical of the Christian creed —- is alien to the 
teachings of Islam. Moreover, since every individual human being Is placed in a different set 
of conditions in this life, the nature of the test for each one is different, and everyone is to be 
held answerable in the context of their own peculiar set of circumstances. It should also be 
noted that, notwithstanding the law of requital and recompense, God has promised that He 
will show overwhelming mercy and compassion to His servants. His mercy and clemency 
encompasses all humankind, and will be manifest both in this world and in the Hereafter 
(Yousuf 12: 54; al-Aaraaf 7:156). 


Moreover, the divinely ordained recompense is sometimes provided immediately in 
this world whereas at times it is deferred to the Hereafter. The virtuous deeds performed by 
humans are often rewarded in this world in the form of divine help, victory, glory. honour, 
prestige, a feeling of happiness, contentment of the heart and the pleasure of receiving divine 
knowledge, wisdom, light and luminosity, and the divine blessings of their time, wealth, 
spouse and children. In the same way, evil deeds sometimes immediately incur various forms 
of moral and material punishment. These forrns include exposure to conditions of humiliation, 
economic difficulties, failures of various efforts, feelings of grief, confusion of the ira 
perplexity of the heart, lack of blessings of time, wealth, spouse and children, and rs = 
of success in various endeavours, accompanied by a sense of pessimism {an-Nahl 16:30; 
al-Aaraf 7.4-5, 96; 48:al-Fath18-19; al-Raad 13:34) 


and Peseverence : 
4 ao nae © be borne in mind that at times there may race ane fe 
adversity even in the lives of pious people. These conditions of agra segs alg 
to be a trial for the virtuous. The sign for distinguishing between et ~ Aco hat is 
between punishment and reward — is that in the case of the former 
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from God and sinks into hopelessness and despondency Upon the slightest jolt of wf 
But in the case of a trial to which the virtuous are subjected, the person who Iq thy tang 


trial comes nearer to God and repents of their sins and misdeeds, Thus, the end regu of . 


trial is an elevation of their spirituality and an enhanced degree of Proximity to Gay 
Furqaan 25: 70~1). (i 


Impacts on Society: 
i. Ideal Society: 
The faith in Hereafter creates ideal society, the collectivity of people ang 
everyone in the society leads a virtuous and pious life, the mischief will disappear per 94 
ideal virtuous society | emerges. an 


ii. Spirit of Generosity: 

The faith in Hereafter also creates the spirit of generosity among the be 
because a believer knows that this world is temporary and so are the things of this Universe 
therefore, he will not love wealth and the things of this world to the extent to bar him trem 
good deeds, He spends his life in the way of God in order to please God. He knows that one, 
day he will die and his wealth will be left in this world. He will have to travel to the next wory 
with empty hands from wealth. Only wealth of good deed will help him. 


iii. Spirit of Social Work: 
The Holy Quran urges Muslims to do good (to others) .The Holy Quran says: 


Noel 435 Sliny Bb V5 lle See Dans ad cll 43 3p OE bad 
"Any person who hopes to meet hia God should do good deeds and 
should not make anyone partner in his worship. (al-Kahaf 18 :110) 


iv. Co-operation and Brotherhood: 

The believer in afterlife is imbued with the incentives to render meritarlous services 
for the welfare of his brethren-in-faith and humanity at large. In a Hadith the Prophet asks the 
believers to do entreat the guests, vist the ill and succor the needy if they really believe i" 
hereafter. 


Conclusion 

In short, from the perspective of Islam, this world /s but a transient testing ground for 
humankind, and life here is a constant trial. All here are required to prepare themselves 
their voluntary choice and individual endeavour to achieve the abiding bliss and avoid 
unfathomable misery that awaits humanity after its temporal journey |s ended. this 
otal woman in the Hereafter, their everlasting abode, depends on their actions in 
world. 


——— 
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BELIEF IN THE REVEALED BOOKS 


28 iplimentary to the Glorious Qur'an. He attests to it that Allah makes it a healing for 
s pease @: 155; al-Nahi 16: 89), hypocrisy, wickedness, ignorance and doubt 
Moreover, the Muslim believes that Allah has sent down some Books upon Hi 
Messengers to clarify and complete His past messages in order to guide people aright, Allah 
makes the purpose of sending Messengers to mankind, Stating that Mankind was one 
bommunity and Allah sent Prophets with glad tidings. and warnings, and with them He sent 
he Scripture in truth to judge between people in matters wherein they differed. And none 
fered over it (i. &. over the Scripture) except those who were given it - after clear proof came 
to them - out of jealous animosity among themselves. And Allah guided those who believed 
io the truth concerning that over which they differed, by His permission. And Allah guides 
ihom he wills to the right path (al-Baqarah 2: 213). 


Seay Gil p59) Oud ish aie Ug cua ty, ul 
scl Akay 5 bytes ye Sal alkyl Qiting Saat Gul 4 anh Ups 

- jue is gf a 3) 
“Indeed We have sent Messengers with clear proofs, and revealed with 
them the Scripture and the Balance (Justice) that mankind may keep up 
justice. And We brought forth iron wherein is mighty power in matters of 
war), as well as many benefits for mankind, that Allah may test who it is 
that will help Him (His religion) and His Messengers in the unseen. 
Verily Allah is All-Strong, All-Mighty” (Al-Hadid 67: 25) 


ts of Belief in Revealed Books: 
From the above, it becomes clear that x 
Belief in the fundamental teachings of Islam inspires the Muslims to do what is right 
and avoid what Is wrong in different aspects of life. 
He believes in all Messengers of Allah without discrimination and accords all of them 


| ia iven th Divine message - to believe in One 
that they are given the same - 
eg peri what is ‘ono and eradicate what is wrong and that they should 


neither be deified nor disrespected. 
He has unstained faith in the uncorrupted messages of all Messengers of Allah 
whol denying part and believing in the other in demonstration of that all of them 


i 
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ain h tent and actual purport of Atiay, 
ially Quran provide the conten | 
Bone viol ments vis-a-vis man relation both with his fellow being and the Almighty. "® 
ks provide regulation regarding issues of man relating to his ind ) 
‘ Engh pasar econumec affairs, political structure and cultural refinement, iu 
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Particulars of Revealed Books 


P e Prophet Musa 
instructions (d.1407 B.C.) 


Prophet Dawud 
(10" to to 9!" 
century BC) 


Prophet Isa (4 B.C. 
-33 AD. ascension/ 
crucifixion) 


“Song”,” music, 
psalms" 


Prophet 
Muhammad (571- 
632) 


“act of reciting”, 
“that is recited 
repeatedly” © 


the foremost | 
audience were 
the Arabs 


Suhuf. Besides, some scrolls were revealed to various prophets. The Quran specifically 
mentions the:scrolls (Shuhuf) of Ibrahim and Musa. 


Note: The Prophets and the Messengers mentioned in the Holy Quran were mostly sent te 
the people of the Middle East and North Africa. Although, Prophet Muhammad (PBUH) was] 
sent as the Universal Messenger, but he was also born in the Middle East and he fist 
addressed the people of Arabia with the message of Islam. Hemitic / Semitic languages were 
spoken in this region including Akkadian, Phoenician, Punic, Aramaic, Hebrew, Arabic, 
Ethiopic, Amharic, and Ambaric. Aramaic was spoken during the times of Prophet Mus@ 
(PBUH) and Prophet Isa (PBUH) in Palestine and Syria. Actually the old name of Syria is 
Aram, hence Aramaic, the language of the people of Aram. It is said thatthe Taurat may have 
been revealed in Aramaic. The Jews claim it to be in Hebrew. Injil must have been revealed 
in Aramaic as it was the language spoken at the time of Prophet Isa (PBUH), Zabur, the Holy 
scripture revealed to Prophet Daud (PBUH) may have also been revealed in Aramaic. Th 
scrolls of Prophet Ibrahim (PBUH) may have been revealed in either Akkadian, the languag® 
spoken in Ur, or in Phoenician, the language spoken in Canaan, Prophet Ibrahim (PBUH) 
migrated from Ur to Canaan around 1900 BCE. 


BELIEF IN THE ANGELS (MALAIKAH) OF 
ALLAH 


Outline: 

4. Introduction 

2. Responsibilities of Angels 
3. Impact of Belief in Angels 


Introduction: 
The angels are created of light, and endowed with life, speech and reason, They are 

free from carnal desires and the disturbance of anger: 

was pai Ue G shady gh pal al G ghets 9 

“They disobey not God in what He has commanded them, but do all that 

they are commanded”. (Al-Threem 66: 6) 


Their food is, to celebrate God's glory; their drink to proclaim His holiness; their 
conversation to commemorate God; their pleasure to worship Him. The angels are created in 
different forms and with different powers, 


The angels intercede for men, while they celebrate the praise of God; they implore 
forgiveness for the dwellers of earth. They also act as guardians for men. Each man has a 
succession of angels before and behind him, who watch over him by God's behest. 


The number of angels is very great; it can be known to no one except to God. Four of 
the angels are archangels, namely, Jibril (Gabriel), the angel of revelations; Mikhail (Michael), 
the angel of rain; Israfil, the angel who will announce the advent of Resurrection; Izrail, the 
angel of death; 


Every man is attended by two recording angels, called the “Kiram al- Katibeen.” or 
the illustrious writers, one of whom records his good actions, and the other his evil actions. 
There are also two other kinds of angels, called 'Munkar’ and ‘Nakeer,’ who examine the 
dead in the grave. 


There are also two celebrated angels, ‘Ridwan’ who is in charge of Paradise, and 
‘Malik who is in charge of Hell. 


i i i xistence of 
According to the teachings of Islam, the Muslims should believe in the exis 

the Angels; that ne are created by Allah from light and are different from human beings who 
are created from the earth or dust, while the spirits (Al-Jinn) are created from we. tn precion 
the true Muslim believes that the Angels cannot be seen because they are ig : ings 
wih sptual functions and power, He aware al ecco aay ta ey fe Mae. 
including human beings and animals yet it is sinful and in : : 
females, a or chadren of Allah as fallaciously alleged by the ignorant and misguided 


People. ‘He believes that they do not eat, drink, marry, sleep or have freedom or personal 


i possess all spiritual virtues and do not have any of the human 
rranaeaieag in oftect, he believes that faith in the Angels does dog Fanliye anyone 0 vera 
any of them or think that they can perform any of the duties o . e is Conscious te 
Allah Alone knows what is before the Angels and what is behind them, and they canna 
intercede except for whom He is pleased. He is apprehensive that it is also a great sin 10 ox 
oneself an Angel of God or think that anyone can behave like an Angel. 


onsibilities of Angels: 
site "The Muslim knows that Allah created the Angels to always obey, praise, worship and 


m, even before the creation of Adam and Hawwa. He accepts the fact that they g 
wearin the believers and the righteous ones and that Satan and bad spirits mislead ac 
prompt people to commit sins and immoralities. He acknowledges that the Angels do ng 
belong to the kingdom of Satan or spirits and that they comfort the believers and helps ther, 
against their enemies with the permission of Allah. He is acquainted with the basic teaching 
of Islam that the Angels have some connection with the physical world of human beings from 
womb till death, resurrection, spiritual progress in Paradise or punishment in Hell Fire. He is 
hopeful that they will be allowed by Allah to intercede on behalf of the Muslims, including 


himself, on the Day of Judgment. 


impacts of belief in Angels: 
In the socio-religious perspective, the Muslims believe that Arch-Angel Jibril (Gabriel) 


known as Ruhul-Qudus (the Holy Spirit), is the over-all leader of all Angels and that he in 
charge of revelation to all Prophets of Allah, as well as destruction or punishment of the 
sinners. He does not dispute that Angel Mikail (Michael) is in charge of rains for the 
sustenance of all living things in order to educate on their relationship with human being. He 
is informed that Angel /srafil is assigned to the duty of blowing the Trumpet to commence 
transition to eternal life and to resurrect all human beings and spirits for the inevitable last 
Day of Judgement is an indication of his role in the life of man. Hence, he constantly prepares 
for the inevitable death with true belief and righteousness in all affairs. He has it in his mind 
that ‘Izarail is the Angel of death; he tries to act righteously in all affairs. 


The belief that Munkir is the recorder of all the good deeds while Nakir is the recorder 
of all wrong deeds of human beings and Jinn and that Ridwan is in charge of Paradise and 
that Malik is in charge of Hell Fire, inspires the believer to do all those things that would pave 
the way for him to attain salvation and be saved from the punishment of Hell-Fire. The belief 
that Saiq and Shahid are the guardians and companions of the deed in the grave, either to 
punish or to bring blessings to the inmates engineers the believer to always strive to 
reeset eyes good deeds and avoid wrong deeds in order to attain paradise and be saved 

m Hell Fire. 
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ISLAMIC CONCEPT OF WORSHIP/ /BADAH 


(PCS BALOCHISTAN 2016 f COMPUSORY) 


Outline: 

1. Introduction 

2. Basic Meaning of fbadah (worship) 

3. /badah as a Technical Term among Islamic Scholars 
4. General Meaning of Ibadah 


5. Link between the General Meaning and the Technical Meaning of 
lbadah 


6. Prerequisites of Worship in Islam 

7. Worsip in Previous Sharias 

8. Characteristic Attributes of /badah in islam 

3. Worship is the Practica! Part of Faith 
Introduction 


In Islam, every human activity can fall within the sphere of worshipping God by 
observing His commands and prohibitions. {badah, according to Ibn Taymiyya, is a term that 
embraces all words and deeds, whether internal or external, which please God. These 
include the shahada (the testimony of faith that there is no god but God and Muhmmad is His 
Messenger), prayer, almsgiving, pilgrimage and the acts of Sunnah and supererogation. It 
also includes honest speech, integrity, obedience to parents, visiting the sick, keeping 
promises, efforts to resolve conflicts and other deeds and verbal acts which bring mankind 
closer to God. The term /badah brings to mind the obligatory rites and rituals by which God 
has commanded that He be worshipped. He has ordained these so that people may perform 
them because He knows that performing them is beneficial for them, even though their 
underlying rationale is hidden from them and they cannot fully understand it. Although a 
Mustim devotes himself to God in all his actions, God has made certain regular acts of 
worship obligatory at certain times: taharah {ritual purity) leads to vivacity and purity, salat 
wards off abominable and vile acts, zakat purifies wealth and feeds the poor, sawm is 
conducive to physical health and protects one from the evil ones, and, finally, performing the 
pilgrimage, both the greater and lesser (that is hajj and umra) consist of travel in the path of 
God and also serve as a meeting point for Muslims from various parts of the world. 


This shows the meaning of the term /badah both in its basic meaning as indicating 
submission, obedience and obligation and in the sense it is advocated by historians of 
religion as the practical application of the doctrine of the absolute unity of God (tawhid) 


Basic Meaning of /badah se eile 
rem aie dictionaries agree that the connotation of /badah in Arabic lies within the 


field of ission, submissiveness and obedience. Perhaps its most concise definition is 
that of al-Raghib al-lsfahani (d.1109) in his al-Mufradat: “servitude (ubudiyya) is the 
manifestation of submissiveness, and ibida (worship) is even more intense than that as it is 
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raunifi 
the highwat degrad of subrissivences and none but the most unsparingly raunificent being jg 


worthy of hand itis God ) 
There are two kinds of Ihocah, one that consiats of Hovyrssen sleton (Such ag 4 
werson’s birth at a given place and bine wih distinct physical fea os hr .) and two, tha 
which consiats of conscious choice which Ms fon thoes created rose gl oa the et of 
cy wach This adel has been conmmanded by God. 'O mannin loxship your Lord ( 
egereh 991). Thin base meaning has led some religious scholars to suggest other 
meanings which thay deem necessary 10 convey 86 regards the true meaning 
brissiveness, submission and obedience In his Four hoy concepts of the Quran, 
Say 404-1979) says that, in addition to submissiveness 


d Abul Aala Mawdudl (1 
paella what ie essential is the heart's conviction of the sublimity of the object of 


itude; the performance 
obedience and worship and His sole right to receive praise and gratitude of 
religious rites for Him is the translation into reality of the heart's conviction, 


Coming close to this meaning, Muhammad Rashid Reza (1865-1935) of Egypt saig 
thal submission and submissiveness must be accompanied with due awareness of the 
sublimity and omnipotence of the object of worship, one whose essence is beyond 
comprehension The ordinary Iiterary style and Arabic usage can neither convey Ibadah, 
whieh is the highest degree of submission arising from the heart and feeling the sublimity of 
the object of worship whose origins are unknowable, nor belief in a power and authority 
whore essence one cannot cornprehend, The most one can know of this essence is that one 
is surrounded by it even though it is beyond one’s cornprehension. Even the man who 
reaches the highest degree of submissiveness to the greatest king on this earth is not said to 
be his servant (abd), and even if he kisses the ground before him, the reason would be well- 
known: the fear of the king's tyranny and the desire to acquire a portion of his magnanimity. 


Earlier, Ibn Taymiyya( 1263-1328) pointed out another dimention of /badah by 
stressing the need for the mind of the worshipper to be vigilant for his submission to be lawful 
in terms of the Sharia. He also strongly believed that for the true meaning of /badah to be 
altained one's subrnission must be accompanied by love. 


The basic meaning of lbadah also conveys subjection: a path or road is said to be 
serviceable (muabbad) because it has been subjected to the trampling of people's 
foot. Ibadah, as ordained by God, however, combines two meanings: subjection 
and love. It combines the greatest degree of subjection to God with the most 
profound degree of love for Him. Someone who is submissive to another man yet 
hates him cannot worship him. And if a man loves something but is not submissi 
to It, ho (oo cannot be said to worship it, as is the case when a man loves his child 
or @ friend. However, in the worship of God, submission cannot be separated from 
love. 


Indeed it is logical that there be a link between the love of a worshipper for his Lord 
and his knowledge of Him. This has been discussed in detail by Ibn Taymiyya, and in even 
greater detail by his disciple, Ibn Qayyim a-Jawzlyya while elucidating the meaning of this 
love being linked to knowledge and the requirement of obedience. 


To sum up, the basic meaning of the word Ibadah, though centred on the concepts of 
Submission and obedience, is also inspired by other shades of meaning which distinguish it 
from mere submission, This makes the submission and obedience to God distinct within the 


fange of similar linguistic meanings. 
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Badraan Abul-Aynayn Badraain in his opus al-ibadah fil-isiam says: 


The term Ibadah brings to mind the obligatory ri t fT 

= ry rites and rituals by which God has 
commanded that He be worshipped, He has ordained these so that people may 
perform them because He knows that performing them is beneficial for them, even 
ptt ae underlying rationale is hidden from them and they cannot fully 
understand it. 


These obligatory rites and rituals, which are meant when the word /badah is used in 
its technical sense, are salat (prayer), zakat (almsgiving), sawm (fasting) and Haj 
(pilgrimage). However, as salat cannot be performed unless one is in a state of ritual purity 
(taharah), ritual purity is also obligatory and in the books of Islamic jurisprudence is dealt with 
under the heading ‘Acts of Worship’ because it is so very closely linked to them. It is also 
dealt with under that heading because of the diction: ‘That which is required to fulfil an 
obligation is itself an obligation’, 


Muhammad Ismail Abduh, in his landmark book al-Ibadah fil-Islam says: 


Although a Muslim devotes himself to God in all his actions, God has made certain 
regular acts of worship obligatory at certain times: taharah (ritual purity) leads to 
vivacity and purity, salat wards off abominable and vile acts, zakat purifies wealth 
and feeds the poor, sawm is conducive to physical health and protects one from 
the evil ones, and, finally, performing the pilgrimage, both the greater and lesser 
(that is haji and umra) consist of travel in the palh of God and also serve as a 
meeting point for Muslims from various parts of the world. 


i i in its basic meaning as 
This shows the technical meaning of the term lbadah both | nean 
indicating submission, obedience and obligation and in the sense it is used by — of 
religion as the practical application of the doctrine of the absolute unity of God (tawhid). 
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This concept of Ibadaah is in line with the station of mankind in the universe. 
value of mankind should not be surpassed by any material value and it should a M. 
considered higher than all material values. The Quran has stressed this in different places 
and in a variety of ways. 

The pervasiveness of the concept of ibadah is based also on the interpretation of the 
verse: ‘| created the jinn and humankind only that they might worship Me’ (al-Zariyat 51:56) 
The Quranic commentator, Ibn Kathir says: “This (i.e. the above verse of the Quran) means: 
| created them so that | could command them to worship Me and not because | needeg 
them”. Ali bin Abi Talha says on the authority of Ibn Abbas: "...only that they might worship 
Me" means “so that they might worship Me voluntarily or by compulsion", Ibn Jurayd says; 
“Only that they might know me”. Rabia bin Anas said that the sole purpose of man's creation 


was that he should worship God. 

This means that every human activity can fall within the sphere of worshipping God 
by observing His commands and prohibitions. Thus, /badah, according to Ibn Taymiyya, is 2 
term that embraces all words and deeds, whether internal or external, which please God. 
These include the shahada (i.e. the Muslim's testimony of faith that there is no god but God 
and Muhmmad is His Messenger), prayer, almsgiving, pilgrimage and the acts of sunnah and 
oe. teona & Wits om lee speech, integrity, obedience to parents, visiting the 

real romises, efforts to resolv: i r 
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the jurists restrict Ibadah to i 
porthole a body of known religious rites while they knew the general 


There are ; 
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between man and his Lord ah; one type is the /badah which regulates the relationship 
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Performing these religious ri 
thout Ibadah there could be no Sache tbeaeronei gh Le Ayes ao tone ues 
ritual purity OF piety. Possibly the following tradition of the Prophet (PBUH) “an bernie 
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ple’s blood and has struck them. Any good deeds he had accumulated will be transferred 
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tng age a he has committed will be added to his account and he will be thrown 
e fire of Hell, 


The matter, however, is not confined to the outward form of worship; its form is 
sary but along with its spirit and underlying devotion. Anyone who thinks that he can 
rify his soul without /badah is in error, as God has made it incumbent upon us, and God is 
{ knowledgeable about His creatures. 


Al-Isfahani says: 


A man will never be able to achieve the excellent qualities prescribed by the 
Sharia unless he performs the obligatory acts of worship. Trying one's best to 
perform Ibadah is to acquit oneself of the requirement of uprightness, whereas 
striving to achieve the excellent qualities of the Sharia forms part of excellence 
and supererogation, and supererogatory acts are not accepted from those who 
have neglected the obligatory acts. Similarly, there is no virtue in forsaking the 
requirement of uprightness (in order to achieve excellenc)). Indeed it would be 
wrong to seek excellence at the expense of uprightness. Uprightness is to do 
what must be done; excellence is to do more than what must be done. How can 


one increase something one doesn't actually have? As the saying goes: 


‘Neglecting the basics will not get you anywhere’ “a 

i of religious rites is to ta 
We can, therefore, say that to talk of Ibadah in the sense Ik ¢ 
sondenatetie of ibadah fy the sense of viceroyship, settling the earth and all of life's 


vities. 


e Prerequisites of Worship in Islam: 
The requisites which constitute together /badat' are: 
| Fidelity to Allah; 


i, — Obedience to Allah; and 
ii Respect and reverence for Allah 


ie ie ee 
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“You do not serve besides Hi 


Conveying that there is only one Sovereign to whom we must be faithful, and th 
Sovereign is Allah, that there is one law which, we should follow and that is the law of Alah 
and that there is only one being who should be worshipped and that is Allah! 
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It has a " ra 
Iso been established that pilgrimage was also known before Islam, fot 


In the Gospel according to Matthew, it is written: ‘Alas for lawyers 
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Pharisees, hypocrites! You pay tithes of mint and dill and cumin; but you tian overlooked the 
ightier demands of the Law, justice, mercy, and good faith’ (23 Matthew 23). 


4 Thus, acts of worship were part of the religious law before Islam but had become 
ated in the same way that other articles of faith became vitiated. 


This remained so until the advent of Islam as the definitive form of God’s message to 
‘mankind, when new precepts and provisions were prescribed. These distinguish its acts of 
orship both in form and content. 


The fundamental nature of these acts of worship is that they are the application of the 
‘belief in the existence of the One God Who is the Creator and Source of all authority and that 
ship in its totality is an experience of the veracity of the knowledge which the servant 
(abd) has of his Lord and of his obedience to His commands. 
For this reason, we are inclined to the statement made by al-Mawardi as quoted by 

Yusuf al-Qardawi in his book A/-Ibadaat fil-islam; 

When God ordered mankind to worship Him and to fulfil His commands and sent His 

Messengers and prescribed His religion for them it was not because He had a need to so 


jp Him; i benefit 
order them or out of a need for them to worship Him; rather, His intent was to b 
mankind out of His favour for them. Out of His countiess blessings, the blessing of 


worshipping Him is the greatest as this blessing includes blessings not only in this world 
but also in the Hereafter. 


The ibadat established by God for mankind to worship Him are based on the fact that the 


mind is capable of discerning the truth and a Revealed Law which can be heard: the 
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The Characteristic Attributes of /bdah in — Tend to understand Iba dah in islam to fa 


i i that there is alr in Islam 
reaper rote! Man close to God, and which serve Man's mission in life ; 
all human ow of viceroyship, /badah and settling the earth, our discussion here focuses 
Docent oe represented by prayer (salat), almsgiving (zakat), fasting (lsawm) and pilgrimage 
(Hajj). 
ion * isti i 5 fers to the 
ion ‘characteristic attributes: of Ibadah re shareg 
eee of all these religious obligations — obligations which constitute four of the five 


Pillars of Islam (the testimony of faith being the first pillar). It refers to the most promineng 
attributes of these religious obligations. 
e Sunnah as the source of Ibadaat 
= sg ct for the commandment to perform the Ibadaat are the Quran ang 
the Sunna. The command to perform the prayer as a religious duty is stated in the Quran: 
Worship at fixed hours hath been enjoined on the believers’ (an-Nisa 4;103) and ‘Establish 
worship at the going down of the sun until the dark of night (al-lsraa 17: 78). The same is 
true of aimsgiving: ‘Take alms of their wealth, wherewith thou mayest purify them and makest 
them grow’ (al-Twabah 9:103). The same holds for fasting: ‘O ye who believe! Fasting is 
prescribed for you even as it was prescribed for those before you, that ye may ward off (evily’ 
(al-Bagarah 2:183). The same can also be said about pilgrimage: ‘The pilgrimage is (in) the 
wellknown months, and whoever is minded to perform the pilgrimage therein (let him 
remember that) there is (to be) no lewdness nor abuse nor angry conversation during the 
pilgrimage’ (al-Bagarah 2:197). 
___ The Sunna is full of the Prophet's sayings and actions regarding the religious 
Obligation to worship God. Once the Prophet prayed and said to his Companions: ‘Pray in the 
manner you Saw me pray’. The Prophet also performed the pilgrimage and then said to his 


pia rae and to the Muslim community: "Your rituals [of pilgrimage}, you shall take them 
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This ‘closeness of God' to man is thus a realization of the verse of the Quran which 
says: (O Muhammad), when My servants ask you about Me, then | am quite near. | hear and 
answer the call of the caller whenever he calls Me’ (al-Baqarah 2:186). Since all ibadaat are 
but a supplication from man to his Lord, there need not be any mediators between God and 
His servant for God is already near. 


c. Alleviation of Hardship 

This is because Islam came to make life easier for mankind. All aspects of /badaat 
are thus characterized by alleviation of hardship. For one, the ibadat are not a huge burden: 
Prayers (sa/af) are performed only five times a day, almsgiving (zakat) consists of only 2.5 
per cent (or 5 per cent for some crops and fruits), fasting (sawm) is only for one month in a 
year, and the pilgrimage (Hajj) is required to be performed only once in a lifetime and this too 
by those who have the means and the capacity to do so. Moreover, the pressure of 
performing /badah can be relieved to ensure their continued performance: prayer is normally 
performed standing, but if the worshipper is unable to stand he may perform the prayer 
seated. Similarly, a person may defer his fast in the event of sickness or travel. Indeed, those 
who are physically incapable of fasting may delay the fast until their capacity to do so returns. 
This can be done in exchange for a small act of redemption (fidya), consisting of feeding the 
poor, The burden of performing the pilgrimage has also been made easy, as can be seen in 
the Prophet's response to queries about what one could do during Hajj and he repeatedly 
said: 'Do it, there is no harm in it’. And thirdly, this facilitation in the performance of these 
religious obligations — which are at the same time pillars of Islam — has been tied with 
moderation, 


Therefore, the Prophet did not approve of those who said: '! am going to fast and will 
fast continually’. Nor would he accept the one who said: '! am going to pray all through the 
night and will not go to sleep’. The Prophet, instead, made his well-known statement, ‘By 
God, / am more submissive to God and hold Him in greater awe than you. Yet | fast and also 
abstain from fasting. | pray and | sleep, and / marry women. Whosoever contemptuously 
turns away from my way has nothing to do with me. 


To this we may add that the Prophet urged the prayer leaders to facilitate the 
worshippers in view of their varying citcumstances: ‘Whosoever leads the people in prayer, 
let him make it easy for them — among them are the weak, the elderly and those in need. 


Faraidh wa Nawafil / Obligatory and Supererogatory = : ee 

Additionally, it is to be noted that there is gradation in ibadaat which are divided into 
Obligatory and supererogatory, The obligatory prayers are performed five times a day, but 
they may be preceded or followed by supererogatory prayers. Likewise, in addition to zakat 
which js obligatory, there is also voluntary almsgiving (sadaqa). Similarly, together with the 
obligation of the fast of Ramadan {sawm), there are supererogatory fasts on various days 
and special occasions. Likewise, apart from the obligatory pilgrimage (haj/), there is the 
Supererogatory pilgrimage, called umra, Repeating the pilgrimage once the obligatory one 
has been performed is a supererogatory religious act. 


i lement th . 
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this workd and the rewerd in the Hereafter. 
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towards God ni fulfiment of the Divine command and as an invocation for His reward in this 
werd and the Hereafter. Nevertheless, together with this focus, these acts of worship also 
serve fie interests of the worshippers in so far as they have manifestly positive effects on 


ther dally lives by strenathening the character and integrity of Muslims, 


&. Not Confined to Specific Places: 7 

islam has not only liberated man’s ibadah from the bondage of intermediaries; it has 

2iso ersted it from confinement to specific places. Islam regards every place — whether it 

is one’s dwelling place, the back of an animal, the board of a vessel on the surface of the 

$22, OF 2 mosque specifically built for worship as pure enough for the performance of 

worship. Wherever a man might be, he can turn towards his Lord and enter into communion 
with Him. The Holy Prophet (PBUH) has expressed this idea beautifully: 


ridly reward and the reward in hereafter 
tablishing a balance between the rewarg ‘s 


“The (whole of the) earth has been rendered for me a 
mosque: pure and clean.” 


f. All-Embracing View: 

‘slam has also considerably widened the scope of worship. In |slam, worship is not 
confined to specified prayers and litanies which are to be performed on particular occasions. 
Rather, Islgm considers every virtuous action which has been sincerely performed and with 
the view to Carry us the commandments of God and in order to seek His Pleasure, an act of 
worship for which man will be fewarded. The fact is that even eating, drinking, sleeping and 
exgoyment of innocent recreation, even those worldly actions which Satisfy man's physical 
needs and even yield sensuous pleasures, become acts of worship provided they are 

performed with true religious motives. Yes, even those acts become acts of worship if the 
intenton underlying them is to comply with the will of God: that is, if one tries to Satisfy one's 
needs within legitimate means SO as to keep oneself in check against indulging in things 
which are Prohibited, In fact, if one does all that with the above-mentioned intention, one’s 
acton would be in harmony with the following saying of the Holy Prophet (PBUH): ‘A believer 
pot — riety od — Aa eope and dearer to God than a believer who is weak.' In 
Y¥ puri of motives that the acti i 
Baecsne cis OF sr tt oe actions which are part of worldly life 


There is a profound wisdom and an important reason for this extension of the scope 
eb eae The reason is that Islam wants man's heart to remain in perpetual communion 
Lord. isiam also wants that man should observe ceaseless vigilance ever his desires 
So that his life may become a source of his welfare in the life to come as the Qur'an says: 
Seek the abode of the hereafter in that which Allah has given to you and neglect not your 
Portion of the world.’ (al-Qasas 28: 77). Now, when a person knows that even his 


_ayments and pleasures can become acts of wo 
OY ative, it becomes easy for him to render obedience ry 


impacts of ae rhe h 
Acts of worship have myriad salutary effect i 
wit CO nfine ourselves to pointing out only the following: — ase 


>» The diversity of ibadaat ~ physical, financi 
: , Tinancial and = 
Islam's concern to develop all these aspects in ihe tba of ehnoneck = 
» Worship is linked to ritual puri 
acts of worship can only be 


not acceptable from sameo 


ty in its physical and moral dimensions. The various 
Sap dr in : state 3 physical purity. Almsgiving is 
( es alms as if it were imposed 

him/her, or hurts the one who receives alms. The shoavagk vel <a be occupied 
from anyone who commits acts of obscenity or iniquity during the days of 
pilgrimage. Fasting will not be accepted from those who are not in a ritually pure 
state and those who do not give up falsehood in word and deed will get nothing 
from their fast except hunger and thirst. The prayer which does not put an end to 
detestable acts has no benefit for the worshipper other than physical exertion. 


Thus the social dimension is kept in view in ibadaat and is articulated by the 
commands in the Quran and Sunna relating to religious obligations, In this way the spiritual 
and social dimensions embrace each other, the touchstone being the Quranic directive. ‘And 
when the prayer is ended, then disperse in the land and seek of God's bounty’ (al-Jumua 
62:10), We can add to the above that the acts of worship which inculcate in Muslims a sense 
of time and its value through the time schedule allocated for prayers, the time for the giving of 
alms, the month allocated for fasting and the time of the pilgrimage. 


Worship is the Practical Part of Faith 

1. First: Muslims believe in the absolute unity of God (tawhid) and also in the associated 

belief in the Messengers, the Angels, the Revealed Books, the Last Day and the 

Predestination of Good and Evil as the starting points of their faith. They believe that 

their faith is to say that Islam is their creed. They believe that action in Islam is 

comprised of performing the acts of worship, obeying the rules of human conduct as 

laid down by Islam and leading lives in accordance with the principles it has 
prescribed. 

2. Second: The initial basis for the understanding of worship lies in those Quranic 
verses which command the performance of prayer, almsgiving, fasting and the 
pilgrimage. The religious scholars elaborated this, stressing that each is an act of 
worship. They also believe that performing the acts of worship enables man to 
perform the duty of khalifa and assists him in settling the earth de Ricleigce 
worship people’s bodies and minds are corrupted and hence the Rassdaphyt hel 
civilizational activities will suffer. This understanding has been confirmed e em 
because they have been taught that prayer is a pillar of the religion, pres ge 
almsgiving (sadaqa) extinguishes sins in the same pie _ Pacncl e . ol abocnhcar 
fasting is a protection against dpe i carters the pilgrimage without 
pilgrimage is Paradise, and that the cg jee phe mother's womb. Authentic 
iniquity or obscenity returns as on the 2) hat ibadaat are the practical 
ahadith are full of such statements and ae 

application and living embodiment of the Islam . 
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> 


: sists of following the Messenger (PBUH) The 
pees Daorrgrii Noble Messenger is the best of God's servants in per 
worship. They also know that to follow and obey the Messenger amounts to Obey 
God. ‘Who so obeyeth the Messenger obeyeth God' (An-Nisa :80). To folloy, 
Prophet is to follow the path of obedience, the path that leads to God $s forgive’ 
and mercy. Muslims are linked to Prophet Muhammad, through their knowedge 
his life and his excellent qualities and striving in the cause of Islam. Being $0 linkeg 
the Prophet prompts them to follow, out of love and conscious choice, his ; i. 
most outstanding of which were in the domain of worship. Therefore, Musi, 
form ibadaat in response to God’s command and in observance of the deeds 
the Prophet. This is in consideration of the fact that the Sunna together wi te 
Quran, prevent any discord about worship. But following the Prophet in all his Drayer 
and other acts of worship does not imply any form of mediation. Rather, the 
believe in praying directly to God. The Quran states: ‘And when My servants qu 
thee concerning Me, then surely | am nigh. | answer the prayer of the suppliant Whee 
he crieth unto Me’ (al-Baqarah 2:186). No wonder all Muslims have attempted 5, 
inquire into the ibadaat of the Prophet, which fill the books of the Sunna and the 
biographical literature on the Prophet and Islamic history. 
Fourth: /badaat are the formal, outward Islamic criteria of righteousness. Ifa 
Muslim understands ibadaat to be the practical manifestations of faith and belief x 
his heart, he further realizes that following the Prophet is the path to attain closeness 
to and love of God. On the basis of this, the Muslim establishes a standard by which 
he may assess his relationships with other people. This standard is the attitude of 
peopie to the acts of worship. It is an external phenomenon which can be evaluated 
without having to probe the hearts of people. Hence Muslims consider the 
performance of ibadaat as a standard by which to judge an individual's righteousness 
because the observance of ibadaat has a deep impact on man's conduct. (See 
Quran 20:45; 9:103; 2:.83; 2:.197). Hence worship in its correct and prescribed, form 
is regarded as a sign of righteousness. 


Fifth: ibadaat are well-conceived, rather than a jumble of haphazard acts. They are 
not merely a set of physical movements; rather, what is necessary is the conscious 
intent and that this intent should be free of any distractions. Thus, acts of worship are 
exclusively focused on God. This is what distinguishes acts of worship from acts 
undertaken by way of habit. Hence prayer does not consist simply of standing up and 
sitting down and prostrating unless all this is done in compliance with Gods 
command and with the intent to seek His pleasure. If a man’s Prayer is simply @ 
physical activity or his almsgiving is merely an act of giving money away, it § 
insufficient. Instead one is required to perform these acts only for the sake of 
Similarly, fasting is not merely a person's abstention from food or drink unless he/st 
is conscious that he/she is keeping himself hungry and thirsty only for God's sake. 


OBLIGATION OF WORSHIP 


YEAR OF ” us 
OBLIGATION 2 Hijri 2 Hijri 


SALAT (PRAYER) AND ITs IMPACTS 
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“Surely prayer is a timed ordinance for the believers”. 
(An-Nisaa 4:103) 


introduction: \ 
The prayer is the second pillar of faith. The Quran quotes the obligation of sa/at in 


these words. “The Salat at its fixed (five) times is enjoined on the believers". There is greatest 
Stress on prayers in Islam as numerous references of sa/at occur in the Quran. Prayer makes 


line, self-control and cleanliness. It develops 
ee esty and truthfulness. x sng ype God fearing 
i i character. Socially, it teaches equality, 

ra nity, rid agppicha on gies ee adh of the Quran as contained in 2: 


q 


lh died . 
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usness that you turn your faces towards the East and the 
usness is this that one should ea € Allah and the sr 
Js and the Book and the prophets, and give away wealth 
4 Mates for Him to the near of kin and the orphans and the needy and 
the wayfarer and the beggars and for (the emancipation of) the captives, 
and keep up prayer and pay the poor-rate; and the performers of their 
promise when they make a promise, and the patient in distress and 
affliction and in time of conflicts-- these are they who are true (to 
themselves) and these are they who guard (against evil).” 
(Al- Baqarah 2:177) 


“Tt is not righteo 
West, but righteo 


Prayer as a Means of Enriching Life: 

Prayer has positive effects in this worldly life and also leads to expiation of sins, 
according to a hadith: ‘Performance of Prayers expiates sins committed between the one 
prayer and the other, provided the major sins (kabairr) are avoided’. For the Prophet 
explained, ‘Prayer is like a river in which a man bathes five times a day so that none of his | 
uncleanness remains’. For this reason a Muslim makes every effort to perform the prayer, _ 
preferably in congregation in the mosque, knowing well that each step he takes towards the 
mosque is recorded as a good deed which does away with his sins. The performance of the 
prayer also has its effects in the Hereafter. The Prophet said: “Whoever maintains the five 
prayers in terms of their purity and timing will have a light and a proof on the Day of 
Resurrection; whoever does not will be treated with Pharaoh and Haman’. 


Meaning of Salah / Prayer 

Salah (Salat) is an Arabic word whose basic meaning is "bowing, homage, worship, 
prayer”. In its English usage, the reference of the word is almost always confined to the 
Muslim formal, obligatory worship described in this topic. 


__ Translating salah as “prayer" is not usually considered precise enough, as “prayer 
can indicate several different ways of relating to God; personal prayer or supplication is called 
du’a’ (elc3, literally “invocation") in Islamic usage. 


Muslims use several terms to refer to salah depending on their language or culture 
In many parts of the world, including many non-Arab countries, the Arabic term's 
ob se is used. The other major term is the Persian word namaz (344), used by speakers 
a indo-vanie languages (e.9., the Kurdish languages, Urdu, Balochi, Hindi), as well 
is tamaz ussian, Chinese, Bosnian and Albanian. In North Caucasian languages, the 
term wera, aaa) in Chechen, chak (ax) in Lak and kak in Avar (kak). In Indonesia, - 
from the 'S officially used, as well as a local term sembahyang (means: praying, literallY 

word sembah - worship and hyang - god or deity) is used as well. 
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i fophet Muh 
establish the rites of prayer, Adam _“uhammad (PRU 
commanded to establish prayer: and his descendants Nosh oa date, we 
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(Note: It is verse of Prostration---ayat-i-sajdah) 


importance of Prayer in Quran and Hadith: 
a. pet of Prayer in Quran: 
é obligation of Salat is stressed in the Qur. i 
ACen Quran at various places. 
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"Establish regular salats at the declining of the sun to the paling of the 
sun, on the darkness of the night (which includes four salats of Zuhr, 
Asr, Maghrib and Isha) and the salat of Fajr, verily the recitation of the 


Quran at; the salat of Fajr is borne witness (by the angles)". 
(Al-Israa 17:78) 


The salat of Fajr is singled out and emphasized because of its special importance 
and because of the sanctity of the hour. Hadith relates that the guardian angles who are 
relieved at dawn bear special testimony to the observer of the morning salat. 


li, According to the Holy Quran 
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nd bow down your 


“And be steadfast in prayer, pay regular charity, a 
heads with those who bow down." (Al-Baqarah 2:43) 


iii, — Again the Quran stresses the obligation of prayer on es ag pelt mankind 
to perform regularly all prayes and especially Asr prayer. Tne : 
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humble manner. And if you are in a atate of fear (within the approneh 
of an enemy in war), then offer your Salat on foot or riding Un 
whatever position and posture that may ho pownlbile for you), hut when 


ber Allah ao He hae taught you, which you did not 
nove." oes aes (AL-Daqarah 2:258-259) 


iv. According to the Holy Quran; ; 
Syphilis y sialyl | shal Cyl il y 


O you who believe! seck assistance through pationce and prayer; 
surely Allah is with the patient. _(Al-Bagarah 2: 163) 


b. Importance of Prayer in Hadith: 
The Hadith also lays great stress on regular Prayers. 
i. itin an expressed command the Prophet (PBUH) says: 


"He who deliberately neglects an obligatory prayer, Allah ia 
absolved of him." usnad Ahmad 


ji. In another Hadith: 


"Verily, it is prayer which separates man and disbelief to 
polytheism." 


iil. The Prophet Mohammad (PBUH) said. 
Cipla gall @ jae 3 slic 


“Prayer is Miraj for the believers. 


iv. _ In other hadith it is said, that prayer is the key to paradise. 
ABigll cli 5 glial 


Required Spirit for Performance of Prayer 

In view of great importance of prayer, it is absolutely necessary that it is performed 
properly in the way it was performed and taught by Prophet (PBUH). It must be performed 
earnestly and humbly. 


“SHS pyle i gh Guill. S slab alll 36 


"Successful indeed are the believers who are in humble in 
their prayer" (Al-Mumnoon 23:1-2) 


Different Categories /Types of Salah (Prayers) 
Salah may be classified into four categories: 
i. Fardh Prayers 
i. Sunnah Prayers 
lili. Wajib Prayers 
iv. Nafl Prayers 


Te ee 


— ayes: SST cere He 


Fa 


; ions 
e self) and fard al-kifayah (obligation of suticiency classed 
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i, Five Prayers daily ‘Fajr, Zuhr, Asr, Maghrib and Isha 
ji. Juma/ Friday Congregation Prayers 


Salat alJumu'ah is a congregational i 
prayer on Frida 
prayer. It is compulsory upon men to perform it in congregation Ais Coe pertoeae} it 
so of may Lrchags bod = oe Salat al-Jumu'ah consists of a sermon (khutba) given 
s T i 
by the _ per ich two rakats are performed, There is no Salat al-Jumu'ah 


Men are required to perform the fard salat ji ion (j i 
animam when they are able. eve ee 


iii. Janazah Prayers (Fardh Kifayah) 

Attending Janazah (Funeral prayers) is a Fardh Kifayah. 
Particulars of Five Prayers : 
The number of rakat, fardh and sunnah to be offered in each prayer is prescribed by 
the Holy Prophet (PBUH) under instructions of God. These details of rakat, of fardh, as well 
as sunnah prayer can be found in books of Hadith. Each prayer is composed of (a) fardh, 
prescribed prayers, (b) Sunnah and (c} nawafil, additional, optional prayers. The Holy 
Prophet (PBUH) offered Sunnah and additional prayers before and after the prescribed 

prayers (fardh). The composition and sequence of prayers is given below: 


Dawn to sunrise, 
should be read at 
least 10-15 minutes 
before sunrise 


Maghrib |After sunset until dus Pe ol 
Chae pa es: a 


Dusk until dawn ae 
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ee ional consider following as Wajib whereas other Schools consider thern as % 
Muakkeda: 
i recip ‘a Some Muslims consider witr wajity Wha 
i after the salah al- isha’a. 
Beedle jethienty It may contain any odd number a boomin from one to el, 
oe to the different schools of jurisprudence, However, Witr is most cornmonly ottereg 


with three raka’ah. 
ii, Salat al-Eid d Eid ul-Adha. \t consiats 
; he morning of Eld ul-Fitr an a 
Eid Salah is performed on : — — Salah is completed, a sermon (khutbah) i 


two raka’at with additional takbira 
offered. The Eid Salah is offered between sun 


periods for Fajr and Zohr. 


rise and true noon i.e. between the time 


Sunnah Prayers 
Sarvat sal'ah are optional and were additional voluntary prayers performed by the 
Prophet Muhammad (PBUH)—they are of two types the Sunnah Mu ‘akkaddah, those 


practiced on a regular basis, which if abandoned cause the abandoner to be regarded as 
sinful by the Hanafi School and the Sunnah Ghair Mu'akkaddah, those practiced on a semi- 
regular practice by Muhammad about which all are agreed that their abandonment doesn't 
render one sinful. The details are given in above table. 


Certain sunnah prayers have prescribed waqts associated with them. Those ordained for 
before each of the fard prayers must be performed between the first call to prayer (adhan) 
and the second call (iqama), which signifies the start of the fard prayer. Those sunnah 
ordained for after the fard prayers can be performed any time between the end of 
the fard prayers and the end of the current prayer’s waqt. Any amount of extra rakats may be 
offered, but most madha'ib prescribe a certain number of rakats for each sunnah salah. 


Salat al-Tarawih 
Tarawih can be performed only during the fasting month of Ramadan. This prayer 


can be done alone, in a group, at home, or in a mosque or other public meeting area. The 
total number of raka'ah varies, but with a minimum of eight. 


Naf! Prayers 

Nafl salah (supererogatory prayers) are voluntary, and one may offer as many as he 
or she likes almost any time There are many specific conditions or situations when one may 
wish to offer nafl prayers. They cannot be offered at sunrise, true noon, or sunset The 
prohibition against salah at these times is to prevent the practice of sun worship. The details 
of the nawafil allied to Fardh prayers are given above. The following are various types of 
nawafil as recommended by the Holy Prophet Muhammad (PBUH): 
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Purpose of Sajah 


For seeking reward 
equal to one Hajj and 
one Umrah’ 


Numb: 


2-12 in multiple of 2 | 20.45 minutes after sunrise 


After about one-third of the 
day has passed and it lasts 
until zawal 


2-12 in multiple of 2 


For seeking reward of 
12 years of worship / 
place in jannah 


6-20 in multiple of 2 | After Maghrib Prayer 


Foe seeking 
forgiveness of previous 
sins 


Usually after Isha and before 
sleeping 


For seeking divine 


assistance in a matte 


Tahiyat al- Sunnah / reward is 
Wudu paradise 
Tahiyyat al- | Sunnah / right of After entering the Mosque 
Masjid Mosque 

For seeking divine 

assistance in a battle / 

fearful situation 

For seeking divine 

assistance 


assistance 
2 rakats on pattern | when afflicted by drought 
For seeking rain of Eid 
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pation, pereeveraner, Tory 
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a. Spiritual mapoetes and Peace of Mind 
\ payenomgien hermit peace of mind a8 a result of the worshipper's reaching 
wed pchieved without any mediation, Rather, It I In reponse to God's summons rs 
to his Le nt"... anct establish prayer for My remembrance” (Taha 20:14), As a sign Of Gog 
a Me enables fan to approach Him whenever and however he wishes without a fe 
the restricts and conditions which people experience at the doorsteps of the rulers of this 
works This is what al-Ghazall referred to when he sald: "God distinguishes Himself from the 
removed the veil and permitted Man to commun 


guitan dasofar as He opened the “door, 
with Him through prayer, whatever be the circumstances, whether individually or collect 


fact God did not only grant the permission but (went a step further) by graciously Promptin 
by inviting people to it’, Such a person knows that when the affairs of the world 
difficult for hin he will have an opportunity to transcend them because of the peace of ming 


he attains by following the Prophet's sunna in praying. 

In his Musnad,imam Aqmad bin Hanbal relates on the authority of Abdullah bin 
Muhammad bin al-Hanafiyya: "| went with my father into the home of one of our neighbours 
who was among the Ansar. It was then the time of prayer, He said to the maid: “Bring me 
some water for my ablutions so that | can relax. He noticed that we somewhat resented hig 
reference to ‘relaxing’. So, he said "| heard the Messenger of God say: ‘Get up Bilal, cai 


peaple to prayer and make us feel relaxed". 


ii Closeness to God: 
To be added to this peace of mind is that the worshipper may call upon God as he 


wishes, and when he does so, he is in a state of nearness to Him. Imam Muslim relates: 
‘The servant (that is, man) is no closer to his Lord than when he is in prostration (before 
God)’, Indeed, God has told His worshipping servants that He will respond to their 
supplications as is stated in the hadith qudsi: ‘| have divided the prayer between Myself and 
My servant. if My servant says “Praise be to God, the Lord of the Worlds” God says: “My 
servant has praised Me”. If the servant says: “The Beneficent, The Merciful’, God says: "My 
servant has extolled Me", If the servant says; “Owner of the Day of Judgment’, God says: ‘My 
servant has exalted Me”. If the servant says: “Thee (alone) we worship; Thee (alone) we ask 
for help", God says: “This is between Me and My servant, and My servant shail have what he 
has asked for". if the servant says: “Show us the straight path, The path of those whom Thou 
hast favoured; Not the (the path) of those who earn Thine anger nor of those who go astray) 
God says, "This is from My servant, and My servant shall have what he has asked for’. 


Prayer is the remembrance of God and supplication brings men’s hearts to peace 
and stability. This is particularly the case when we bear in mind that the religious scholars 
have interpreted ‘narrow life’ in the above verse as: ‘a form of depression and an absence of 
joy in the heart despite physical well-being’, A Muslim who is in constant touch with God feels 
deustan of mind and psychological stability when he remembers that his Lord se 
13:28) them as ‘those whose hearts have rest in the remembrance of God’ (ar-R 


Impact of Prayer on Huet 
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Littla wonder, therefore, tha 
the Prophet (PBUM)t aught his ¢ 


Moreover, the Quran declared, 'God { $8 a8 an inseparable part of faith. 
Baqarah 2:222: al-Tawbah :10 Ovas those who keep thernselves pure and clean’ (al- 
something intrinsic to the inner been thus prescribed as 


mental ritual, 
Wudu (ablution) is essential before evory prayer: 
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“O you who believe! when you rise up to prayer, wash your faces and your 
hands as far as the elbows, and wipe your heads and your feet to the ankles; 
and if you are under an obligation to perform a total ablution, then wash 
(yourselves) and if you are sick or on a journey, or one of you come from the 
privy, or you have touched the women, and you cannot find water, betake 
yourselves to pure earth and wipe your faces and your hands therewith, Allab 
does not desire to put on you any difficulty, but He wishes to purify you and 
that He may complete His favor on you, so that you may be grateful.” 
(Al-Maidah §:6) 


iv. Taharat (Purification) a 
Taharat entails physical and spiritual purification. As far as physical purity is 
concerned, Islam differs from Western habits. When bathing, you must wash your body with 
clean water and not the soapy water from the tub, which is full of body dirt. When going to the 
toilet for bowel movement you must use clean water to wash your body, and not just paper. 
One who is not physically clean will find it difficult to become spiritually clean: 
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4 ho turn much to Him, and He loves those who 
bach ane le pene (A)-Baqarah 2; 222) 
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Al-Tawbah 9: 108 


"In it are men who love to purify themeelvea, and All 
urify themselves.” 
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tional prayers in Hereafter: 
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congregational prayer is that its nted you to be the community of the middie way 0 tha 
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isolation, ‘And it is thus that We appol 
you might be witnesses to all mankind an 
Baqarah 143). 
Perseverance: 
” Heese bos in man such qualities as patience, endurance, contentmeny any 
perseverance, which are needed In the service of justice and goodness and, above aij, are, 
source of strength in the face of the hardships and sufferings of life: 
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“Bear then patiently what they say, and glorify your Lord by the praising of 
Him before the rising of the sun and before its setting, and during hours of 
the night do also glorify (Him) and during parts of the day, that you may be 
well pleased. (Taha 20:130) 


The Holy Prophet (PBUH) is here told to bear every kind of hardship and oppression 
from enemies in the service of Islam with patience and endurance. He is further asked tp 
establish prayer to strengthen his power of patience and endurance. This is because all good 
men must be patient with what seems to them evil around them. That does not mean that 
they should sit still and do nothing to destroy evil; for the fight against evil is one of the 
cardinal points in Islam. What they are told is that they must not be impatient. They must 
come to God through prayer so that their patience and faith may be strengthened against the 
forces of evil. For through prayer they get not only strength but also spiritual joy. 


This ts the miracle of prayer, that it gives contentment and happiness to an 
individual. The Holy Quran repeatedly advises people to obtain help and strength from prayer 
in all their troubles, 


id the Messenger might be a witness to you’ 


Spec S Ke W558) Gil 5M 5 shay | plenty 
“Nay, seek God's help with patience, perseverance and prayer”. 
(Al-Bagarah 2: 45) 


The word “sabr" signifies strength of will, firmness of determination and organization 
Of the desires of the self. God wants believers to develop such qualities in themselves 1 
defeat both intemal and external forces hostile to the establishment of truth and justice in 
Society. As it is @ very hard and nerve wrecking job, so they are advised to strengthen 
me PacascenBabs 5 the establahment of regular prayer. It will _ in 
in f power of resi ' 
perseverance and steadfastness on the other, i a 


vii, Creating fear of God: 
; yer inculcates the fear of God which is necessary to be kept alive in the heatt 
uninterruptedly, God has Himself thus described in the Quran tis Aad Salah. 
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Aud; Sasa os ais ean fy 


“Salah prevents man from evil and lewdnegs.” 


p. Moral impacts: (AL-Ankaboot 29; 45) 


j, Intention: Defining Goals and Formulati 
i i ing the Will 
As we know, what distinguishes the acts of Worship from other activities of everyday 


Y S| 
ite is niyy8 (intention). In fact as prayer ha 
hadith on the authority of Abu Hurayra, it is Fo the rewards of prayer are apparent. ina 


ccount; with the other b 
n one of you hears the call to prayer. we firtiar away you the, Oe 
wa apd cool prayer, he should not delay. The further away you live, the 


cetermination becomes focused on a single state of 
with the totality of his being. 


When a Muslim becomes accustomed to focusing his will, which is i 
~ : , S incumbent upon 
him in the performance of the prayer, its positive effects become manifest in his daily ite: he 
learns that to do something requires defining goals and concentrating on what he is doing. He 
realizes that absentmindedness is a form of hesitation which is of no use in life and does not 


meet the needs of the people. The man who defines his goals and devotes his efforts to their 
realization will be successful, and vice versa 


i, |The obligation to be humble in prayer inculcates watchfulness and seriousness 
Salat is not merely the physical act of standing up and sitting down; rather, it is a 
religious rite in which the person performing it is not rewarded until he is conscious of what he 
is doing and until his determination and faculties are focused on the act of salat. This is 
because sa/at is the remembrance of God and God has commanded His worshippers by 
saying: ‘.., and establish prayer for My remembrance’ (Taha 20:14). Neglect of safat is the 
antithesis of this remembrance. How can one who neglects his prayers be one who 
‘establishes’ prayer? This while God has warned: ‘And be thou not of the neglectful’ (al- 
Aaraaf 7:205). Similarly, He has prohibited the worshipper from beginning his prayer until he 
is aware of what he is doing: ‘tilt ye know that which ye utter’ (an-Nisa 4:43). The Prophet has 
also fold plainly: ‘The servant will obtain nothing from his prayer except for what he is mindful 
of doing* 
This is plain logic, as during prayer Muslim is in communication with his Lord. 


iti burden. A Hadith says: 
if these conditions are not fulfilled the prayer becomes a Hadit 
“Many are those who obtain nothing from their prayers except exhaustion and fatigue”. 


i i t of the heart and the 
Prayer, therefore, requires vigilance, the engagement 
determination of mind and wil If this is achieved, a great reward is assured, If the Muslim 


is mi e can use this faculty in other activities 
ea eatisiomied $0 See since © fap distractions, he tries his utmost while 


ults in an improvement in the quality of his 


4 totally aware of what he is doing. LiLo uccess in all sorts of enterprises 


work, skill and attention to details which are necessary for s 
and in daily life. 


The person who loses this mindfulness while performing the salat derives nothing 
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xertion of Standing up and sitting down, The same is try 


‘ i eal 
acti ue ‘na is efforts will only bear fruit if he is skilled, precise and devotes ain his ws, 
ond energy to the task in hand. : 


Prayer and Sensitivity to the Value of Time 
One of the most distinctive foundations of culture and civilization is the Value op 


if a man uses his time wisely, in a meticulous and organized manner, jt will 
for him to be successful in many activities, Perhaps contemporary time man, ' arn 6 ay, 
and their involvement in the fields of employment and production are the best core ty 
of the validity of what we are saying, borat, 


With this in mind, it should be realized that salat inculcates in the Muslims 
to time and makes their biological clock finely adjusted. This is because saja; is ty 
worship which is closely linked to time. Its status as a religious obligation is given in why 
says: ‘Worship at fixed hours hath been enjoined on the believers’ (an-Nisa 4103), Gr 
words, every religious obligation has its own appointed time and principles of organizan 


The Prophet was asked: ‘Which act is the most excellent?’ He replied: 'p 
the prayer on time’. The Muslim knows that he is obliged to perform the prayer five 4; 
the day and night. Each prayer has an appointed time and if the prayer is not done on time 
is merely the performance of an act and not the genuine accomplishment of a Peis 
obligation. The same is true of the supererogatory prayers which are associateg with + 
specific religious obligation or time, such as a night vigil prayer (salat al-tahajjud ) and be 
forenoon prayer (salat al-duha), 


The times of prayer cover all human beings: ‘Establish prayer from the Aecdining tp 
the darkness of night’ (al-lsraa 17:78). This means that the Muslim understands that he he 
to know the time for each prayer, his biological clock reminds him shortly beforehand thathe _ 
must prepare for a given prayer, | 


if the life of the Muslim develops in this manner, he will learn the value of punctualty | 
since, to advance or delay the performance of the prayer, is to invalidate them, In such a way 
the Muslim is able to bring to his daily activities the same sensitivity to time to which hes 
accustomed in his prayers. The Muslim learns the value of time since he knows that, on the 
Day of Judgment, no man will make a single move before being asked four questions, he 
first of which concerns how he spent his life and his youth. 


This is the essence of realizing the value of time and the concern to fill it with things 
which are beneficial in life and for the living beings. ‘ 


iv, Prayers accustom the Mustlims to be inclined to a system and fix their priorities 
Performance of the prayer in the mosque can only be achieved by a Muslim 

precise organization, something which is made into the practice of his life. This is beca 
the worshippers consist of the person leading the prayer, the Imam, and those who foles 
him. The Imarn is not selected at random; rather, there is a system for selecting hin 
accordance with a hadith on the authority of Masud al-Ansarl: “The Messenger of God ' 
‘The man who will lead the prayer is the one who has the greatest knowledge of the ay 
they are all equal in this, then the one who has the greatest knowledge of the Sunne. I df 
are all equal in this, then the one who was the earliest to migrate (to MEdina). if they the 
equal in this, then the one who has been a Muslim the longest. And no one should 
prayer in the presence of a person with authority”, 


The row must be even with the people Standing in line together without 2 Lh 


between them. The rows behind the front row are ordered as follows: men, then adolé 


EE SO 


ales and women at the rear. Add to thy Islamic Code of Life 123 


r has its specific organization end 7 that when the Musi 


If this sensitivity is inculcate in 
political life in accordance with the orderin 
the conservation of effort. The Muslim le 
nec posta a hecuenca nk ganization is the path of Islam 


: j the arran ; ‘ 
ttl fr Fs cav80 ana. sf thy were eee Sele ce 


In this way, the correct performanc 
stone. nee of the prayer builds a Muslim's mind and his way 


y. Prayer and sense of Honour and Independence 
While at prayer the Muslim experiences his total : 
say: ‘Worshipping God is total freedom’. He iis ed toe ee intemal 
communication with God and no one can force him to abandon the prayer, ‘In truth, all 
honour belongs to Allah and to His Messenger and the beliovers' (al-Munafiqoon 63:8). In 
conversing with his Lord he does not hear the talk of other people who are not performing the 
prayer, this is his source of pride and independence. 


When a Muslim has a sense of pride in his worship, he cannot accept subjugation in 
life and for this reason he fights to liberate his |and and his mind from all forms of aggression. 


vl. Prayer and the Path of Beauty 
Prayer is an act of worship that purifies the heart and wipes away a person's sins, as 
is evidenced in the traditions of the Prophet. The Messenger said that the sins committed 
after a prayer are expiated by the following prayer. He gave a parable to his Companions: * “If 
someone bathed in a river five times everyday, would he still be dirty?" "No", they replied. He 
said: “This is prayer which is the means by which God expiates sins*.’ This is manifested in 
humility: 'Who are humble in their prayers’ (al-Muminon 23:2). Prayer performs this important 
purificatory role and in so doing puts an end to abominable acts and obscenity:‘Prayer forbids 

indecency and evil’ (al-Ankaboot 29 :45). 


Prayer accustoms the Muslim to cleanliness and purity, for prayer is invalid without 
purification ech cleanliness. Prayer requires that clothes be clean and a gf _ Ad 
impurity. Prayer also requires that the place of worship be clean oe Largs y hsp ae 
are preparations for that greater state of cleanliness, namely humi os p —~ oo 
We therefore, find the Divine command to dress properly to a z . as : 

Adam! Look to your adornment at every place of worship’ (al-Aaraat /-: . oar 

The Muslim who has fulfilled what his religion poe, oa gat hie 
chosen the path of beauty and orderly attire. This is relent  ernoving from the 
maintaining the cleanliness of his house. nee a 
foad that which is offensive is a voluntary act 0 vite charactor by inculating in BM & 

In this way prayer leaves its mark on the Mus 


i j es beauty. 
Sense of cleanliness and beauty because God 's Beautiful and lov ty 


~ ey tuality. A Musiim has to offer his prayer five times daily at 
le ‘ 


Prayer teaches strict pun 


——=—<x—————“‘“Oeiéi‘—‘—_ileew!}UUUUY 
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appointed times. He has to learn to be aggoeoy oan a piped tan se bun, 
is tra 
eo ante ow aoe op i ropoated five times @ day, and partly because it ma 
- sariertind in congregation, at stated times, = ae 
SN 4 t at ‘ , wwe z 4 
“U3 gh a GUS Cipla hall ple Eats BALA 3 
’ in enjoined on believers ne 

“Retablish regular prayer, for the prayer 
vinted times.” ae ee An-Ninn 41 08) 


endance at congregational prayers will make one reatizg 
utenns oC one: ‘and punctual, This punctuality If kept up will soon creep inte can 
regular routine in ordinary life. This punctuality in prayer has far-reaching effects on the 
an individual, He leams to be regular to do things at proper times and within fixed times, 
viii. Sense of Duty and Responsibility: 

Prayer develops a sense of duty and responsibility In an individual, first towards big 
Creator and second towards his fellowmen. An Individual cannot perform his duties Prope, 
and efficiently unless he is fully conscious of his obligations to other individuals and so¢ 
An individual who does not know what his duty is and what he stands for can hardly do any 
duty to other individuals or society. 

Prayer is prescribed five times a day for this very purpose of supplementing any 
strengthening the spirit of duty in a Muslim, God warns those who are not prepared to obey | 
Him, | 


P Ss a 2 ji wie y! 558) gil j* seal g : Ih \ fai F 


“Seek Allah's help with patience and prayer; it is indeed hard 


ix, Character-Building: 

The practical success of an individual depends on his perseverance and hard work. A 
man of character does his work persistently and constantly. This is called strength of 
character. Daily prayer is a duty which is performed with strict regularity five times a day and 
thus perseverance and persistence are its essential requisites. The Quran praises this quailty 
in the Companions of Prophet Muhammad (PBUH) in these words: “Those who reman 
Steadfast to their prayer." (al-Maarij70; 23) 


And Muhammad (PBUH) is reported to have said, 
SE Ol glge yal abt lsc YI Gaal 


“The dearest act in the eyes of Allah is that which is done constantly, 
even though it be small.” 


And obviously no act is done with such strict persistency and regularity 
Prayer. This great discipline creates quality par excellence in the character of an ind 
and is known as taqwa. This is, in fact the soul of Islamic character, 


daily 
=vidul 


x. Humility: . 

_ ga ttumilty is engraved in the hearts of believers through the establishment of Prat 
Their faces show in them the Grace and light of God: they are gentle, kind and fo eatly 
Examples of extreme humility and gentleness are found amongst the believers in the 


period of Muslim history. This Quality of the believers " Islamic Code of Lite 425 
again men 


os4 % 4h 6 tioned in 

PS 0 SN Od ca eu’ sicchonaiae 

Js all eS ONE ae 4d Ce 8 gs 1 ee 
Ys: Safe gd usalas Gs ith ie fp Said I gial sh Why 
= BE Gel 52s Coa en oe A 
“0 hn ‘halt es a a 45) 5 hus 
Sots ie ent hie fe nee ses pk 
shall love Him oety pir 4 people, He shall love then aren 
unbelievers, they shall : Ore the believers, mighty posta pu 


trive hard in ‘ 
the censure of any censurer; this is Allah's Pear ye shal to ; son 
J a whom 


e ‘Aceh Allah is Ample-giving, Knowing” (Al-Maidah 5: 54) 

Ss Gal Sons ke tui stoic, oun Sc, 
_— “OFN5 4 BlL5 agi gL gg) 
And prayer, indeed, is hard except to those who bring a lowly spirit 


who bear in mind the certainty that th i 
that they are to return to Him.” coe pher paseo geny toon 


Social Impacts 


By ‘society ' we mean the family, the community and the state. All benefit 
from the performance of prayer, as we will indicate “prea ee 


i. Righteous Society is formed: 

Prayer stands as a barrier in the face of abominable and obscene acts: ‘Surely prayer 
forbids indecency and evil’ al-Ankaboot 29:45). This happens by restraining the soul before 
its Creator five times during the day and night and by distancing the person concerned from 
foolish and harmful talk and the shame of doing wrong, as he knows from time to time that he 
will stand before God. 


This desired moral level, when it is attained, is the path of the individual and the path 
of the Muslim community. It influences the daily life of communities such that society 
becomes righteous and purified of vice and depravity. Crime decreases, oF is rare in such a 
society: this is beneficial for the security and stability of the society. 


We know that the family is keen that performance “ pt he wile to nen 
manifest in the conduct of family members: a man is required to 8 le prayer (Taha 20:132) 
prayer on the basis of God's command: ‘And enjoin pepsi en 19:55) 
and ‘He enjoined upon his people prayer and almsgiving’ (Maryam '->>?- 


i model of the single community. 
The congregational prayer constitutes 4 I not Islam is @ religion of 


We know im community is a single com pinyin gee 
collective heostieleay wean the best community spret Kel agay 
is right and forbid what is wrong and believe 0 Alla 

cooperation and consultation 


ii, ngth, mutual the community. 
Rater gear = TS sin ey 
wors ' major i 
T concern for collective | to celebrate the two 
ct agemonal prepare every Friday and also twice @ = 
Of Islam, 
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i i i jevers into one Solid block 
infect, the most vital and effective way of uniting bel s into 
ccentink reminder to the believers that they are brothers in faith and so "they my 
united as one single people, otherwise they will fall into dispute and their power ang , 


shatter into pieces. ’ 
Ey jpteal jh pSAs y CabSg | pnd 1 U5 A yg ait nl 

J ~O2 peal A ail 3 
"And obey Allah and His Messenger, and fall into no disputes, 


lest you lose heart and your power depart, and be patient and 
preserving. (Al-Anfaal 8:46) 


oo 


viii. | Greater Social Responsibility: 
The Quran emphasized that the spiritual fruits of devotional worship must appear 

the form of greater social responsibility and ethical amelioration of those who perform it 
~Cageh 38 gh Guill Gy ghlin sgdlea Je 5h Gl -Gueal Gg 
-Oselall 5 ai; 
"So woe to the praying ones, Who are unmindful of their 
prayers, Who do (good) to be seen, And withhold the necessaries 
of life”. (Al-Maun 107:4-7) 


~ Sia; clnaall Oe fg al YY 


“Surely prayer keeps (one) away from indecency and evil”. 
(al-Ankaboot 29 : 45) 


Faraidh of Wudu (Shower) 


Faraidh of Ghus! (Taking Bath) 
(Reference: Al-Maidah 5:6) 


(Reference: Al-Nisa 4:42-43) 


1. To gargle out ; to wash mouth with 
water 

2. To wash inside of nose with water 
3. To wash body from head to feet once 


1. Washing faces 
2. Washing hands as far as elbows 
3. Wiping heads 

4. Washing feet to the ankles 


Note: The rules relating to Tayammum are prescribed in surah al-Maidah (5:6) & a 


Nisa (4:43) whereby Muslims have been asked to wi 
ca n ask Ww 
in case water is not available. to wipe face and hands to get 
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ZAKAT (OBLIGATORY ALMsciy 
ING) AND 
PACTS iuieskiny 
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Outline: 
4. Introduction 


2. Literal and terminilogical Meaning of Zakat 

3. Real Purport of Zakat 

4. Importance of Zakat in the light of Quran and Hadith 
a. Special Injunctions for ‘Zakaf' in Quran 

b. Importance of Zakat in Hadith 

Nisab of Zakat 


Masarif of Zakat (Those Deserving of Zakat) 
Zakat, Foremost Institution Providing Social Security 


Management of the Zakat: Need for Collective System for ‘Zakat’ 
Impacts of Zakat on Human Life and Society 

a. Spiritual Impact 

b. Moral \mpacts 

c. Social Impacts 


Se SS Hees 


Introduction: 


‘ ‘ i ing to the obligatory 
The Quran uses the term ‘zakat’ around thirty times for refertit ligate 

almsgiving which constitutes the third Pillar of Islam. It is always aa hs Mpa oii 
wih fe tr sala (obigatory St of ray ser yma ned athe eleers 
interpositioned between the mention of zakat an ; por 
Who are humble in their prayers. And who shun vain conversation, and who pay and we 
Muminun 23:1—4).The Quran uses the term ‘sadaga’ to indicate Sy hina doe ath 
verses: ‘Take alms out of their riches and thereby cleanse them 2 perp aaa 
(in righteousness)’ (a+ Tawbah 9:103), And ‘The alms are only ms See oncied, and tc tres 
those who ore in charge therect a rad a pangety expenditure in the way of 
those j o help those burce ' is All-Knowing, All-Wise.’ (al- 
aril emis aco This is an obligation from Allah. Allah is All-Knowing 
Tawbah 9: 60), 


ions of the Prophet (PBUH) establish the obigaloty Lignan! or Feat 
is Many traditions 0 ad by On Abbas: “When the Stay  Schat there is no god but 
pel rage Wf? i Patra of the Book invite them to bear witné 
i If you mee 


i hat God, has made 
i! ccapt this, tell them t 
nger of God; if they accept Is Bn soldi 
7 upon tem e payment — honey org gto of taking bribes and 
igatory upon them the pay Me tae ey ance is of ting bas a 
oki pe site gig fould and beware of the complaint of the opp 
aking more than you S| 


is no barrier between it and God”. 
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, the Quran and the Sunna, has influencey 
The importance given 10 2 Ot ed Pillar of Islam and the second act of wor"! 

rest in z. tail in the books on jurisprudence, especialy 


religious scholars’ inte ane de’ 
The subject has been dealt with in _aeeat Many have written on the correct proce, 
, Prophet's guidance in the practical application of the 
uslims have benefited. In —_ fo sharing th 
rlier generations, contemporary writers on the jurispruden 
ne alee: S the basis for an Islamic economy. These writers cons 
n act of worship and owed to Man as an act of 
< : itive economic effects of zak, 
‘ustice. Other issues they have focused on include: the post : Kat a 
opps n the correct perceive’ of money and discouraging hoarding of money, which hag 
been forbidden by God. In so doing, these contemporary studies benefit from the efforts 
jurists of earlier generations and fink this religious obligation with the people's neeg for en 


economy which is free from usury (riba) and other defects. 
lanation of the purposes of zakat given by the earlier generations of jur. 
has Sauaneed ive understanding of zakat at all levels of society. As the third Pillar of islam 
people see its effect in money being given to the poor, whether through the zakat on Property 
and wealth or the zakat at the end of the fast of Ramadan (zakat al-fitr). They know that Zaha} 
is closely linked to salat and remember the stance of Abu Bakr, may God be satisfied with 
him, when some people attempted to separate sa/at from zakaf, considering Zakal as money 
which they used to pay to the Prophet Muhammad: “Let God be my witness, if they withhoy 
form me even a camel's tether which they used to render to the Prophet, ! will fight them te 


it’. 


regarding 22 
religious obliga 
concerns of jurists 
zakat have focused on salat a 
zekat as an obligation owed to God as 2 


This understanding has influenced the concern of Muslims to ensure the close 
scrutiny of the collection of zakaf, the times for its collection, the minimum amounts liable for 
the payment of zakat and the amounts collected, etc. In so doing, they believe they are 
establishing one of Islam's basic pillars by which they worship God for their benefit in this 


world and in the Hereafter. 


This is the Muslims’ understanding of zakat from which the keen-eyed observer wil 
see that this act of worship has many positive effects on the life of the individual, community 


and the state. 


From the financial point of view, Zakat was the first regular tax ever imposed in the 
world. Before that, taxes were imposed according to the whims of rulers. The exaction of 
Such taxes was affected by the rulers need for money to achieve personal ambitions, The 
burden of taxation used to fall on the poor rather than on the rich and very often the taxes 
were collected from the common people alone. Islam organized the collection of taxes and 
prescribed a maximum percentage which may not be exceeded in ordinary circumstances 
Taxes were imposed on the rich and middle classes but the poor were exempted . 


Literal or terminilogical meaning of Zakat: soutt 
© Arabic word Zakat assumes vast meanin One irl ng ’ 
“givi : gs. It means “purification, 
aie? better part of a thing."Zakat literally means "that which purifies’ Zakal ! 
podaiton pede purify one's income and wealth from sometimes worldly, impure W3Y", 
bly saat colee sad . Sachiko Murata and William Chittick, “Just as ablutions purl 
pleasing to God." $ ine soul (in Islam), so zakat purifies possessions and makes 


. ‘asta wealth which underpins the system of zakat is purified and increased by zal 
heads fa Sst the Muslim USes it to give the poor what is rightfully theirs. Inde et 
prompting in performing his duty and he chooses the best of his property t9 gi 
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ras, in reality, he is giving it to God. When the Muslim dogs this, his money becomes 


of any debt to anyone. However, if he di 
pecome liable to loss and destruction. Glays or refuses to pay, his wealth and property 


In this way, Zakat increases wealth becay 
j i se it is 
romised those who give generously a double reward bs b propane: br renee P bbe 


‘a quantitatively) and in benediction (i.e, ap 
Leh it’ (Saba 34:39). {I,€. qualitatively); ‘And whatsoever you spend, He will 


Muslim is concerned that his wealth would be eather 
pis wealth in this world and increase his reward in the Hersafin, ” ee ee 


Real Purport of Zakat 
in the Muslim mind, zakat validates the concept of i 
the Muslims’ belief in the following: BSS OPES ARRCRETS Fee ES 

a. Ownership is of two kinds: real and figurative. Real ownership is God's, because 

He is the Owner and Creator of everything. Property is ee of the things which 
God created. Of this real ownership the Quran says: ‘and bestow upon them the 
wealth of God which he hath bestowed upon you' (an-Nur 24:33); ‘and spend of 
that whereof He hath made you trustees’ (at-Tur: 52:7); 
As for figurative ownership, this is the property the rights to which God has 
transferred to His servant (abd) for his use: ‘Give unto orphans their wealth’ (an- 
Nisa 4:2); ‘Give not unto the foolish (what is in) your (keeping of their) wealth, 
which God hath given you to maintain’ (an-Nisa 4:5). 

b. The Muslim also believes that property is a blessing for which God deserves 
praise and gratitude. Thanking God is manifested in making this exercise a 
benefaction for himself and other Muslims. It is an investment which encourages 
work and promotes growth that ultimately justifies zakat, Man is but God's trustee 
in the use of this property and must observe the Command and Prohibition of 
God. 

c. The Muslim also believes that it is forbidden to hoard money and property as to 
do so is a Violation of the social function of wealth and property in Islam: They 
who hoard up gold and silver and spend it not in the way of God, unto them give 
tidings (O Muhammad) of a painful doom (at-Twabah 9:34). 


Hoarding money and property brings the performance of zakat toa standstill and the 
whole section will be punished as a result, in accordance with the hadith which says: 'The 
people that hinder zakat will be afflicted by God with drought’. 


isi j Ith and deal with it 
This is how the Muslims understand the function of money and wea 

in As a result, they are liberated from worship of money. 
aliphatic because people love it so much, when a person 


Because i important and sch 
becomes culated io nein forgets all his values and morals to obtain it. A long time ago, 
the Egyptian poet Ahmad Shawai (1868-1932) said: 
rid are, 
O worldly wealth, you the whole wo! 
Wherever you are, there people will be. 
You pewtiched the cannes and bq mock Qarun (Korah). 
ad the ames of Nero s lire. 
Discord (ina) when you fan its flames doth blaze 
But doth abate as you depart 
And because people love money $0 much God says: ‘And they love wealth with 


| 


rr a 


f : 20). : | 
abounding love’ (al-Fajr 89 a to free people from their worship of money. Man May 
God desired to papper that while wealth is subject to increase and loss, Gory 
ponngsitbapenen. gai The Muslim understands the Divine ordinances relating to Propen 
ownership and realizes . pg . he makes himself happy and makes others happy 


brings blessings for society 

‘Honest money blesses an honest man. | 

importance of Zakat in the light of Quran and Hadith: 

Special Injunctions for ‘Zakat' in Quran: sit ia as | 
several places i ran Zakat has been enjoine by side 

hl slap ss number of times the command: wit 


salat. While reading the Quran come acro' 
= ASIN ee 1S 515 SD I gly SDL | eal 


d pay the poor-rate and bow down with those who 
in tg agi (Al-Bagarah 2:43) 


On several occasions it has been declared in Quran as a characteristic feature o 
Muslims that, “They establish prayer and practice regular charity" 

In this regard Quran reads: 
ay ally by yal IS 5M Fg Sal | Sadho FM 9d BAUR Gy Stl 


, , POE ae Cts +n [ents 
~ pV ABE 5? SUN) ye 5a 
“Those who, should We establish them in the land, will keep up prayer 
and pay the poor-rate and enjoin good and forbid evil; and Allah's is the 
end of affairs”. ( Al-Hajj 22:41) 


And about the evasion of zakat being the attribute of polytheists and infidels we have 
in Holy Quran. 


| 
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“And woe to those who join gods with God, those who practice not 
regular charity, and who even deny the Hereafter.” (Fussilat 41:6-7) 


It is said in ‘Al-Bagarah: 
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“O you who believe! spend (benevolently) of the good things that you 
_ and or what We have brought forth for you out of the earth, and do 
_ oy at what is bad that you may spend (in alms) of it, while you 
ould ‘not take it yourselves unless you have its price lowered, and 


know that Allah is Self-sufficient, Praiseworthy. you". 
(Al-Bagarah 2; 267) 
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in Surah 'Al-An’am' it is said: 


We have produced from the earth for you gardens and crops therefore: 


ASS cal cat glad ISS 5 ti 08555 a 1 eee 


And of cattle (He created) beasta 6 
slaughter only; eat of what Allah 
footsteps of the Shaitan; surely he 


f burden and those which are fit for 
has given you and do not follow the 
is your open enemy. 


(Al-Anaam 6:142) 


Both these verses relate to the produce of the earth and th 
e Hanafi jurists 
except for self-grown produce like wood, grass and bamboo, Allah's due pk be we oat 
from all the rest of varieties Such as crops, vegetables and fruits. It is said in Hadith that in the 
uce grown by rain Allah's due is one-tenth, and in the irrigated crops it is one-twentieth 
gnd this due becomes incumbent as soon as harvest is done. 


Hoarding is strictly prohibited in Surah ‘Al-Tawbah’: 


Se 
#58 


“They who hoard up gold and silver and spend it not in the cause of 


Allah, give tidings to them of a painful doom. On the day when all their 
gold and silver will be heated in fire and their foreheads and their flanks 
and their backs will be branded therewith and it will be said to them: 
Here is that which have hoarded for yourselves. Now taste of what you 
used to hoard.” {Al-Tawbah 9: 34-35) 


After this it is said: 


= Mag gS 35 ah pled Mice apt jal Go SS 


i th and make them pure and clean.” 
“Take alms of their wealth and m ee sean 


n of the wealth that is gathered and 
becomes impure. The only method of 
it over to His slaves. 


It is learnt from these verses that if a portio 
increased is not spent in the cause of Allah, that wealth 


purifying it is to take out of it Allah’s due and give 


Im ; : 
portance of Zakat in Hadith about the zakat that: 


a. The Holy Prophet (PBUH) said a eat 
" ht against people 
boy ae ‘s Kegan pi ag bed establish prayer et pay 
zakat and if they do it, then blood and pee poset rere 
protection on my behalf and their affairs rest W! 
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b. Inone of his Traditions, the Prophet (PBUH) has said: 


"He who possesses gold or silver but does not fulfill the obligations 
that are attached to the posseasion (i.e. does not pay zakat), plates 
of fire will be prepared for him on the Day of Judgment, These 
plates will be branded with them. The plates will be heated up 
again and again to brand him and this will continue throughout the 
Day of Judgment which will be equal to fifty thousand years in this 


world." 
c. The Prophet (PBUH) said: 


“Allah has made Zakat obligatory on you for this very reason that 
the remaining wealth of yours may become pure for you”. 


The above mentioned verses of the Quran and the traditions are sufficient to sign 
the position of the zakat in Islam. They make it very clear that the edifice of Islam Cann by 
raised without full regard to the zkat. It was actually for this reason that the Zakat way 
inctuded in the pillars of the Faith. 


of Zakat: 
_ in the verses quoted above there are injunctions about the Zakat of produce fron 


earth and gold and silver, but it is learnt from Ahadith that Zakat is also due on merchandise 
camels, cows, money/wealth and goats’. 


Nisab’ (Minimum Scale) of ‘Zakat’ on cetain possessions is described below 
Whosoever has the below in possession for a period of one year, it is incumbent on him 
take out from it fortieth part as zakat. About silver and gold, the Hanafis say that if these two 
do not come up to the required standard (nisab) separately but if their combined price is 
equal to the scale fixed for any one of the items, then the payment of Zakat will become 


obligatory. 


isab of Zakat: 


Type of Possessionn | Nisab of Zakat 
Money / Wealth / 
Income 


52 tolas 
7 tlas (3 Ozs.) 


40 goats 


Equal to the price of 522 toals of silver. (21. Ozs.) 
10% on rainiy lands / 5% on artificially irrigated lands 


‘Zakat' on Jewelry 


if gold and silver are in the ; ot: Ajatt 
Hazrat Ibn Mas'ud, Zakat on it is pd a a om 
Itis said j 
arms of oh women and he eee te Holy Prophet (PBUH) saw golden bracelets on i 
One of them said: “No”. The Holy Prophet tg iia 


“Would i 
you like that you are made to wear in their place bracelets 
. —s 


of fire on Doomsday", Islamic Code of Life 135 
Similarly, it is narrated from Hazr 
at Umm-e-Sala 
asked the Holy Prophet (PBUH) if ma that she had golden anki 
POD EY AAO BTS Pr ophat) ‘Vfell under the category of Kanz (the houried seat 


The Prophet (PBUH) replied: "if the 


jsab, and Zakat has been given on it, then it Sapacies dl ba gold in it is such as comes under 


tribution of Zakat /Masarif of Zakat (‘Those Deserving of Zakat’): 


, eric sas ae Cabal cyStinall of sah Casco ai 
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“Alms are only for the poor and the needy, and the official i 
over them, and those whose hearts are made to incline (to nt aaa 
(ransoming of) captives and those in debts and in the way of Allah and 
the wayfarer; an ordinance from Allah: and Allah is knowing, Wise”. 
(al-Tawbah 9:60) 


Neither the Quran nor the Hadiths specify the relative division of zakat into the below 
ht categories. According to the Shafii Jurisprudence book Umdat as-Salik wa ‘Uddat an- 
sik (Reliance of the Traveller and Tools of the Worshipper) , by 14th-century scholar 
mad ibn an-Naqgib al-Misri{ 1302~1367), the Shafi school requires zakat is to be 
tnbuted equally among the eight categories of recipients, while the Hanafi school permits 
t to be distributed to all the categories, some of them, or just one of 
Classical schools of Islamic law, including Shafi’, are unanimous that collectors of zakat 
to be paid first, with the balance to be distributed equally amongst the remaining seven 
tegories of recipients, even in cases where one group's need is more demanding. 


Muslim scholars disagree whether zakat recipients can include non-Muslims. Islamic 
olarship, historically, has taught that only Muslims can be recipients of zakat In recent 
s. some state that zakat may be paid to non-Muslims after the needs of Muslims vc 
met, finding nothing in the Quran or sunna to indicate that zakat should be paid 


luslims only, <a +s 
may be spent on the administration of @ cen 
cane of the Solaf movement include propagation of Islam 


issible if 
spending them for defense to be perm 
- % forbidden to disburse zakat funds into 


: i recipients. 
vestments instead of being given to one of the above eight categories of recipie 


Masarlf of Zakat Bn 


Deseription 


Those fiving without means of livelihood (Al-Fugara’),the poor 


Masakin 


Those who cannot meet their basic needs (Al-Masakin),the needy 


To zakat collectors, and the personnel of zakat collection and 
distributiondepartment (Al-Amillyn ‘Alina) 


‘Amilina alaiha’ 


To persuade those sympathetic to or expected to convert to Islam 
(Al-Mu'allafatu QuiGbuhum),recent converts to Islam,and potential 
allies in the cause of Islam 


Muallafat al- 
Quilub 


| Al-Gharimin 


Those fighting for a religious cause or a cause of God (FT 
Sabilillah), or for Jihad in the way of Allah by means of pen, word, 

7 | Fi Sabilillah or sword or for Islamic warriors who fight against the unbelievers 
but are not salaried soldiers. 


Wayfarers, stranded travellers (Ibnu Al-Sabil), travellers who are 
traveling with a worthy goal but cannot reach their destination 
fon ata without financial assistance 
Note: Zakat should not be given to one's own parents, grandparents, children, 
grandchildren, spouses or the descendants of the Prophet Muhammad (PBUH). 


Sadaqat al-Fitr 

al-Fitr is another, smaller charitable obligation, mandatory for all Muslims —~ 
male or female, minor or adult as long as he/she has the means to do so — that 
traditionally paid at the end of the fasting in the holy month of Ramadan.The = 
amount is used to pay the zakat collectors and to the poor Muslims so that they may 
provided with a means to celebrate 'Eid al-Fitr following Ramadan, along with the rest of the 


| J 


To free from slavery or servitude (Fir-Riqab), slaves of Muslims 
who have or intend to free from their master by means of 
a kitabah contract 


Those who have incurred overwhelming debts while attempting to 
Satisfy their basic needs (Al-Gharimin), debtors who in pursuit of a 
worthy goal incurred a debt 


y. 
suggested Zakat al Fitr donation is 
or dates OF raisin at local costs, 


Sadagat 


to the poor. Whether the giver gives cheerfuly ors resantuny revs ae Se 
x and determined who the rightful 
haat lo eh was not satisfied with entrusting 
l fi atte 

this was His Messenger. God was satisfied only when wie ee 


He Himself took charge.’ 
Thereore, it is a duty to pay zakat for it rovide i 
treasury if collected and distributed by the state ; ee eae 


Zakat is a right owed to the poor which is taken from the rich r 

poor. It is noticeable here that the rightful recipients of zakat are states sn tne trade ‘The 

alms are meant only for the poor and the needy, and those who are in charge thereof, those 

whose hearts are fo be reconciled, and to free the captives and the debtors, and for the 

cause of God, and to free those in bondage, and to help those burdened with debt, and for 
expenditure in the Way of Allah and for the wayfarer. This is an obligation from Allah. Allah is 

All-Knowing, All-Wise' (al-Twabah 9: 60). Five of the above eight categories concern 'the 

poor’ generally taken to mean: the poor, the needy, those in debt (who are nol quilty of fraud), 
the wayfarer and slaves seeking manumission. This is the source of the solidarity which is 
called for by social security institutions in modern times. If we bear in mind that some jurists 
have extended the scope of zakaf— Abu Hanifa, for example — believed that zakat could be 
given to a non-Muslim relative — and that zakat gives the debtor the chance to get back on his 
feet, we can see how zakat can provide an escape from the crisis of poverty. 


Here we should point out that Islam does not see anything praiseworthy in poverty. 
Rather, it considers poverty a trial and affliction whose consequences are to be feared. This 
made the Prophet pray to Ged for protection against poverty: ‘O God! | seek refuge in You 
from poverty, want and depravity. | seek refuge from doing wrong or being wronged’. 


The Prophet also prayed: ‘O God! | seek refuge from unbelief and poverty’. 
The Prophet also said: ‘Poverty is close to unbelief 


he killing of the innocent even today as in the past. The 
Quran Bric ini orate tc “ jeadig ® fall to poverty, We shall provide for them and 
for you. Lo! the staying of them is a great sin’ {al-Israa 17: 34). ; ae 
Thus, poverty is a threat to the faith and morals of ce nection _ A gohan r 
Stability of the society. The society, must, therefore, combat po social 
oe in way of dealing with 
God has willed that zakat is the best and the sega roto as 
Poverty, if only the Muslims would begin to apply this religious 9 a gba 
When a ruler realizes his role in this regard, the society will unders 


72kat in stimulating the voluntary giving of alms. 


source of social discord, 
Bearing in mind Islam's view of poverty as @ problem — 


eee 
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the jurists of Islam differ as to the exact amount should be given to the poor, ie, gs... 


enough sustenance for a day, a year, or a life-time? houig tty 


In this difference of opinion there is an indication that the intent of zakat iS to 
sufficient to the poor to extricate them from the crisis they are in, as it takes from the (¥ 
gives to the poor, Imam al-Ghazali has given an explanation of this: Some People ayn, 
the notion and said that zakat should be sufficient for a lifetime. Others were more racy 
and determined that zakat should suffice as sustenance for one day. Al-Ghazajj then 
‘The most moderate solution is that zakat should consist of sustenance for a year. 4, 
below this level would be too restrictive, to go beyond it would be risky’, Sey 


Foregoing in view, we can go along with one researcher who Says that zakat Was 
first religious foundation for social security and exists in harmony with its aim as q Feligign. | 
obligation targeting the poor and the needy. Some capitalist countries set up socia} seg 
institutions in the first quarter of the twentieth century and there is a prevailing belief thay 
is still a Juxury which only rich countries can afford. These programmes face fundin : 
distribution problems, ete.: ‘The fact that zakat is a religious obligation and one of the pil 
of Islam has been the greatest guarantee and incentive for its continuation from the time j 
was made part of the Revealed Law in the time of the Prophet (PBUH), until today. Musing 
continue to pay zakat voluntarily in most parts of the Muslim world and even in non Musiq 
countries with 2 Muslim population, at a time when tax evasion is on the increase in Musiq, | 
countries. 


Management of the Zakat: Need for Collective System of Zakat in Islam: 

It should be borne in mind that Islam prescribes that the proceeds of Zakat should & 
distributed among the poor by the state and not by the rich people. In this sense, Zakatis2 
tax collected and distributed by the state. The Public Treasury under Islam is the counterpart 
of the modern Ministry of Finance which collects public revenues and distributes thes: 
among the various public utilities. The state supports and looks after those who becom 
needy-through inability to earn their living or due to the insufficiency of their means-butt 
cannot be said that the state does that out of charity or that such help is humiliating to 
recipients. No one can say that retired officials who receive pensions from the State or tha 
workmen who benefit from social security schemes feel like begging from the rich. The seme 
thing can be said of helpless children and aged people who cannot earn their living. No on 
can say that the pride of such people is hurt when the state supports and extends aid 
them. The state is bound to do such things by virtue of its human obligations. 


_ Social security by the state is a modem system which humanity managed to adel 
after bitter experiences and a long history of social injustice. One of the glories of Islam is thal 
it prescribed the said system at a time when Europe lived in social darkness. Yet 
people who are charmed by systems which are imported from the West or East, accuse 
Same systems of regression and backwardness if they had been adopted by Islam. 


It is this that in Islam all works are done on a izati i does 
ike individuali ; party organization basis. Islam 0°" 
regione if Muslims are staying far from the mosque and say their salah alone, “ 
rh ah correct but Shariat demands that it should be offered with the congreg 
a indligch vip 'S no party organization, it will be correct to take out Zakat and spem™ 
Zokat'n aietee ee sos wae in any case be made to centralize the col 

. ; Stribution be conducted in as eference 
to this need in the Holy Quran. For instance: es ee 


‘ | Pa 
“lay gS ig Ba Sled Ais sy 
Take alme of their wealth and make thom sees d cl 
© and clean,” 
(al-Tawhbah 9 : 103) 


t method for it is that the ‘mam of Musiims should r Acyrpbismst genera the 
ibute it 


Similarly, the Holy Prophet (PBUH) said: 


“I have been commanded to coll 
and distribute it to the poor See. iy from the rich among you 


The Holy Prophet (PBUH) and the i F 
tem. All Zakat used to be collected by oe cto ie sud pecphantendySinry] we 
tributed from the center. Since there is no arrangement to collect Zakat and distribute it in 
systematic manner, you can individually take out your Zakat and spend it under the heads 
ned by the Shariat, But it is incumbent on all Muslims to ‘think out methods of 
blishing a collective system for receiving and distributing Zakat because without it the 
efits accruing from making Zakat obligatory remain incomplete. 


During the reign of the caliph Abu Bakr (R.A) some people refused to pay the Zakat 
the Government and he fought against them. Declaring that: 


"By Allah, if they withhold from me even the tether of a camel which they used to 
r to the prophet (PBUH), | would fight against them for it.” 


Such a collective system is necessary because of the following, 

1, It enjoins the Muslims to live as a well-organized and disciplined society and to form 
a social order dominated by a maximum degree of discipline and collaboration 

2. It was necessitated by consideration such as the welfare of the poor, extensive needs 
of the religion and the defense of Isiam. One important thing that could not = 
overlooked was the slackness of the rich in inca a piling. Be e ~ lgokegs oi 
religion. In order to meet such a situation and a ensure 
fully protected, the responsibility of its collection was reposed in the government. 


‘ i nd it 
It is the obligation of a Muslim state to organize the system bayer Auore 8g 


eople. If a Muslim State fails 
the cause of Allah and distribute it among the se ee tiusiim nation must establish itself 


realize its nsibility for collecting zaka' ' vabte Rhea 
National hese And if unfortunately. there is not —: . cog ied # isola ping tate 
luslims must individually realize their my fea _ negra np ye ‘Ain 

accor mands ! sh 9 
mi oacepe oF 0e thie reoporsibity. A peqey 1 : a bod mentors 

i an 

*ahstaeelie yscgrgstthe =n bs mi — at The zak als under Hugg al-ibad (rights 0 
eon cach ah; and therefore it cannot be waived off by 


| 
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Impacts of Zakat on Human Life and Socloty: ~~ 


a, Spiritual Impacts 
i, Zakat Removes Greed 
The first and the foremost purpose of Zakat Is to remove the greed from 
the believers; It aims at creating the love of God In the hearts of the bellevery rem 
Taqwa (fear of Allah) among the believers aa mentioned In the Holy Quran, Crt, 


"And the person will be kept away from the Hell who ie Mutaqi and hives 
to make it clean.” (al-Lail 92:17-18) Mey 


i.  Zakat Removes Love of Materialism: 
The real enemy of the man which keeps him away from religion is the love of 
world, That is the reason that Prophet (PBUH) sald: My 


This world is accursed; 
5 YAN) Gel hall Ga 


"The love of this world is the mother of all evils." 
"The greatest evil of my Ummah is wealth." 


ii. Zakat Brings man Closer to God: 
it brings one closer to God as it is a source of great reward 


iv. Purification of the Soul (Self-Purification): 
Zakat relates to a person's individual capacity. The alms giver clears his heart trem 
Qreed, and acquires fear of God, 


Allah has said: 


“He shall be saved from Hell fire who is.God fearing and who gives 
riches to other for the purification of his soul," (al-Lail 92:17-18 


in this verse Zakat has been described as a means of purifying the soul. Holy 
Prophet (PBUH) has proclaimed love of the world is the root of all evils. Another Hadith from 
the Holy Prophet (PBUH) tells us: "The grealest temptation for my people is wealth fa 
Muslim can save himself from the lust of wealth, he will be able to protect himself from mary 
other vices. His release from this bond will practically release him from many others 
Emancipation of the heart from temporal love is nothing but its purification. If the Zakat 
the freedom of the soul it proves that it has the quality of purifying the soul. Free from the lovt 
of worldly things, one strives to seek the pleasure of Allah and the welfare of the Afterlife 
inclines more towards pious deeds, 


b, Moral Impacts: 
i. Support of islam: 


tres | yl 


U 


“Go forth light and heavy, and strive hard in Allah's way with your 
Property and your persons; this is better for you, if you know”. 
(al-Tawbah 9:41) } 


It is an established fact that the pro Islamic Code of Lite 144 


atter. Therefore Spending of personal we tO" ANd support of + 
ile enjoining holy war the Quran or tioaes for this purpose ig ee is brat an shod 


‘ Saul *- ae pee é e on 

Sd til OI gals SUS ot sd B95 Sh cn aly] 
“edt 

not yourselves to | 


others); surely 
(al-Baqarah 2:395) 


iv. Zakat Creates Generosity: 


Zakat creates the sense of generosity amon i know 
t 3 g the believers. T, 
Ith they give in the way of God is not wasted but it is the real swedionent Then Ahase thet 


y will not only be under the Blessing of God in this world but also in 
here they will be blessed and will be saved from the wrath of ‘Aah. ee 


y. Zakat Purifies Heart and Property: 
Zakat not only purifies the property but it also purifies the heart. 


vi. Internal Security, Humanitarian Spirit: 

Zakat is an effective weapon against selfish greed and sound. illustration of 
manitarian spirit. 

c. Social Impacts 

The zakat is considered to be an act of piety through which one expresses concern 
the well-being of fellow Muslims, as well as preserving social harmony between the 
althy and the poor. Zakaf promotes a more equitable redistribution of wealth and fosters a 
nse of solidarity amongst members of the Ummah. 


i. Individual Welfare lies In Collective Welfare 

Zakat infuses in man the spirit of social welfare and the man who keeps money lo 
imseif due to selfishness and narrow-mindedness, and does not spend it on - 4 of the 
munity apparently preserves his wealth, increases it by taking poor te shia se 
reases his wealth by his foolishness and works up his destruction wii 
is is the secret which Allah has described thus: 


BONO RTE | a aa 


ivi itful.” 
“Allah has blighted ueury and made almsgiving fru (ai-Bagarah 2; 276) 


< ; e sees yes eral ti} 
aes ¢ odest yc dete at 485 SS aN Saal od 5G Os A j 
" > aul ac 4 ea eh RETR Be Se 
SPE ; her) 
er ‘ that it may increase on (ot | 
“Th i ve in usury in order that ich you give In 
perl propery sno new Al bl UAL = 
charity, seeking Allah’s countenance, (ar-Rum: 30 : 39) 
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But man’s narrow-mindedness and ignorance prevent him from compre! | 


reality and from acting according to its spirit. He is a slave of things of which he jg," 
conscious. He sees the money which jingles in his pocket. The wealth that is jn. 


hands cannot be seen by him as to where it is increasing, how it is increasing, to what 
is it increasing and when will it come back to him with profits and benefits ,,%% 
understands this much that so much money has gone away from him and that oo fr ge,” 


i Material Assistance of the impoverished: 
It provides basic necessities to the poor Muslims. The Prophet (PBUH) saig- 


"Verily Allah has ordained the payment of zakat on them (Muslims), 1 will 
taken from the rich and returned to their poor (Muslims)" % 


The Quran has regarded the Zakat as a right of the poor on the affluent class a, 


~egpaally SiN g ghee Jo sgl gal 3 shh; 


“And in whose wealth there is a right acknowledge for the beggar and 
the destitute.” (Al-Maarij 70:24-25) 


iil. Defense of Religion: 
Another important purpose and benefit of Zakat is that it is utilized-for the defences 


the religion. The Holy Quran says: 


Coed: peek Ps . 4 at Se ‘i =. ast 
BS) Sih SIS alah ose gd pSaadil 5 Slt pals | phate 5 Vidiy lis | al 
~ Gyles 3 of 


"Go forth light and heavy, and strive hard in Allah's way with your 


property and your persons; this is better for you, if you know.” 
(al-Tawbah 9:41 


The above verse demands two things: one jihad with body and second jihad o 
wealth. Jihad with body means to tight against the enemies of Islam with presence 
battle field. Jihad with wealth means to provide financial help to those who are lighting. 
also needs weapons and foodstuff for the soldiers. So the money of Zakat can be ; 
defend religion against the enemies of Islam. The reason of the destruction of the eure 
the present age is due to their neglect of paying Zakat with its true essence. God 547s 


Holy Quran, 
Lis ah Ef phat 5 ASA 5H) Saath 1 AB 5 at Jae | rs 


"And spend in the way of Allah and cast not yourselves 10 
perdition with your own hands, and do good (to others); surely 
Allah loves the doers of good.” (al-Bagarah 2:195) 


To stop Zakat means destruction. Thus Zakat is to provide defense to the relig? 


nts the accumulation of the ; 
in the society. The Holy Quran says.” °" MaN@®: It aims at the equal cietiention cf 


“And it should not be that wealth is accumulated in few rich ‘ 


Similarly the Holy Prophet Muhammad 
he appointed him as the governor of Yemen nt? Haz"at Maaah tin Jab (A) 


"O Muadh! Collect Zakat f 
an i rom rich and distribute among the 
Balanced Ideology: 
There is a tussle going-on between the : / 

munism. Capitalism aims at the holding of ssa peeks porary pany pray ae per oo 
munism wants that the means of production should be held by the labourers themselves 
against the private property. Islam on the other hand has adopted the middie way and 
lawful private property but at the same time has established the system of Zakat to 
nt the accumulation of wealth in few hands. 


addition, taxes are unable to compete with zakat from the point of view of the positive 
ic effects of the latter, bearing in mind the lack of success in convincing people of the 
to pay taxes, people's remarks on paying taxes, tax evasion and the costs involved in 


ing taxes, etc. 


S/YAM (FASTING) AND ITS IMPACTs 
(PCS BALOCHisTay 2012) | 


Outline: 

1. Introduction 

2. Literal Meaning and Concept of Fasting 
3. Importance of Fasting in Quran and Hadith 
a. Importance of Fasting in Quran 

b. (Importance of Fasting in Hadith 

Upon whom Fasting Is Obligatory 
Breaking the Fast and the Consequences 
Days for Voluntary Fasting 

Days when Fasting is forbidden 

Impacts of Fasting on Human Life and Society 
a. Spiritual Impacts 

b. Moral Impacts 

c. Social Impacts 
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introduction: : 

Sawm (fasting) is one of the “five pillars of the faith (iman). Fasting is an execs 
that enables Muslim to realize the pangs of hunger and thirst of deprivation and povely.¢ 
develops broader understanding of the problems of the underfed, under-clothed and shelz 
less people, and arouses an adequate amount of empathy for their sufferings.Sawm gr 
according to Islam is primarily a spiritual discipline. A new consciousness of higher life, 4 
above that which is maintained by eating and drinking, has been awakened. 


in addition to its spiritual and moral values, fasting as prescribed in the Quean 
also a social value, more effective than that which is realised through salat. The 8p% ig 
of the moon of Ramadan is a signal for a mass movement towards equality. be x 
limited to one vicinity or even one country, but affects the whole Muslim world, The ae? 
the poor stand shoulder to shoulder in one row in the mosque, but in their houses they 3 
different environments. Fasting is the best method through which soul gets purl, 
evils are suppressed.According to Imam Ghazali, fast does not mean only to con 


taking but it means to contro! oneself from evil thinking, evil looking, evil listening and 


Literal Meaning and Co 

ncept of Fasting: ned 
the: rena that while rally means “to be at rest’ and "to abstain". It has been 5° 7 sag 
indulgence from dawn San m4 keeping fast he abstains from eating, drinking @ 


nce of Fasting in Quy 
a. Importance of Fasting in 
Fasting in the month Quran; 


Makes tasting chiigatory 
pal YS US yg 

ie “ Ss 4 

duty Tel 

oO Ld Spall 3h. BS S28 Cis Se > aed 
PN ES V5 Stal oS, ay Liane ord cag | 
~ Cog SS pha 58th Ua he a 5a Saad 1 Le, | 
"O ye who believe, ied | 


before you, that ye 
whoever among yo 
number of other d 


whoever of you is present in the month, he shall fast therein. and 
whoever is sick or upon a journey, then (he shall fast) a (like) number of 
other days; Allah desiree ease for you, and He does not desire for you 
difficulty, and (He desires) that you should complete the number and that 
you should exalt the greatness of Allah for His having guided you and 
that you may give thanks,” (al-Baqarah 2:183-185) 


. Importance of Fasting in Hadith: 
A saying of the Prophet (PBUH) signifies the sawm in the following words; 
"Pasting is a shield for you as it saves you from sins in this world and would 


protect you from hell in the Hereafter" (Muslim) 


| indecent age 
"When anyone of yOu I ne op fast ho shoul Patty ne shoul a bn Pat 
nor speak aloud. * 


he is observing fast.” (Muslim) 
ibn-e-Umar reported Allah's Messenger (PBUH) etn ne 
: f twenty-nine days, iat Go ne" 
heaps re pase js cloudy, wait till thirty days 
ou ” 
of the previous month have pase? (Bukhari and Muslim) 
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iv. 5 ~\ 
“Fasting is pure until a breach is made in it.” When asked 
how a breach may be made in it, the Prophet (PBUH) said: 


“By lies and speaking evil of anyone,” 
(Sheikh Obeidah in She ‘ 


v. When the Prophet (PBUH) was asked about fasting throughout one's life, he sag 


“Your family also has rights on you; fast only during 
Ramadan and during ‘Shasheid’ (six daye of Shawwal), 
Besides if you fast on Wednesdays and Thursdays, it will be 


like fasting forever”. (Tirmidhi) 
Upon whom Fasting is Obligatory 
Fasting is obligatory for a person if he or she fulfils five conditions: 
* He or She is a Muslim. 
* He or She is accountable (Islamic past the age of puberty). 
* Heor She is able to fast. 
+ He or She is settled (not travelling). 
+ There are no impediments to fasting such as sickness, extreme pain from in 


breastfeeding, or pregnant. 


Breaking the Fast and the Consequences 
During Ramadan, if one unintentionally breaks the fast by eating or drinking then they 
must continue for the rest of the day and the fast remains valid. For those who i 
break the fast by eating or drinking they have to make up for that by fasting another day. For 
breaking fest by having sexual intercourse, the consequences are: 
* Free 2 slave, and if that is not possible, 
~ Fast for two consecutive lunar months, and if that’s not possible 


“ Feed or clothe sixty people in need. 


Days for Voluntary Fasting 

Musiims are encouraged, although not obliged, to fast days throughout the year. he 
ninth and tenth, or tenth and eleventh of Muharram, the first month of the year. The tenth day, 
called Ashurah, is also a fast day for the Jews (Yom Kippur), and Allah com 
Muslims to fast two days to distinguish themselves from the People of the Book. such as: 


any 6 days in the lunar or "Islamic" month of Shawwal 
Fasting on Mondays and Thursdays is desirable if possible. 
the 13th, 14th, and 15th day of each lunar month 

the Day of Arafah (9th of Dhu'l-Hijja in the Islamic calendar) 


the Day of Ashura (10th of Muharram in the Hi - Plus one additional da 
of fasting before or after it. iii: Sig 


- often as possible in the months of Rajab and Sha‘aban before Ramadan 
irst 9 days of Dhu'l-Hijja in the lunar for any wh? 
performing Hajj (the pilgrimage) papiinapenlinis 

continue 


During voluntary fasts, if one unintentional 
; y breaks the fast then they M2Y Cig 
for the rest of the day and the fast remains valid. If one intentionally breaks the fast te? 


*o oo > 


> 


ge ‘ 


> 


ts Code 
5 sin on them because it is only voluntary teens Sttie_447 


ys When Fasting is Forbidden 
Although fasting is consiq 


by Abu Hurairah, 


Fasting every day of the year is also fo 


"There is no reward for fasting for the bepirellhdeb see, Ceres Pen sa 


one who perpetually fasts.” 
pacts of Fasting on Human Life and Society: 
There are many positive effects of fasting on man's soul, body and society. 


Spiritual Impacts: 
i, Attainment of Piety: 


God states that fasting has been prescribed: ‘haply so you will be God fearing’ (al- 
Baqarah 2:183). The basic meaning of piety is observance of God’s commands and 
prohibitions out of a feeling of being answerable to God. It means that the person fasting 
ears his Lord while performing his act of worship and does what He has commanded and 

rsakes that which He has forbidden. As it is in the very nature of this act of worship that no 
one can tell if someone is fasting or not, a sense that God is watching him develops in the 
Muslim, With this sense of God watching him, there also develops what is called a ‘moral 
ponsciousness’, a consciousness which delights in what is good, and, therefore, does good, 
d which abhors what is evil, and, therefore, forsakes it, even if no one sees him and even if 
no one asks him. 


i, | Reward in Heereafter: : ' 
In this regard, we find the Prophet say of his Lord: ‘He who leaves his food and drink 
for My sake and fasts for Me, | will reward him for it’. According to a hadith, the Prophet said: 


Fasting is a shield’, i.e. a protection against the fire of hell. 


Prophet (PBUH) in his worship and pe 
ese acts of worship invigora 


i far in 
ran, follows the Sunna, 'S regu , 
$ watching him in his dealings with peop 
slim tastes the sweetness 


148 Islamic Studies 


i i inning to perform supererogatory fag}. 
i racter you will see him beginning jie 
Se ears onc Tartar on Saturdays, in the month of Shawwal and on pon 


in the month’s lunar cycle. 


i Soul Bs 
iv. haces team co aenie the will of the Muslim from subjection to various fs. 
etc., fasting is also beneficial in purifying the Muslim's soul of avarice: he is keen to ti 


i i to pay the zakat on th 

adan on those breaking the fast, and is keen 4 
Ae ital te end of Ramadan. In this way, fasting goes hand in hand with 2 kay 
helping to eradicate the disease of avarice from the Muslim soul: ‘And whoso js Saved Pk, 
his own avarice such are they who are successful (al-Hashr 59: 9). 


Purifying the Muslim's soul is linked to the purification of the Souls of the poo, & 
engenders in him a sensitivity to their sufferings. t 


This plays a role in stimulating social solidarity among the individuals of 
community.in addition, this healthy mentality teaches the one fasting that all the Wealth ¢ 
God which he gives in almsgiving is a way of showing his gratitude to God for giving him this 
wealth so that more blessings will accrue in this world and in the Hereafter: ‘/f ye give thanks 
{ will give you more’ (Ibrahim 14: 7). 


This healthy mentality, which recognizes generosity but does not " 
miserliness, is beneficial for society. Such a Muslim comes close to God in gratitude for Hs 
many blessings: health, wealth, children, etc. 


vy. Fasting Protects the Soul from Vice 
Suffice it here to mention the following hadith: ‘On a day of the fast, let not one of you 
act in an obscene manner or speak boisterously. And if someone curses him or seeks tp 
quarrel with him let him say: “I am fasting. | am fasting’.' 


This is natural as it is a characteristic of the Believers: ‘The (faithful) slaves of the 
Beneficent are they who walk upon the earth modestly, and when the foolish ones address 
them, they answer: “Peace” (al-Furqaan 25: 63). A Muslim who is fasting abstains from 
obscene language and exercises self-restraint when faced with the foolishness of others 
because he knows that this act of worship is not just comprised of abstinence from food and 
drink. Rather, it consists of abstinence from anything which will violate the fast or 8 
inconsistent with this spiritual exercise. The Messenger of God said: ‘He who does not givé 
up uttering falsehood and acting accordingly, God has no need of his giving up his food and 
drink’, He also Said: ‘Many a fasting person derives nothing from his fast save hunger, maty 
@ person who rises in the night to pray derives nothing from his prayer save lack of sleep’. 


vi. Reward for Offering ‘Iftar’: 
According to a Hadith the Prophet (PBUH) said: 


“Whoever in Ramadan provides a person who is keeping fast with 
far, this act will become a source of forgiveness for his sins and 


safety from Hell Fire and he will get as much reward as will the 


“even of fast get without any reduction in the recompense of the’ 


Moral Impacts 
Fasting Develops Willpower: 


To i ; , 
ee fast is to abstain from dawn til sunset, from food, drink, sex and anything els? 


‘Ould cause breach of the fast. 


i J 


‘the power of his will. 


I these habits are broken and their lives be 


A man of such character is a 
state; he will not accept humiliation or o i i 

t acces ppression wi i 
his honour. For him it is better to go hungry and be pip ony fag fore 


when it h 
or drink or ai 


N individual who will contribute to the community and the 
homeland, his religion or 
appetizing foods and lose 


ii. Attainment of Moral Uplift: 


When the Muslim becomes accustomed to this sense th i i 
¢ at God is watchi 
e develops an alert moral conscience and will be expected to recoil form sin. In tang 
ole of daily life benefits from his moral probity. He becomes an ideal model for the Muslim 
o does good and does no harm, like rain which, wherever it fails, can be put to good use. 


iii. Fasting and Time Consciousness 

As time is an important element in daily life, all the acts of worship inculcate an 
ppreciation of the value of time. The fast of Ramadan teaches such a lesson. The first day 
pf Ramadan is anticipated on the basis of astronomical calculations or the sighting of the 


crescent moon. The same is true at the end of the month when people seek to find out when 


fast will end so that they can celebrate the breaking of the Fast (Eid al-Fitr). Similarly. 
during the month of Ramadan, the dawn signals the beginning of the fast and sunset signals 
s end. The time for the pre-dawn prayer (sa/at al-sahar) when the last meal before daybreak 


This awareness of time, which is required to fulfil the most important obligations, 


namely the acts of worship, is a lesson which is beneficial for the Muslim: it develops in him 


awareness of the need to pe 
ether in worship or in earning 


jatience’ 
Outwardly, fasting |s 


When man exercises 


conomic crisis or when on the 
p combat material passions; th 
the world of economics. 


Therefore, a person 


patience in abstaining from 


ik, he will be able to be self-controlled 


rform his duties on time and a sensitivity to the value of time, 
a living, i.e. all of his activities. 


ulcates Patience / "rT ; 
roan amen a great deal of patience. As the Prophet said: ‘Fasting is half of 


fulfilling desires and indulging in 
edience: fasting is obedience to God 


A is 
easures. In reality, however, Fasting 'S forbidden. 
d this requires forsaking everything which God has 
self-control with regard to 


when he or his community is confronted by an 


cause. As @ result, 
a sacreariculery with regard to the battles 


is accustomed to patience in obedience becomes 
who 
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ustomed to patience in his work and its difficulties, and this will lead to Perfection Thad 


ace 
a hadith which states: ‘God /oves it when one of you does something to perfactic,. "8h 
patience and self-control will receive a great reward from God: ‘Verily the steadian Ps) 

by 


paid their wages without stint’ (al-Ankaboot 29:10). 


v.Long Practice of Obedience: - 
There is another peculiarity of fasting. It makes one obey the injunctions Of Sp, 
without break for a long period of time. The duration of Salah is not more than a fey ray, 
at a time. The time for paying Zakat occurs only once In a year, In Hajj, however, Mon 
spent is long but its opportunity comes once during lifetime and that too not for aij. As aoant 
these fasting is an exercise in following Shariat-i-Muhammadi for full one month in g me 
day and night. Muslim has to get up for Sehri early before dawn, stop all eating and den” 
precisely at the breaking of dawn, do such and such work and abstain from such and gy 
work during the day, take /ftar in the evening exactly at the time of sunset, then have 4; 
and relax, then hurry up for Taravih. In this way, every year for full one month, from 
jim is kept continuously tied up with rules and FeQUiations 


dusk and from dusk to dawn, a Mus 
like a soldier in an army, and then he is released for eleven months so that the training by 


has received for one month may show its effects, and if any deficiency is found it May be 
made up in the training of the next year. 


Social impacts 
i. Brotherhood and Sympathy: 
Hunger is, in fact, a great revealing experience. It shows people what it is ike to te 


hungry. It helps them to feel and share other people's suffering in hunger and thirst 4y 
Muslims, rich and poor, all over the world, go through this experience of hunger and thie 
They all are brought closer to each other through fasting: This is bound to renew the 
brotherly ties and If awaken sympathy for the poor in the hearts of the rich 


ii. Social Congregation and Unity: 
During the month of Ramadan, all Muslims, rich and poor, gather in the mosques a 


the time of /flar and for additional, tarawih prayer at night. In fact, it is a time of great 
festivities in the mosques. The rich and the poor all come to the mosque during this montha 
least and meet each other. This greatly helps to strengthen the feeling and ties of Musim 
brotherhood among them. They fee! experience and see brotherhood in practice in tte 
mosques every day during this month. Thus fasting can have immense social value. 


iii. | Scio-economic Benefits: 

Among other blessings, fasting brings enormous economic benefits for the Musin 
community. During the month of Ramadan, the rich people spend very generously on ihe 
poor to win the pleasure of God, Their generosity and charity enable the poor section of te 
community to receive sufficient funds during this month to meet their needs for at least 4 pat 
of the year. Muslims make every effort to do more good in this month than during the reste 
the year in the hope that their efforts will be rewarded many times by God. The 4 
Ramadan is a month of blessing and the Muslims spend more, following the tradition be 
Messenger (PBUH), in order to attain more goodness from their Lord. 


Thus Ramdan helps all in obtaini ing ini to mee 
th hing something in it the poor get some money 
ewan re needs from the overflowing charity ofthe rich, while the latter hope fo gets 
cannot fast Popeye 4 forms. Then people, who, owing to sickness of 0 

: : © poor in compen . i io are 
too old to fast lavishly feed the poor in the rnenth of faa” es = i 
ro 


At th : 
together to offer a twos Reade”, there is the festival of Eid al-Fitr, when Musi’ 
Prayer as a token of gratitude and thanks giving to the! 


| 
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and th : 
Poor members of the € festival of Id will not benefit 


ana before the celebration of Eid al-Fi 
‘this. Poor due will render their fasting null she void id his followers that non-payment of 


.° munity especialy for the on toe on the bie Socio-economic benefits for the Muslim 
nto the homes of poor people. 98 the blessing of God in the form of wealth and food 


iv. Increased Scale of Charity: 
i Prophet bet has directed in other A 

more and more good works and should be ea i 

during fasting, he must develop with full vnenany ations teear: he oe 

brothers because being hirnself in the th 

what is befalling other slaves of God in 


olent during Ramadan. No beggar in 
aves secured emancipation. 


v, Favourable Collective Environment for Training: 

It is not expedient in any manner to impart training of this type of each and every 
person separately. The month of Ramadan was earmarked for fasting and all Muslims were 
ofdered that all of them should fast together. This, order has turned individual ‘Ibadat into 
follective ‘Ibadat. Just as number one when multiplied by a lakh becomes a formidable 
jumber of one lakh, in the same way the moral and spiritual benefits accruing from fasting by 
one person ase increased a million fold if millions of people fast together. The month of 
Ramadan fills the whole atmosphere with the spirit of piety and virtuousness. In the whole 
nation, the fanning of piety flourishes. Every person not only tries to avoid sins but, if he has 
any difficulty, his many other brothers who are fasting like him come out to help him. Every 
person feels ashamed to commit a sin while he is fasting, and the desire automatically anses 
in everybody's heart to do some good work, to feed a destitute, to clothe a naked man, help 
one in distress, to take part in some good work being done anywhere and prevent evil if itis 
being indulged in openly at some place. A general environment of goodness and piety is 
created and the season starts for the flourishing of beneficial activities just as you see that 
Byery crop grows luxuriantly at the peak of its season and is found covering the fields all over. 


For this reason Prophet Muhammad (PBUH) said that: 


i man gets some increment or other from God. One 

ne tee pon times to seven hundred times, But — 

says: fasting is exempt from this. It is exclusively for Me and I give 

reward for it as much as | want”, | 

ow that all deeds flourish both in proportion to the 
s well as its results, but there is a limit to their 
however, progress is unbounded. Ramadan is a season 


| ou -motiva , 
bles agente their benefits to your other brothers; 


i itch during the subsequent eleven months, 
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flourish, and thus developing process will go on infinitely. It will be your own fayy iia 
circumscribe it by your own lack of action, 
Tolerance 
Vv. Frid is he true manifestation of the Muslim understands of the truth of Is 

enables him to present this truth to the world. Islam is 4 religion which manifests itself iq N 
laws, the most important of which are the acts of worship. These are the outward EXPresong 
of the alleviation of hardship and the avocation of tolerance, Fasting is full of ways 
alleviating hardship some of which we will mention below. 


% The obligatory fast is waived for the sick and the traveller: a sick person has hig 
particular circumstances and might require a special diet or course of Medication, 4 
he is expected to recover, he should wait until cured and then fast to make UD for 
those days on which he did not fast. If the prognosis is not good, God eases tis 
burden by merely requiring him to distribute the amount of food normally eaten for the 
days he could not fast, even if the duration be a whole month, The 
consideration applies in the case of someone on a journey, as travelling is a physica 
and psychological burden, 


% Elderly people who cannot fast or can only do so with extreme difficulty may not fag. 
In this case, they are to give some food to feed the needy, the amount of which hes 
been determined by the jurists. In this provision we can also see the desire p 
alleviate hardship. ; 


* By analogy with the case of elderly people, pregnant women and nursing mothes 
are allowed by the Sharia not to fast. We should add here that God does not deprive 
the one fasting from enjoying his marital rights on the nights of the fast and that Islam 


does not allow the fast to be continued beyond its allotted time; the fast should be 
broken at sunset. 


All the above are God's ways of alleviating hardship which He teaches the Musims 
by means of the ruler of fasting. They embody the tolerance with which the Muslims shoud 
deal with people, for Islam, as has been said, is a ‘religion of ease’ (din al-yusr): ‘Facilitate 
ease and alleviate hardship; Encourage people, don't discourage them! 


: Therefore, the relationships between the members of a Muslim society, and evé" 
Muslims’ relations with non-Muslims, are characterized by tolerance and_ friendship 


alleviating people's burdens and taking account of their circumstances. All this the Musi 
learns through the performance of the fast. 


As for the benefits to the state suffice it to sa strong 
i some sridke. ' y that the le are patient, 
eve tis in solidarity and in their wordy affairs, guided by the orhiciles of tolerance a 
generous with their wealth when helping the poor on the festival marking the end 


Ra . “ * 
hols Retubinn eng In conclusion, any state will find in such people the ideal support 3 
Nn its independence and secure its development and prosperity. 
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HAJJ (PILGRIMAGE) AND ITS IMPACTS 
(PCS BALOCHISTAN 2007) 


Outline: 
. Introduction 
Meaning and Concepts 
. History of Hajj 
Background of Kabah 
. Description of Ka’bah and its Premises 
Importance of Hajj in Quran and Hadith 
Ahkam of Hajj 
a, Upon Whom Hajj is Compulsory 
b. Kinds of Hajj 
c. Faraidh of Hajj 
d. Wajibat of Hajj 
e. Manasik of Hajj 
8. Umrah and its Ahkam 
impacts of Hajj on Human Life’ 
a. Spiritual Impacts 
b. Moral Impacts 
c. Social Impacts 


Introduction: es 
The Hajjis an annual pilgrimage to Makkah and amandatory religious duty for 


Muslims that must be carried out at least once in their lifetime by all adult Muslims who are 
Physically and financially capable of undertaking the journey, and can support their family 
during their absence.It is one of the five pillars of Islam,alongside Shahadah, Salat, Zakat, 
and Siyam. The state of being physically and financially capable of performing the Haj is 


istita’ i Ifills this condition is called a mustati. The Hajj is a 
peel rcs an ay le, and their submission to God .The word 


demonstration of the solidarity of the Muslim peop ) 
Hajj Means "to intend a equ which connotes both the outward act haben! = be 
a rh dapeinceanet hae agri . e ath Ihram pay ceprsatn given to the special 
ijj jamic : 

spiral state pre ra one two white sheets of seamless cloth and abstain from 
Certain actions, iti Abu Hamid al- 

Among the pillars of faith, ane i pease mage foundations are: the 
Ghazal (1058-1111) sai: “Pilgrimage is one of ne FOS Fa lifetime, the fulfilment ofthe 
Performa f worship whic : "Of this, God 
Divine ooking romp of Islam and the perfection bel ber eek Ore 

: “This da r religion for YOu fe re BUH) has said: 
"€vealed: “This day have | perfected your rel (al-Maidah 5:3). The Prophet (PBUH) : 


8nd have chosen for you as religion al-Islam 


_- | 
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not performed the pilgrimage, let him die, God win 


“When a man dies and he has oS 


Jew or, God willing, as @ Christian". id: Th intendi 
i a-ul-Ulum further said: The person intending to 
ae Leap ace ect restore what he has unjustly taken, pay his debts” the 
piigrimage rt nis journey and choose an honest companion who will remind him i hee 
forgetful and help him when he remembers. . 
should know that the most important aspect of the pilgrimage iS understan 
By that js meant understanding the place of pilgrimage in the religion. This ig fol 9 

by the yearning (to perform the pilgrimage). This is followed by the determination 
perform the pilgrimage) and then the severing of all ties preventing the performs bod 

of the pilgrimage... 

The Prophet (PBUH) was asked about monasticism and travelling ‘among peoples 
bygone ages’ and he said: “God has put jihad (above all else) and takbir above every en 
honour’, meaning the pilgrimage". 

This has always been the understanding of pilgrimage held by Muslims of ali Walks of 
life, a religious duty which those who are able, and even those who are unable, yeam ty 
perform in order that they may fulfil all the Pillars of Islam. Every Muslim strives to reach this 
goal whatever the difficulties or the cost. That those returning from the haj talk of their desire 

to return to Makkah again and again is evidence of the place which this religious Obligatioy 
holds in the heart and mind of every Muslim. 


Every Muslim who performs the hajj correctly and understands its meaning of ils 
rituals returns greatly changed for the better in terms of his/‘her understanding and conduct 
and in interaction with other members of the society. 


Meaning and Concepts: 

Literally, in Arabic, Hajj means "a resolve", i.e., to resolve to some magnificent duty. 
The meaning of the verb of Hajj is "to circle, to go around". In Islamic jurisprudence, it means 
“to set out for the Ka’bah.” It is referrerd to as "pilgrimage." As a technical term in Sharan, 
Hajj is the name of those acts which are performed after entering into the state of Ihram wih 
the Niyyah (intention) of Hajj, They comprise Fard (necessary duty), Tavel 
(circumambulation of Ka 'bah), Wuquf (stay)-at Arafat and some Wajibat (obligatory actions! 
which are performed in a given order at appointed times. 


History of Hajj 
Although the current rites of Halj are associated with the ways 
Prophet Muhammad (PBUH) from the 7th century, but the ritual of pilgrimage to Maka 
considered by Muslims to stretch back thousands of years to the time of Prophet oe - 
(PBUH). According to the Quran, elements of Hajj trace back to the time of Prophet 10! a 
(PBUH). According to the tradition, Ibrahim was ordered by God to leave his wife Hajaf@ 
his son Ismail alone in the desert of ancient Makkah. In search of water, Hajara age 6 
ran seven times between the two hills of Safa and Marwah but found none. Return” 
— bs Ishmael, she saw the baby scratching the ground with his leg and 4 water fot te 
did with ie undemeath his foot.Later, Ibrahim was commanded to build the Kaaba W re 
to these rr don of Ismail and to invite people to perform pilgrimage there. The Quran nil 
brought the mens. in verses 2:124-127 and 22:27-30. It is said that the ached, « 
time known soy rnp from Heaven to be attached to the Kaaba. In pre-lsiamic 530/6r 
.. Prophet Muh a8 jahiliyyah, the Kaaba became surrounded by pagan idols. 4 Kae | 
: ammad (PBUH) led his followers from Medina to Makkah, cleansed the 


destroying all the pagan idols, {slamic Code of Lite 155 


by and then reco 
30/10AH,Prophet Muhammad (PBUH NSecrated the buildi 
6 mber of followers, and instructed fanaa ee is only and last pit “ rhnage oe is 


pecame one of the five pillars of islam 8 of Haj.it was from this point that Hajj 
During Haj, pilgrims join Processio) 
NS of hun 
simultaneously rite es Makkah for the week of the Nal St renends of people, who 
each person walks counter-clockwise seven times arou d ‘th perform a series of fituals 
petween the hills of Safa and Marwah, drinks from th . the 
of Mount Arafat to stand in vigil, spends e Zamza 


‘ ; " 3 night j : 
symbolic stoning of the devil by throwing pela ; vi the plain 


Kaaba runs back and forth 
m Well, goes to tha plains 
ree vie ii Muzdalifa, and performs 
ds, perform a ritual of animal Sacrifice the thre pizrims then shave their 
veo 8nd celebrate the three-day global festival of Eid 


Background of Kabah: 


Kabah was built by Prphet Adam {A.S). However iti 
> .S). , the traditions have i i 
formerly built by Angels on orders of Allah well before Prophet Adam’ (AS) ‘t pitied ym 
Prophet Ibrahim and his son Prophet Ismail {AS) as mentioned in the Holy Quran: 


fei Cl as OH G5 ae tae a ye Sl oat 8 5 
- Abell 
"And when Ibrahim and Ismail re-erected the foundations of the 


house, (they said), our Lord! Accept this service from us, because you 
are the Hearer, Knowcer. (Al-Baqarah 2:127) 


it was again rebuilt by Quraish when Prophet Muhammad (PBUH) was 35 years old 
and he himself took part in the construction of Kabah. The Kabah remained as it was built by 
Quraish till the time of Abdullah bin Zubair (R.A.}, who rebuilt it. After that Hajjaj bin Yusaf 
again rebuilt it on the foundations of Quraish and it now stands on the same foundations. It 
may be noted that massive expansions have taken place since Umayyad era to Abbasi era to 
Ottoman era to Saudi era i.e till date. 


Description of Ka'bah and its Premises: ; 
The word Ka’bah means “it becomes high and exalted or it becomes prominent or it 


whereof its height is about 50 feet, the front and back walls are ea! 
side walls 35 feet each. The Hajar al-Aswad (t 


il is of 
of the building of Ka'bah at the height of gaan layethae by a silver band. The only 


i thigh from the ground. Outside the 
one door of the Ka'bah is in the northeast wall, wes 7 hee el yng msn gc 


iding on the west side, is an open space cated the baAdnY. 


‘bah | “Al- 
te of the Ka'bah is known as 
Hajar al-Aswad and the ga! ET oui 
Mitasiu 14 esas pros theit breasts against it Wile Be ahr ng Seat 
. sed . Melis sieo (ise tne ee rhs Kaban, where the Muslims offer bee bor 
fer 1 tele : pe sagegeeey pees pe Ka'bah from pe drin 
er every Twal, The piace between Safa and Marva is known 
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importance of Hajj in Quran and Hadith: 
in the Holy Quran: , 
" gree of Fah upon mankind has been described by the Quran 


Si fn Alt le ay? Uial 98 ASS GasMpaalo lbs Cis Gag 

z F 4 By 44% «48 82 oO gh cILsey .- 
« Guallall g@ f 3b Gil GU iS Gag Hye sill ELLE 9, 
"In it are clear signs, the standing place of Ibrahim, and whoever 
enters it shall be secure, and pilgrimage to the House is incumbent 
upon men for the sake of Allah, (upon) every one who is able to 
undertake the journey to it; and whoever disbelieves, then surely 


Allah is Self-sufficient, above any need of the worlds. 
(Aal-Imraan 3:97) 


| 
j 


ii. Allah brings to the mind of mankind the significance of Ka'bah in the Quran (5:97) in 
these words; 


~ lll Las sha) Coch Ahh ait es 

"Allah has made the Kaaba, the sacred house, the center for 

permanent stability of mankind”. (al-Maidah 5:97) 
b. importance of Hajj in Hadith: 

i. The Prophet Muhammad (PBUH) is reported to have said: 


“When a man dies and he has not performed the pilgrimage, let him die, God willing, 
as a Jew or, God willing, as a Christian.” (Muslim) 


li. As opposed to this, one who properly performs this sacred rite has been commended 
highly that nothing better can be wished for. 


"Nothing but the Heaven is the reward of an approved pilgrimage.” 
Musli 


“Al-Hajj a-Mabrur” is the Hajj during which a pilgrim neither commits any sin nor 
anything that is forbidden in the state of Ihram. After performing Hajj, he becomes indifferent 
to the worldliness and the life of the next world attracts him more. And some scholars are o! 
the opinion that "Al-Hajja al-Mabrur" is yet another name for the Hajj that is “Maqbul 
(accepted and approved by Allah) and its sign is this that after performing it, a person is more 
prone to do good and to abstain from sin. 


iii. | The Prophet Muhammad (PBUH) is further reported to have said: 


“One who goes on the pilgrimage of the House of Allah and in the course of tt? 
pilgrimage- neither commits any sensual act nor any other sin does he return as innocent as 
a new born baby."(Bukhari) 


lv. The prophet of Islam said: 

V yaad call Syle iyo b ab (uli 
“O people! Hajj has been made incumbent on you, therefor perform 
Hajj”. 


v. The Prophet Muhammad (PBUH) said "Th Jslamle Code of Life 157 
' ie 


please Allah and abstained f; 
2 0) Perso 
return from it pure and sinless ia ten wickedness and marred Mei just to 
at the tim, ns of all sorts 
yi. ‘fa person has money, as deta @ Of his birth", , Shall 
he delays it: A Hadith Says ee above, Hajj is Fard on h 
You may fall ill or may be forced fa to Perform Hajj hop sig and he Is a sinner, if 
Ha hs pecan rr gn #1 Paha aco 
7 ys, 
Upon Whom oo Compulsory: 
jajj is obli 
by, ore ste sacking behind Muslim, man or woman 
pul ysically fit, who can afford to isa has reached the age of 
lertake a journey to Makkah: 


~ yee asl Ubi) PRT 
ee Slain: 4 call Ge lll le da; 
‘Pilgrimage there to is a duty men owe to All ee ill i 5 | 


journey.” ah,—those who can afford the | 
(Aal-Imraan 3: 97) 


Hajj is obligatory on those have suffici 
| 4incient means to fe 
rege dephcoaptes viet requires that pilgrims should take sufficient klsticnsgeonclien in 
YY may perform the rituals of the Pilgrimage with full rsa teeta 
| of mind as Allah says: concentration having peace 


“And take a provision with you for the Joumey.” (al-Baqarah 2: 197) 


However, danger to life, owing to war in certain i 
Ta ' ar 
non wn county, may ao Sxomaton om be aig nets el be Ps 
The Holy Messenger (PBUH) and his companions could not perform pilgrimage for an 
| vealed migration to Medina owing to danger to their lives poised by rival Makkan 
Kinds of Hajj: 

a. Hajj al-lfrad: \t is simple Hajj. A pilgrim before passing through the Migat (the place 
for assuming Ihram) enters into the state of Ihram with the Niyyah (intention) of 
performing Hajj alone. He does not combine it with Umrah that is he takes care not to 
perform Umrah at all, in the months of Hajj. The person who performs Hajj al-lfrad is 
called Mufrid. Ifrad is the only kind of Hajj allowed to the residents of Makkah and Hill 
(that is those who reside between the Migat and the precincts of Haram, e.g. 


Jeddah). They are not allowed to perform Qiran or Tamattu. 
e two things. A pilgrim who performs 


b. Hajj al-Qiran: Literally, Qiran means to combin \ 
is ki aj i ij h, that is he assumes Ihram with the Niyyah 

this kind of Hajj, combines Hajj and Umra' vee one eon 
Umrah, a Qarin, should remain in 
before Wuquf (staying) at Arafat 
country situated ee 
i j j j f Makkah and Hill are not allowed to 
Migat), Qiran is most virtuous, eit toons = a ge ofa goat, a sheep O 


perform it. If they do so, they will ce h ; 

1/7 of a. cow or a.camel) will be Wajib (obligatory) 0° ore advantage of a facility. A 
©. Hajj al-Tamattu: Tamattu itera mean oe rah with Hajj in such @ way that 
pilgrim who performs this kind of Mall. © |e Migat, he asst 
during the ie of Hajj, before passing sre Saaean: having his head shaved 


Umrah only. Then after he accomplishes Um? 
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inqui is’ t come back hom 

i nquishes his:'Ihram but does not home, 

ne serie rahe resumes thram, this time with " intention of H jo 
seni the rites of Hajj. The person who performs es - of Hajj is cae’ 

reir ti. This kind of Hajj is also meant for the Afaqi, The residents of Makkah i 

Mi ma " erform it. If they do so, they will do wrong and Dam will be Waj . 

Paola Makkah, some pilgrims stay with their relat 


j Umrah at " 
them. After performing depths formed an intention to perform Tamattu, now wh 


have Hoy 
at apregh beak nae 8 of Dhul Hijjah, they cannot change their mind to perto,, 
they g if they do so, Dam will be Wajib and in Shari ’ah their Hajj will not be acce 
Oren, y hould assume Ihram with the intention of perio 


iran, Therefore, they s mi 
arete Hail Their Hajj, together with the Umrah they have already Performes 


becomes Hajj al-Tamattu, 


Faraidh of Hajj: 
They are three as given below: ’ 
a. To assume /hram: That is to form Niyyah (intention) to perform Hajj and to recite 
Talbiyah (Labbaik Allahumma Labbaik in full...) 
b, Wuquf at Arafat. To stay at Arafat anytime, even if it be for a moment, from afte 
Zawal (the moment after mid-day) of the 9 th Dhul Hijjah to the dawn of the 10 jh 
Dhul Hijjah. This is the Rukn of Hajj. 
c. Tawaf al-Ziyarah: |t may be performed any time from the morning of the 10” Dhui 
Hijjah till the sunset of the 12° Dhul Hijjah after ritual shaving. 


Wajibat of Hajj: 
These are given below: 
i Wugf at Muzdalifah: That is Qiyam,to stay, at the appointed time during the hat 
at Muzdalifah. 
ii,  Sa’ey traversing seven times, between Safa and Marwah 
iii. | Ramyul Jamar. Pelting stones at Jamarat. 
iv. — Nahr, to offer a sacrifice. tis due only on a Qarin or a Mutamatti. 
vy, Halq/ Taqsir. Have the head shaved or hair cut short 
vi. Tawaful Wada (Farewell Tawaf): It is only due on Afagi. 


It is obligatory to perform every one of Faraid in the prescribed order at & 
appointed time and place. 
* If any of the three Faraid is missed or omitted for any reason, Hajj would not b? 
properly accomplished. 
Note 2: 
% fa person performs Ramy on the 11" and 12" before Zawal, his Ramy will not 
valid, he should do it again after Zawal., 
* Qurbani is Wajib on Qarin and Mutamatti itis Mustahabb for Mufrid. sé 
* Tawaf al-Ziyarah may be performed anytime from the morning of 10 till the su" 
of 12” Dhul Hiljah, nal 
* Sa’ey for Haij will have to be performed after Tawaf al-Ziyarah, if it was alreadY 
2 performed before departure for Mina 
Tawaf al-Wada will have to be performed before one leaves for home 


eee oe el 
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MANASIK /| RITES oF HAJJ 
Name of Day 


Yawm al-Tarwiyyah 


Ritos / Manasik 


Taking bath } doin abl 
Niyyah of Hoy 9 ablutlon 
Talbiyyah 


Tawaf Qudum, befo i 
Prevermane re depariing to Mina 


ee today, Salat al-Zuhr, Salat al-Asr, Salat 


. laghrib and Salat al-isha are to be 
vil. Night stay at Mina gatas 


Yawm al-Arafah i. After pesformi . 
Ks pi ng Salat al-Fajr at Mina, depart 
I. Wuquf at Arafat after Zawal 
* Salat al-Zuhr in Arafat 
‘5 * Salat al-Asr in Arafat 
ill, Afler sunset, depart for Muzdalifah without 
: offering Salat al-Maghrib 
iv. In Muzdalifa offer Salat al-Maghrib and tshe 
together with one Adhan and one Takbir 
v. Night stay at Muzdalifah 
10 Dhul Hajj | Yawm al-Nahr i. Wuguf at Muzdalifa after Salat al-Fajr, then 
depart for Mina 
il. In Mina perform first Ramy at Jamrat al- 
ugabah 
iii. Jamrah Ugba, pelting stones at Great Satan 
iv, Nahr Then sacrifice 
v. HalqiTagsir Then shave head or cut your hair 
short 
vi. Then proceed to Makkah for Tawaf al-Ziyarah 
vii Night stay at Mina 
viii. Ramove thram 
ix. Saey, between Safa and Marwa in normal 
Clothes 


iJimar | i. Tawaf al-Ziyarah, if not performed yesterday 
NE || Sewn ii. Ramy at Mina from after Zawal till dawn 
* First at Jamrat al-Ule 
* Then at Jamrat at-Wusta 
» Then atJamrat al-Agabah 
iit. Night stay at Mina ’ 
i i i at Mina from after Zawal till dawn 
12 Dhul Hajj | Yawm Rami Jimar | |. Rany A abybeinbenr ri 
« Then at Jamrat al-Wusta 
» Then at Jamrat al-Aqabah 
ii. Depart for Makkah before sunset 


Umrah an : : 
Shari TA Ahkam means “to visit « populated place”. As a technical term used in the 
‘ah a 


, Umrah means to perform Tawaf of Ka'bah and Sa'ey between San and Wee 


i A ER me — 


>| 
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after assuming Ihram, either from a Migat or a place in Hill. Umrah is also caijeg May 
Asghar, the "Lesser Pilgrimage”. a, 


Id "Umrah becomes 
Hurayrah narrated that Rasulullah sa an aton 
for the Pseyieniae de he sha one and the next Umrah (Bukhari, Muslim) , Mey 


F i bir that the Prophet (p 

ed by Hazrat Abdullah ibn Masud and Ja rophet (PRY) 
seinen tag ener Gaal again and again for both remove poverty and sins in the sq ) Sag 
as the furnace removes the impurities of gold, silver and iron”. (Tirmidhi and Nasa’j), Way 


i het (PBUH) said "The 

Hazrat Abdullah ibn Abbas narrated that the Prop The recom 
of the Umrah | performed in the month of Ramadan is equal to that of one Hajj. According : 
Hadith of Prophet (PBUH) said "Performing Umrah in Ramadan is equal to Performing Hy 
with me". (Bukhari, Muslim). 


A Muslim who can afford to reach Makkah, it is SunnatulMu ‘akkadah (a compy 
Sunnah) for him to perform Umrah once in his lifetime and it is Mustahabb (desicabiet 


more than one. It is, however, prohibited to perform Umrah from the 9 th to nb 
Dhul Hijjah. 


Faralidh of Umrah: 


a. To assume Ihram, which is accomplished after a person recites Talbiyah with th: 
intention of Umrah, 


b. To perform Tawaf 


Wajibat of Umrah: 


a. Sa'’ey between Safa and Marwah (after Tawaf} and to begin it from Safa and to endt 
at Marwah. 


b. Halq/Taqgsir: Have the head shaved or hair cut short (it is Wajib to trim up to I/4” of 
the head, and Sunnah if the whole head is shaved). 


Impacts of Hajj on Human Life: 


Hajj has many positive effects on the character of the individual pilgrim and fer 
Muslim society as a whole, The characters of these individuals have been moulded “* t on 
performance of the hajj to become exemplary models of human conduct. In the Holy GU 


where Almighty Allah has commanded Abraham to make a general proclamation of Haj, 
first reason given for this commandment is: 


es BABS Ue ipl cada ghee atl pa dl gil 1 y 385 al aa 1 9S 
= il SaStah | yonkal 5 tgs | RA -LSYI days 
“That they may witness advantages for them and mention the name 


of Allah during stated days over what He has given them of the cattle 
quadrupeds, then eat of them and feed the distressed one, the needy 


(Al-Hajj 22:28) 


witnes® 
viii That is to say that they may undertake the journey and assemble here and 
ie 


. ti 
r Own eyes that it is intended for their benefit only and its advantages ¢2" be tsi 
only when a man personal! 


ly experiences it by performing the task himself. While : 
iS in no doubt about the difficulties which the hajj Ho log he complies, a5 he vs ri 
commanded to perform this act of worship if he is able to do so when the time com 100d Me 
to fulfil the last pillar of his religion and benefit therefrom, once he has undefs 
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rimage rituals and their meaning. 


ksi 6 sei pedantic doing his duty in matters of religion will also do his 
quty in the Oran could fulfil his responsibil ng |S 87 indivisible whole. tt would not be 
iggical at bse 5 of his daily life, intiewer oon the acts of worship yet fail to fulfil 
ce support for people's moral education. See that the social aspect of worship is the 
itual Impacts: 
The Hajj is a complete worship and signifie . 
+ crective ritual to get closer to God. gnifies total submission before Allah, It is an 


~ Hajj is a worship strengthens one's belief and i igheli 
Prophet (PBUH) said: Protect him from disbelief as the 


pilg 


When a man dies and he has not performed the 
as a Jew or, God willing, as a Christian”. 


@ Al-Ghazali in his /hya-u/-Ulum further said: The person intending to perform the 
pilgrimage must repent of his sins, restore what he has unjustly taken, pay his debts, 
provide the means for his journey and choose an honest companion who will remind 
him if he is forgetful and help him when he remembers. 

* The Prophet (PBUH) was asked about monasticism and travelling ‘among peoples of 
bygone ages’ and he said: "God has put jihad (above all else) and takbir above every 
other honour’, meaning the pilgrimage’. 

* Every Muslim who performs the hajj correctly and understands its meaning of its 
rituals returns greatly changed for the better in terms of his/ her understanding and 
conduct and in interaction with other members of the society. 


Moral Impacts 
1. Pilgrimage and Commitment to a Superior Morality 
The Quranic explanation of this issue is decisive. God says: ‘The pilgrimage is (in) 
the well-known months, and whoever is minded to perform the pilgrimage therein (let him 
remember that) there is (to be) no lewdness nor abuse nor angry conversation on the 
pilgrimage’ (al-Baqarah 2:197). 


This becomes clear when we learn that the pilgrim is asked not to do anything which 
would deflect him from the path of his act of worship. He must not talk foolishly, utter 
obscenities or commit any sin which will detract from his obedience to God. He should not 
angrily argue with people, because argument hardens the heart and breeds ill-will. Rather, he 
iS called upon to bear the harm of those who sin, be lenient with them and speak kindly to 
them. 


pilgrimage, let him die, God willing, 


All this w m difficult, bearing in mind the throng of people and the people 
Crowding ees hae bath religious ceremony, If the pilgrim can retain his self-control and 
committed to this superior morality, this is the real meaning of strength: 'The volt is pe 
he who throws down the other; the strong is he who is able to able to control oneself when 
angry." 
s reflected in the Muslim when he returns to 
addition, his reward in the Hereafter will be 
nly one reward—‘Paradise”. Then it 
He replied: “Speaking . 


hi This commitment to a superior morality i 
aearmunity It is as if he has been iepotn. ye o 
ise as the Prophet said: ‘The acceptable 4H 2 

pes said: “O idaasucer of God! What makes the hajj acceptable? 


kindly ang feeding the hungry”.’ 


ae 
fice in the line of duty 


i self-sacri ! ‘ f 
. Ais sore adh Sonne both the physical difficulties of performing a Feliu 
igati with the expenditure of money to that end. This serves to combat Man's lova P 
obligation with t Jination to seek comfort. If he triumphs over this, makes up his mind 
money and his inclina enters a state of ritual consecration (ihram) He 


* ie jj int, : 
im alapeogeraeyf = protected himself from avarice: 


j ites, he has 
performs the pilgrimage rites, ‘ 
' i from his own avance such are they who are SUCCESSfy)' fal. 
And arent seer miserliness of all kinds are intended, not only with regard ty 
Hashr 59:9). Here e required effort to fulfil a given task. 


money but also with regard to not exerting th 
in mind that the pilgrim is called upon to spend his weay, 


bear i : ‘ 
saetcah ; age wae said: ‘That one provides well for one’s journey is a sign of generosity 
ge y, igrim is the one with the most sincere intent, who spends his money 


the most perfect conviction’. 


and ‘The most virtuous ph 
in the purest way and has 

Therefore, it is highly recommended with regard to the hajj that people become eager 
to provide others with guidance and are willing to sacrifice. This inciudes Providing food, 


which is highly recommended. 

Similarly, it is recommended that the pilgrim should act in good spirits and use the 
best of his property to finance the pilgrimage, because he does so as an expression of his 
obedience to God as he knows that what he is doing symbolizes this obedience: ‘Neither their 
flesh reaches Allah nor their blood; it is your piety that reaches Him’ (al-Hajj 22:37), ‘Ang 
whoso venerates the sanctity of all that have been ordained as symbols of Allah surely does 
so because it is part of the true piety of the hearts’ (al-Hajj 22:32). if the Muslim becomes 
accustomed to this morality, he becomes generous with his wealth, giving as much aif his 
money, effort and energy as possible to his community for his own prestige and out of his 
desire to find favour with God. The pilgrimage acts as a ‘training course’ which teaches these 
‘skills’, or brings out existing skills, so that the Muslim can use them with ease. 


3. Pilgrimage reconciles conflict between worship and work 
Islam is a religion which asks people to go forth and settle the earth: ‘He it is Who 
hath made the earth subservient unto you, so walk in the paths thereof and eat of His 
Providence. And unto Him will be the resurrection (of the dead)’ (al-Hadid 57:15). Therefore, 
acts of worship in Isiam are no impediment to work as the Quran says: ‘And when the prayer 
is over, disperse in the earth and seek God's bounty’ (al-Najm 53:10). 


___ The pilgrimage (haj) combines worship and the blessings of this world in thei 
various forms because the verse is of general import and absolute in meaning, rather than 
Par and restricted: ‘That they may witness things that are of benefit to them’ (al-Hal 
Some of the Companions would refrain form working during the pilgrimage seas” 
before this verse of the Quran was revealed, Its fevaniton ews as ert and ap 
gad for mankind: it includes economic benefits, sitting and conversing with one’s 
_ men, exchanging opinions and concluding agreements for cooperation with one’s 

ustim brothers. There is nothing odd in this, for Islam, in its laws, brings together religious 
and worldly affairs and does Not accept their separation. 


This all-encompassing view of work and worship, which is at the same time 2 


obligati ‘ 
wae on, has @ positive effect on the lives of Muslims in their understanding of work and ''§ 


a Mie btile “ees 


social impacts of Hajj: 
4, Pilgrimage and development of aw 
History plays a role in Muslim und 


: nti i ; ‘ 
Muslim: he pr sdlaed arge where Abraham, en naan ache ee oe 
‘And vb Lord! Accept Pei ~ were raising the foundations of the Hobes "(Abraham 
preyed Ot Zamzam end reais {this duty) (al-Baqarah 2:127). When a Muslim observes 
the W of ny offapring nettle mate S the supplication of Abraham: ‘Our Lord! | have made 
y may establish prayer. So ath eg head Thy Sacred House! Our Lord, | did so that 
(brahim 14:37). arts Of people affectionately inclined to them’. 


When he walks between al-Saffa and al-l; 
Gere anwa, he remembers Hagar saying to 

Abraham when he left them: ‘Did God order ’ PNA id 
ne will not be lost forever. you to do this?’ He said, ‘Yes’, She said: ‘Then 


And when the Muslim kisses the Black Stone he remem 4 
Y bers what .Umar said: ‘I 

know that you are a stone which can do no harm or benefit. [f | 
of God, kiss you, | would not be kissing you. eer oan eee 


Here the Muslim realizes Guring all the pilgrimage rituals that he finds solace in the 
Messenger of God, saying: *Your rituals, you shall take from me’. 


Thus, if we know that the pilgrim will see the cave of Hira’, the cave of Thawr and the 
road the Messenger took on his migration to Medina, we realize that he will relive these 
historical events. This will develop in him an awareness of the past and he will understand 
that Islam is the religion of mankind from Adam to the end of time and that the Muslim bears 
a responsibility to inform and call people to Islam. 


2. Pilgrimage , equality and effective organisation 
Pilgrimage has many positive effects. Suffice it to mention firstly the organization and 
arrangement of priorities. For example, the Pilgrims assemble at designated starting places 
(migat) and then enter the state of ritual consecration (ihram). The pilgrimage rites are 
organized according to juristic principles: each rite has its particular place in the order of 
activities and no rite may be performed before or after its designated position in that order. 
The Muslim also feels a sense of equality: when he sees everyone dressed in two 


white cloths representing the state of ihram, he realizes the truth of the fact that we all 
descend from Adam and that Adam was created from the dust of the earth, 


Contemplating the pilgrimage rituals and understanding the intention behind them 
also has many positive effects on the Muslims’ character and powers of understanding, both 
of which will be reflected in their society as a whole. 

3. Pilgri nd Islamic brotherhood . 

The Musiim ‘bens the practical meaning of the statement about Muslims that they 
are a single community’ (umma wahida) having read in the Quran wherein God also affirms: 
‘Lo! this, your religion, is one religion’ (al-Anbiya 21:92). 

i A not brought together 

He real when he sees huge numbers of people who are L 
by any iateyaunerey but by the desire to fulfil the commands of erg religion, Ast nese tt 
this single community, despite the numbers and the differences languages 
Origins, moves quite smoothly. 


Here the Muslim discovers the meaning of : 
@stablish moral integrity and piety. For this multitu 


the power of the group and how it helps to 
le of people must sand on .Arafa on the 


a‘ 


ituti f people with a unique charac... 
.Arafa, thereby constituting a single group t) racteg 
aan tonnon the world follow these religious rites and in so doing create g comming 
of shared feelings. 


Sally SS Asailly reall cy) Sad Sa py Saul Sal nell Sul 
SI Sap 

(Here I am before Thee My Lord, Here I am, Thou hast no partner, 

and here I am). 


i i i i f people embod 
This meaning of unity and of this vast coming together o ple embodies 
solidarity of the Musins as a structure for mutual strength. The mutual understanding Which 
exists between them makes them act as a single body. 


4, Universal Assembly of Hajj: Animation in Muslim World: 

As soon as the season of Hajj arrives, how liveliness is aroused and how tong its 
maintained. From about the month of Ramadan till Dhu! qa'dahdifferent people from differen 
parts of the world start off after making preparations for Hajj, while, on the other side, from 
the last part of Dhul Hijjah till Safar, Rab al-Awwal, and even to Rabi al-Thai, homewarj 
journey continues. During this period of six to seven months a sort of incessant religious 
activity goes on among the Muslim populations of the entire world. Those who go to perform 
Hajj and return home are no doubt infatuated with religious fervour but those who do not go 
also share more or less this same ardour because of bidding farewell ta intending Hai 
bypassing from one inhabited area to another, and, on the return of Hajis, welcoming them 
back to their horpes and hearing from them the accounts of their performance of Hajj. 


5. Season of Awakening of Islamic World: 

As the month of Ramadan is a season of piety throughout the Islamic world, in the 
same way the season of Hajj is the period of liveliness and awakening of Islam in the entire 
world, By this method the Sagacious and Prudent Shariah-maker has evolved such a 
matchless system that the universal movement of Islam will never be effaced till Doomsdzy. 
Whatever adverse turn world conditions may take and however adverse the limes may 
become, these will not affect Ka'ba which has been placed in the body of the Islamic word 
just like a heart in a man’s body. As long as the heart throbs, a man cannot die, though he 
may be unable to move due to iliness. Exactly in the same manner this heart of the Muslim 
world draws blood from its far-off veins and circulates the blood back into each and every 
vein. As long as this throbbing of the heart continues and as long as this process of drawing 


the blood and circulating it lasts, it will be impossible to end the life of this body, however ™" 
down it may be due to diseases. 


6. One Aim, Assemblage at One Centre: 


The assembling at one centre of people drawn from all the nationalities of the wort 
and that too with a remarkable unity of heart and purpose, identity of thought and Lege p 
feeling, pure sentiments, holy objective and chaste deeds, is in reality such a great nthe 
has not been granted to the children of Adam by any agency other than Islam. The meer’ 
of common men of all nations, with a pure heart, with noble manners and pure ideas. and 
affection and sincerity, with mental and spiritual affinity, with unity in thoughts, deeds 
aims, that too not only once but always at the same centre every year in Islam. 


7. Greatest Movement for Establishment of Peace: 


Islam has made it compulsory that during the four months (Dhul Qada, Dhw' 


i 
Muharram and Rajab) fixed for Hajj . made to ma 
Peace on all roads | aj and "Umrah, every effort should be 


eadin ture ta 
F Ing to Ka'ba. This is th fa permanent na 
establish peace in the world. L @ greatest movement of a p 
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Hajial 
intal" 


Islam has given to the Islamic Code of Life 165 


I c world such i 
till Doomsday in 20 inviolable terri 

peace jay in which even the hunting and rs heplentd lm Cran a city of 

ly prohibited, 


where even the cutting of grass is not a 
a fallen article be touched, let alone ane not even a thorn can be culled nor can 
islam has given to the world a 
s city where 
it is tantamount to I/had(unbelief) to hoard arms are forbidden to be brought in 
common use, and where those committing opprenae higher price cereals and other rots i 


— ion are thus threatened by Allah: 
sh jas cyl sibs gil ell satel dt ace Be stats 18 Syl Sy 
= eal chs dye tds saliva s 3 gest aah 
a ate hs SoS Oyo ABS alles sha 3 a5 sally ad asta 
uréty (as tor) those who disbelieve, and hinder 
A (men) f Allah’ 
one ie ee Mosque which We have made equally page ane (for) 
e dweller therein and (for) the visitor, and whoever shall incline therein 


to wrong unjustly, We will make him taste of a painful chastisement” 
(Al-Hajj 22:25) 


8. Centre of Real Equality: 
Islam has given a center to the world which is defined as: 


(25: gall) aldhy 8 SLA vel gu 


It means that the rights of all those human beings are equal here who, after 
acknowledging the Sovereignty of God and the leadership of Muhammad (PBUH), enter the 
brotherhood of Islam, no matter if they are American, African, Chinese or Indian. If one has 
become a Muslim, his rights are identical with those of the Makkans themselves. The position 
of the whole area of Haram is almost similar to that of a mosque in that whosoever lodges 
himself in any part of a mosque that portion belongs to him. Nobody can remove him from 
that place nor can anybody ask for rent from him. But the occupier, who may live there for his 
whole life if he chooses, has no right to call it his property. Neither can he sell it nor can he 
give it on rent to anybody so much so that when this person quits the place, another person 
has the same right to occupy it as he had done. This is exactly the position of the whole of 


Haram at Makkah. 
The Holy Prophet (PBUH) said: » er 
“Whosoever first comes to this city and settles at a place, that place is his.” It is not 
these houses. 
gate there not to fix doors on the 


en ; rder to the people 
Caliph “Umar (R.A) Mist tet vvhoever desires may come and stay in the 


houses SO 
pec ao aes tae gone so far as to ve ie draw hp fot tere any proprietary 
right over houses in Makkah nor can these be transite 
This is that Hajj about which it was said 


“Undertake it and see how many 


benefits it has in store for you". 


= OS _—————— 
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GLOSSARY OFTERMS RELATED TO HAJJ /UMRAH 


whe 
Ayyam al-Tashriq The period between the 9" and the 13 Dhul Hijah == = 


Hajar al-Aswad The black stone reported to have been brought from Paradise 


pieces are set in a silver frame in the wall at man's chest po..." 
the south eastern corner of Baitullah. height 


Get the head shaved 


The semi-circular wall surrounding Baitullah on the northern «) : 
is a part of Ka'bah and while performing Tawaf it is Wajib to inc i 
this piece of land. 


A kind of Hajj when a person makes Niyyah to perform simple Hey 
To kiss Hajarul Aswad either actually or symbolically 


of —_Hajarul | To stand on the line made of Black Stone so as to face Hajan) 
Aswad > 


The place where Tawaf is performed 


A place traditionally stipulated, beyond which no Muslim can go. 
towards Makkah, without being in the state of Ihram. 


To get hair cut short; curtailed Fard Salah by a Musafir (traveler) 


To perform Hajj and Umrah in one /hram 
To walk with short and quick steps and with jerking of shoulders 


one out of 7 circles in tawaf 


Tahiil To say "La Ilaha Illallah". 
Tamattu To combine Hajj and Umrah 


w = 
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JIHAD / HOLY WAR IN ISLAM 


(PMS KP 2010, PCS BALOCHISTAN 2012 ) 


Outline: 

Introduction 

Modern day meanings of Ijtihad 

. Muslim public opinion about meaning of Jihad 
Types of Jihad 

Qital | Holy War in Islam 

Objectives of War in Islam 

Principles of Warfare as Established by the Prophet of Islam 
. Jihad and Modern day militancy/terrorism 

. Just War and Holy War / Jihad / Qital 

10, Jihad and Modern Day militancy / terrorism 


Se vn PS Pf * 


Introduction: 

Jihad refers to striving in the name of God. Jihad has variegated meanings: the 
committed struggle for a noble cause; the struggle to achieve ends; the fight against evil 
urge; the efforts to eradicate evil and injustice from the earth by peaceful mean or by 
employing military tactics etc. The word “jihad” does not mean “holy war” (war in Arabic is 
harb and holy is muqadassa), The word Qital denotes fighting / war in the way of God. Unlike 
its medieval Christian counterpart term, “crusade” (“war for the cross"), however, the term 
jihad in Islam has retained its religious and military connotation into modern times. The word 
jihad has been under scrutiny following the 11 September 2001 terrorist attacks on the 
World Trade Center and the Pentagon, but the true meaning of this term in the Islamic wortd 
(had is sometimes called the “sixth pillar” of the faith) is still not well understood by many. 


The term ‘jihad’ has accrued both violent and non-violent meanings. According 
to John Esposito, it can simply mean striving to live a moral and virtuous life, spreading and 
defending Islam as well as fighting injustice and oppression, among other things. The relative 
importance of these two forms of jihad is a matter of controversy. 


According to scholar of Islam and Islamic history Rudoph Peters, in the 
contemporary Muslim world, 
* Islamic Modernists “emphasize the defensive aspect of jihad, regarding it as 
tantamount to bellum pies (the Just war) in modern international law, and 


* Islamist / revivalists / fundamentalists (Abu! Ala Maududi, Sayyid Qutb, Abdullah 
Azzam, etc,) view it as a struggle for the expansion of Islam and the realization of 
Islamic ideals.” 


B has two levels: personal and state level. The jihad at 
Personal tcc née gaining control on evil conscience and working to lead a 
Wust and fair life. Jihad at state level has two meanings: the state's work to uplift the socio- 

ic conditions of its citizenry by providing fair opportunities and eradicating justice and 
fithah. The other is state's military fight for defense of its borders and security including 


——_ -—— —— | 


“= 


igi . There is no provisio 
defense of religion of Islam if the eney attacks the country 
san zene. Taliban, Daesh and other Militant wings to perpetrate the war in the 
Islam. Only the state has been mandated to declare jihad on enemy. 
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Name Y 


rn day meanings of Jihad 1 ; 
we cae scholar Mahmoud Ayoub states that "The goal of true jihad is to att, 


harmony between /slam (submission), iman (faith), and ihsan (righteous living) » 
* In modern times, Pakistani scholar and professor Fazlur Rahman Malik has useq the 

term to describe the struggle to establish a "just moral-social order". 

, ing to the BBC, a third meaning of jihad is the struggle to build @ good soc) 
, In a nent of the hadith Sahih Muslim, entitled al-Minhaj, the “Hely, 

Islamic scholar Yahya ibn Sharaf al-Nawawi stated that "one of the collective q 

of the community as a whole (fard kifaya) is to lodge a valid protest, to 

problems of religion, to have knowledge of Divine Law, to command what is right and 


forbid wrong conduct”. 


Muslim Public Opinion about Meaning of Jihad 


A poll by Gallup showed that a "significant majority” of Muslim Indonesians define the 
term to mean "sacrificing one's life for the sake of Islam/God/a just because" or “fighting 
against the opponents of Islam". In Lebanon, Kuwait, Jordan, and Morocco, the most frequent 
responses included references to “duty toward God", a “divine duty”, or a "worship of God’, 
with no militaristic connotations. The terminology is also applied to the fight for women's 
liberation. Other responses referenced, in descending order of prevalence: 


* “Acommitment to hard work" and "achieving one’s goals in life" 
* "Struggling to achieve a noble cause” 

* "Promoting peace, harmony or cooperation, and assisting others" 
* "Living the principles of Islam" 


Types of Jihad 
Jihad al-Asghar and Jihad al-Akbar 

In his work, The History of Baghdad, Al-Khatib al-Baghdadi referenced a statement 
by Jabir ibn Abd-Allah, "We have returned from the lesser jihad (aj-jihad al-asghar) to the 
greater jihad (al-jinad al-akbar)." When asked, "What is the greater jihad?,” he replied, "t 
the struggle against oneself." This reference gave rise to the distinguishing of two 
jihad: "greater" and “lesser”. Hanbali scholar Ibn Qayyim Al-Jawziyya believed that “in the 
Jihad" is important but suggests that “Jihad of the heart/soul” is different from "Jihad by 
Sword". The internal jihad has to eradicate evil passions at individual level whereas 
military jihad is for defense of religion and guard against the injustice. 
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Description 


the sword (jihad bis saif)refers togital fi 


Sabilillah (armed fighting in the way of God, or holy war). 


"In " 
li sor Pers Similar to missionary jihad, aims at 
modern day Perms of Islan through traditional and 
internet etc, cations like writing books, using ICT, TVs, 


Jihad of the heart (jihad 
) t bil qgalb/nafs) is concerned with 
ceca the deviland in the attempt to escape hia 
sion to evil. This type of Jihad was regarded as the 
greater jihad (al-jihad al-akbar), 
Jihad by the tongue (jihad bil fis i 
- 1 an)(and Jihad by the 
word, jihad al-galam) is concerned with speaking the truth and 
Spreading the word of Islam with one's tongue. 


Jihad by the hand (jihad bil yad) refers to choosing to do what is 
fight and to combat injustice and what is wrong with action. 
Educational jihad 


Economic" Jihad refers to good doing involving money such as 
spending within one’s means, helping the “poor and the 
downtrodden". President Habib Bourguiba of Tunisia, used 
jihad to describe the struggle for economic development 


in Tunisia 


Jihad al-Dawah wal- 
Ishaat 


Jihad bi-al-Qalb 


Jihad bil-Qalam /bil- 
Lisan 


Jihad bil-Yad 


Jihad al-Tarbiyyah 
Jihad al-iqtisad 


Qital / Holy War in Islam: 

A “war in Islam is a ji 
for the verification of a Muslim society that 
aggression and subjugation. War in Islam is a Jihad 

_ from deception, treachery, sinful deeds, and subjugation. | 
spreading security, safety, mercy and compassion. 


had. That is to say it is a noble sacred fight in the way of Allah 
seeks to free man from cruelty, oppression, 
for the purification of the land of Allah 
t is a sacred war that aims at 


Objectives of Holy War (Qita/) in Islam: . 
The pd scstoel Sean writer Maulana Safiyurrehman Mubarakpuni has derived 
following objectives of warefare in Islam. Allah has commanded in the Holy Quran that 
fighting for Islam (Jihad) is obligatory for Muslims. The following objectives of fight against 
non-believers can be deduced from the verses of the Holy Qur'an. 
i. To fight against aggression and defend Islamic lands: 
ai rai fight with Muslims. Allah says: 


Fight against those w' 
bass ¥ a By Shp Vy iE GA at A is 


ith those who fight with you, 
ara sap h does not love those 


‘mits, surely Alla 
e limits, sure’y *""™ (al-Bagarah 2:190) 


“And fight in the w 
and do not exceed the 
who exceed the limits - 
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in non-islamic lands 


li, To assist the oppressed epee under the oppression or oppressors, Almj 


It is the duty to help those who are 


Allah says: ——__— 
Sally ag Ge cancel ait dae ood 8 Y A Gs 

Ss gl eal 3 ok Se US AN Bs Gale Gosh oy 
Nyaa GEA Gyo US Dal 5 hy US Se 


“Why should you not fight in the cause of Allah and of those who, 
being weak, are ill-treated (and oppressed, men, women and 
children, whose cry is: "Our Lord! Rescue us from this own, 
Whose people are oppressor?" {an-Nisa 4:75) 


iii. To eradicate mischief and fitnah: 
The third major object of Jihad | 


BED OES BOR BB: 


“Fight them on until there is no more mischief and the religion 
become Allah's” ". (al-Bagarah 2:193) 


iv. To eliminate oppression and cruelty 
War is the most fitted way to eliminate the cliance of oppression: 


sg hc + §. ok hes = & pogh 2) ste F tenes otf) 4 45 
dil $e 4 asa $B bb) 525 338 Ge SALI LG AN gel 
Os | sit Lag peas da AB SARS Y Apis Oe On Als BES 
~ galls pith 5 pS) Sag dd Ja 2 eget 


“And prepare against them what force you can and horses tied 
at the frontier, to frighten thereby the enemy of Allah and your 
enemy and others besides them, whom you do not know (but) 
Allah knows them; and whatever thing you will spend in 
Allah's way, it will be paid back to you fully and you shall] not 
be dealt with unjustly”. (al-Anfaal 8:60) 


v. To remove hindrances in the way of Islam 
Jihad is necessary when Muslims are not allowed to act upon their beliefs: 


a-eT At OT Nea wan *2e% Cae, ath. ¢ 5) OS Bee 
3) As all £1585 alga aatual 43 SS 5 al nts Se Sis 

— Sill Gyo ST ata 5° ail Sic 
“But graver is it in the sight of Allah to prevent access to the 
path of Allah to deny Him, to prevent access to the sacred 


mosque, and drive out its members. Tumult and oppression 
are worse than slaughter”, (al-Baqarah 2:217) 


Principles of Warfare as Established by the Prophet (PBUH) of Islam: 


is to preserve peace, Through eradication of Mischist 


Ma ’ y fat? 
ulana Safiyurrehman Mubarakpuri has described following principles of wake! 


i ‘ ) 
in Islam. Allah's Messenger (PBUH) issued honorable and strict rules about war 2! 


> | 


nis soldiers and leaders to follow th iin tate 
ny circumstances. Sulaimah et They were forbidde, of Lite 171 
PBUH) appointed a leader on an arm Buraida narrates a “om breaking those rules un Pm 
Allah; and to be good with all Muslims. ve ON a battalion, he Bi hikes Allah's Messenger 
instruct to him: WNO Were with him Then't = ‘srommend him to fear 
: rophet (PBUH) would 


iby 56! cal) la us - 
eS Ux } gta cali} 
yaa Ou 


« Allah's Messenger (PBUH) asked 
epi come 
down hard on others or constrain. "Pacity" ptlpcrng adie hlet pie Ch tg 
y iS) = 


‘. ~ bch pd ns he arrived at the battlefield by night, he would never invade 
. acinar Aen nen (i.@., torturing people) in fire, killing children and women or 
* Gough plundering are mat los usden om te sesn eee” oa aa 
Sich okra ca saa 


He decreed that envoys cannot be killed. He also strictly prohibited the killing of those 
who made covenants. He even said: - 


1B pane (ye de silly) Gly opin 


aly cay pl ala US 
alle ou 


is under pledge to a covenant, shall not 
could be experienced at a forty- 


"Whoever kills one, who 
smell Paradise, though its smell 


ear distance from it.” 


sophers who, unlike the jurists, were 


Just War and Holy War / Jihad / Qital re philo 
there were P' in their discussions of warfare. They 


- In the medieval Islamic eee? md injustice 
ing to foreground questions of justice 4 ce. The 
did this by adapting tetamic concepts into a Greek, mally Paton Maran cone Sarde 
most important of these philosophers was the io cation unjust. They are unjust if they 
range of situations in which wars may * por iho are devoted solely Bd i apt i 
5 , un 

Noodshed. Just wars may, Of COWS em ya ace achieving the welbeing of 
cir ve: es iness. Here a 
the ‘vituous ey offensive: wi which we all need in order 0 rte word jad, though 
Farabi uses not only the Arabic word harb (wan OH SF 
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it qui ical sense assigned to it by islamic legal on doctrine. it seems jj, 

racer tuk pepe was trying to find a philosophical place la abot ag doch a 
jihad within his teachings regarding the virtuous city and its ruler, the Islamic Philosopn! 
king. : 

~ begins his discussion of wars by saying that these » 

aber es Alpen gt God created it,” naturally and unavoidably, becay avg 
maar ce for revenge and their need for self-defense. Ibn Khaldun then identifies Hh 
pen of war: The first of these “usually occurs between neighboring tribes and compas, 
ania. The second is “war caused by hostility, whereby Savage nations living ni 
desert’ attack their neighbors, solely with a view to seizing their property, These two ; 
are “wars of outrage and sedition” (hurub baghy wa-fitna). The third type is “what the PS 
law calls jihad.” The fourth consists of "dynastic wars against seceders and those who ref. 
obedience.” Of these four types. “the first two are unjust and lawless," while the last two 
“wars of jihad and justice" (hurub jihad wa-"adl). In this way, as Charles Butt 
remarked, Ibn Khaldun “distinguishes just war from jihad and allows neither to encompass 


the other. 


Jihad and Modern Day militancy / terrorism 

Terrorism is a cruel lapse in the history of man-kind, a movement back ward tp 
barbarianism, Taking up arms with the intention of deliberate killing, creating fear ang 
violence and stressing that it is sanctified by divine will or is justified by the cause itseif is 
inhuman and regrettable. 


In circumstances of growing Islamic society and specifically of its religious and 
socio cultural development, commonly used Arabic word was jihad which occured 
only four times in the Quran , and literally mean striving or expenditure of effort. The 
corresponding verb “jahada" occurred more than thirty times aspiring different meanings 
and understandings. 


A verse in the second chapter of the Quran asks Muslims to relinquish the right Io 
attack, directed them not to provoke hostility, demonstrate toleration. only defense is priv 
face. 


The term jihad is loaded in the sense, that, it's nuanced, an ideal prism, symbolic I 
faith and identity. Moreover humanism is the essential part of faith and identity. [I & 
popular habit, the Prophet Mohammad (PBUH) , categorically defines Jihad in to two 
the Greater jihad and the lesser jihad, that upon returning from a defensive - 
against the newly established, the first ever nation state with diverse ethnic, lingua’ 
cultural and religious entities, addressed his companions that they were coming if 
from waging Jihad al-asghar, or the lesser war, To fight the Jihad al- Akbar or te — 
war was to fight against inner forces which prevent man from becoming human in accor oe 
with the teaching of God. The Messenger of Allah (PBUH) said: "The Mujahid is on 
Strives against his own soul." 


; : aM 
___ There is a critical difference between ethical Jihad and that of Jihad as ¥ 
ethical Jihad is more human and considerate but unfortunately is often ignored. 


Terrorism is unreal ethos, islam strictly believes that human has to demonsta 
trust God has bestowed in him. What he has to do is to penetrate his ideas lines 
excellence and dignity demonstrate his rational capacities to build comm 
ei buildings, schools, cities; .and universities health centers, laws, governmeri® ain’ 
— arts. God has created -hdrtans with different anatomy, different from 

res and for cooperation and conciliation and not for war and violence 


te the 
Es 


ee 


PER EFF oF. 


arbi 
9 current two long standing feud involved in bloodiar Sora tee tga 


UH), that he never waged war for acquision of . 
ve vy eferences, as he did in Hodaibiaya, "AY 


rg see call OB GS Coa i 2d 9) Us Sb od Ga 
abe IS Of Soli Ul asses “Stas Gal) ual Lakes wal 

“igh jad co NG as 3s 
“if anyone slays a human being-unless it be [in punishment] for murder 
or for spreading corruption on earth-it shall be ag though he had slain 


all mankind; whereas, if anyone saves a life, it shall be though h 
had saved the lives of all mankind”. ‘al Mesaall can) 


The concept of jihad identified most specifically with early environment in which 
Muslims found themselves, this ambivalence is prima facie evidence, aspiring to become 
state, except authority, organized system of defense and survival. A verse (2.190/86). 
responding towards non- Muslims, maintain tolerance and respect of other religions, to fight 
those who attack ther but not to provoke hostility. 


The battle of Karbala (Muharram 10, 61 AH /October 10, 680) leaves a 
permanent message, of supreme sacrifices, everlasting struggle the in accessible 
token to attain moral and ethical jihad. The battle of Karbala operates in various 
dimensions, to shun the evil forces, and to reorient the Quran concept of a moral 
order. 
J 


Jihad in Original Islamic Teachings Terrorism (Modern day militancy in the 
name of Jihad) 
ihad is a multi-dimensional concept the holy | The militants just believe in monolithic 
war (Qital) being one of them connotation of Jihad as gita/ only 


Jihad is for the noble cause in way of God Their aim is suspicious; they do more harm 
than good to both Islam and the Muslims 


Jihad is mostly defe The offensive jihad after the establishment of 
a sii nation states has been denounced by Muslim 
Jurists 
slate has been mandated to call people | Non-State actors are involved in inviting 
sta 


The 

fo 

Ihe author ized i The Islamic militant groups and self- 
ihad if needs ee RSS oe imed leaders are challenging the state 
authority violating the Isiamic spirit 


The objectiv wreaking havoc in the name of 
es of warfare are clearly | They are ¥ Aaa 

be which are justice and eradication | Jinad; causing fitnah and mischief 

fitnah and defense of country and religion 


a ee 


rism (Modern day milita 
Jihad in Original Islamic Teachings ae pei acm ney in a) 


principle’ warfare been | They do not follow the rules and pf, 
setablished we pi established for waging wars PRINCIple, 


The rights of the combatants and non- | They do not abide by the rues 
combatants are prescribed’ 
aT 


_ killing is | They only do looting, plunder, rapes 
es and: plundering, rapes killing of innocent peoples indiscriminately 


Non-combatants and civilians cannot be | They target civilians indiscriminately 


inhuman violence and methods cannot be | They do 
used 


Suicide bombing is not allowed Suicide bombing is an effective tool used by | 
militants | 


Killing of one innocent person has been | Mostly, the innocent, unarmed, women, 


termed as kiling of whole mankind students etc. are their major targets 
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Q. No. 1: 
Q. No. 2: 


Q. No. 3: 


Q, No. 4: 
Q. No. 5: 
Q, No. 6: 
Q. No. 7: 
Q. No. 8: 
Q. No. 9: 
Q. No. 10: 
Q. No, 11: 


Q. No. 12: 


Q. No. 13: 


Q. No. 14: 


Q. No, 45: 


QUESTIONS ASKED IN PREVIOUS PAPERS 


What is the difference betwee 
Deen in human life with argur “ey and Religion? Describe the importance of 


Define the meaning of p (ae) 
spiritual, moral and social pie Rd bes Poe Categories. Also describe the 


Who are entitled to receive Zakat (CSS 2016) 
impact of Zakat, clarify how according to the Quran? Elucidating social 
Society? rify how can poverty be alleviated with its distribution in islamic 


; (CSS 2017) 

Write 7 en note on Zakat system of Islam and its spiritual, moral and 

— pacts (CSS 2017) 

Describe the importance of the concept of "Tawheed" individual 

and collective effects on human behaviour. vs ee KP 2010) 
What is the difference between ‘Jihad" and "Dahshat i" i 

gardi". Explain with 

examples? (PMS KP 2010) 

What is meant by revelation (Whay)? How is it superior to other sources of 

knowledge? (PMS KP 2013) 


Who are entitled to receive Zakat according to the Quran? How can poverty be 
alleviated with the distribution of Zakat among these people? (PMS KP 2013) 


Write a comprehensive note on the concept of Khatm-i-Nabuwwat (Finality of 
Prophethood) in the light of the Quran and Sunnah. (PMS KP 2013) 


What role Zakat can play as to streamline the present financial crises and to 


reduce the prevailing poverty. (PMS KP 2016) 
i in its im ce in the erection of a moderate and 
Define religion and explain portan' (Puss KP 2018) 


healthy society. Cisse 

Write a brief note on the conception of God in Islam and explain the importance 
thood of Hazrat Muhammad (SAWS) as the most 

Tauheed and Finality of Prophe' (cce-2013 / PCS SINDH foie 


important belief in Islam. 
in the Islamic economic 


i ion of fundamental importance In ‘ne | 
Zakat occupies 2 arse ference to system of distributive justice. 


S| . Explain in detail 

si (CCE-2013/ PCS SINDH 2015) 
ith and also clarify how Zakat ensures 

ny inequality in the Muslim society 

& (PCS BALOCHISTAN 2016) 


of resurrection, discuss the role 
ants aoe (CCE-2013 1 PCS SINDH 2017) 


) i ind Hi 
Explain Zakat in the light of Quran a 
the economic stability and reduces poverty / 


(CCE-2013 / PCS SINDH 2017) 


Give traditional and rational argu 
of this faith in establishing an organ 


Stn Se 
Q. No. 16: Define the doctrine of SOUM (Fasting) and explain how to achieve the goal 


through the application of this doctrine, (CCE-2013/ Pcs SINDH 2S 
Q. No. 17: The Islamic concept of life is unique in. comparison with other religions, Discus, 


Q. No. 18: Discuss with arguments the significance and positivity of the faith of hereafte; 
(CCE.gp 2049, 
Q. No. 19: Tawheed is the basic principle and foundtaion of Islamic system of life. Discuss 
(PCS BALOCHIsTAN 2007, 
Q. No. 20: Hajj is a quest for redemption, Explain. (PCS BALOCHISTAN 295) 


Q. No. 21: Give meanin of Sawm :Describe its importance and philosophy 


; (PCS BALOCHISTAN 2012) 
Q. No. 22: Define Religion. Describe is necessity, importance and kinds by distinguishing 
between revealed and non revealed religions. (PCS BALOCHISTAN 2012) 


Q. No. 23: Explain with arguments the self reformation (!slah-e-nafs) and construction moral 
according to the need and importance of faith on the Day of Judgment. 


: (PCS BALOCHISTAN 2017) 
Q. No. 24: We ali will be held answerable before Almighty Allah, after death: How this belie 
will change our lives? (PCS BALOCHISTAN 2007/ Compulsory} 


Q. No. 25: Religion Islam is Complete Code of Life forever. Discuss in detail. 
(PCS BALOCHISTAN 2007/ Compulsoy) 


Q. No, 26: The doctrine of Tauheed unites ummah while polytheism (Shirk) results int 
sectarianism. Discuss? (PCS BALOCHISTAN 2012/ Compulsony 


Q. No. 27: What are the true meanings of Jihad? In what cases Islam allows Jihad agains 
the non-Muslims? (PCS BALOCHISTAN 2012/ Compulsory! 


Q. No, 28: All the Pillars of Islam have deep philosophy and specific intentions behind en 
Critically analyze the fact with special reference to "SALAT" with its individual ; 
collective benefits. (PCS BALOCHISTAN 2016/ Compulsory 
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STUDY OF SIRAH OF THE PROPHET (PBUH) 


» css Goal/Requirement of New/Revised Syllabus 


Se 
. Study of Sirah of the Prophet Muh 
individual ammad (PBUH) as Role Model for:- 


+ Diplomat 

+ Educator 

+ Military Strategist 
* Peace Maker 


REVISED SYLLABUS FOR CSS COMPETETIVE EXAMINATION, 


CE-2016 & ONWARD [Updated by FEDERAL P 
COMMISSION (FPSC) on July 7, 2045] =p i lini 


CHAPTER OUTLINE: 
> Study of Sirah of Prophet Muhammad (PBUH) as Role Model for: 
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> Physical Appearance of Prophet (PBUH): Personification of Elegance ‘ug 
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> His Noble Character and Features 
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Selflessness 
Instinctive Sublimeness 
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. Modesty 
10. Courage and Shyness 
11, Mercy and Compassion 
> Conclusion 


OONDARON 


“Leaders must fulfill three functions; provide for the well-being of the led, 
provide a social organization in which people feel relatively secure, 
provide them with one set of beliefs. People like Pasteur and Salk are 
leaders in the first sense. People like Gandhi and Confucius, on one 
hand, and Alexander, Caesar and Hitler on the other, are leaders in the 
second and perhaps the third sense. Jesus and Buddha belong in the 
third category alone. Perhaps the greatest leader of all times was 
Mohammed (PBUH), who combined all three functions.” 


(Jules Masserman, Professor of History and Psychoanalyst, North- 
western University) 


Introduction: | 
Syed Amir Ali in his magnum opus, The Spiri writes: “The Proptt 
Mohammed (PBUH) was extremely simple in his habit, fie ooe et life, his dress any 
belongings, retained to the very last a character of patriarchal simplicity. Many 4 tne. 
Hurairah reports, had the Prophet (PBUH) to go without a meal, Dates and water freque ee 
formed his only nourishment. Often, for months together, no fire could be lighted in Ning 
_ from scantiness of means. God, say the Moslem historians, had indeed put before N_. 
key to the treasures of this world, but he refused it! The mind of this remarkable Teache" 


eT 
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ntially modem, & 
an Canno! 


The Prophet (PBUH) had both the Perfection of features and peitesescottionnues: 


The impression of them on peopie can be 
The imeregion of the of people can by oe by the bliss that overwhelmed their hearts 


V devotion and esteem of ’ 

(PBUH) rt — and unprecedented, No other man in the ote fer Wie toe 
honored an . cmp oe who knew him well were fascinated and enchanted by him. 
They were ready to sacrifice their lives for the sake of Saving a nail of his from hurt or injury. 
He was endowed with such excellence which was denied to those who preceded or 
succeeded him. His companions found tha 


: ; t he was peeri i 
held him in the highest esteem. God had e egebscideniy- ane! Apion al Avner beats 


ty Hi : ndowed His Prophet (PBUH) with an j ive 
personality. His features displayed a harmonious bien at es bh paw? 


> f ding of a lovely elegance and grace, 
sublime splendor and impressiveness. Hazrat Hind bin Abi Hala says, “He was self- 
respecting, graceful and splendid—pleasing to the eyes set on him. His face had the 


brilliance of a full moon." Caliph Ali (R.A) says that “He was the most generous, large- 
hearted, truthful, clement, lenient and amiable. One who saw him for the first time was 
overawed, but when one kept his company and came to know him intimately, one became 
attached to him like an inseparable companion. Those who had seen him say that they never 
saw a man like him either before or after him—May God have peace and blessings on His 
Apostle.” 


His social conception was constructive. To him the service af humanity was the 
highest act of devotion, In his most exalted mood he never overlooked the sanctity of family 
life. Children were a trust from God, to be brought up in tenderness and affection; parents 
were to be respected and loved. The circle of duty embraced in its fold kindred, neighbour, 
and the humble being’ “whose mouth was in the dust" The Apostle came of the noblest 
stock, yet he was very modest, exceedingly large hearted and most sweet tempered; he 
never kept aloof from his companions; cherished a kind and tender disposition towards the 
children and often took them in his lap; accepted the invitation to take meals with the slaves 
and maidservants, the poor and the indigent; visited the sick even if he had to go to the 
farthest corner of the city and always accepted the excuses offered for misdeeds. He was 
never seen stretching his legs whilst sitting with his companions lest anyone of them should 
feel inconvenience. 


i i Muslims like their 

; er (PBUH) was benign and gracious to all the 
father. Np decprh call of ears like his family members as if they were his own charge. 
Or, the affection he had for them was like that of a mother for her child, for he had never had 
an eye to their wealth and property or thelr epee - meee wea Ae johny is 
ighte i clear their debts. he use’ , ves St 
rey me ce aero to his heirs, but his unpaid debts are my responsibility." There is 


iti - “Alo Muslim has a patron closer unto him than I, 
pani a tga Seg e He OO at (PBUH) is closer to the believers than their 


st kins whoever they may be; but if 
Selves: by anyone goes lo his neare: Y 
one phage got gr ‘the creditor) should come to me since | am the patron of the 


sed and responsible to discharge his debts." 


180 _Isfamic Studies 


al virtues of the Prophet (PBUH), the niceness and seemiiness ‘ 

i uld remain a shining example of decorous behaviour for the ops 
inca pad as well as future, consisted of his innate rae Tefined taste 
gracefuiness, restraint and temperateness and excessiveness which always kept him on te 
middle path. The Prophet (PBUH) disliked pretension and airiness no less than he dete 
asceticism, self-mortification and renouncement of what was the just claim of one's body pa 
soul 

, 4 senger (PBUH) was the kindliest of men just as he excelled all others | 
apeise Gee wale oll peetillary kindhearted, his eyes brimmed with tears at he 
ity. The Prophet (PBUH) was absolutely unassuming and Modesy 


htest sign of inhuman § d 
“0 - to make himself conspicuous on any occasion. He did not even like 


he hated to put on airs or =e 
the people to stand up for showing him respect nor did he allow anybody to extol him in the 


way the followers of other religions had praised their prophets. ae 
: Great was the responsibility lying on the Apostle (PBUH); publication of God's truth in 
its purity, inviting the people to betake the path of truth and virtue, guarding and guiding the 
nascent Islamic community and the cares and anxieties for the suffering humanity were the 
charges heavier than flesh and blood can bear. In between all these worries, stresses an 
strains we find the most sublime instincts of grace and goodness reflecting his worthiness 
and excellence of heart. In spite of his dauntless spirit of resolution and singleness of 
purpose which have always been the distinguishing features of the Prophets, the Apostle of 
God (PBUH) could never forget those faithful friends and companions who had accepted his 
mission in its initial stages and made the supreme sacrifice of laying down their lives in the 
battle of Uhd. He always used to talk about them, invoked divine blessings for them and very 
often paid visits to them, 

In his good manners, gentleness, cordiality, sympathy and forbearance the 
Messenger of God has left a perpetual and living example of noble behaviour for the entire 
humanity. To tell the truth, he stood on such an exalted plane of graceful and polite 
department that God has paid him a glowing compliment in the Qur'an: "And verily you are of 
@ high and noble disposition." When Aisha (R.A) was questioned about the character of the 
Prophet (PBUH), she replied, "Quran was his character." 


His Physical Appearance: Personification of Elegance and Perfection 
Describing Allah's Messenger (PBUH) who passed by her tent during his journey of 
emigration, Umm Ma’bad Al-Khuza'iyah said to her husband: 


“He was innocently bright and had a broad face. His manners were fine. 
Neither was his belly bulging out nor was his head deprived of hair. He had 
black attractive eyes finely arched by continuous eyebrows. His hair was 
glossy and black, inclined to curl, he wore it long. His voice was extremely 
commanding. His head was large well-formed and set on a slender neck. His 
expression was reflective and thoughtful, com and inspiring.” 


The stranger was fascinated from the distance, but the closer he was the more 
respect he observed. His expression was very sweet and distinct. 


‘His speech was well set and free from the use of superfluous words as if it 
were a chain of beads. His stature was neither too high nor too small to look 
odd. He was a twig amongst the two, singularly bright and fresh. He was 
always surrounded by his Companions, whenever he uttered something, the 
listeners would listen to him with attention and whenever he issued any 
command, and they competed with each other in carrying it out. He was 4 
master and a commander. His utterances were marked by truth and sincerity, 
free from all kinds of falsehoods and lies." 


The cardin 
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Caliph Ali bin Abi Talib (R.A) described him: 


i fine line of fittle hair extendi 
chest down to his navel, but the rest of his body was simost alten He had 


thick palms and thick fingers and toes. While walking, he lifted his feet off the 


ground as if he had been walking on a slope, whe: 
completely. The Seal of Prophethood was benene his praise We et he ew 
of Prophets, the most generous and the bravest of all. His Speech was the most 
reliable. He was the keenest and the most attentive to people's trust, and was 
very careful to pay people's due in full. The Prophet (PBUH) was the most gentle 
and the most polite companion, seeing him unexpectedly you would fear him 
and reveres him. He who had acquaintance with him would like him. He who 
oat him says: ‘| have never seen such a person neither before nor after 
im. 
Jabir bin Samurah (R.A) reported that Allah's Messenger (PBUH) had a broad face 
with reddish (wide) eyes and lean heels. 


Abu Tufail (R.A) said: “He was white and good-looking. He was neither fat nor thin; 
neither tall nor short.” 

Anas bin Malik (R.A) said: "He had broad palms and his color was bright He was 
neither white nor brown. He was rather whitish. At the time of his death, in both his head and 
beard there were as many as twenty grey hairs, besides some grey hair at his temples,” In 
another version: “and some scattered white hair on his head,” 

Abu Juhaifah (R.A) said: "| have seen some grey color under his lower lip." 


Al-Bara’ (R.A) said: "He was of medium height, broad-shouldered; his hair went up 
to his earlobes. | saw him dressed in a red garment and | (assure you) | have never seen 


someone more handsome." 
| 


; At first he used to let his hair loose so as to be in compliance with the People of the 
Book; but later on he would part it. 

Al-Bara’ (R.A) also said: "He had the most handsome face and the best character.” 
when he was asked. "Was the Messenger's face radiant like a sword?" "No,” he said: "like the 
moon,” But in another version: he said, "His face was round." 

Ar-Rabi’ bint Muawwidh (R.A) said: "Had you seen him, yo 
Sun was shining." 


Jabir bin Samurah (R.A) said: 
was dressed in a red garment. | compa 


beautiful than the moon.” 
id: “| have r seen a thing nicer than Allah's Messenger 
_ ene (R.A) seid: "| aw his face. | have never seen one who is 


iu would have felt that the 


“| saw him on one moonlit night. | looked at him. He 
ted him with the moon and found that he was more 


in pace than Allah's Messenger ( ; \ 
to shorten the distance for him, for we used sted while he was at full —_ x 
: Ka'b bin Malik (R.A) said: “When he was pleased, his face would shine with so 
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bright a light that you would believe it was a piece of the moon." > 


Once he was with Syeda Aishah (R.A) the features of his face twinkleg 
Sweating; she recited a verse by Abu Kabir Al-Hudhali: Whig 


gil yo sled G Shy gang Road ol 1s jh I, 
"If you watch his face, you will see it twinkling like the 
lightning of an approaching rain," 
Hazrat Abu Bakr (R.A) would say this verse upon seeing him: 
ealall ALI jad) e .oS 93g BNL sins Ouel 
"He is faithful, chosen (by Allah), and calls for forgiveness. 
He shines like a moonlit night while it is far from dark.” 
Hazrat "Umar (R.A) used to recite a verse by Zuhair describing Haram bin Sinan; 
_ ula 6 azaall Cais pall spt eget Ge CIS gJ 
“Were you other than a human being, you would be a, 
lighted moon on a moonlit night.” 
Then he would add: "Thus was Allah's Messenger (PBUH). 


When he got angry, his face would turn so red that you would think it were as # 
pomegranate has been squeezed on both his cheeks. 
Jabir bin Samurah (R.A) said: “His laughter was no more than smiling. Looking at 
him will make you say ‘He is black-eyed though he is not so". 
Anas (R.A) said: "I have never touched silk or a silky garment softer than the palm o! 
the Prophet (PBUH); nor have | smelt a perfume or any scent nicer than his." In another 
version: "I have never smelt amberaris or musk or any other thing sweeter than the scent and 
the smell of Allah's Messenger (PBUH)." 


Abu Juhaifah (R.A) said: | took his hand and put it on my face and | found that it was 
colder than ice and better scented than the perfume of musk. 


Jabir bin Samurah (R.A) ‘who wage a little child then, said: “When he wiped my 
cheek, | felt it was cold and scented as if it had been taken out of a shop of a perfume 
workshop. 


Anas (R.A) said: “His sweat was pearl-like." 
Umm Sulaim (R.A) said: “His sweat smelt nicer than the nicest perfume.” 


Jabir (R.A) said: “whenever Allah's Messenger (PBUH) passed by a road, and after 
him some other person used the same road, he would quite easily found out by the fragrance 
of his scent that the Prophet (PBUH) has passed through it." 


The Seal of Prophethood, which was similar in size to a pigeon's egg, was betwee” 
his shoulders on the left side having spots on it like moles. 


His Noble Character and Features: sas tts atta we 
A comprehensive and graceful account of the noble qualities, merciful dispositio 
distinctive traits of the Prophet's character has been left by Hind bin Abi Hala. He say: 
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would remain engrossed jn ty of after-tif 
and seemed to be endlessly thought of Hereafter ia ase Prophet (PBUH) 


measure. But, for the wrongs do 


angry.” 

when he wos strode ues na hens wnt and 
‘ over. i 

man, we would strike the palm of the left on the thumb of ogi feel Ane Y, 

he _— Po his face; joyful, he would look downwards. His laughter was bul 

a smile, and when he laughed, his teeth used to appear white as hailstones.” 


Caliph Ali (R.A) was one of those who were nearest 
to the Apostle (PBUH); a 
member of his family who had the opportunity of knowing all about him; end. he oa hh a 
keen observer of the manner and morals of men. In addition, ‘Ali had also the gift of 
cary a thing or character in its vividness and intensity. He says about the Holy Prophet 


“He was predisposed to refrain from unseemly language, curses and 
reviling’s and deeds shameful; in no way he said or did anything improper, he 
never raised his voice in a market place, nor returned evil for evil; rather, he was 
given to forgive and forget. Never in his life he laid his hands on anyone save in 
a fight for the sake of God, nor did he ever strike anybody with his hand, neither 
a servant nor a woman. | never saw him exacting retribution for any offence or 
excess excepting when the honour of God was concerned or the limit set by Him 
was transgressed, in which case the Prophet (PBUH) would be more enraged 
than anybody else. If he had the choice between two courses, he would choose 


easier to his house, he behaved like a commoner, 
ye plea asiogbosting tg rmed the household chores.” 


cleaned his garments, milked the sheep and perfo! 
. was not given to idle talk; he spoke only when 
Losbnassgharfpebor ; le instead of giving ys a — 
through his speech k of nobility called upon him from ano r 
Dye tes Sp kaeedts =e appointed him to some respectable post. 
s with the people as he was over careful 
in forming an estimate about them, ecg Lieut ape po gee he 
courtesy and sweet temper. . heal at bout their affairs." 7 
ted what was bad or vile; 
was always moderate and 
escape his 


Strengthened the one and poy 
steadfast without going rere ‘ete fo negligent or get distracted: 
eve ce 


—™~ 


Those who kept his company were all virtuous and the elect; he was the best in) 
his estimation who was the most benignant and courteous to all; and he was 
most esteemed in his eyes who excelled others in benevolence and Kindliness 
and in doing a favour to others. The Prophet (PBUH) would stand up with the 
name of God on his lips and so he sat down. Wherever he went, he sat down in | 
the rear and instructed others to do the same. He paid such attention to every. | 
one attending his meetings that everybody thought that none attracted his notice 
like himself. If anybody asked him to sit down or spoke of his affair, the Apostle 
listened to him patiently and gave heed to him until he had finished his talk ang 
departed. If anybody asked for something or wanted his help, he never alloweg 
him to leave without disposing of his business or at least comforted him with 
words kind and sweet. Such was his grace and kindness to one and all that 
everybody took him as his father. In regard to what was right and proper he 
regarded all on the same plane. His were the gatherings of knowledge and 
edification, of seemliness and modesty, of earnestness and probity. Neither } 
anybody talked in a loud voice, nor censured others, nor cast a reflection on 
anybody, nor found fault with others; all were equal on even ground, and only 
those enjoyed a privilege who were more pious and God-fearing. In his meetings, 
the elders were held in reverence, the youngers were treated kindly, those in 
need were given preference by all and the wayfarers and strangers were | 
afforded protection and looked after” . } 
“Of cheerful disposition, Allah's Messerver (PBUH) was always bright 
and radiant, he was tenderhearted and sweet tempered; not stern by nature, he 
never spoke harshly; nor was he accustomed to speaking loudly; nor to saying 
anything unseemly or lewd; nor yet he found fault with others; he was not stingy 
or miser, if he disliked the request made to him, he simply ignored it and instead 
of refusing it outright he gave no reply. From the three things he always kept 
aloof, one was squabble, the other, arrogance, and the third, dabbling in a futile 
task. And, the three things he spared others were that he never spoke ill of 
anyone, nor maligned anybody, nor pried into anyone's failings. He gave tonque 
only to the things which were decent. When he spoke all those present listened 
to him attentively lowering their heads as If birds were sitting on their heads. 
Others spoke only when the Apostle (PBUH) had finished his talk, nobody joined 
issue with others in his presence and when anybody said something others kept | 
quiet until he had finished his talk. The Prophet of God (PBUH) used to smile on 
the remarks which made others laugh and expressed surprise over things which 
astonished others. He always gave heed to the wayfarers and used to put up 
patiently with the rudeness of strangers until his companions diverted the | 
attention of such persons. He used to say: "Help thase whom you find in need. 
He gave ears only to such tributes as were modestly worded and never 
interrupted nor cut in the talk of others. If anybody exceeded the limits, he either 
forbade him or got up to cut short such prattle”. 

“He was the most generous, large-hearted, truthful, clement, lenient and 
amiable. One who saw him for the first time was overawed, but when one kept 
his company and came to know him intimately, ane became attached to him like 
an inseparable companion. Those who had seen him say that they never saw 2 
man like him either before or after him—May God have peace and blessings 0" 
His Apostle." 


en. Cod had endowed His Prophet (PBUH) with an impressive personality. His feat 
displayed a harmonious blending of a lovely elegance and grace, sublime splendo! | 


impressiveness. Says Hind bin Abi Hala, “He was self-respecting, graceful and 
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asing to the eyes set on him. His face had the = sere) 108 


ple brilliance of fut moon ° 


God: 
Love of Holy Prophet (PB 
“ iee h vr! ‘anh man ene chosen 2nd the exalted, whose al 
and at in paying homage to God, yet he was the most paietating, anne’ and 


pe a gi 
syeda ‘Aisha (R.A) relates that the A 

hout the night till morning reciting Only one verve. Reportn th sore event Chor 

that the Prophet (PBUH) kept praying ¢ tracing one verse unt 


dewn appeared. The verse he recited was: 


“if You punish them, lo! They are y, 
You are the Mighty, the Wise.” Y ‘our si 


se : heeesvptiiers oe “The Apostle of God took too fast to such an extent that 
we thought he ever give it up, and when he would go without fasting we thought that 
perhaps he would never fast again 9 


Anas reports that whoever wanted to see the Prophet (PBUH i i 
. +) . r 
do so and similarly one could see him sleeping. ‘Abdullah ben nahsenonir tone Reon 
he went to see the Prophet (PBUH). He was then offering prayers and sobbing—the sound 
emitting from his chest was like that of a boiling pot. 


The Apostle was never at ease except when he performed the prayers. It seemed 
that even after saying his prayers, he eagerly looked forward to the time when he would 
again be paying homage to God. The Apostle often remarked: “The comfort of my eyes lies in 


aves. and if You forgive them, lo! You, only 


The companions of the Prophet (PBUH) relate that whenever he had any trouble he 
; used to prostrate in supplication to God. 


“Whenever the wind blew at night”, says Abu Darda, ‘the Apostle of God 
took shelter in the mosque until it became calm. And whenever there 
was a solar or lunar eclipse, the Prophet (PBUH) got up in trepidation 
seeking refuge from God until it was over and the sky was clear.” The 


ie) ; ways seemed solicitous to commune with God: 
espa gee Ahan fallen prone before the Lord. 


uneasy and restless until he had again 
Oftentimes he sent for Bilal and said, "Bilal, make arrangements for 
holding prayers and put me at ease.” 


Indifference to ; i 

Not the totagcl in their best order in any language can cree Seppe pe 
God's Messenger looked at dirham and dinar, wealth and propery tth feet of the Apostie's 
itstands for. Indeed, even the disciples who had served co eg fc hae and treasures fit 
companions or the disciples of such disciples never goal ange to wealth and worldly 
®nough for the dust-hole. Their pure and pious Bes, ad oe preferred others over their 
ee the way they showered ON oe minimum and their heroic repens fei 

elves, their contentedness with the if the noblen 


i ese 
Self-denigy take one’s breath away. One can only picture to on 


eee ae TRL TT so 
well as self-abnegation and unearthly disposition Of the 
Sra 


and openhanded generosity as 
Mecha who had enlarged the minds of all the later godly souls. 
j tic r eports whi 
hall, therefore, cite here only a few of those authen ch ha 
handed con by the most trust-worthy narrators since the Prophet's own words and » bee, 
can best illustrate his outlook and sentiments in this regard, tiny 
ich sum i 

Two of the wall-known sayings of the Apostle of God whic UT_UP his, atg, 
towards worldly life are: “O God, life is truly the life of the hereafter", and What have jit 
with the World! My only business with it is like that of a rider who shades himseif Under a ie 


then goes off and leaves It.” 

Hazrat Umar (R.A) once saw the Apostle (PBUH) lying on a reed mat which 
its marks on his body. ‘Umar gave way to tears at the frugal living and privation of his me 
The Prophet (PBUH) asked, “What's the matter, ‘Umar?" He replied, O Messenger of 
all the creatures of God, you are the most venerated, but it is the Caesar and the Cho. 
who are rolling in the lap of luxury.” 'Umar's reply made the Apostle’s blood boil in ANGEr ap 
his face became red. He said, ‘Umar (R.A), have you any doubt about it?” Then he aclden 
“These are the men who have been given all the pleasures of life in advance hera in the 
world.” 

The life of ease was rejected by God's Messenger (PBUH) not only for his own ses 
but also for his dependents as well, He was heard praying, “O God, make the provision ¢ 
Muhammad's family sufficient only to sustain life.” Hazrat Abu Hurairah (R.A) says, “By Him 
in whose hands is Abu Hurairah's life, the Apostle of God and his family never had the wheg 
bread continuously for three days until he departed from this world”. 


Syeda Aisha (R.A) relates, “We, the members of the Prophet's household caugtt 
sight of one moon and then the next, but no fire was lighted in our hearth, We had to live orly 
on dates and water’. 


The Prophet (PBUH) coat of mail had been pawned with a Jew but he had nol 
enough money to get it back from him. The Messenger of God (PBUH) departed from tte 
worid when the coat of mail was still with the Jew. The Prophet (PBUH) proceeded to perform 
the Farewell Pilgrimage followed by a huge crowd which obscured the horizon at a time wher 
the entire Arabian Peninsula had acknowledged his spiritual and temporal supremacy. Yé 
the saddle of his dromedary was outworn covered by a sheet which was worth not more than 
four dirhams. The prayer he then sent up to God was, “O Allah, make it a hajj devoid of 
pretentions and show." 


Jabir bin ‘Abdullah says that it never happened that the God's Messenger (PBUH! 
was requested to give anything and he said "No" in reply. tbn ‘Abbas testifies that " 
generosity and bountifulness the Apostle of God was swifter than the wings of the wind. 


Hazrat Anas (R.A) says that once when a man asked the Apostle to gvé es 
something he gave him a flock of sheep enough to fill the space between two hillocks. a 
man retumed to his people and said to them, “O you people, embrace Isiam. Muhamnen ‘ 
(PBUH) gives So open-handedly as if he fears not poverty”. Another time, ninety t rand 
dirhams were presented to the Prophet (PBUH). He asked to heap them up on ama 
then started giving it away. Nobody who asked for it was denied until the entire 
money disappeared. 


Natural Disposition: 


ne 
ee Holy Prophet (PBUH) had an excessive zeal for devotions 1 ver 
Pted communion with the Lord took the shape of extensive orisons 3" 


(nc 


mannerly behaviour Me one and all: ny 
i in biddi 
crag th stn 1h Welcome to everyone accordin t 
ording to the wont of human nature, these Wire 9 to his status and position, 
pended together in the character of the Prophet (PBUH) 
known what | know, You would have laughed ever so little. 


‘Abdullah bin al-Harith reports that he had not seen a ili 
: . : nyone smiling so often and 
with a more cheerful disposition than the Apostle of God (PBUH). dabir bin ‘parser says 
that he had joined the sittings of the Apostle and his companions 


. = . more than a hundred times. 
He saw the companions listening and reciting poems, describing some incident of the pagan 


past while the Apostle of God either sat silently or smiled with them at some amusing remark, 


Sharid states that the Prophet (PBUH) asked him to recite the verses of Umayya bin Abi as- 
Sait and he recited them. 


The Apostle (PBUH) was extremely kindhearted and affectionate— the finest human 
sentiments and virtues were discemible in his character. Anas bin Malik heard God's Apostie 
saying to Fatima, “Bring my two sons. In a moment they came running and the Prophet 
(PBUH) kissed and embraced them. Another time the Prophet (PBUH) summoned his 


grandson, Hasan bin 'Ali. He came running and falling in the Prophet's lap, passed his fingers 
through his beard. 


Syeda Fatima (R.A) tells that when the Prophet's freedman Zayd bin Haritha came 
to Madinah, the Prophet (PBUH) was in his house. Zayd knocked at the door. The Prophet 
(PBUH) immediately got up to greet him although he was not properly dressed. His mantle 


hanging loosely on his shoulders, he went out to receive Zayd, shook hands with him and 
kissed him. 


Usama bin Zayd reports that one of the Prophet's daughters sent him a message 
telling him that a son of here vies at the ebb of life, asking him to come to her. bes Prophet 
(PBUH) sent her greetings, saying at the same time, “What God has ee ony be ngs to 
Him and what He has given belongs to Him, and He has appointed a time - neeoe “i he 
she ought to show endurance and seek her reward from God." She ina _ ole Ln wh 
to come to her, and he got up to go accompanied by us. The boy w pemwch an ae 
was brought to the Prophet (PBUH) who took him in his coset PRs cata wich God 
Sad asked, "What is this, © Messenger of 00 Tr agg compassion to those 

its in the hearts of His servants whom He will. Verily, s 


0 are compassionate”. ; j 
When the prisoners taken in the battle of Badr including his uncle Hazart Abbas bin 


he groanin 
Abdul Mutas (fA) are ted, the Apostle (PBUH) could not sIeSP Ce TT opnet 
of'Abbas. The Ansar on coming to know the Prophet's uneastiess tt swt as should be 
(PBUH) was sieneed with the Ansar but when it was suggestee © Tia not like to 
ae tee on payment of an indemnity, he refused aie 
discriminate between ‘Abbas and other prisoners: 


> 4 
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A Bedouin came to the Apostle (PBUH) and said, "You kiss your chilg » 


rey 
Not. "The Apostle (PBUH) replied, “What can | do if God has withdrawn compact "®t 
your hearts.” $SIO0 fig, 


The Prophet (PBUH) was extremely kind to the children and was always Consig 
and benevolent to them. Anas say that God's Messenger passed by some children one 
playing. The Prophet (PBUH) greeted them. He also reports that the Prophet (PBy} 2 Weg 


mingle with us and ask my younger brother, “Abu ‘Umayr, What has happened to YOUF bir 


Being too solicitous and well-disposed to the Muslims, the Messenger of God (pp, 
was very tolerant and overlooked their occasional weariness and boredom Uy 


‘Abdullah bin Mas‘ud says that the Prophet (PBUH) used to interspace 
exhortations and counsels to the people lest they should not get tired with them, aj hi 
prayer was most pleasing to him, he always used to cut it short if the cry of any child re 
his ears. He said once, “When / stand up for prayers | intend to make it long, but when J Agar 
any child crying | shorten it for fear that his mother might be distressed.” 

Ibn Mas‘ud narrates that someone said to the Prophet (PBUH), “O Messenger 
God, | swear by Allah that | keep away from the morning prayer on account of so and so ‘why 
makes it too long.” Ibn Mas'ud further says that he never saw the Apostle angrier than ng 
Saw him while giving an exhortation after that incident. He said, “There are some among yey 
who scare the people away; so whoever of you leads a prayer, he ought to be brief, for ther: 
are the weak and the aged and those who have a business to attend.” 


[tis also related that Anjasha was a singer of camel-songs who had a beautiful voice 
and used to lead the dromedaries of women. Anjasha's melodious singing made the camels 
go quickly which disturbed the women, Hence the Prophet (PBUH) said to him, “Genlly 
Anjasha, do not break the glass vessels." 


God had made the Apostle’s heart as clear as a crystal, bearing no ill-will against 
anybody. Once he said to his companions, “None of you should denounce another before 
me, for | like to come out to you without any ill-feeling.” ; 


God's Messenger was benign and gracious to all the Muslims like their father. he 
treated every one of them like his family members as if they were his own charge. Or, the 
affection he had for them was like that of a mother for her child, for he had never had an = 
to their wealth and property or their prosperity but he always deemed it his duty to i 
their burdens and to clear their debts. He used to say, “Whoever leaves some property ¢ 
legacy, it belongs to his heirs, but his unpaid debts are my responsibility.” 


f 
There is yet another report citing the Apostle (PBUH): "No Muslim has a patron may 
unto him than |; or, if you wish, recite the verse: ‘The Prophet (PBUH) is closer yee 
believers than their selves; for the property left by anyone goes to his nearest pote 
they may be; but if one dies leaving a debt, he (the creditor) should come to me si 
the patron of the deceased and responsible to discharge his debts." 


Moderation and Seemliness: jiness of 

The cardinal virtues of the Prophet (PBUH), the niceness and seeming 
character, which would remain a shining exampie of decorous behaviour for 4 taste and 
generations, present as well as future, consisted of his innate moderation, i im on th? 
gracefulness, restraint and temperateness and excessiveness which always lab never 9°". 
middle path. Syeda Aisha (R.A) relates that the God's Messenger (PBUH) was Tr ei 
his choice between two things without taking the easier course provided it Inve 
for, if it did, no one kept farther away from it than he. 
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‘ The vata beter Pretension and airiness no les 
asceticism ncement of what was the just clade ore ae apt 
goul. of one’s body and 


Narrator Abu Hurairah (R.A) reported the Apostle (PBUH) as sayin 
9, 


*The religion is facility, but if anyone Overdoes it, it 


take to moderation and steer an even co 
4 0 ' i 
to handiness and be cheering, and get shrengih toca wae ote 
e Ight." 


morning, the evening, and some of th 


The Prophet (PBUH) also advised, *Lo/ Exert 
: ’ only as much 
God, Allah would srt ” tired but you would grow weary." ton ‘Abbe pedal al 
of God was asked about the religion most liked by God. He replied, "The religion of 
ease and sincerity. . =a 


‘Abdullah bin Mas‘ud reported God's Messe “ doom 
overdo or deal sternly or are given to hair-splitting, ” Oe ee ee =e 


The companions sent by the Apostle for the education of or exhortati i 
1S S¢ ‘ tion to any tribe 
were commanded by him: “Make it easy, not hard, gladden the hearts, and don't cc them 


away.” 
‘Abdullah bin ‘Amr bin al-‘As tells that the Prophet (PBUH) said, “God likes to see the 
marks of His bounty on His servant.” 


The Prophet (PBUH) in His House: 

The Apostle of God occupied himself at his home like a common man. As Syeda 
‘Aisha relates, he used to clean his clothes, milk the sheep and himself do his odd jobs. She 
also says that he would mend his clothes, repair his shoes and do similar other works. When 
asked how the Prophet (PBUH) occupied himself at home, she replied, “He used to keep 
himself busy in household chores and went out when the time for prayer came.” 


In another report related on her authority, she said, “The Prophet (PBUH) of God 
used to repair his shoes, mend his clothes and occupied himself at home even as any of you 


occupy yourself.” 

Syeda Aisha (R.A) relates, “God's Messenger was very softhearted, the kindliest of 
all” Anas bin Malik says that he had not seen a man who was more clement and nice to his 
household members than the Apostle of God (PBUH). It is related on the authority of Syeda 
Aisha (R.A) that the Prophet (PBUH) said, "The best of you is one who is most nice to his 
Wife and children and | am the nicest among you.” 

Abu Hurairah said that “the Prophet (PBUH) never expressed disapproval of any 


food, if he desired he ate it, and if he disliked he left it alone.” 


Selflessness: 

It was a settled principle with the Prophet (PBUH) that he tg eas - fete ee 

wn kith and kin and those who were nearer to him in facing 2 ASK or Nast tee 
em the last place in distributing favours and rewards and spoi 


‘ j' ba bin Rabl’a and Walid bin Utba, 
Nown swordsmen of Quraish, os lant oe Se pao (PBUH) sent forward his 


Challen 

Une Pear uslins to 2 singe or (LA) and Hazrat Ubayde (R.A) although re are 
t the valour of enemy combatants and also had 2 cs Quraishite battlers. All the 

Mubairin and the Ansar who could have successfully tilted wi 
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three, Hamza, Ali and Ubayda, belonged to the Prophet's (PBUH) own clan, Bany 4 aan 
and were his nearest relatives. They were also held dear by him but the Apostie dist 
imperil others for the sake of keeping his kindred out of danger. God helped the fan 


emerge successful in the combat; Hamza and ‘Ali came back safe and triumphant Whi 
‘Ubayda was brought back mortally wounded. ie 


Again, when the Prophet (PBUH) disallowed usury and abolished blood venges, 
belonging to the pre-siamic period on the occasion of Farewell Pilgrimage he declareg The 
usury of the pre-tsiamic period is abolished, and the first of our usury | abolish js that gf 
‘Abbas bin ‘Abdul Muttalib in claims of blood vengeance belonging to the pagan past have 
been abolished and the first of those murdered among us whose blood vengeance | remit 
that of the son of Rabia bin al-Harith who was killed by Banu Hudhay/ during his fosterage’ 


Unlike the kings, rulers and political leaders the Prophet of God (PBUH) always kept 
his kins and kindreds in the background, giving preference to others in giving out gifts any 
rewards. Hazrat Ali (R.A) relates that Syeda Fatima (R.A) had to work hard in grinding cor, 
So, when she got the news that some slave girls had been brought to the Prophet (PBUH), 
she went to him and requested him for one to be given to her. The Prophet (PBUH), however, 
did not accede to her request Fatima then mentioned the matter to Syeda Aisha (R.A) wha 
talked to the Prophet (PBUH) about his daughter's trouble. Relating this incident Hazrat Aj 
(R.A) says: “The Apostle of God (PBUH) visited us when we had gone to bed. We were abou| 
to get up but he told us to stay where we were. He then sat down near me and | [elt the 
coldness of his feet on my chest. He then said, ‘Let me guide you to something better than 
what you have asked. When you go to bed, say Subhan Allah (Glory be to God) thirty-three 
time, Alhamdu filah (Praise be to God) thirty-three times, and Allah-o-Akbar (God is most 
great) thirty-four times. This will be better for you than a servant.” 


In another report of the same incident handed down through another source, the 
Prophet (PBUH) is also reported to have said, “By God, | cannot give you anything at the time 
when the bellies of my companions of Suffa have been hollowed by hunger. | have nothing to 
meet their expenses and | will sell these to provide for them.” 


Instinctive Sublimeness: 
Great was the responsibility lying on the Apostle (PBUH); publication of God's truth in 
its purity, inviting the people to betake the path of truth and virtue, guarding and guiding ihe 
nascent Islamic community and the cares and anxieties for the suffering humanity were the 
charges heavier than flesh and blood can bear. In between all these worries, stresses and 
strains we find the most sublime instincts of grace and goodness reflecting his wont 
and excellence of heart. In spite of his dauntless spirit of resolution and singleness 1 
purpose which have always been the distinguishing features of the Prophets, the ee 
God (PBUH) could never forget those faithful friends and companions who had accepted M4 
mission in its initial stages and made the supreme sacrifice of laying down their lives re 
battle of Uhad, He always used to talk about them, invoked divine blessings for them 
very often paid visits to them. i 
Such was this immortal love, with an element of the transcendent in it, that it ha 
gone beyond the flesh and blood and penetrated the inanimate hills and stones ok His 
where these brilliant spectacles of noble love and sacrifice had been enac : ve It 
companions relate that they heard him saying, “This is the hill that loves me and sey p 
Anas bin Malik says that when the Messenger of God caught sight of the Uhd, he sac. 
is the hill that loves me and | love it."Abi Humayd reports that he accompanied th “rns ® 
while retuming from Tabuk. When they came near Medina, the Prophet of God said, 
Taba, and this is the hill which loves me and | love it" 


| 


_ | 


aa a 
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‘Uqba tells that God's Messenger went to the martyrs of th 
sisi raat (UH) he sa Ta ease Ud nara cena 
epee martyrs by the sicle of this fil" od that ! would have liked to be sleeping 
The Apostle iho had borne with equanimity the shock of Hamza's death, who 
| ad been his loving pits as well as foster- brother and had parted with his life fighting 
valiantly for the erospe of Islam. He had also remained calm and composed on what had been 
gone with Hamza's dead body, But, when he passed by the houses of Bani ‘Abdul Ashhal 
while ceturning to Medina, he heard the lamentations over the dead. Overcome with the grief 
for the departed comrade, his eyes gave way to tears and he said, "But there are no women 
to mourn over Hamza." But these instincts and emotions, howsoever noble and sublime and 
overflowing with the milk of human kindness, were never allowed by the Apostle of God to 
entrammel his mission or to disrupt the divine injunctions. Historians and biographers of the 
rophet (PBUH) relate that when S'ad bin Mu'adh and Usayd bin Hudayr came back to the 
settlement of Bani Abdul Ashhal, they ordered their women to gird themselves and go and 
weep for Hamza. They did as they had been told and when the Apostle came he found them 
weeping at the door of his mosque. But, he told them, “May God have mercy on you, go 
back; your presence has been enough for my consolation.” It has been narrated by another 
companion that on seeing the women the Apostle asked “What is it?” When he was told that 
the Ansar had sent their women to weep over Hamza, he invoked God's mercy for the Ansar 
and paid compliments to them for their love to him but also added, ‘| did not mean that. | do 


not like lamentation over the dead." Thereafter the Apostle (PBUH) forbade mourning for the 
dead. 


An occasion still more poignant it was when Wahshi, the slayer of Hamza, called 
upon the Apostle of God (PBUH). The conquest of Makkah by the Muslims was deemed by 
the enemies of Islam as the darkest hour of their lives. A number of them had no hesitation in 
reaching the decision that it would now be well-nigh impossible for them to remain at Makkah; 
they decided to migrate to Syria, Yemen or some other place for the fear of their lives. Their 
friends, however, told them: “Woe to you, Muhammad (peace be upon him) does not kill 
anyone who enters his religion.” Almost all these former enemies returned and embraced 
Islam. None of them had the least speck of fear in his heart on appearing before the Apostle 
after pledging allegiance to Islam, nor did the Apostle say a word to cast any doubt on their 
sincerity or to terrify them. And so it happened with Wahshi also. The Apostle of God (PBUH) 
leamt from Wahshi, after he had accepted Islam, how he had killed Hamza. It was but natural 
that the Prophet (PBUH) was grieved and harrowed to know about the ghastly crime of 
Wahshi, but he did not allow his Irritation to get the better of his responsibility as the Apostle 
of God. He neither refused to admit Wahshi to the fold of Islam nor had him slain for his 
crime, All he said to Wahshi was, “O man, hide your face from me and never let me see you 
again." Wahshi used to avoid the Apostle of God so that he should not see him, until the time 
arrived for the Apostle’s departure. 


These nobler emotions or tender feelings reflecting warm heartedness of the Prophet 

(PBUH) were laid bare when he visited an old, dilapidated grave. Then, those with him found 

im in turmoil, and he said, "This is the grave of Amina (R.A).” This was long, long( 57 years ) 
after the death of the Apostles mother. 


Mildness, Cou earance: 
In his ‘aca come gentleness, cordiality, sympathy and forbearance the 
Messenger of God (PBUH) has left a perpetual and living example of noble behaviour for the 
nie humanity, To tell the truth, he stood on such an exalted plane of graceful and polite 
deportment that God has paid him a glowing compliment in the Quran. 
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“And verily you are of a high and noble disposition.” 

The Apostle once told the companions, “God has Himself disciplineg me 
disciplined in the best manner.” 

Jabir reported the Apostle (PBUH) as saying, 
of moral virtues and seemly behaviour.” 


When Syeda Aisha (R.A) was questioned ab 
she replied, “Quran was his character.” 
A few incidents given here illustrate the Prophet's tenderness and mercy towards te 


ang 


“God has raised me for the COMBIetcn 


out the character of the Prophet (PBUH) 


people. 

Clemency of the merciful Apostle of God (PBUH) made no distinction between a 
friend and a foe. ‘Abdullah bin Ubayy was the leader of hypocrites whose revengefu| altitude 
had always created difficulties for the Prophet (PBUH). But, when he died and had been 
placed in his grave, the Apostle of God arrived and asked him to be taken out. He ther 
placed him on his knees, blew some of his saliva over him, and clothed him with his shin, 


Anas bin Malik (R.A) reports: “Once when | was walking with the Prophet (PBUH) 
who was wearing a Najrani cloak with a coarse fringe, a nomadic Arab met him and gave his 
cloak a violent tug. | saw that the man’s tug had left a mark on the neck of God's Apostle, The 
nomad said, ‘Command that | be given some of the God's property you have, Muhammad 
(PBUH).’ The Apostle (PBUH) turned round to him and laughed, and then ordered that he 
should be given something.” 

Zayd bin Sana came to the Prophet (PBUH) and demanded payment of the money 
owed by the Prophet (PBUH). Then he violently pulled the Prophet's cloak from his shoulder, 
caught hold of it and addressed him rudely, saying, “You son of ‘Abdul Muttalib are ailly- 

dallying.” ‘Umar rebuked and reproached him but the Prophet (PBUH) kept smiling and said 
to ‘Umar, “This man was entitled to a better treatment from you. You ought to have advised 
me to repay the loan promptly and asked him to make his demand politely." Then, turing to 
Zayd, the Prophet (PBUH) said, “There are still three days to go for the appointed time for 
repayment.” At the same time he asked ‘Umar to repay the loan and give Zayd twenty ss 
more so as to compensate him for his threatening attitude towards Zayd. The gracious and 
obliging behaviour of the God's Apostle (PBUH) caused Zayd to embrace Islam. 


Anas relates that once a band of eighty armed men of Makkah suddenly appeared at 
Wadi Tan‘yeem with the intention of making a sudden attack on the Apostle of God. They 
were all made captives but the Apostle spared their lives. 


Relating an incident when Jabir went with the Apostle of God on an expedition, he 
says, “At mid-day the time for a siesta came during the journey. The valley was full of thomy 
bushes. The Apostle of God went to take rest under an acacia tree on which he hung be 
sword. We also dispersed to take a break under different trees, All of a sudden the ida : 
(PBUH) called us and we saw that a nomadic Arab was sitting by his side. When we rei 
him he said, ‘| was sleeping when this man came and unsheathed my sword against ing 
When | awoke | saw him standing over my head with the drawn sword, and he was ask 
me: ‘Who can now protect you from me?’ | replied, ‘Allah, and he sheathed the sword. ' 
he sat down and now he is before you,” It is related that God's Apostle did not exac 


vengeance from the nomad. 
? é 
Every companion of the Prophet (PBUH) was sufficiently forbearing to throw 3 
se above 


godiiest soul into shade but the long-suffering patience of God's Messenger ro 
a i. m 
patience of all of them. He was their kindhearted teacher and mentor and guide fro “" 


ga crew Ingpraon AO re ant related by Abu Hurairah Mustrates the breadth and bianese of 
ine and grabbed him for the sacrionn"® 1”, the holy sponte 
at him 9 him for the sacrilegious act, by Mosque. the companions 
han alone. Pour & bucket or two of water over what he has paseen ones Coes et 
make things easy and not to make things difficult,” Passed, for you have been sent to 


Another companion, Mu'awiyah bin a). . 

sno Apost Of od and said “God have anna, PEE sneezed whe praying ng 
me, 90 sakd, ‘Woe is me! What do you mean by looking askance at me? They Seger to 
strike their hands on their thighs. Now | understood that they wanted me to be clertand | 

when the Apostle of God finished his prayer— for whom | would give father 
and mother as ransom as no teacher better than him | have seen before or after for. by God 
Tee ee consists orth of Cee nee Simply said to me, "No tak is iting during 
ne prayer, for it consis glorification of God, declaration of His greatness and 


Anas bin Malik has also related many an instance of the Prophet's jeniency 
sympathy and noble mindedness. He says that God's Apostle was too generous and kind. If 
anybody in need approached him for anything, he gave it to him or at least made 2 promise 
for the same, Once, when the Apostle had taken his place to lead the prayer, 2 desert Arab 
stepped forward and holding his cloak said, “! stand in need but | fear Jest | should forget i” 
The Prophet (PBUH) went with him and prayed after he had satisfied him, 


| Speaking of the indulgent and long-suffering nature of the Apostle Anas has cited 
certain instances of the time when he was a young lad. He says, */ served the Prophet of God 
for ten years but he never blamed me for doing or not doing anything.” 


The Prophet (PBUH) was absolutely and modest he hated to put on airs 
or to make himself conspicuous on any occasion. He did not even like the people to stand up 
for showing him respect nor did he allow anybody to extol him in the way the followers of 
other religions had praised their prophets. He was the Messenger and servant of God and he 
wanted himself to be known by others in a like manner, neither more, nor less. Anes said that 

no man was dearer to the companions than God's Messenger (PBUH), but they never stood 


up On seeing him for they knew his dislike for that. 
Once the Prophet (PBUH) was addressed as the best of creations”, He promptly 


replied, ‘That was the position enjoyed by Ibrahim.” 
the Prophet (PBUH) as saying, 
exalted Jesus son of 


‘Abdullah bin Abi ponallipsga'9 bb > 

disdained to go with a slave or e widow 

Anas cays that any slave-gil or maidservant of Medina cou'd oki 

the Prophet (PBUH) by hand and 

him to the place she desired. Sree , 
When * i came to see the Apostle, he called m inside his house 

Maldservant brevet a cushion fo rest on but the Prophet (PBUH) pieces I reakond that the 

Adiy and sat down on the floor. ‘Adiy later said that he immediately realized 
(PBUH) was not a king. 


| 
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Anas reported that the Apostle of God (PBUH) used to visit the sick, atteng Wey 
tide on a donkey and accept a slave's invitation for a meal. 
Jabir states that the Prophet (PBUH) used to slow down his pace for the Sake of 
weak and also prayed for them. % 
itation even if he was 
Anas said: The Prophet (PBUH) accepted an invi prese, 
barley bread and soup whose taste had changed.” He also reports the Prophet (Pau? 
saying, "| am God's servant, | eat like a servant and sit like a servant. x 


‘ a) \-'As says; "Once when the Messenger of God ¢3 
house, | sone pitarag filed with ay, but he sat down on the floor placing the evn 
between me and him." 

The Apostle used to tidy up his house, tether the camels, feed animals, take 4 
with his servants, and help them in kneading flour and bringing provisions from the marker 


Courage and Shyness: Ite ; 
"Courage eee shyness are often regarded as conflicting traits but the two poised n. 


Prophet's character in a like manner. Being extremely modest, he blushed like a maiden, 2. 
stated by Abu Sa’eed Khudri, if he came across anything shocking or outrageous. On sus, 
occasions his countenance changed showing his displeasure. Such was his coyness that tz 
was even diffident to express anything disagreeable to one’s face and usually askey 
somebody else to do the job for him, Anas bin Malik reports that the clothes of a man present 
in one of his sittings were hued in yellowish colour. Since the Prophet (PBUH) did not like tp 
say anything displeasing to any one, he said to others, when the man had got up to leave, ‘it 
would have been better if you had told him to give up using yellow colour~ 


Syeda ‘Aisha (R.A) relates that if the Prophet (PBUH) came to know of a misdeed 
committed by anybody, he never asked him why he had done it; what he said on such 
occasions was, “What has happened to the people that say or do such a thing?’ He 
deprecated the wrong but never named the wrongdoer." 


As for the dauntless courage and valour of the Prophet of God is concemed, the 
testimony of ‘Ali (R.A), the lion of Gad, is plenty good enough to illustrate the point. He says: 


“When the battle used to become fierce and the eyes seemed to be 
coming out of the sockets, we were wont to look for the Prophet (PBUH) in 
order to find a refuge behind him. Then, we found none closing up with the 
enemy as the Prophet. This was how it happened in Badr; we were taking | 
shelter behind the Prophet (PBUH) who was then going at the enemy more 
closely than anyone of us. 


Anas bin Malik said: 


“The Apostle of God was extremely handsome, most generous and | 
the bravest of men. One night when the people in Medina had been in 4 
panic and some went in the direction of the sound they had heard, cg! 
were met by the Prophet (PBUH) who had gone in that direction ahead 0 
them, and he was saying, ‘Don't fear, don't fear.’ He was then on a bare- 
backed horse without a saddle belonging to Abu Talha and had a sword 
slung on his neck. Praising the horse he said, | found it swift and rushing 
ahead like an ocean," 
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them were unable to stand th the Mustims 
nis position, riding his mule, as if nothin Fe of the enemy, the Aalen back and the bravest 
prop 


my. 
net (PBUH) without falsehood: 9 had happeneg the Apostle of God had stuck to 


1am the son oF ‘Abdul baa calling out, "I am the 


and Compassion: (PCS BALOG 
mercy God's Messenger (PBUH) was HISTAN 2016 / Compusory) 


as commanded you to show kindness 
y slaughter an animal, slaughter jt gen 
sharpen the blade first and treat the animal wel)" you has to slay an animal, he should 


Ibn ‘Abbas (R.A) relates that a man threw a 


gharpening his knife. When the Prophet (PBUH id, " 
twice? Why did you not sharpen the knife baces sab rife pepe a aioe 


The Apostle forbade his companions to k 
€ep the dumb F 
disturb or to overburden them. He commended that ‘indliness pan yn te pai 
meritorious acts tending to bring man nearer to God. i cl ain nas 


Abu Huraira reports the Prophet (PBUH) as saying. “ j 

well in the way. He got inside the well and when Rell bprogat wou baa rad 
pecause of thirst. The man bethought himself that the dog should be as thirsty as he was and 
so he got into the well again, filled his leather sock with water and carried it out holding with 
his teeth. And thus he quenched the thirst of the dog. God was pleased with this act of 
kindness and pardoned his sins. The companions asked, “"O Messenger of God, is there 
recompense in the matter of beasts and wild animals also?” The Prophet (PBUH) replied, 
“There is recompense in regard to every creature that has a living heart’, 


‘Abdullah bin ‘Umar (R.A) told that the Prophet (PBUH) said, "A woman was cast 
away into the hell only because she had denied food and water to her cat and refused to set 
it free so that the cat might satisfy its hunger by taking worms and insects. 


Suhayl bin ar-Rab'Ibin ‘Amr (R.A) states that the Apostle of God (PBUH) came 
across a camel so famished that its belly had shrunk to its back. He said, Fear God in the 
matter of these dumb creatures. If you ride them, ride when they are healthy and if you eat 
them, eat them when they are in a good condition." 

j inci PBUH) entered the 

‘Abdullah bin J'afar narrated the incident that once the Prophet ( antere 
enclosure of an Ansari where there was a camel which started groaning on catching sight of 


i i rophet (PBUH) went near it, patted 
the Prophet (PBUH), tears running down its eyes. lied. —_ : hits GS ee Ee 


On its it at ease. Then the o 
Ansar inn cant one ‘and salt: “Q Messenger of God, it belongs = ers Tag abyss 
(PBUH) said to him, “Do you not fear God a the — a pesos > san - Siena 

i j that you bore work 
you its owner? It complained to me yo "tie satel tn’ Suitie 


P H) as say’ F 
Abu Huraira quoted the Apostle (PBU ‘and when you travel in a land 
; @ from the ground, t keep away from the roads, for 


country do not deny the camels their du h 
aren and dry, cover itwith speed. When YOU S027 rcecis at right 
they are where the beasts pass and are the resorts ih Gods syassnger 
journe 
= "While we were on 2 } d. There we saw 2 
ieee Se iaanee from where es rer sho bird was fluttenin 
small bird with two of its bridling’s 4 


goat on its side and then started 


. 


i 
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when the Prophet (PBUH) came back and so he asked, ‘Who has 
distressed it glad its chicks?’ Then he asked us to return the chicks 


also saw an ant-hill and burnt it out. When the Prophet (PBUH) 
Sov te axe. ‘Who has burnt it?’ When we informed him that we had er 
it, he said, ‘Only the Lord of fire has the right to punish with fire". 


ioi d and generous tre: 
The Prophet (PBUH) strongly enjoined the duty of kin atment 
slaves, caviiha iit the labour engaged for manual work. Jabir relates the Apostie of 10 thy 
saying, "Feed them with the food which you eat, clothe them with such clothing as yo, ,.® 


and do not cause trouble to God's creatures." The Apostle is further stated to haye a 
“Those whom God has made your dependents are your brothers, Servants and helpmay ; 
Anybody whose brother has been made subservient to him ought to feed him with the fogg 
he ests and clothe him with the clothes he wears, command him not to do that which he 
unable to do and if it becomes necessary to do so then he should help him in doing the joy: 

‘Abdullah bin ‘Umar says that once a nomadic Arab came and asked the Proph 
(PBUH), “How many times should | pardon my servant in a day?" The Prophet (PBs 
replied, “Seventy times." He also quotes the Apostle as saying, "Pay the wages of a labour 
before his sweat dries up.” 


Conclusion: 
On the whole, the Holy Prophet (PBUH) was ornamented with peerless attributes o 


perfection. Indeed, he was brought up, educated and taught by Allah. He was even praiseg 
by Allah:" 


ele GB ISG, 


"And verily, you (O Muhammad (PBUH)) are on an exalted 
standard of character." 


Those were the attributes and qualities that the Prophet (PBUH) enjoyed which made 
the hearts and souls of the people dose to him, draw near to him and love him, Those treils 
made him so popular that the restraint and enmity of his people grew less and they started ta 
embrace Islam in large crowds. 


This description is in fact no more than a quick glance at Prophet Muhammads 
perfection. No one can ever dare to be possessed of full knowledge or complete mastery ¢ 
the great attributes of the greatest man in this universe. No one can ever give this man, the 
top of perfection and his due description. He was a man who always sought Allah's light, an¢ 
to such an extent that he was wholly imbued with the Quranic approach, 


We conclude our discussion with the apt description of Prophetic manners by Syé4 
Ameer Ali in his book Spirit of Islam: 


“So ended a life consecrated, from first to last, to the service of God and humanity 
there another to be compared to his with all its trials and temptations? Is there another en 
has stood the fire of the world, and come out so unscathed? The humble preacher had . a 
to be the ruler of Arabia, the equal of Chosroes and of Caesar, the arbiter of the destinies ty 
nation. But the same humility of spirit, the same nobility of soul and purity of heart, aus 
of conduct, refinement and delicacy of feeling, and stem devotion to duty which had = tne 

the tithe of al-Amin, combined with a severe sense of self-examination, are pier ines 
distinguishing traits of his character. A nature so pure, so tender, and yet so heroic. ides 
not only reverence, but love. And naturally the Arabian writers dwell with the pmo’, 
salisfaction on the graces and intellectual gifts of the son of Abdullah. His courteous"? 
the great, his affability to the humble, and his dignified bearing to the presumptuous. 


— | 


ee 
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| respect and admiratio 5 
th Profoundly so in the ln of efi wiped reflected the benevolence of his 
" glevated by deep communion with the Soc a mnorant of letters, with an expansive 


F fers, and would never allow his awkward little 

years,” S " He was very affectio i 

3s ‘uff to Jpvgt hai ahs aS €ctionate towards his family. One of his boys died on his breast 

inthe smoky hous 8 bie a blacksmith's wife. He was very fond of children. He would 
them in , and pat their little cheeks. He never struck any one in his life. The 


“He visited the sick, followed every bier he met, accepted the invitati 

dinner, mended his own clothes, milked his goats, and pote Seon Kener niles 
summarily another tradition. He never first withdrew his hand from another's palm, and turned 
not before the other had turned. His hand was the most generous, his breast the most 
courageous, his tongue the most truthful; he was the most faithful protector of those he 
p ; the sweetest and most agreeable in conversation; those who saw him were 
suddenly filled with reverence; those who came near him loved him; they who described him 
would say, “I have never seen his like, either before or after." He was of great taciturnity; and 
when he spoke, he spoke with emphasis and deliberation, and no one could ever forget what 
he said. “Modesty and kindness, patience, self-denial, and generosity pervaded his conduct, 
and riveted: the affections of all around him. With the bereaved and afflicted he sympathized 
tenderly ... He shared his food even in times of scarcity with others, and was sedulously 
solicitous for the personal comfort of every one about him." He would stop in the streets 
listening to the sorrows of the humbiest. He would go to the houses of the lowliest to console 
the afflicted and to comfort the heart-broken. The meanest slaves would take hold of his hand 
and drag him to their masters to obtain redress for ill-treatment or release from bondage”. 


“He never sat down to a meal without first invoking a blessing, and never rose without 
uttering a thanks-giving. His time was regularly apportioned. During the day, when not 
engaged in prayers, he received visitors and transacted public affairs, At night he slept little, 


Spending most of the hours in devotion. He loved the ig! oe respected on at higed 
who ir own slept at night in the mosque co 
had no home or shelter of their p' tal gals gh ry ecg 


house, i i invite some o' 
ior a tena tahoe > Jes. His conduct towards the bitterest of 


hi and forbearance. Stem, almost to severity, to 
Ss enemies was marked by a noble clemency es, and persecutions towards himself 


were, in the hour of triumph—synonymous 
uried in oblivion, and forgiveness was exten 


i is message, but time has made 
“Fourteen i e passed since he delivered h i 
e diference in the t seca he paired, and today as then the Faithful have in their hearts 
2nd on their lips those memorable words: _ 
wal Spe yly SIA 5) 
"May my life be th: sacrifice, O Pro 
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(A) The Prophet Muhammad (PBUH) as Diplomat 


(B) A Study of Prophet's (PBUH) Letters to Particular Foreign Leaders 


(A) THE PROPHET MUHAMMAD (PBUH) AS 


DIPLOMAT 


Outline: 
1. Introduction 
2. Diplomatic Activities of Prophet (PBUH) at Makkah 
@. Hilf a-Fudul” 
b. Muslim Migration to Abyssinia 
c. Journey to Taiif 
d. Al-Aqaba Pledges 
3. Diplomatic Activities of Prophet (PBUH) at Medina 
‘Reformation of Medina 
Constitution of Medina (Meethag-e-Medina) 
Treaty of Hudaybiyyah: A Diplomatic Activity Par Excellence 
Correspondence with Foreign Leaders / Arabian Kings /Chieftains 
Other Diplomatic Acts/Norms of Prophet (PBUH) 
Prophet's Treatment of the Envoys from other States 
Establishment of Guesthouse for Envoys 
h. Giving Presents to Envoys: 
4. Conclusion 


a->pan se 


Introduction: 

The Prophet Muhammad (PBUH) was a diplomat par excellence who was 
engaged in various diplomatic activities during his propagation of Islam and leadership over 
the growing Muslim Ummah. He established a method of communication with other tribal of 
national leaders by writing them letters, sending and receiving envoys, and visiting them 
personally, such as at Ta’if. The Prophet (PBUH) had not only initiated contact with other 
leaders within the Arabian Peninsula, but also sent his ambassadors and letters beyond the 
boundaries of Arabian Peninsula, Instances of written correspondence Include letters 
to Heraclius, the Negus,and Khosrau etc. When the Prophet (PBUH) arrived in Medina" 
622, local tribes, mainly the Banu Aus and Banu Khazraj, had been feuding for severd 
decades, The Prophet (PBUH) addressed this by establishing the Constitution of Medina: 3 
document which regulated interactions between the different factions, to which the respect 
parties agreed. This was a different role for him, as he had remained only a religious figué 
during his time in Makkah. The result was the eventual formation of a united commun i 
in Medina, as well as the political supremacy of the Prophet (PBUH) was acknowledged by? 
tribes and communities settled in and around Medina. The Prophet (PBUH) also apr 
in agreements and pledges such as “Pledges of al-'Aqaba” (Bayt al-Uqbah | am 
the Treaty of Hudaybiyyah, and the "Pledge of the Tree"(Bayt al-Ridwan). He re ly o 
a silver seal on letters sent to other notable leaders who were requested to convert to Isla “f 

supie 


Here we delve deep into the details as to how the Prophet (PBUH), the S!P 
Diplomat of his time, engaged with leaders of various tribes, communities, nations 
number of occasions In his |ife time. 


ih 


— | 
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tic Activities of Prophet (PBUH) at Makkah 
Hilf a Pee was an allia 
Nance created by various Makka hi the 
prophet (PBUH), wherein the chiefs and members of tribes pledged fo ae 
a. Respect the principles of justice; 
pb, Collectively intervene in conflicts to establish justice and peace 
c. Tomake the pact imperative and sacred, 


Later on, after proclaiming Islam, Prophet (PBUH) still acknowled i 

! ged the validity of 
the pact. ignoring the fact that most of the members were non-Muslim as it was his habit to 
stand by his word and stood against injustice. 


Muslim ve pie yore (615-617) 

The Prophe' )'s commencement of public preaching brought him stiff 
opposition from the leading tribe of Makkah, the Quraish, Although the Pronhet (PBUH) 
himself was safe from persecution due to protection from his uncle, Abu Talib ibn ‘Abd al- 
Muttalib some of his followers were not in such a position, A number of Muslims were 
mistreated by the Quraish; some were beaten, imprisoned, or starved. It was then, in 615, 
that the Prophet (PBUH) resolved to direct fifteen Muslims to emigrate to Abyssinia to 
receive protection under the Christian ruler, the Negus, Ashama bin Abjar. Emigration was 2 
means through which some of the Muslims could escape the difficulties and persecution 
faced at the hands of the Quraish, it also opened up new trading prospects which was made 
possible through the diplomatic foresight of the Prophet (PBUH). 


The Quraish, on hearing the attempted emigration, dispatched a group led by ‘Amr 
ibn al-‘As and Abdullah ibn Abi Rabia ibn Mughira in order to pursue the fleeing Muslims, 
They were unsuccessful in their chase however as the Muslims had already reached safe 
territory, and so approached the Negus, appealing to him to return the Muslim migrants. 
Summoned to an audience with the Negus and his bishops as a representative of The 
Prophet (PBUH) and the Muslims, Ja’far ibn Abt Talib spoke of the Prophet (PBUH)'s 

nts and quoted Qur'anic verses related to Islam and Christianity, including some 
from Surah Maryam wherein he praised the noble character of the Prophet (PBUH), 
explained the main features of monotheistic religion of Islam and pleaded for the refuge in his 


The Negus, greatly impressed, consequently allowed the migrants to stay, sending 
back the emissaries of Quraish. It is also thought that the Negus was converted to Islam. The 
Christian subjects of the Negus were displeased with his actions, accusing him of leaving 
ity, although the Negus managed to appease them in a way which, according to Ibn 
Ishaq, could be described a$ favourable towards Islam. Having established friendly relations 
With the Negus, it became possible for the Prophet (PBUH) to send another group of 
: . Such that the number of Muslims living in Abyssinia totaled around one hundred. 


to Ta‘if (619): 

In het (PBUH) set out from Makkah to travel to the town of 
order i slat bee hii  B and mainly those of Banu Thagqif (such as Abd- 
ibn Amr). The Prophet (PBUH) invited them to Islam. The reason for the Prophet 
directing his efforts towards Ta'if was owing to the lack of positive response from the 
of until then and sense of insecurity that emerged after the 
eda Khadija (R.A), his supporting wife. 


In rejection of his message, and fearing that there would be reprisals from Makkah for 
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having hosted the Prophet (PBUH), the groups involved in meeting with the p ee 


f fo 
began to incite townsfolk to pelt him with stones. Having been beset and Pursueg wet 8 
Of ro! 


the wounded Prophet (PBUH) sought refuge in a nearby orchard. Resting under a Tay 
it is here that he invoked God, seeking comfort and protection. However thin Ying 
Prophet's diplomatic effort in personal capacity to convince the Taif chieftains w Wag thy 
refused. It may be mentioned here that in the "Year of Delegates” (Aam al-Wistyy jy 
same Thaqif Tribal Chieftains sought audience from the Prophet (PBUH) after the He Ay) 
of Makkah and Taif. The Prophet (PBUH) treated them gently and hosted them in ON 
camp. Allama Suleiman Nadvi, in his Khutbat e Madras, narrates that the Prophet 4 
have long discussions with these chiefs and told them of his struggle for the pr Used 5 
Islam. Empresses by the nobility of character of and extraordinary caring treatment of hi ql 
by our beloved Prophet (PBUH), they embraced Islam. 3 yg 
Al-Aqaba Pledges (620—621): 

In the summer of 620 during the pilgrimage season, six men travelling from 
came into contact with the Prophet (PBUH). Having been impressed by his Message 2 
character, and thinking that he could help bring resolution to the problems being fageq ; 
Medina, five of the six men returned to Makkah the following year bringing seven others : 


i. First pledge at al-Aqabah: 
Following their conversion to Islam and attested belief in the Prophet (PBUH) as - 
messenger of God, the twelve men pledged to obey him and to stay away from a number ej 
Istamically sinful acts. This was known as the "First Foage of al-"Aqaba." 


Following the pledge, the Prophet (PBUH) decided to send a Muslin 
"ambassador", Mus’ab ibn “Umair, to Medina in order to preach Islam to the people cf 
Madinah. 


ii. Second pledge at al-Aqabah: 
Converts to Islam came from nearly all Arab tribes present in Medina, such that ty 
June of 621 there were seventy-five Muslims coming to Makkah for pilgrimage and to mea 
the Prophet (PBUH). Meeting him secretly by night, the group made what was known as th 
"Second Pledge of al-"Agaba", or the "Pledge of War' .Conditions of the pledge, many & 
which similar to the first, included obedience to the Prophet (PBUH), “enjoining good ant 
forbidding evil" as well as responding to the call to arms when required. 


Reformation of Medina (622): ac 
The demography of Madinah before Muslim migration consisted args Me 
two pagan Arab tribes; the Banu Aws and the Banu Khazraj; and at least three Jewish in 
the Banu Qaynuga, the Banu Nadir, and the Banu Qurayza. Madinan society, ‘for pe 
decades, had been scarred by feuds between the two main Arab tribes and their SU 
The Jewish tribes had at times formed their own alliances with either one of the wedi 
The oppressive policy of the Khazraj who at the time had assumed control VEE yee! 
forced the Jewish tribes, Nadir and Qurayza into an alliance with the Aus Ladle 
significantly weakened. The culmination of this was the Battle of Bu’ath in 617, ane ant © 


Khazraj and their allies, Qaynuga, were soundly defeated by the coalition of A 
supporters. 


not 
n 
Although formal combat between the two clans had ended, hostilities betel wa 
continued even up until the Prophet (PBUH)'s arrival in Medina. The Prophet hing af 
been invited by some Medinans, who had been impressed by his religious piso he 
manifest trustworthiness, as an arbitrator to help reduce the prevailing factional roger 
Prophet (PBUH)'s task would thus be to form a united community out of these 


i 
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luham 
nts, not only as a religious p med = 


reacher 
help resolve the ongoing disputes. * but 28 @ political and diplomatic leader who could 


ad migrated 
paving escaped the forces of Quraish, They os amen ne eee of the 
Ansar. After having established the first mosque in 


as beg Pg at the same time havin 
et "Ss assumption of the ro! i 
Prophe of Prochathand coud tlds of Statesman was a means through which the 
The signing of the constitution could be seen as indicating the formation of a 
community, in ways similar to a federation of nomadic clans and tribes, pang the = Oo ree 
were bound together by solemn agreement. The community, however, now also had a 
religious basis. Extending this analogy, Montgomery Watt argues that the functioning of the 
community resembled that of a tribe, such that it would not be incorrect to call the community 
a kind of "super-tribe", The signing of the constitution itself displayed a degree of diplomacy 
by the Prophet (PBUH), as although he envisioned a society eventually based upon a 
religious outlook, practical consideration was needed to be inclusive instead of exclusive of 
the varying social elements. 


Both the Aws and Khazraj had progressively converted to Islam, although the latter 
had been more enthusiastic than the former: at the second pledge of al- Aqaba, the numbers 
of Khazraj to Aws present was 72:3; and at the Battle of Badr, 175:63. Subsequently, the 
hostility between the Aus and Khazraj gradually diminished and became unheard of after the 
Prophet (PBUH)'s death. According to Maulana Mubarakpuri, the 'spirit of brotherhood’ as 
infused by the Prophet (PBUH) amongst Muslims was the means through which 8 new 
Society would be shaped. 


The result was the Prophet (PBUH)'s increasing influence in Medina, although he 
was most probably only considered a political force after the Battle of Badr, more so after the 
Battle of Uhud where he was clearly in political ascendency. To attain complete control over 
Madinah, the Prophet (PBUH) would have to exercise considerable political and military 
Skills, as well as religious skills over the coming years. 


jate 

It was at Hudaybiyya that a number of envoys went to Jig ba >In onder ‘® negot te 

the Quraish. During the negotiations, Usman A . 2M yon 
ne with tee leaders in Makkah, on account of his high regard amon 


202 islamic Studies 


P j ly been murd 
his entry into Makkah, rumours ignited that Usman had subsequently ered b 
sepa The Prophet (PBUH) responded by calling upon the pilgrims to make a pledge ne 
to flee whatever decision he made) if the situation descended into war with Makkah Thi 


pledge became known as the "Pledge of Good Pleasure" (Arabic: 0! yo 5) dy, bay's ' : 
ridhwan) or the "Pledge under the Tree". 


i Treaty of Hudaybiyya: ; 
papery onside dae wth the rumour of Usman's slaying proven untrue, Negotiations 
continued and a treaty was eventually signed between the Muslims and Quraish, Conditiong 
of the treaty included the Muslims’ postponement of the lesser pilgrimage until the foltowi 
year, a pact of mutual non-aggression between the parties, and a promise by the Pro 
(PBUH) to return any member of Quraish fleeing from Makkah without the permission Of their 
parent or guardian, even if they be Muslim. Some of the Prophet (PBUH)'s followers were 
upset by this agreement, as they had insisted that they should complete the pilgrimage they 
had set out for. Following the signing of the treaty, the Prophet (PBUH) and the 
pilgrims sacrificed the animals they had brought for it, and proceeded to return to Medina. 
was only later that the Prophet (PBUH)'s followers would realize the benefit behind this 
treaty. These benefits, according to an historian, included that of the Makkans to recognize 
the Prophet (PBUH) as an equal; a cessation of military activity, boding well for the future: 
and gaining the admiration of Makkans who were impressed by the incorporation of the 
pilgrimage rituals. Thus the Prophet (PBUH) was able to win the hearts of the Makkans whit 
his peaceful and diplomatic efforts which were manifested in 8 A.H when whole of Makkah 
embraced Islam during its conquest. 


Correspondence with Foreign Leaders / Arabian Kings /Chieftains 

During the time when the conclusion of the Peace Treaty of Hudaybiyyah was 
bringing security to the Muslims from the threat of the Quraish, Prophet (PBUH) sent letters 
through diplomats to several heads of States, including the Great Ruler of Rome, the King of 


Abyssinia and the Great Ruler of Persia, inviting them to Islam. This was done in the 
fulfillment of his universal mission, 


The Prophet (PBUH) dispatched ambassadors carrying his letters to different foreign 
leaders. The list of which is given below (the detail of the letter has been placed at the end of 


this topic extracted from the book “Sealed Nectar’ written by Maulana Safi ul Rahman 
Mubarakpuri): 


Foreign leader Country/Designation | Muslim Ambassador 


Ashama bin al-Abjar | King of Abyssinia Amr bin Umayya Al- 
Darimi 4 
Maqawaqis King of Egypt Hatib bin Abi Baltaa | He venerated but 
not accept Islam 


ee Emperor of Persia | Abdullah bin Hudhafa | He tore apart thé 
Al-Sahmi letter and did n° 
accept Islam 


—" 


Response 


He venerated and 
accepted Islam____— 


Heraciius King of Rome Dihya Kalbi He venerated bY 
not accept Isiam_— 


He venerated and 
accepted isiam 


Munzir bin Sawa 


Governor of Bahrain | Alaa ibn Al-Hadrimi 
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Sulait bi sponse 
haat bin Amr Al. He venerated but did 


not accept Islam 
He did not accept 
fad Islarn 

They venerated and 
accepted Islarn 


» 
Shuja bin Wahib 


on diplomatic relations and diplomatic inviolabitit in 
customary status of the envoys, y in the 7th century reinforces the 


« Second is the law of treaty which governed the conclusion of treaties. the bindin 
effect of treaties and the effects of breaches of treaties. For example, the pexsinter 
between Prophet (PBUH) and the Quraish plenipotentiary in concluding the Treaty of 
Hudaybiyyah. Pacta sunt servanda was already a principle then; otherwise the 
Quraish’s conduct would have been unpredictable making it pointless for the Prophet 
to agree terms with the tribe. The rule on termination of a treaty is evidenced from the 
conduct of the Prophet (PBUH in considering that the bilateral peace treaty had been 
terminated by a material breach thereof by the Quraish and that consequently the 
suspended state of war resumed. When the Prophet (PBUH) entered Makkah, the 
Quraish did not protest on the former's resort to war, which means that the Quraish 
accepted that it was at fault in breaching the treaty. 


* Third is the law of State responsibility which had also existed then. This can be 
seen from Prophet (PBUH)'s demand for reparation from the Roman Empire for the 
violation of the person of his diplomat. Another proof is the reparation that the 
Prophet (PBUH) made to the Quraish for wrongdoings committed by his followers. 
Sent for a spying mission, the Muslims contravened his instruction and violated the 
law of war then. Taking the form of restitution and compensation, the Prophet 
(PBUH) released two persons who had been wrongly captured and paid 
compensation to the family of a person wrongly killed by the Muslim mission involved 
in espionage activity. 


Prophet's Treatme Envoys from Other States: : 

: Hea ane peck scaling with Quraish, he found opportunity to aeceeee 
Negotiation with the envoys from other tribes and states. From the year 6 AH, bag ages . m 
religious sects, tribes and states thronged Medina. The delegate bodies sen = ee 
Iereased year after year, and the level of negotiations and their a eidees ly sean polesee 

Prophet welcomed delegates warmly and negotiated with them honestly See 
The Prophet assured the delegates that they could live by Muslims in peace nd Sey. 
Since the beginning of his Prophethood to the end of his life, the Beene me y 
delegates. The level and topics of negotiations varied in different meetings. 


The envoys that came to meet the Prophet were called Wafd pei rg delegate 
Pedy. The delegate meetings of the Prophet were over 70, These meeting 
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to the Prophet's negotiations with the tribal and state envoys before the year 6 Aj as 


of the Prophet's wufud are cited below: Exam, 
> Bani Hadhramaut wafd in which one of the rulers of the Hadramaut region 
negotiated with the Prophet (PBUH). May ang 
> Hozan Wafd was delegates who met the Prophet (PBUH) in Jaarana whe 
retuming from Taf, 
> Church tribe Wafd who led by Asad bin Hartha Kalbi met the Prophet, 


> Al-Yamama Wafd, that included Talgibn Ali and Talq ibn Qays, negotiateg with 
Prophet (PBUH) about Al-Yamama people in Medina . Ie 

> Hamdan Wafd that is reported by Ibn Hisham to include 120 people 
representing a single tribe. Cech 

> Tamim Wafd that arrived in Medina in the year 9 AH accompanied by a group 
delegates from Bani Zaniyeh tribe. of 

> Bani Baka’ Wafd met with the Prophet (PBUH) in 9 AH and comprised 9 PeOPIe one 
of them was a one-hundred-year-old man named Muawiyah bin Thor . 

> Bani Amer bin Tafil Wafd in which a member, Bani Amer bin Tafil, had formes 
claimed leadership and aimed to assassinate the Prophet. y 


» Taghlab Wafd included 16 members some of whom were Christians and Zarin from 
Halab (Aleppo). 


The Prophet's meetings with delegates increased in the year, 9 AH, called “Aam a}- 
Wufud" (year of delegates). The content of negotiations included economic aids, research 
about Islam, signing peace treaty and treaty of neutrality. In all negotiations, the Prophet 
(PBUH) treated the envoys from other tribes respectfully. Although some of the Prophets 
envoys were tortured, abused and killed. He never violated the impunity of foreign envoys as 
though the death or tortures of the Prophet's envoys were their own fault, and the Propie! 
accepted the responsibility for their fault. In case the foreign envoys insulted or disrespected 
the Prophet, he never abused them and treated them mildly. An example of the Prophet's 
treatment of foreign envoys, which was a development in diplomatic and consular law, was 
the negotiation between Urwah ibn Mas'ud and the Prophet (PBUH). As the delegate of the 
Quraish, Urwah touched the Prophet's beard to disparage him during negotiations. Dessite 
this threatening and humiliating behavior, the Prophet (PBUH) started performing ablutions 
calmly, which is considered as an important clue in the Prophet's treatment of delegates 1400 
years ago when the envoy disparages the host but is not abused at all, However, dunng the 
same negotiations, the Prophet's envoy was abused by the Quraish leaders. 


Another example of the Prophet's fair treatment of envoys is Bani Hadhramaut Hi 
in which Wael bin Haft, one of the rulers of Hadhramaut region, met and negotiated paper 
Prophet. To welcome them, the Prophet spread his cloak on the ground for them with 
prayed for. The Prophet provided Hareth, who leading 400 people came to negotiate aa! 
him, with provisions and food on their return, Even when the foreign envoys . 
humiliating behavior, the Prophet did not violate their impunity and reserved their night aul 
Siyar al-Kabir, Sheybani reports that a foreign envoy came to meet the Prophet not 2 
and spoke disrespectfully while delivering his message to the Prophet. ‘If you were 
envoy, | would sentence you to death,’ answered the Prophet (PBUH). This Is Pa. nt 
important as the Prophet (PBUH) asserts that he would sentence him to death if he py fil? 
a envoy. This indicates the Prophet's commitment to the diplomatic law develo} pecaus® 
of Reesor ago. The stronger host is insulted by the envoy but does not harm Pe verte 

to Ish mitment to envoy's impunity. Musaylimah went to Medina in 10 AH and WaS ine 
to Islam. However, on return to his hometown, he claimed he was a prophet. He sai 


Nhe Way 


we SSE Se  — 


Study of Sirah af 


“from Musaylimah the messen, 
roohet, ger of God to um 
woe Pe though they are oppressors’. Two roo. H of the ren scmessenaer of God: 
is! » §WO couri 
Quieet, One of the envoys read the letter to the Topher the Musaylimah’s letter to the 
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say W i ; 
io death if the envoys had no impunity’. Ibn Masud 
' ‘ ith , who ' 
then oe ae te ron ‘Should not be kite. Whe lar Mucayitia vento 
: mi 
ayia deserved death. However. he Sone he one differently because 


YS immune to any abuse. 
Ibn Fare'e says, “the Quraish sent H 
os bok lalen is trseel 9 Mine ied to the Prophet as their envoy. When | met the 


P ‘ rophet | did not : 
rhe Prophet (PBUH) answered he would not break the pact He ackey = shams aegt 


quraish and pour my heart out to them and then retum to him’. B i 

that once an envoy Is converted to Islam in an Islamic psspnoaelhongabeen Hage 
refuge, he is not accepted because it is considered as breaking the pact with the sender 
tate. This is a clear example of Muslim's dedication to the fulfillment of promises toward the 
sender countnes. 


Guesthouse for Envoys: 

The Prophet's behavior consistent with Quranic teachings is highly appreciable as he 
receives the envoys and representatives of foreign states as his guests. During their 
mandate, the delegates enjoyed full impunity and respect so that they could deliver their 
message without any limitations. The Prophet (PBUH) observed ‘certain formalities in 
welcoming the envoys. He dressed in formal attire and formally welcomed them. The envoys 
were received and stayed in Dar-ul- Zeyfan (guesthouse) that was protected and safe, which 
is considered as an example of the impunity of diplomatic and consular accommodation. 


Giving Present to Envoys: 

The Prophet (PBUH) treated the envoys based on their personal status and the 
status of senders. That is, he changed the level of relations or negotiations but not respect 
and treatment. It was customary to give presents to the envoys. History records examples of 
the Prophet's presents to envoys. For instance, the Prophet donated 500 Dirham to Cesar's 
agent in Oman. He blessed the Kisra's messenger in Yemen and offered him a waist belt 


omamented with gold and silver. 


W, and to clai ration are proofs that he was a - of local, 
most aiteeandor ot Islam. Besides he to iron out the solutions 
‘egional and international issues by means of 
$0 approved of diplomatic immunity and resP& 
8 accepted the international legal status © 
ted the same to him. 
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(B) A Study of Prophet’s (PBUH) Letters to 
Particular Foreign Leaders 


(PCS BALOCHISTAN 2097) 


The Prophet's (PBUH) Diplomatic Mission to Spread the Message of Islam beyong 


Arabia through Letters to Foreign Leaders: 
Late in the sixth year A-H/ (628), on his return from Hudaybiyyah, the Prop... 


(PBUH) decided to send messages to the kings beyond Arabia calling them to Islam. jn OFther 
to authenticate the credentials of his messengers, a silver seal was made in which Were 
engraved the words: “Muhammad the Messenger of Allah". Ambassadors were chosen 5, 
the basis of their experience and knowledge, and sent on their responsibilities in Muharrarp ;, 
the year 7 A.H/629 A.D. 
1, LETTER TO ASHAMAH BIN AL-ABJAR, KING OF ABYSSINIA (ETHIOPIA) 

Negus, king of Abyssinia (Ethiopia), whose name was Ashamah bin Al-Abja 
received the Prophet's message, dispatched by Amr bin Umayyah Al-Darimi (R.A) which AL 
Tabani referred to, either late in the sixth year or early in the seventh year A.H. Deep scrutiny 
into the letter shows that it was nat the one sent after the Hudaibiyah event. Wording of tte 
letter rather indicates that it was sent to that king when Ja’far and his companions immigrated 
to Abyssinia (Ethiopia) during the Makkan period. One of its sentences read: "! hav 
dispatched my cousin, Ja'far with a group of Muslims, to you. Do be generous towards then 
and do not oppress them." 

Al-Baihagi, on the authority of Ibn Ishaq, gave the following contents of the Prophets 
letter sent to Negus: 

"This letter is sent from Muhammad, the Prophet to Negus Al- Ashamah, the king 0 
Abyssinia (Ethiopia). 


“Peace be upon him who follows true guidance and believes in Allah and | 
His Messenger. I bear witness that there is no God but Allah Alone with no 
associate, He has taken neither a wife nor a son, and that Muhammad is 
His servant and Messenger. | invite you to enter Islam; if you embrace 
Islam, you will find safety”; : 3 ‘A ‘ 
dy Bl ys 5 ail YY Sia VT Sit 5 US el gs AS I) gad Wash Oal Gs 
GL ight Lyfe AS GU Ea gh Go Gig! aks Utes ay Vy Ue 


"Say (O Muhammad (PBUH)): 'O People of the Scripture (Jews and 
Christians), come to a word that is just between us and you, that we 
worship none but Allah, and that we associate no partners with Him, and 
that none of us shall take others as lords besides Allah.’ Then, if they turn 
away, say: ‘Bear witness that we are Muslims. " ‘Aal-Imran 3:64 


iis of 
Should you reject this invitation, then you will be held responsible for all the evs 
the Christians of your people.” 


a rr ee 
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{a the Name of Allah, the Most Gracious, the Most Merciful 


rrom Muhammad, the M 

poetry essenger of Allah, to Negus, king of Abyssinia 
” WwW ‘ 

P neh Sar ge — followa true guidance. To proceed; I praise Allah, 
the ®, the Sovereign, the Huly, the So 

Giver of peace, the Guardian of faith, the Presceas sre : b arg oie 
witness that Jesus, the son of Mary, is the epirit of Allah and Hie Word 
which He cast into Mary, the virgin, the good, the pure, 90 that she 
conceived Jesus. So, she conceived him from Allah's spirit and breathing 
as He created Adam by His Hand. I call you to Allah Alone with no 
associate and to His obedience and to follow me, and to believe in that 
which came to me, for I am the Messenger of Allah, I invite you and your 
men to Allah, the Glorious, the All-Mighty. I hereby bear witness that ! 
have communicated my message and advice. I invite you to listen and 
accept my advice. Peace be upon him who follows true guidance.” 

e The text of this letter is doubtlessly authentic, but to maintain that it 
was written after the Hudaibiyah event is still a question lacking 
definite evidence. 

The version Al-Baihagi reported from IbnIshaq resembles the letters 
to the kings and princes of the Christians after Hudaibiyah since in it 


is mentioned: 
dy B25 Vg Gn Si in Vl ably ib ol pn 4S tt 1 gd Cais AI GO 
*, ga ivi Gh € Pit > on ae Ethene GaSe ape pies 

a yhghh Lydd 15155 GE Salt gt Ge UG 5] Leaks Utes og 5 Gt 
= nls 


'O People of the Scripture (ews and 
just between us and you, that we 
rtners with Him, and 


"Say (O Muhammad (PBUH)): 'O 
Christians), come to a word on is eengegs 
worship none but Allah, and that we associate no 
that peck of us shall take others as lords besides Allah,’ Then, if Ray hex 
away, say: ‘Bear witness that we are Muslims." Aal-Imran 3: 

he name Ashamah. As for 

J i in the others. It also clearly mentions ¢ [ 

the text ring boca mentioned, it appears to me to be a letter osbeing Aosbmedinaee “ 
death of Ashamah, addressed to his successor. and pestered ch Aeel er le 
piartdls my Cemeapacare eh niet DT hat the text mentioned by Al- 
Rt Ode. is tat me De: Hameedullal eee f Ashamah, addressed to his 


: ‘ death o - 
Balhagi from Ibn ‘Abbas (R.A) is the pigeon Bef ain it, And the truth of this is 


Successor, when the name of Asha : the letter { Negus, the latter 
Umayyah Al-Damri ey SS ree confessed his faith in 


own only to Allah. When ‘Amr bin 
look the parchment and placed it on his eye cegectye 
slam and wrote the following reply to the Prophet 


“In the Name of Allah, the Most Gracious, the Most Merciful” 
mah to Muhammad, the Messenger of Allah Peace be 
upon you, O Prophet of Allah! And mercy and blessing front Allah bea; * 
Whom there is no God. I have received your letter in which you beige 
mentioned about Jesus, and by the Lord of heaven and earth, Jesus ip ns 
more than what you say, We fully acknowledge that with which you hay, 
been sent to us and we have entertained your cousin and his companiong, | 
be witness that you are the Messenger of Allah, true and confirming (those 
who have gone before you), I pledge to you through your cousin ang 
surrender myself through him to the Lord of the worlds. 


The Prophet (PBUH) asked Negus to send Ja‘far (R.A) and his Companions . 
emigrants to Abyssinia (Ethiopia), back home. They came back to see the Prophet (PBUy)e 
Khaibar. Negus later died in Rajab 9 A.H., shortly after the Invasion of Tabuk. The Prot 
(PBUH)| announced his death and observed prayer in absentia for him. Another iy 
succeeded Negus to the throne and another letter was sent to him by the Prophet (PEUy, 
but whether or not he embraced Islam is still a question yet to be answered. 


2. LETTER TO MUQAWAIS, KING OF EGYPT: 
The Prophet wrote to Juraij bin Matta, called Mugawgis, the King of Egypt any 


Alexandria stating: 


“From Negus Asha 


"In the Name of Allah, the Most Gracious, the Most Merciful” 


From Muhammad, servant of Allah and His Messenger, to Muqawgis, the 
leader of the Copts. 


“Peace be upon him who follows true guidance. Thereafter, | invite you to 
accept Islam. Therefore, if you want security, accept Islam. If you accept 
Islam, Allah the Sublime shall reward you doubly. But if you refuse to do so, 
you will bear the burden of the transgression of all the Copts”: 


4p pth 5 dab Y) Sins Yl Sig Uy eh gia aS AN 1g led Cais al Gd 
5% be tis tye € § a Nein Seed. damir emo Ek Bee Pir Pr 
pkg LL tls Gea gg Ge Wig] Uass Utes Sas Yy 
‘. 4 A ’ 

"Say (O Muhammad): 'O People of the Scripture (Jews and Christians), come 
to a word that is just between us and you, that we worship none but Allah, 
and that we associate no partners with Him, and that none of us shall take 


others as lords besides Allah.’ Then, if they turn away, say: 'Bear witness 
that we are Muslims.” al-Imran 8:64 
a 


Hatib bin Abi Balta’ah (R.A) who was chosen to communicate the mess 
requested a meeting with Mugawgis before conveying the contents of the letter. ia 
addressed Egypt's ruler saying: "There used to be someone before you who had acquire 
Status of the Supreme lord, so Allah punished him and made an example of him @ 
Hereafter and in this life: therefore, take waming and never set a bad example to others: 


Mugawais answered: "We are in no position to give up our religion except for 4 ber 


one. "Hatib (R.A) resumed: "We invite you to embrace islam, which will suffice you 2! Vy 
you may lose. Our Prophet (PBUH)has called people to profess this Faith, the Quis . 


— | 
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ife. Moses’ i€S, wher, 
ny “ihewie et Jesus is identical “pgen Stood closest to his Call. 


Y he is eligible fo i 
a nation, : | r Positive response: he 
in mind that we have not 1 NeNce you are sui 
i come to advice against you ei gi Porta genni 


Bea 
vather requesting you to adhere to its principles,” 


Mugawais meditated over the conten; 
icti ts of the lett it 
ne cocion tat this Prophet proposes nothing repuse; hare nem ae ee 
10 affair deoply” He wake tue Marilest seeds of Prophethood, ard so) wil 
rexel. He called a scribe to Parchment and ordered that it be ke; 
cask write the following reply in Arabic: pt in an ivory 


"In the Name of Allah, the Most Gracious, the Most Merciful” 
From Muqawgis to Muhammad bin ‘Abdullah. 


Peace be upon you. I have read your letter and under i 

and what you are calling for, | already know tg Getic ha 
Prophet is still due, but I used to believe he would be born in Syria. I 
am sending you as presents two maids, who come from noble Coptic 
families; clothing and a steed for riding on, Peace be upon you." 


It is noteworthy that Mugqawais did not avail himself of this priceless opportunity and 
he did not embrace Islam. The presents were accepted: Mariyah, the first maid, aia with 
the Prophet (PBUH) and gave birth to his son Ibrahim; the other, Sirin, was given to Hassan 
bin Thabit Al-Ansari (R.A). The steed’s name was Duldul and it lived until the rule of 


Mu'awiyah (R.A). 
3. LETTER TO CHOSROES, EMPEROR OF PERSIA: 


"In the Name of Allah, the Most Gracious, the Most Merciful” 


From Muhammad, the Messenger of Allah, to Chosroes, King of Persia. 

Peace be upon him who follows true guidance, believes in Allah and His 
Messenger and testifies that there is no God but Allah Alone with no 
associate, and that Muhammad is His servant and Messenger. | invite you to 
accept the religion of Allah, | am the Messenger of Allah sent to all people in 
order that | may instill fear of Allah in every living person, and that the charge 
may be proved against those who reject the Truth. Accept islam as your 
religion so that you may live in security, otherwise, you will be responsible for 

agians.” 


R.A) was chosen to cairy the letter. He carried 
yet if the latter dispatched it to Chosroes by 


proud f the 
i into ai er by the style of the letter as the name oO} 

Proohet fas been a ein pas name. He tore the letter = shreds opine gs 
Prophet ar arlesie votes “gegen : . co agro by name, immediately 
‘Sent og re | niin oe pase as the men reached Medina, the Prophet 
(Pour) ewan edante a Divine Revelation that Pervez, the emperor of Persia, had been 
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Murdered by his son, The Prophet (PBUH) disclosed to them the news and th Sy 
hy 


Stunned. He added asking them to tell their new king that Islam would prevail everyyn! Wee, 
exceed the kingdom of Chosroes himself. They hurried back to Badhan and communi any 
him what they heard. Meanwhile, Sherweh, the new king sent a letter to Badhan Mate ly 
the news and ordering him to stop any procedures as regards the Prophet (PBU}y) ti Trin, 
Notice. Badhan, together with the Persians in Yemen, joined the folds of Islam, Tut 


4. THE LETTER TO CAESAR, EMPROR OF ROME: 
Aj-Bukhari gave a long narration of the contents of the letter sent by the Pro 


ph 
to Heraclius, emperor of the Byzantines: SHPBUy 


"In the Name of Allah, the Most Gracious, the Most Merciful” 


From Muhammad, the servant of Allah and His Messenger ty 
Heraclius, the king of the Byzantines. 


Blessed are those who follow true guidance, I invite you to embrace 
Islam so that you may live in security. If you come within the fold of 
Islam, Allah will give you double reward, but in case you turn your 
back upon it, then the burden of the sins of all your people shall fall on 
your shoulders. 


yb V5 tl VY Stas Vl BS 5 Us ese aK a) phe sh Ol yg Gh 


Wiech Il ib 11g URS GS Ge Gig! Leaks has Ss iy Us g 
. efi AR ’ ee 


"Say (O Muhammad (PBUH)): 'O People of the Scripture (Jews and 
Christians), come to a word that is just between us and you, that we 
worship none but Allah, and that we associate no partners with Him, | 
and that none of us shall take others as lords besides Allah.’ Then, if 
they turn away, say: ‘Bear witness that we are Muslims.” 
(Aal-Imran 3:64 


Dihyah bin Khalifah Al-Kalbi (R.A) was ordered to hand over the letter to the governct 
of Busra, who would in turn, send it to Caesar. 


Incidentally, Abu Sufyan bin Harb, who by that time had not embraced Islam, was 
summoned to the court and Heraclius asked him many questions about Muhammad (PBUH) 
and the religion which he preached. The testimony which this open enemy of the Prophet 
(PBUH) gave regarding the personal excellence of the Prophet's character and the good that 
Islam was doing the human race left Heraclius wonder-struck. 


Al-Bukhari, on the authority of Ibn ‘Abbas (R.A) narrated that Heraclius sent ela 
Sufyan and his companions, who happened to be trading in Ash-Sham (Syria, por had 
Lebanon and Jordan), he came to lliya' (Bait al-Maqdis), That was during the truce tBu 
been concluded between the polytheists of Ouraish and Allah's Messenger ( atv 
Heraclius, seated among his chiefs of staff, asked, "Who amongst you is the nearest pas 
to the man who claims to be a Prophet?" Abu Sufyan said: "I replied: ‘| am ga jem 
relative to him from amongst the group.’ So they made me sit in front of him and Tell et 
companions sit behind me. Then he called upon his translator and said (to him). rding We" 
{i.e., Abu Sufyan’s companions) that | am going to ask him (i.e., Abu Sufyan) ete: J 
man who claims to be @ Prophet. So if he tells a lie, they should contradict him os nave We 
Allah had | not been afraid that my companions would consider me a liar, | wou! 


— | 


famili@S: 
ancestors jong as he does not tell li 

ae ‘om. SO el! lies regarding people, he is for the more reason, 
onmu! 


und 
pi berause real Prophets hold themselves from betrayal. You said he orders worship of 


They were ordered to leave." 


Abu Sufyan said, “While coming out, | said to my companions, The matter of Ibn Abi 
Kabshah {i.e., Muhammad (PBUH)) has become so prominent that even the king of Banu Al 
Asfar (i.e., the Romans) is afraid of him.’ So | continued to believe that Allah's Messenger 
(PBUH) would be victorious, till Allan made me embrace Islam." The king did not embrace 
islam - for it was differently ordained. However, the Muslim envoy was returned to Medina 
with the felicitations of the emperor. 

On his way back to Medina, Dihyah Al-Kalbi (R.A) was intercepted by people from 
the Judham tribe in Husma, who looted the presents sent to the Prophet (PBUH). Zaid bin 
Herithah (R.A) at the head of five hundred men was dispatched to that spot. He inflicted 
heavy losses on those people and captured 4000 camels, 5000 of their cattle and a hundred 
women and boys. One of the chiefs of Judham who had embraced Islam, filed a complaint 
with the Prophet (PBUH) who gave a positive response to the former's protest, and ordered 
that all the spoils and captives be returned. 

5. LETTER TO MUNDHIR BIN SAWA, GOVERNOR OF BAHRAIN: 

The Prophet (PBUH) dispatched Al Ala’ bin Al-Hadrami (R.A) to the governor of 

Bahrain, carrying a letter inviting him to embrace Islam. 
In reply, Al-Mundhir bin Sawa wrote the followin letter: 
"Allah’s Messenger (PBUH)! I read your letter, which you wrote to the 
people of Bahrain extending to them an invitation to Islam. Islam 
appealed to some of them an 
others did not find it appealing. 
Jews, and therefore you may infor 
to them." 


1m me of the treatment to be extended 


“Sy 


y 
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The Prophet (PBUH) wrote the following letter in reply to his: soe, 


"In the Name of Allah, the Most Gracious, the Most Merciful” 
From Muhammad, Messenger of Allah, to Mundhir bin Sawa, 


Peace be on you! I praise Allah with no associate, and I bear Witness 
that Muhammad is His servant and Messenger. Thereafter, | remind 
you of Allah the Mighty and the Glorious. Whoever accepts 
admonition does it for hia own good. Whoever follows my messengers 
and acts in accordance with their guidance, he in fact acceptg my 


advice. My messengers have highly praised your behavior. You shal] 
continue in your present office. Give the new Muslims full chance tg 
preach their religion. I accept your recommendation regarding the 
people of Bahrain, and I pardon the offences of the offenders; 
therefore, you may also forgive them. Of the people of Bahrain 
whoever wants to go on in their Jewish or Magian faith, should be 


"In the Name of Allah, the Most Gracious, the- Most Merciful” 


From Muhammad, Messenger of Allah to Haudhah bin ‘Ali, 

Peace be upon him who follows true guidance. Be informed that my 
religion shall prevail everywhere. You should accept Islam, and 
whatever is under your command shall remain yours.” 


The envoy chosen was Sulait bin ‘Amr Al-"Amiri (R.A} who after communicating his 
message carried back the following reply to the Prophet (PBUH). 


"The Faith, to which you invite me, is very good. | am a famous orator and poet, tre 
Arabs highly respect me and | hold a position among them. If you include me in your 
government, | am prepared to follow you." 


The governor then bestowed a reward on Sulait (R.A) and presented him with clothes 
made of Hajar fabric. He put all those presents before the Prophet (PBUH). 


The Prophet (PBUH) did not accept Haudhah's demand. He usually tumed dow? 
such authoritative tone, and would say that the whole matter was in the Hand of Allah, 
gave His land to whoever He desired. Gabriel (A.S) later came with the Revelation 
Haudhah had died. The Prophet (PBUH) in the context of his comment on this news, said 


"As for Yamamah, from it will come a liar claiming Prophethood after me, but hé al 
be killed." 

When someone asked who would kill him, he replied: 

"You and your companions" 

And it occurred as he said—Musaylimah Kadhdhab was from Yamamah. 


— | 
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LETTER TO AL-HAR’ _ 
r SHER ASI sitar AL-GHASSANI, KING OF DAMASCUS: 


* bi 
the | Ponca hs ie ee hi taarin, we the letter to Harith, who upon hearing 
f my country, I'll fight him (the Prophet (PBUH)) planed be dares to dispose me 
invitation to the fold of Islam, ' frogantly rejected the Prophet's 


__ LETTER TO THE KING OF 
: JULANDAI OMAN, JAIFER, AND HIS BROTHER ’ABD BIN AL- 


"In the Name of Allah, the Most Gracious, the Most Merciful" 


halts mas bin ‘Abdullah ta Jaifer and "Abd, the sons of Al- 


“Peace be upon him who follows true guidance; thereafter I invite both of 
you to the Call of Islam. Embrace Islam. Allah has sent me as a Prophet 
to all His creatures in order that I may instill fear of Allah in the hearts 
of His disobedient creatures so that there may be left no excuse for those 
who deny Allah. If you two accept Islam, you will remain in command of 
your country; but if you refuse my Call, you must remember that all your 
possessions are perishable. My cavalry would take possession of your 
land, and my Prophethood will assume superiority over your kingship.” 


‘Amr bin Al-’Aas (R.A), who was chosen to carry the letter, narrated the following 
story that happened before he was admitted into the audience of Jaifer: "When | arrived in 
Oman | contacted 'Abd, who was known to be more mild-tempered than his brother, the 
following dialogue took place between him and me: 

‘Amr. “| am the messenger of Allah's Prophet coming to see both, you and your 
brother’. 

‘Abd: “You have to see my brother and read to him the letter you are carrying. He is 
my senior in both age and kingship. Incidentally, what Is the purpose of your mission? 

‘Amr: "We invite to believe in Allah Alone with no associate, to discard any other 
| deities and testify to the Messengership of Muhammad (PBUH)". 

‘Abd: “O ‘Amr! You come from a noble family, but first of all, berths what was your 
father’s attitude concerning this Faith? You know, we used to follow his steps". aes 
‘Amr: “Death overtook him before believing in Muhammad's mission; ! wish now he 


had embraced Islam and had faith in it before his death. | myself had adopted the same 


attitude until Allah guided me towards islam’. 


‘Abd: "When did you embrace Islam?” 0 
‘Amr: “When | was in the court of the Negus, who also entered Islam 
‘Abd: “What was the reaction of his amare steps” 

‘Amr: “They approved of him and followed his : 


‘Abd: “The bishops and monks also?" 


‘Amr: “They did the same", 

‘Abd: "Beware ‘Amr of lying, for this soon disgraces a person than ANY othe, 

‘Amr: “| never tell lies; moreover, our religion never allows it, 'Abg: Has things 
been informed that the Negus accepted Islam? H cil 

‘Amr: "Yes, of course” 

‘Abd: “How did you happen to know that?” 

‘Amr: “The Negus used to pay land tax to Heraclius, but when the fg 
Islam, he swore he would discontinue that tax. When this news reached Heras ity 
brother Al-Yannaq advised him to take action against Negus but he refused ang <— ty 
he himself would do the same if he were not greedy of his kingship". OH thy 

‘Abd: “What does your Prophet order you to do?" 

‘Amr: “He orders us to obey Allah Almighty and the All- Glorious, to be ,; 
maintain good ties with family kin; he forbids aggression, adultery, disobedience my 
idolatry and devotion to the cross”, + Wing 

‘Abd: “Fair words and fair beliefs are those you are calling for. | wish m brat 
would follow me to believe in Muhammad and profess his religion, but my brother is : 
greedy of his kingship to become a subordinate". ita 

‘Amr: “Should your brother surrender himself to Islam, the Prophet (PBUH) wos 
give him authority over his people and take alms tax from the wealthy people to be given 
the needy". 

‘Abd; “That is fair behavior, But what is this alms tax you have mentioned?" 

‘Amr: “It is a Divine commandment that alms tax be taken from the well-to-do peoge 
who have surplus wealth and be distributed to the poor". 

‘Abd: *! doubt if this can work among our people." 

‘Amr stayed for some days to be admitted into Jaifer's court until he was finaly 
granted this permit, He said: "He asked me to hand him the letter to read it. After that he 
asked me how the Quraish had reacted and | answered: ‘They had followed him, some cute 
their own freewill and others overpowered by military fighting. Now, people have chose: 
Islam in preference to other creeds, and have realized through their mental insight that they 
had been straying in darkness, None, except you, is now out of the domain of Islam, 80 
advise you to embrace Islam so that you can provide security to yourself and your country 
Here, he asked me to call on him the following day. 


The following day he showed some unwillingness in receiving me but his brobiet. 
‘Abd, interceded and | was given the chance to see him again, but this time he addressed "™ 
in a threatening arrogant tone. However, after a private talk with his brother and 
reconsidering the whole situation, both brothers embraced Islam and proved to be Wve 
islam that had begun to make its way into this new area, 


—_ 


Concluding Remarks: wv 

Through these letters, the Prophet (PBUH) managed to communicate his Mesa 
most of the kings at that time; some believed, while others remained obstinate and pe” tind 
in their disbelief. However, these letters show the belief of the Prophet of Islam in 20°F 
diplomatic channels to convince the foreign leaders to embrace Islam. 


i 
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Prophet (PBUH) alters the Goals of War in Islam 

Principles of Warfare as Established by the Prophet of Islam: 

Objective of Warfare Altered in Islam 

. Qualities of the Holy Prophet (PBUH) as a Military Commander/Strategist 

. Military Strategies of the Holy Prophet (PBUH) 

Military Organization the Battles of Prophet (PBUH) 

A Look at the Battles of the Prophet (PBUH) 

List of Military Expeditions of the Prophet (PBUH) 
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Introduction: 

The Prophet Muhammad (PBUH) is considered the history's greatest military 
commander and war strategist the world has ever seen. He fought wars for the propagation 
of divine message and for the defense of the nascent Islamic polity in a most praiseworthy 
manner by losing least in men and material and gaining most in the wars as far as the results 
are concerned. The major leadership quality of the Holy Prophet (PBUH) was that he with 
minimum loss of humans achieved big success. According to the book Muhammad at 
Medina by Montgomery Watt the intensity of war waged by and under the Prophet (PBUH) 
was the least in the history which can be estimated from the fact that only 1058 (259 Muslims 
weré martyred while 799 non-Muslims were killed) causalities happened in 100 wars (27 
Shazwat and 73 Saryat) led by or fought under the Prophet (PBUH) from migration of Medina 
fo his death. In such a short span of eight years, he conquered Arabian Peninsula and 
established a stable government which is unprecedented in the history. He was the most 
fighteous, the most insightful and the most alert military commander of his times. He was not 
only @ man of superior military genius but also proved himself the Master of all situations 
Owning to the divinely assistance, devotion of his followers and diplomatic tactics he 
employed alongside the wars. Besides, all the battles that he fought constituted a model in 

‘it application to the requirements of strictness, bravery and appropriate Myr cr ie 
Suited the terms and conditions of war. He had altered the aims of warfare: War lala be a 
Jhad for the purification of the land of Allah from deception, treachery, sin leeds, 


i i aims at spreading security, safety, mercy 
acon pein cpcantomatroied tie a ume All of his wars were motivated 


nd compassi ervation of rights and fai 
ral ct waa Ben argent 
3fe Which reduced the human losses in the baitles. 
Women, the Children, the aged, the unarmed and non-combatants. : 
None that he fought was lost as 4 consequence of = rn 
Stratage, ae Lelee es | error in army mobilization or a selection of misplaced 
‘ .0.due- to any other technics Hunain, there were consequences of 
ic position. Regarding the events at Uhud and Hunain, 
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weakness in some military elements in Hunain and deviation from orders in Uud, py. oe 
was clearly shown in these two battles when the Muslims were defeated; for ha gj.7 tin 
facing the enemy and managed, by his superior wisdom to spoil the enemy's plan ag Way 
case in Uhud. Similarly he managed to change the Muslims’ defeat in Hunain into a yinne 
fact, such grave changes in military scenes usually leave the worst impression on the ,..!:!n 
leaders and persuade them to flee for their lives, Through these wars he WS algo able 1 
ensure security, institute peace, resolve conflict and destroy the military might of ®Nemiag I 
islam. The Prophet (PBUH) also had deep insight and could differentiate the faithfy fro, i 
hypocrites and plotters. After his demise, thus emerged his trained galaxy Of military leaq. 
who fought expansionist wars and inflicted crushing defeats on the Persians, the Byzant; 
and the Egyptians in numerous battlefields in Syria, iraq, Persia, Palestine and Egypt if 
followers demonstrated immaculate war strategies and most useful military tacti Mt 
which they managed to drive off the enemies of Islam, from their lands and countries, they 
gardens and springs. Thanks to these battles. Allah's Messenger (PBUH), he soiveg te 
refugee problems of those who lacked housing and material. He equipped the army yi, 
weapons, horses and expenditures. He had achieve all this without exercising a modicum ¢ 
injustice. 

The Prophet (PBUH) alters the Goals of War in Islam: 

The Prophet (PBUH) altered the standards and aims of pre-Islamic wars. The Pre, 

Islamic wars were fought for the purposes of robbing. killing, plundering, tyranny ang 
aggression, Those wars focused on winning victory, oppressing the weaker sides ang 
demolishing their houses and installations. The jahiliyah wars used as a tool to rape or unvey 
women, practice cruelty against the elderiy, children and the infirm, spoil tillage and animals 
and spread corruption on the earth. Islamic wars are different from pre-Islamic wars. A ‘war 
in Islam is a jihad. That is to say it is a noble sacred fight in the way of Allah for the 
verification of a Muslim society that seeks to free man from cruelty, oppression, aggression 
and subjugation. The traditions of the jahiliyah period have been turned upside down by 
Islam. These were so hard upon the weak persons that they had to invoke Allah to enabk 
them to get away from that pre-Islamic environment by saying: 


gyal hy eli NS I Ge Casal 5 i da 8 Gti Y AS Ls 
SS yo US Cag Uglal alla 2552 3a Gye WRAY 185 Sila Sal 
Vyas IAS Spe Lid heal 5 Ly 


“And what reason have you that you should not fight in the way of 
Allah and of the weak among the men and the women and the 
children, (of) those who say: Our Lord! cause us to go forth from this 
town, whose people are oppressors, and give us from Thee a guardian 
and give us from Thee a helper”, (An-Nisa 4:75) 


War in Islam is a Jihad for the purification of the land of Allah from see" 
treachery, sinful deeds, aggression and subjugation. It is a sacred war that aims at SP" 
security, safety, mercy and compassion. 


Principles of Warfare as Established by the Prophet of Islam: rdered 
Allah's Messenger (PBUH) issued honorable and strict rules about war nd ° 

his soldiers and leaders to follow them. They were forbidden from breaking those TUES ay 

any circumstances, Sulaimah bin Buraida narrates that whenever Allah's Mes* 

(PBUH) appointed a leader on an army or on a battalion, he used to recommend him 


_ | 
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eu to him: 
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e Allah's Messenger (PBUH) asked 
0 
down hard on others or constrain. "Pact" ere nck neh ne 


« When it happened that he arriv 4 
the enemy til moming, ived at the battlefield by night, he would never invade 


« He utterly forbade burning (i. fe ‘ 
wren beating fen: 9 (i.., torturing people) in fire, killing children and women or 


« He also forbade theft and robbery and 
proceeded so f; g i 
through plundering are not less forbidden than the flesh taumee’ sa 


« Cortuption of tillage, killing of the animals and cuttin i 
g down of trees was all forbidden 
unless they were badly needed and there was no other substitute. He said: 


Cli Ys « Wade Qe Vy eu ye equse ole Wee Y 
"Do not kill a wounded person nor run after a fleeing one or kill a 
captive.” 
_« Hedecreed that envoys cannot be killed. He also strictly prohibited the killing of those 

who made covenants. He even said: 
B ygune (ya Sp sillgas y Sly «Bin Amt) cays el Wales UB 
lle osu 


dge to a covenant, shall not, 
rienced at a forty- 


by 


"Whoever kills one, who ig under ple 
smell Paradise, though its smell could be expe 


ear distance from it.” 


tails, consult topic Jihad in Chapter 1) 


0 in Islam: (for de a 
Eemectives of Warfare alison the Holy Quran that fighting for islam (Jihad) i OS oeeey 


} : en the people of Makkah were 
P% Mustins and this commandment Wel eT or a mie Therefore, following 


sahil to destroy the Muslim Community @ her 
- Objectives of fight scntoat non-believers can be deduced from the Holy Qu 
d defend Islamic lands 


To fight against aggression an 
tie in non-Islamic lands | 


To assist the appressed especially 
To eradicate mischief and fitnah | 


To eliminate oppression and cruelty 
f Islam 


To remove hindrances in the Way 0 — 
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Qualities of the Holy Prophet (PBUH) as a Military Commander/Strategist: i 


The personality of the Holy Prophet Muhammad (PBUH) is complete in ay 
He was arteied to Sie the message of Allah to all of hurnanity. All of his wars 
were for the cause of Allah and propagation of Islam. He was possessed of gre, 
acumen and war stratagem in and outside the battlefield. 


i. Strong Belief in Allah: , 
The Prophet (PBUH) had absolute belief in Allah whose message he was Caring, 


one hand (Quran) and the sword in the other. 


ii. Outstanding Achievements; . 
Due to his qualitative leadership, without great loss, Muslims conquered more 
two million square kilometer in ten years’ time. Above all, he united a fractious society Whig 


has long history of unrest and unabated war. 


iii. | Minimum Human Losses: 

The major leadership quality of the Holy Prophet (PBUH) was that He with minimy, 
loss of humans achieved unprecedented success incurring minimum losses . ing tp 
the book Muhammad at Medina by Montgomery Watt the intensity of war waged by ang 
under the Prophet (PBUH) was the least in the history which can be estimated from the fay 
that only 1058 (259 Muslims were martyred while 799 non-Muslims were killed) causaftes 

in 100 wars (27 Ghazwat and 73 Saryat) led by or fought under the Prophe 
(PBUH) from migration of Medina to his death. In such a short span of eight years, he 
conquered Arabian Peninsula and established a s ible government which is unprecedented 
in the history. Victory like this did not go to any commander of the world, 


iv. Bravery: 

The Prophet (PBUH) was the bravest of the brave. As for the dauntless courage and 
valour of the Prophet of God, the testimony of Ali (R.A) the lion of God, is sufficient to 
iNustrate the point. He says: “When the battle used to become fierce and the eyes seemed lo 
be coming out of the sockets, we used to look for the Prophet in order to find a refuge behind 
him. Then, we found none closing up with the enemy as the Prophet. This was how # 
happened in Badr; we were taking shelter behind the Prophet who was then going at ihe 
enemy more closely than anyone of us.” 


v. Loving and Affectionate: 


las 

there 
Shy, 

mi 


Every soldier wanted to sacrifice his life upon the Holy Prophet, At the time of batl® 


Uhd when Kuffar surrounded him, the devout companions faced arrows and swords on ther 
own hands and while coming back from the battle of Uhd a Sahabia was waiting the Hol) 
Prophet Muhammad (PBUH). One of his companions told her that her husband has bee? 
martyred. The other told that her son has been martyred but she continued to enquire 4 
the safety of the Holy Prophet. When she was told that he is safe, she thanked God. The 

for the Holy Prophet was an integral part of belief of every companion. 


Military Strategies of the Holy Prophet (PBUH): 
i. Changing Philosophy of War: 

The Holy Prophet (PBUH) totally changed the philosophy of war. Previously. — 
were waged on personal grudges, racism, ravage, looting or putting pressure or sh of 
their powers. The Holy Prophet (PBUH) gave the concept of war as to fight in the W4) 
Allah merely for the propagation of Allah's message. By using the word of Jihad instead 
war, had broadened the meaning and objective of war. 


a CL 
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it itis said in the Holy Qur'an that: 


“Against them make ready your g 
power, including steeds of w 
the enemies”, 


The Holy Prophet Muhammad (PBUH 

é ) always us: 

2 re ne Rok tienes (BAN) Yared a dh 
Te ec ol tobe ghting abilities. He maintained very strict discipline and ores 

among the ran s of fighting men. iscipline and order 


iii, Espionage and Surveillance of Enemy: 


Espionage is a crucial war 1 
in inind the importance of e ional), Or Fisk assessment and better preparations, 
Keeping Spionage, the Holy Prophet (PBUH) took practi 
io find out the enemy's plans, the strength of their forces and th ) took practical steps 
trolling was also a major war strat pA earap taal tp yp qnicesk 
ie depioved hia companions ai egy. For this purpose the Holy Prophet Muhammad 
re ee phen over the Arabian Peninsula who kept him informed of 
jy. ~~ Secrecy in War Planning/Strategy: 

Keeping the cards close to one’s chest is an integral part of the war strategy to ward 
off the enemy to get aware/informed of war preparations as part of Counter Intelligence. The 
Holy Prophet (PBUH) was fully conscious of military strategy and of need for secrecy. 
Therefore, he always prepared his war plans very carefully and took every possible 
precaution that they were not disclosed to anyone except his close advisers with whom he 
used to counsel regarding the preparations for and techniques of war. 


v. Innovative War Strategies: 
The Holy Prophet (PBUH) always adopted new war techniques and strategies in 
otder to thwart the plans of enemy. Therefore, this method was used in the battle of Ahzab, 
when he dug out trenches. This was quite new war strategy and unexpected for the Arabs. 


vi. Effective Strategies in the Battlefield: ' os 
The Holy Prophet (PBUH) always took advantage of his position and selected a 
better place for fighting i.e. in the battle of Badr he selected higher place and sandy land a 
that in case of rain earth would be leveled. He selected that direction where sun pac’ in 6 
back while sunlight beaming in enemy's eyes. In the battle of Uhud, he ae a wns bs 
guard it, In the battle of Ahzab (Trench) he ordered his fighters to remain tnere 


circumstances to block enemy access to the trench. 
OE ee Fy Prophet (PBUH) was highest in its form. Allah says 


The moral character of the Holy Pro} 
pe BWA 


inthe Holy Quran that: 
blime morality”. 
(yourself) spb (al-Qalam 68:4) 


“And most surely you conform 


ved with his companions in a noble 


Therefore, the Holy Prophet (PBUH) beha 
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ually. In the battle of Badr, there 


manner. He informally met and treated them eq was 
of conveyance i.e. nas riding for three persons, upon which they rode one by ong. The 
Prophet (PBUH) also used his conveyance with interval. He got dig out trench yar” Hot 
companions in the Battle of Ahzab, Fairness was observed while distributing Othe, 
Resultantly, all his companions showed great sacrifice and determination, bony, 


ard Compromise/Reconciliation 
ag poneeee ortas rniitary superiority, the Holy Prophet (PBUH) always trieg tie 
get benefit through his compromise strategy, although he could eliminate the enemy's Doe 
The Treaty of Hudabiyah was apparently humiliating to the Muslims, but the cor : 
the Prophet (PBUH) remained quiet although they were disturbed at the harsh cong 5s 
the treaty. However, later on, this treaty proved to be a “manifest victory’ over enemies 4 
was the best example of peace loving leader. 


ix. Kind and Humane Treatment of Prisoners of War (PoWs): 

Before the advent of Islam, captives were killed brutally. After fixing in earth, 5 
were thrown upon them. The Holy Prophet (PBUH) treated the prisoners well and adviseq bis 
companions to treat them mildly. In the battle of Badr, seventy Kuffars were Captured, Thy 
Holy Prophet (PBUH) distributed prisoners among his companions with strict instructions that 
they should be well treated. They offered them food while they remained hungry, The Holy 
Prophet (PBUH) forbade disrespecting them. He forbade killing the prisoners and libereteg 
them on easy conditions. Some of the conditions for getting libety were: Embracing Islam 
paying ransom, or educating the Muslim children. 


Military Organization under the Prophet (PBUH): 

The Prophet (PBUH) was the Commander-in-Chief of the Muslim forces. Every adult 
male Muslim was a soldier. Every military expedition was commanded either by the Prophet 
himself or by someone expressly appointed by him. At first the Muslim forces were smzl 
detachments, but in later years of the Prophet's life, they consisted of large numbers. The 
expedition of Tabuk consisted of 30,000 soldiers. Strict discipline was maintained among 
them and a very high ethical code of conduct was enjoined upon each soldier, Breaches of 
discipline were strictly punished. There was no standing army. When a military expedition 
was to be sent, summons were issued to the allied tribes and to the Muslims in general 0 
assemble for this purpose, f 


i. Military Divisions: si 
Muslim armies consisted of infantry, cavalry and archers. As was the mila 
tradition, the army was divided into five military units or division, called the ‘Khums’ namely 
the Centre, the Right and Left flanks, the vanguard and the rearguard, A reserve, comer’ 
the cavalry, was usually kept in the rear to be used at the critical juncture in the battle. 
rearguard consisted of archers, while the two flanks were generally covered by the cavalry 


li. Army Formation: wine 
Each military unit was a column of three or four ‘lines", called ‘Sufur', The first hid 
consisted of lancers, who awaited the enemy attack, to be repulsed by their lances: eee 
the lancers was a line of the archers, who shot their arrows at the advancing enemy. aoe 
lancers had hurled their javelins and spears, and the archers had shot their arrows. , the 
to-hand fighting ensued. The moment the enemy showed signs of defeat or retred 
cavalry used to collect booty and spoils of war 
li. Tribal Basis: ig Ead! 
, ____The Muslim armies under the Prophet (PBUH) were organized on tribal bane! 
unit consisted of a tribe usually fighting under its Chief. Each tribe had its own tribal jack 
borne aloft by its bravest member. The Prophet (PBUH) had always his own bannet.’ 


- | 


ay the Muslims under it. an expedition, 
jy. The png 

rst the Musli defici 

Ry pall of the Ditch aes ris icehones of ras we Tequired weapons of war. But 

weapons were —! A Muslim foot-soldier was Sttiiped wins more and sophisticated 

sling and jave Pig horse-men carried g lance, spear, as well vie rma ont 

Muslims possessed OF NO siege-weapons. ' a 9 Sword. The 


ALook at the Battles of Prophet (PBUH): 


The experts on the military campaigns of the Prophet (PBUH) use the 
word ghazwa and its plural maghazi in a narrow technical sense to refer to the expeditions in 
_ which Prophet (PBUH) took part personally , while using the word sariyya (pl. saraya) for 

those early Muslim expeditions where he was not personally present. However, some 
Sources use the terms ghazwa and maghazi generically to refer to both types of expeditions. 


According to the book Muhammad at Medina by Montgomery Watt the intensity of 
war waged by and under the Prophet (PBUH) was the least in the history which can be 
estimated from the fact that only 1058 (259 Muslims were martyred while 799 non-Muslims 
were killed) causalities happened in 100 wars (27 Ghazwat and 73 Saryat) led by or fought 
under the Prophet (PBUH) from migration of Medina to his death. 


LIST OF FAMOUS MILITARY EXPEDITIONS UNDER THE PROPHET (PBUH) 


Battle of Badr 

Battle of Uhud 

Siege with Banu Qainga 
Invasion of Banu Nadir 
Battle of the Trench 
Invasion of Banu Qu 
Treaty of Hudaybiyya 
Battle of Khaybar 
Battle of Mutah 
Conquest of Mecca 
Battle of Hunayn 


Battle of Tabouk 
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THE PROPHET MUHAMMAD (PBUH) AS 


PEACEMAKER 
(CSS 2017 & 2018) 


4. Introduction 
2. Background (War and Principles of Warfare before advent of Islam) 
3. Islam Signifies Peace and its Apostle is Prophet of Peace 
4. Peacemaking Efforts of the Prophet at Makkah 
5. Peacemaking Efforts of the Prophet at Medina 

a. Establishment of Muslim Brotherhood: 

b. Meethag-e-Medina 

c. Treaty of Hudiabiya 

d. Prophet's Diplomatic Efforts 

e. Wufud Delegations 

f. Hajjatul-Wada 

A Look at the Battles of the Prophet (PBUH) 

Law of War and Peace in Islam 

Critical Assessment 


PN 


Introduction: 
The Prophet Muhammad (PBUH) was unequivocally the greatest peacemaker the 


world has ever seen. Islam is the religion of peace and the Prophet (PBUH) of Islam was the 
prophet of peace and safety, He always preferred conciliatory efforts, diplomatic channels, 
and compromising tactics over waging wars which results in huge losses of human life and 
property. All of his wars were motivated by self-defense and were limited in nature. Even 
during the wars, he issued such principles of warfare which reduced the human losses in the 
battles. He asked Muslims not to kill the women, the children, the aged, the unarmed and 
non-combatants. According to Montgomery Watt the intensity of war waged by and under the 
Prophet (PBUH) was the least in the history which can be estimated from the fact that on 
1058 causalities happened in 82 wars led by or fought under the prophet from migration & 
Se to his death. His stay at Makkah was testimony to this fact that he never re 
sry Makkans despite facing harshest treatment. Before his Prophethood, the Makkars 

called him “Al-Sadiq” and “Al-Ameen" owing to his trustworthy and peaceful nature. 
ociety om 


__ twas at Medina that he took the task of establishing an Islamic state and $ 

(pbb okeoes of Islam. He not only wrought harmony ais the warring tribes of Medi 

he pct Ze wtp but also effected Brotherhood among the Muhajirins and Ansars. esi 

Mithag-e ae . the jews of Median into the community of Muslims when he effected 

poet Die “te Similarly, Sulh-e-Hudaybiyah, despite its stringent conditions. 

in pa histo peacemaking’efforts. The conquest of Makkah was the most peaceful ait 

in human history and the Prophet (PBUH) declared amnesty for all including thos vel 
isgraceful treatment to him and repeatedly planned and attempted to take fs "*" 
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His letters 


gackground (War and Principles of Warfare before the advent of islam): 


9 about peace in society, in reality it is 

pcmmeweumuansin Gace Matenalized In the absolute sense. 

jmaton of slates and towne an Greece maureen ee ne 
; , INnUmerable wars i 

as defense, expansion and for other reasons, These were follow a te ag a does 


territorial expansion or the establishment of i i 
erable oF Gath ober empires, such as the Roman Empire, the 


Although Greece was considered an enlightened socie 

Even as Socrates argued against war, Greece vineioes re en ueawentenee 
the Trojan War, the conquests of Alexander the Great and more. The teachings of the Israeli 
Prophets too focused On peace as a way of life: Thou shalt not kill (Exodus 20:31) and ‘Let 
there be no strife’ (Exodus 23: 4-5). Prophets such as (saiah and Mica even prophesied a 
time when people would learn war no more, swords would become ploughshares, and there 
will be justice among nations (Isa. 2:4 and Mic. 4:3). Yet, Israeli history is replete with 
violence and war. 


In the Axial Age came many monks, among them Buddha, Mahavira and Confucius 
who preached the virtues of peace to Kings and commoners alike. As Buddha said: ‘If a man 
foolishly does me wrong, | will return to him the protection of my ungrudging love; the more 
evil comes from him, the more good shall go from me; the fragrance of goodness always 
comes to me, and the harmful air of evil goes to him.' It was his teachings that made Asoka 
the Great a pacifist, but only after witnessing the great destruction caused by war. The 
Prophet of Islam also came in the Axial Age and he advocated for peace. 


ls i Apostle is Prophet of Peace: 

~ aan sme pyaions to its very cane The word Islam itself is derived from the 
Arabic world si/m which means peace. According to a tradition of the Prophet, ‘Peace is 
Islam’. Therefore peace is one of the constituents of Islamic faith. According to @ hadith ot 
Sahih al-Bukhari, ‘Indeed, God is Peace’, In the Quran divine guidance Is likened to Sips pat s 
of peace. According to Islam, Paradise, the ideal human abode is called the ‘Home of Peace. 


‘ iliati th) Is best, and judging by the consequences of 
He ivehde pedi dpe pevoony Seg ed than that of confrontation. God has decreed 


Viole f peace i 

that arses eke seca es on a reconciliatory path, and not on - erinroncaanie: me 
violent course of action. According to the Quran, God does not like is 

Peace. According to a hadith of Al Bukhari, alee 
Courses of action, the easier (NNO dra Islam decrees that violent way may not 
Opted for the easier (nonconfron’ : } 
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be opted if the option of pole poreeaears defensive in natur 


Prophet (PBUH) and his companio! 
conditions seting further limits to the ‘just war theory: 
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Peacemaking Efforts of the Prophet at Makkah: = 


Dr Khalifa Abdul Hakim in his opus /s/amic Ideology writes: 
ji to protect and establish jt ; 
“Islam, the religion of peace, had to wage war self 7 
led to the vilification of Islam as a religion based on force and propagated by Nisha 
Whoever has studied the rise of Islam with the seers insight, as Carlyle did, oF aye 
sectarian bias as Gibbon and many others after him have done, can easily EPUdiate ta 
charge. Islam was presented by a it — _ sain Shad ae a Doli mn 
i i He and his rsecut Ossi; 
man without any worldly might. ts ayuhiet kaos ts dens tien 


na decade before he began to use fo 
Read of hes followers against ancient tribal savagery. He and his followers 


atience and perseverance against heavy odds. They were deprive 
pening deprived of the means of securing their daily bread, exiled and made cn 
from their homeland. No movement in history can show greater spirit of sacrifice Ps 
martyrdom. Even for a long time when they thought they were strong enough to hit back the 
were restrained by the Prophet who was waiting for a time when they could succeed in the, 
mission with the least possible bloodshed. They were striving to establish not only thelr on 
creed but general religious liberty, where everyone could follow his Own Convictions, provides 
that he did not directly disrupt the minimum bonds of a peaceful social order. if the Prophes 
(PBUH) had started preaching his doctrines with big battalions at his back ang offering 
people the alternative of conversion or the sword, one could rightfully say that islam is 5 
creed which spread at the point of the bayonet. But how could a creed, whose fundaments 
principle was that ‘there ought to be no compulsion in religion’, as the Qur'an has put 
explicitly, compel people by force to accept it? The simple question is: Where did these 
wielders of the sword come from? If the sword converted people to Islam, who converted the 
people who wielded the sword? Terrible force was used against the Prophet when he had no 
force except the force of truth and the force of his convictions. One by one his persecutors 
succumbed to his spiritual power. After accepting Islam, these erstwhile persecutors and new 
converts were persecuted by others. It is needless to paint a horrible picture of the atrocities 
that they suffered. For more than a decade Islam was extremely non-violent. Slowly and 
Steadily, the number of the faithful increased, but the persecution continued and they were 
exiled. Then there came a time when they were left with only two. alternatives: either to fight 
for their religious liberty or to perish. Who can blame Islam if it fought for its very existence?” 


At Makkah 

¢ The Prophet (PBUH) did peaceful preaching 

* The Prophet (PBUH) and his Sahaba suffered atrocities at the hands of page" 
Quraysh 

* The Prophet (PBUH) directed the oppressed companions to emigrate 
Abyssinia (Ethopia) 

*  Quraysh repeated efforts to kill the Prophet (PBUH) 

*  Shib-i-Abi Talib, a general social boycott, a pact of injustice and aggression. 

* The mistreatment during the Taif journey 

The Prophet (PBUH) never resorted to armed or militant rebuttal of the Qurays" “ 


not only refused his message but become his enemy bent upon taking his very life. 


the 
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Khalif. 
ge ect cc 
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dc. While in Medina he adopted folowing sociation on the bases of een of 2 
wth which the nascent Muslim comments Arran method of renokiion of rare ee 
Was faced. = 


as aah Pet Establishes Peace at Medina 
ime of the Prophet's ag : 
who had been engaged in deadly eoamae M0 Medina, the two tri 
peace. There was every piceoent By —. for years, had pein ais iran dien Khazraj, 
Jews, who after the onslaught of J War breaking out again with fi by @ hollow 
were fast recovering their strength map the clientage othe ruleset Mel 
the vengeance of the Messiah tesla openly threatening their cage oo 
tibes, among whom the influence of the emenc®. aS hourly expected Sidi 
, of the Quraish was supreme wae sieves perp: 
J all their 


relentlessly, with poison and with treachery pposed i rection 
which did not fail when the Quraish threatened him with death vac eg oe eee te heart 
existence of others depended on him. He at once set himself to the task sageung tare 
social entity the varied elements which had gathered around him as the minister of God He 
substituted referees for the old tribal vendetta; he abolished the distinction of Aws and 
Khazraj; he comprehended the Jews and Christians in his little commonwealth, and planted 
germs of cordial relations among all believers; he prociaimed that a Jew, Sabian or Christian 
whoever believed in God and future life and acted righteously, “on him shall come no fear.” 
To a people wedded to the worst type of heathenism, to a race with whom the shedding of 
mig was a second nature, he taught purity and truth, self-restraint; charity, and love of one’s 

“ “it shall be expiation with God," he said to them, “when one shall drop his right of 
retaliation,” “He who shall mediate between men for a good purpose shall be the gainer 
thereby, but the mediator for evil shall reap the fruit of his doing.” 

* Unification of Warring Tribes of Aws and Khazraj: into the Ansars of Medina thus 


ending their longtime internal strife and animosity 
* Establishment of Brotherhood: between Ansars of Medina and Muhajirins of 

Makkah 

i i { the celebrated Mithaq- 

* He courted the ever conspiring Jews of Madinah by means o 

i-Medina wherein he not only effected peaceful settlement but also ces os example 

for the successive Muslim rulers who followed his exemplary 

reliai nies. : 
cat famously known as Peace of Hudiabiya (+= c4«) in which he 


a iya: 
soared teh anus and condition of the Quraish but averted the = oe 

* Diplomatic Efforts of the Prophet (PBUH): he sent his anbacsadors 

to the foreign leaders to convince them to join the fold of Islam. Z 


~~oo 
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* Conquest of Makkah: during the conquest he declared amnesty for ay 


those who inflicted harsh treatment to him and his followerswhen he wag at et 
: st of Makkah he received 
+ Wufud Delegations: after the conque a's 
vinced them to accept Islam through his diplomatic acy, y 
delegations and con ! 


successful negotiations. 
» Hajjat al-Wada:in his last sermon he abolished all the previous bloodshey 
B, 


vendetta. The Prophet (PBUH) declared: 

AulaleJi elary AE gua ys Gea Cand Aylalal B Orbe JS Y 
tne es oo 

“Behold! All practices of paganism and ignorance are now 
under my feet, The blood revenge of the Days of Ignorance (pre. 
Islamic time) are remitted”. 


A Look at the Battles of Prophet (PBUH): 
According to the book Muhammad at Medina by Montgomery Watt the intensity 


war waged by and under the Prophet (PBUH) was the least in the history which Can be 
estimated from the fact that only 1058 (259 Muslims were martyred while 799 

were killed) causalities happened in 100 wars (27 Ghazwat and 73 Saryat) led by OF fougty 
under the Prophet (PBUH) from migration of Medina to his death. 


LAW OF WAR AND PEACE IN ISLAM: 
The rules which have been framed by Islam to make war civilized and humane. are? 


the nature of law, because they are the injunctions of God’and His Prophet (PBUH) which 
are followed by Muslims in all circumstances, irrespective of the behaviour of the enemy. its 
now for the scholars to find out how far the West has availed of the laws of war given by 
isiam fourteen centuries ago; and even after the adaptation of some of the laws of Islam how 
far the West attained those heights of civilized and humane methods of warfare whit 
Muslims reached through the blessings of Islam. 


Let us now find out what rights and obligations Islam recognize for an enemy. 


a. The Rights of the Non-Combatants: 
Islam has first drawn a clear line of distinction between the combatants and the ro 
combatants of the enemy country. As far as the non-combatant population is ie 
as women, children, the old and the infirm, etc., the instructions of the Holy Prophet (P 


are as follows: 


“Do not kill any old person, any child or any woman" 
‘ (Abu Dawud) 


"Do not kill the monks in monasteries" or "Do not kill the people 
who are sitting in places of worship" (Musnad of Ibn Hanbal) 
round 


During a war, the Prophet saw the corpse of a woman lying on the 9 te 
observed: “She was not fighting. How then she came to be killed?” From this statement 
Prophet the exegetists and jurists have drawn the principle that those who 
combatants should not be killed during or after the war. 


E Sa 
a es we 
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| Now let Us See what rights Islam has con 
j, Torture with Fire: 

In the Hadith there is a say; 
pehove anyone except the Master of the Fire" 
saying is that the adversary should not be burns ie lid), the injunction deduced from this 

i. | Protection of the Wounded: | 

"Do not attack a wounded person 

; rson"'— 
wounded soldiers who are not fit to fight, nor sana 


ii, The Prisoner of War Should not be Slain; 


“No prisoner should be put to th L 
given by the Prophet (PBUH). P © Sword"—a very dear and unequivocal instruction 


ferred on the combatants, 


d the Prophet. This declares th 
E at the 
fighting, should not be attacked. 


iv. = a" should be Tied to be Killed: 
"The Prophet (PBUH) has prohibite ‘i 
imps. ) Prohibited the killing of anyone who is tied or is in 
y. NoLooting and Destruction in the Enemy's C * 
Muslims have also been instructed by the aed i 
, phet that if they should 
enemy's territory, they should not indulge in pillage or plunder nor esta the recidcil 


areas, nor touch the property of anyone except those wh: Posie 
narrated in the Hadith: Pp who are fighting with them. It has been 


“The Prophet (PBUH) has prohibited the Believers from 


loot and plunder". 


Abu Bakr Siddig, used to instruct the soldiers while sending them to war, "Do not 
destroy the villages and towns, do not spoil the cultivated fields and gardens, and do not 
slaughter the cattle." The booty of. war which is acquired from the battleground is altogether 
different from this it consists of the wealth, provisions and equipment captured only from the 
camps and military headquarters of the combatant armies.” - 


vi. Sanctity of Property: " : : 

The Muslims have also been prohibited from wate teid, from vis general ry 

of a conquered country without paying for it in a war the Muslim army occupies an area of the 

enemy Liao and si fceianr there it does not have the Legg a the Png iin 
wi i ed anything, they should purcnase 

to the people without their consent If they ne ything eT NT nae cid, ati 


local i ould obtain permission from the 
jas apn ie being dispatched to the battlefront would go to the extent of 


saying that Muslim soldiers should not even use the milk of the milch cattle without the 
Permission of their owners. 


vii. Sanctity of a Dead Body: ; 
Islam has categorically prohibited me bers 
cae of their enemies as was practiced in “rab 
Said in the Hadith: 34 
ra ‘lating the corpses of the enemies’. 

Bas a ar Tt - salaaileti (Bukhari; Abo Dawud) 


hly instructive. In the battle of Uhud 


lowers from disgracing or mutilating the 
before the advent of Islam. It has been 


The occasion on which this order was given is hig 
eet ce 


a ee a oe ee ee 2 a | 
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ho had fallen on the bg 
isbeli lated the bodies of the Muslims w 
the oersagcer biomes the sake of Islam, by cutting off their ears and noses, ang threagi! 
em ogeter op ound the necks 8 ODNeS tt and cnn ea 
ipped open by Quraish; his liver ; ewed : 

rails et Swen i al of the Makkan army. The Muslims were naturally e Hinde, 
by this horrible sight. But the Prophet (PBUH) asked his followers not to mete out Gin 
rastenen to the dead bodies of the enemies. This great example of forbearance ang fen 
is sufficient to convince any reasonable man who is not blinded by prejudice or bias, in t 
islam is really the religion sent down by the Creator of the universe, and that if human 
emotions had any admission in Islam, then this horrible sight on the battlefield of Unug 
have provoked the Prophet (PBUH) to order his followers to mutilate the bodies of thei 
enemy In the same manner. 

viii, Return of Corpses of the Enemy: . 

In the battle of Ahzab very renowned and redoubtable warrior of the enemy was 

and his body fell down in the trench which the Muslims had dug for the defense of Medina 
The unbelievers presented ten thousand dinars to the Prophet and requested that the dead 
body of their fallen warrior may be handed over to them. The Prophet (PBUH) replied 7 Pi 
not sell dead bodies. You can take away the corpse of your fallen comrade". 


¢. Prohibition of Breach of Treaties: 

Islam has strictly prohibited treachery. One of the instructions that the Prophet useg 
to give to the Muslim warriors while sending them to the battlefront was: “Do not be guilty of 
breach of faith”. This order has been repeated in the Holy Qur'an and the again and again, 
that the enemy acts treacherously let him do so, you should never go back on your promise 
There is a famous incident in the peace treaty of Hudaybiyyah, when after the settlement of 
the terms of the treaty, Abu Jandal, the son of the emissary of the unbelievers who had 
negotiated this treaty with the Muslims, came, fettered and blood stained, rushing to the 
Muslim camp and crying for help. The Prophet (PBUH) told him “since the terms of the treaty 
have been settled, we are not in a position to help you out you should go back with your 
father. God will provide you with some other opportunity to escape this persecution.” The 
entire Muslim army was deeply touched and grieved at the sad plight of Abu Jandal and 
many of them were moved to tears. But when the Prophet declared that "we cannot break the 
agreement,” not even a single person came forward to help the unfortunate prisoner so the 
unbelievers forcibly dragged him back to Makkah. This is an unparalleled example of the 
observance of the terms of agreement by the Muslims, and Islamic History can show many 
examples of a similar kind. 

d. Rules about Declaration of War: 
It has been laid down in the Holy Qur'an: 


Sad YN CA ee yal MGs oO GEE 
Caer Bd 


“And if you fear treachery on the part of a people, then throw 
back to them on terms of equality; surely Allah does not love the 
treacherous," (al-Anfaal 8:58) 


__n this verse, Muslims have been prohibited from opening hostilities against ™S. 
enemies without properly deciaring war against them, unless of course, the adversary | 
already started aggression against them. Otherwise the Quran has clearly give" en 
injunction to Muslims that they should intimate to their enemies that no treaty exists be 


— 
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, and they are at war with them. The , 
ial nostilities should not be starteq without dectareis) temationa law’ has also laid down 


war, 
tical Assessment: 
Maulana Wahiduddin Khan b. 4 
$ successful as hen (B. 4925) is of the view that the Prophet (PBUH) was 


The Prophet of Peace‘ the principles of Peace, and refers to him as 


@ Although Samuel Huntington (1927-2008 at 
Masete0) he, arene on ht was spree e's Yoo tras 


18641930) in “The Preaching of isian roug 
seacstia means, not by the sword,” °"Cludes that “isiam was spread through 


name of isiam to perpetrate Violence, bit this is g , 
and has nothing to do with Islam. Ne to their sel-devised interpretation 
# According to Karen Armstrong in her book ‘Muhammad: The P, 
Islam is religion of peace and its Prophet preached tolerance and comistarca, yh 
# Former U.K Prime minister Tony Blair once remarked that “Tolerance is the defining 
characteristic of Islam” . 3 
¢ Khalifa Abdul Hakim said that the Prophet Mohammed (PBUH) did not merely preach 
toleration; he embodied it into a law. To all conquered nations he “offered liberty of 
worship. Proselytism by the sword was wholly contrary to the practice of the Prophet 
Mohammed (PBUH),and wrangling over creeds was abhorred by him 
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THE PROPHET MUHAMMAD (PBUH) AS 


EDUCATOR 
(PMS PUNJAB 2016 


| Outline: 
1. Introduction 
2. importance of Education / Knowledge in the Quran and Hadith 


3. Educating Methods/Teaching Techniques of the Prophet (PBUH) 
4. Practical Steps Taken by the Prophet (PBUH) for Promotion of Education 
5. Conclusion 
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“T have been sent ‘as a teacher” 
(Al-Hadith) 


Introduction: 

The Prophet Muhammad (PBUH) was the greatest and noblest educator the wodd 
has ever seen. The Qur'an proclaims that he was chosen by Allah as a mercy to all creations, 
an excellent role model who was possessed of the most exalted character. He successfully 
taught and conveyed the Message of Allah to the people of Arabia and thereby transformed 
the pagans of the entire Arabian Peninsula into staunch believers in the unity of Allah within 
the sort span of his prophetic mission i.e. 23 years. The longtime impacts of his prophets 
mission and divine teachings contributed to the emergence of a new world order and 
civilization that changed the entire course of history. This discussion mainly deals wilt 4 
study of Prophet Muhammad (PBUH) as an educator. Allah says in the Quran: 


pp S535 AS agile ES ahs Vyiuy Sia 3 Cas ill A 

mcg Sica gil U8 Gyo 1 glS 5 AaSalls cutish pyle 
“He it is Who raised among the inhabitants of Mecca an 
Messenger from among themselves, who recites to them 
His communications and purifies them, and teaches them 
the Book and the Wisdom, although they were before 
certainly in clear error’. (al-Jumuah 62:2) 


het 
From the verse mentioned above, it can be derived that Allah sent Prop 


Muhammad (PBUH) for following four purposes: 
1,  Recite the verses of the Qur'an to people 
| ii, Purify his followers 
ll, | Educate them the Quran 
iv. Teach them the (divine) Wisdom 


of Knowledge / Education in th 
impor portance of Knowledge / Ed rsh 
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The Holy Quran describ 
the very first revelation runs thus: De keperianct at sieiedae even 
poet PSS ee ey | “8 the “4 
AY dh55 Ii “BE Ge GUY ia “SE sth a5 aia {sit 
“PS alta Spay le th sie 
“Read in the name of your Lord Who created, He created man from 


a clot. Read and your Lord is Most Honorabl 
é e. Wh 
write) with the pen. Taught man what he ties are 


{al-Alaq 96:1-5) 
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“Those truly fear Allah, amon 


xnowledge” ¢ His servants who possess 


(Faatir 35:28) 
- GARG Shy ys aah g fs a 
“Are those equal, those who know and those who do not. know? 
(Nothey will never be)” (az-Zumar 39:9) 


~ cal ga pball 1g] Syahhy bbe lal Gaal ain ads 
“Allah will exalt up, to (suitable) ranks (and degrees), those of you 
who believe and who have been, granted knowledge”. 


(al-Mujadilah 58:11) 
“O! Allah increase my knowledge”. (Taha 20:114) 


b. Importance of Knowledge / Education in the Hadith: ' 
The Prophet (PBUH) stressed on seeking knowledge. Some sayings are as under. 


“Seek knowledge from cradle to grave”. 
pada alias OS gle Aico ji abel) cull 


"To acquire knowledge is obligatory upon all Muslims, men and 


women”. sale 5 Spall shad ya ab is 


“The best amongst you is the one who learns and teaches Qur'an 


Prophet 
Paicatio het (PBUH)! Practical steps Taken by the 

. Pr maton of Eau (PBUH) had not attended any educational institution 
went Aba tipaabwe nS ivecele of the pursuit of eso geome 
m hie monte both by the Quran an p 
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described above. He always commanded the Muslims to acquire knowledge 
knowledge, even though you heve to travel to China,” “The ink of the scholar is pra Seg 
than the blood of the martyrs;"He who leaves his home in search of knowledge way.’ 

f his famous sayings. In fact, his first order after his victory Siar the 


“are some 0 
ovidalgeg va was to grant freedom to those literate captives who would teach the a by 


reading and writing to the Muslims. 
tion In Pre-islamic Arabia: 

I vorious ecucational institutions existed and some seasonal literary activity was bein 
carried out in Pre-Isiamic Arabia. However they were mostly for poetical and theig,,\4 
contests. The Ukaz fair might well be regarded as the Pan-Arabian literary congress" by 
Muhammad Hamidullah. Certain elementary schools existed among many Arab tribes, je 
Hudhay! near Makkah, the Thagif of Taif, while the Quraish of Makkah had a large Number of 
men who knew the art of reading and writing. 

ii. Mosques / Schools under the Prophet (PBUH): The Centre of Educatlonay 
Activities ; 
Educational institutions in the real sense were established by the Holy Prophet aftar 
his migration to Medina. In the battle of Badr, the Muslims captured several Quraish who 
knew the art of reading and writing. They were set free on the condition of each teaching 
script and grammar to ten Muslim children, Since then literacy and education spread rapidly 
among the people of Medina. Schools were founded in the Mosques of Medina which 
became both the places of worship and education. Thus nine mosque-schools came into 
being in Medina. Among them the mosque school of Quba, a suburb of Medina, was the most 
important, which the Prophet himself visited to hold discussions and discourses with the 
pupils. Islam has given central importance to Mosques. At one hand it is a worship place and 
on the other hand, it is a seat of leaming. In the days of the Prophet (PBUH), a number of 
mosques were built where education was imparted to children which resutted in increased 
literacy rate during the reign of Prophet (PBUH). Women were also educated. The Prophet 
(PBUH )used to say that even the salve-girls should be educated and then set free. Every 
‘small village/town” had its elementary school for little children and girls. When Islam spread 
over the whole Peninsula, the Prophet (PBUH) sent teachers (muallims) to teach the Quran 
nd Islam to the Bedouin tribes. 


iii. Higher Centers of Learning: Suffa: The First Islamic University 

There was a terrace alongside the Masjid al-Nabvi. In Arabic, the terrace is called al- 
Suffa. There were more than eighty Followers (Sahabas), who dedicated their lives in search 
of the knowledge of the Holy Qur'an and Hadith, They are called Ashab al-Suffa, This was the 
first Islamic University and the practical example for disseminating the knowledge by ” 
Prophet (PBUH). Ashab al-Suffa lived their lives in poverty but they continued 10 $28, 
knowledge. The Holy Prophet (PBUH) used to teach them daily, They were held in He 
esteem by the general body of the Muslims. Often the Huffaz were sent as teachers 0 
Quran and Islam in various parts of Arabia. Among these learned ones the names of M 
bin Jabal, Ubayda bin Samit, Abu Darda are prominent. 


lv. Courses and Subjects of Study: jmpat 
The fundamental purposes of education in early Islam included, firstly, 0 | al 
knowledge of the Quran and instruction in the Faith, and, secondly to mould the cat? of 
character of the pupils in the morality of Islam. Hence, unlike the pre-Isiamic syS°" 
education, the mosque-schools of early Islam did not teach rhetoric and pone). at 
prescribed the reading of the Quran, Arabic grammar and the art of writing. The er this: 
formed the general basis for study and the pupils were required to learn it by heart. Aft 


ef 
they practiced calligraphy. The ‘students of the higher educational institutions were fur | 


r 


activities, the Holy Prophet nd the principles of istami 
ar rophet (PBUH) le Particular stre - Bromo; cae seat dean 
ana other officials in the provinces set Up and bleed Use Of swords etc. The governors 


Sed educational institutions within their 


As education and training Consisted maj 
maint arn : 
the most important duty of the pupils and studente, i eH hen mee 
neart and became the 'Huffaz” and ‘Qurra”. Y m learnt the Holy Book by 


yi. Study of Foreign Languages: 
One of the most remarkable features 


prophet (PBUH) was the study of foreign languages. It ecessi Frespond 
with foreign rulers and princes and to conclude reales 4 wath them. pede 43 ie 


proficient in several foreign languages. 
vi, Respect for Teachers: 
The teachers were held in high esteem by the Prophet (PBUH) and the e 
_ Muslims. Often the Governors of the provinces were chosen from among them. The Pome 
(PBUH) once said that the teachers are ‘the perfection of mankind”. He further remarked: 
‘Verily, the scholars are the successors of the Prophets.” 


vii. Learning Knowledge from the Prisoners of Ghazwa Badr: 

The Prophet (PBUH) set the condition before the literate prisoners of Badr to teach 
ten children each for securing their release. In this way they were exempted from payment of 
hefty 4,000 dirhams as ransom money per head which demonstrates the Prophet's penchant 
for learning. This practice caused the dissemination of knowledge in Medina. 


Educating Methods/Teaching Techniques of the Prophet (PBUH): 
He had amazing qualities of teaching 


“Mu'awiyah ibn Al-Hakam said, “| have never seen 2 teacher 
before oa after the Prophet (PBUH) better in teaching than 


he. * 


|. Mastery over Arabic and use of Various DiNotte’ a ency in Arabic. He was 


The Prophet (PBUH) was noted for superb elog 
8N accurate, pealbetiteic pte straightforward speaker. fr sogg taret alia = $a 
and had mastery over different dialects used by pg oth Bedouin and paobgecati 
Toeaccents and psn He by hay language and the clarity and hencly Ae 
Ihe town ok sae pigeon the help of Allah trough the revealed Verses 
Quran, He used to educate people in their local dialects 
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li. Easiness: < 


Syeda 'Alshah (R.A) said: 


RS CST GAS GAR CYS ll Law peal UG YY nel Gn 1 al Uae) 
gash AS shgg ab pad ail Raye Sg co) Yall lth Lay ote Gull ani 
Lay age uly Land alll 


“Whenever Allah’s Messenger (PBUH) was given the opportunity to 
choose between two affairs, he would always choose the easiest and the 
most convenient. But if it be sinful, he would be as far as he could from it, 
He never took revenge for himself; but when the sanctity of Allah wag 
violated, he would avenge it. That would he for Allah's sake not for 
himself.” 
il. Pondering 

ii He used to polish the investigative faculties of his followers by engaging them in 

metaphysical subjects, He says: 


“Ponde “Pondering for 1 moment is better than divine service / prayer 
for whole night” 


iv. Conversation According to Situation: 

Another salient feature of the Prophet (PBUH) conversation was that he always 
converse according to the situation. His conversation was fascinating. His companions used 
to listen to him carefully. He always spoke of reality and pragmatism shorn of artificialities of 
language and literary style. His message was couched in sonorous words that pleased the 
ears of the listeners and won the hearts of the audience. 


v. Seeking Useful Knowledge: 
Seeking knowledge is obligatory upon every Muslim. He commanded to seek useiul 
knowledge. He used to pray: 
BY be Ge ssel al 
“O God! I seek shelter from useless knowledge” 
Aaa de sii 31 agit 
“O God! I pray for useful knowledge” 


vi. Being Concerned about the Goodness for Students: 
In surah At-Tawbah, Allah says, in the ayah 128, 


Mie Gas fe otk $52 Bul Oty ane 
wpa Ch yt 5 OF 


“Pond™ There has certainly come to you a Messenger from among 
you. Grievous to him is what you suffer; (he is) concerned over YoU 
and to the believers is kind and merciful”. (al-Tawbah 9:128) 
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has certai 
what you auf (he is) ela Pelagboh estar’ from among you. Grievous to him is 
‘sed fo empathy the problem of his followers/studente ” believers is kind and merciful.” He 


yi. Kindness: 


said “uff (an expression of disgust) to me. He never said, ‘why did you do that?’ for 


something ! had done, nor did he ever say ‘why di "for somethi 
eee done,” (Bukieal sind Meche} ‘why did you not do such and such’ for thing | 


vii. | Hikmah (wisdom): 


Hikmah is defined as saying the right thing at the richt ti , P 
right manner. nig g at the right time to the right people in the 


The Quran teaches as: 


CY Saal Got ctl aelata gH tke pally Akal ay ase ell G3 
~ Gasigaly lel ph Males Se Oise dua sled 5 as 
"O Prophet, invite people to the way of the Lord with wisdom, with 


beautiful sermons and with decent, rational controversy", 
(al-Nahl 16: 125) 


The Prophet (PBUH) said, “Help your brother, whether he 
is an oppressor or oppressed.” A man inquired: “O 
Messenger of Allah! I help him when he is oppressed, but 
how can I help him when he is an oppressor?” He (PBUH) 
said, “You can keep him from committing oppression. That 
will be your help to him.” (Bukhari) 


Another example is the story of the Bedouin who urinated in the masjid while all of 
the companions ran to admonition him and beat him, the Prophet (PBUH) simply said, “Leave 
him alone and pour a bucket of water over it. You have been sent to make things easy and 
not to make them difficult.” (Bukhari) 

Ix. Humi leness: , 

Page Ange pre that, "| came towards the Prophet (PBUH) while he was 
giving the khutba. | said 'O Messenger of Allah, stranger has come asking about his religion, 
he does not know what his religion is.’ The Messenger of Allah came towards me and left his 
khutba until he reached me, and was brought a chair, | thought the legs were made of iron. 
The Prophet (PBUH) sat on it and started teaching me from what Allah had taught him. Then 


he returned to his Khutba and completed it.” (Bukhari) 
i the answer: 
x. Openness ~ Saying “I don’t know” if you don’t know 
a Prophet (PBUH) nd only — st a ee Maat Ae Dehn, sprawled 
se it for revelation. 5 R.A) c 
he Paki Pekiranour pra and Prophet (PBUH) stayed quiet until Allah revealed 
Verses related to inheritance in Surah an-Nisaa. 
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xi. Use of Gesture: . Ss 
The Prophet (PBUH) employed the use of gesture to explain how Allah held 
and earth in His grip. The Holy Prophet Muhammad (PBUH) closed his fist ang then on 
it while his whole body swayed from one side to the other and the pulpit shook UNder fy 
fact, it was when the Holy Prophet (PBUH) wanted to demonstrate the dreadfy| Sight an In 
doomsday. the 
xii. No Student Left Behind: Te 
The Prophet (PBUH) made no distinction between students based on intel 
level, social standing or any other distinction, He also never sought to exclude om 
anyone from the religion of Islam, but rather delivered a message that was all-inclusive be 
whole of mankind. The Prophet (PBUH) said: the 


"By Allah! If He may guide through you a single man to 
Islam, it would be better for you than red camels," 
(Bukhari) 


By setting this example of inclusion, Muslims have a tangible example of how ty 
attract others to the Islamic faith. 
xiii, The Perfect Speaker: 

Prophet (PBUH) was methodical in his teaching techniques and never Tushed his 
lessons. According to his beloved wife Syeda Aisha (R.A): 


"...spoke in such a way that if one were to count his words, they could be 
counted.” (Bukhari) 


The Prophet also would repeat his words thrice. The words that he spoke and the 
lessons he delivered were unambiguous, which helped students of Islam excel at perfecting 
their faith and committing the Quran to their hearts. The perfection of Prophet (PBUH/'s 
speech was intentional as a means to really drive the message home to each one of his 
students through repetition, which is an excellent learning tool. 


xiv. Inspiring by Personal Conduct: 

Perhaps one of the greatest qualities that made Prophet (PBUH) such a phenomenal 
teacher is that he inspired his pupils by example. He often lectured to his companions abcul 
the Oneness of God Almighty, living a life in accordance with Islam and being minaful of the 


Hereafter. 

In every aspect of his life, Prophet (PBUH) was an exemplar and practiced ve 
preached. This made it easy for his companions to see, up close and personal, how to 
their lives in accordance with the Quran and Sunnah. 


xv. The Last Address: is speed 
In his address of Hajah al-wada the followers noticed how by degrees his speett 
gradually rose to climax. The pauses, rise and fall of his forceful voice, made Me rowird 


effective. He demonstrated the concept of closeness by lifting his middle finger an ave the 
its closeness to the index finger. He remained relevant and brief in his speech ie on the 
listeners from any inconvenience. He had literary taste and had perfect comma 
‘language. His talk with people was persuasive. in bi 


- indeed 
These are only a few of the qualities of Prophet (PBUH) as a teacher, indee 
we have an excellent model-as Allah Himself says: 


ES AS OR STS 5 Las 
7 YI) 


the 
the basis of religion, ethnicity ang race. : 
on unity. There is 3 dire need a  conaciaye SUCH advocate of humanity’ and 


We conclude our discussion on the Sirah of the P, het (PB i following 
verses of Sheikh Saadi (1201-1291). which he pomponn, in ha pai Adam” 
conveying the essential message of Islam. : 


BAS Ss 5 tl ps YI Sy slinel jal gy x 
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“Human beings are members of a whole; 
In creation of one essence and soul, 
If one member is afflicted with pain, 
Other members uneasy will remain, 

If you have no sympathy for human pain, 

The name of human you cannot retain." 


These lines depict the gist of entire universal message of Holy Prophet (PBUH) for 
&very member of human community. 


QUESTIONS ASKED IN PREVIOUS PAPERS 


. Q..No. 1: Describe the characteristics of Military strategist in the light of Sirah of Mun, 
(PBUH) with arguments. (Css 2045 


.Q. No. 2: Elucidate how the Prophet of Islam (Peace Be Upon Him) exemplified him 28 ty 
greatest peace maker in the world by making reconciliation with pagans, Jews any 
Christians? (Css 2017, 
_-Q.No.3: The Holy Prophet (PBUH) is the prophet of peace and safety. Explain Wh 
arguments. (CSS 2949) 

Q..No;4: In the light of the Prophet's life at Makkah and Medinah, narrate his role as 
reformer and unmatchable educator. (PMS PUNJAB 2045 
pine Je + a3! (Reformer) clams pulse Su 2S I co te S85 uote il gS oS Ml wey) 

( -can$ oly 8 IS -S 3 (Educator) 


Q.No. 5: Give a detailed account of the enovys despatched by the Holy Prophet (PBUH) tp 


invite the neighbouring sovereigns to Islam. (PCS BALOCHISTAN 2007) 
Q. No.6: Give a detailed account of the enovys despatched by the Holy Prophet (PBUH) ip 
invite the neighbouring sovereigns to Islam. (PCS BALOCHISTAN 2007) 


Q. No.7: Hijra does not- signify merely a journey between the two cities (Mecca and 
Medina). What influence did Hijra exercise upon the history of man and what it gae 


to mankind? (PCS BALOCHISTAN 2016) 


Q.No.8: The greatest personality of Hazrat Mohammad (PBUH) is the perfect an 
complete in every aspect. Discuss in detail, 


(PCS BALOCHISTAN 2007 { Compulsor! 


Q. No.9: "We sent thou not, but as a Marcy of all creatures," Manifest the salient features 
Seerat-an-Nabi in the light of above mentioned verse of Quran. 


(PCS BALOCHISTAN 2016/ Compulso"! 
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Outline: 
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* Meaning of hagq/ right 

+ _Hajjat al-Wada (Farewell Sermon): First Charter of Human Right in Hist, 
of Mankind ry 

«Western Philosophy of Human Rights 

«  tslamic Philosophy of Human Rights 

e Fundamental Human Rights in Islam 

« Rights of Non-Muslims in islamic State 


introduction: 


Delicate balance of rights and responsibilities 
The rights of God and of His creatures constitute one of the most important aspects 


lof God's message to mankind, as revealed through the Scriptures and through the words of 
the prophets. God's message to mankind provides guidance for righteous conduct and 
therein is the justice on which heaven and earth:are founded. Almighty Allah says: 


Muslims but also between them and non-Muslims. In His Holy Book, God has 
overcome our feelings and not to allow any hatred people may harbour for us to cau 
treat them unjustly or deny them their rights: 


eal, 20 Sly ca ee Oy cy 


“Certainly We sent Our messengers with, clear, arguments, and sent 
down with them the Book and the balance that men may conduct 


themselves with equity”. 


(al-Hadid 57:25) 


The sharia establishes standards of justice that are applicable not only among 
ordered us t0 


sé us 10 


Tigst Tue a oie BY 


“And let not hatred of a people incite you not to act equitably; act 
equitably”. (al-Maidah 5:8) 


ay and 
Thus man, whom God has exalted above all His other creatures, has his oe of 


has rights in respect of his life, convictions and property which are inviolable regi" | fies 


any considerations of colour, race or religion, for all men are equal in rights an a 
According to a hadith related by Ibn Majja, “The true believer is he whom people © 
with their property and lives." The word “people” in this context means all peop 


je and not 


Muslims alone. 


— 


f 
f 
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For this reason, the believers bear the burden 

of res upholding the 

cic, Thr oly cana te aa i 

vidual Is fully responsible for himself before on aiid 


‘Every soul will be (held) /In pledge for ita deed” 
(al-Mudaththir 74: 38) 


Everyone Is responsible for the duties God has 


pestowed on him: ‘Each of you is a shepherd, and 
flock. The imam (leader of the community hope 


Imposed on him or the trust he has 
Oy dec melee ch of you is responsible for his own 
‘5 8 shepherd and is rasponsible for his flock. A 
man Is the shephord of his family and is responsible for his flock, of 
nar husband's house- hold and is responsible for her fh en Sean attoe em 


lock,” 

This well-known hadith, related by al-Bukhari, contains a general rule linking authority 
and responsibility and specifying the relationship between those who wisid authority and 
those who do not in a manner which defines the rights, duties and responsibilities of all, 

The Prophet (PBUH) set an example. Indeed, his awareness that his responsibilities 
were heavier than anyone else’s caused him to exert greater efforts than anyone else 


seeking the truth and made hirn more God-fearing than anyone else with respect to God's 
rights and the rights of God's servants, 


This fact is further confirmed by what the Prophet (PBUH) said to his followers when 
he realized that he was about to depart from this world. According to al-Tabari: 


When the Prophet was in his final iliness, he addressed the people in the following 
terms: ... "/ am about to depart from amongst yau. If | have whipped the back of any one of 
you, here is my back, let him retaliate, if | have reviled any one of you, here | am, let him 
retaliate. If | have taken anyone's property, here is my property, let him take it; he need fear 
no grudge on my part, as | am no Jonger concerned. The one amongst you who is dearest to 


me is the one who recovers from me what is rightfully his, or renounces his claim, so that | 
may meet my Lord with a soul at rest”. 


Having now outlined the general framework of rights and responsibilities in Islam, it 
remains to us to define them. First, we must set out some of the meanings attached to the 
idea of right in the Qur'an and the works of the jurists. 


Meaning of haqq / right 

The idea of ‘right’ in Arabic is extremely wide-ranging, as can be shown on the basis 
of a semantic approach, The Arabic word haqq (right) has several meanings. Al-Damaghani 
distinguishes no fewer than thirteen meanings attached to the word in the Quran, namely: 
God Himself, the Qur'an, Isiam, equity, monotheism, sincerity, truth, obligation, legitimacy, 
lawl Possessions, order of precedence, luck and need. A detailed look at the various 
Meanings of this concept would take us too far and we shall therefore confine ourselves to 

aspects relating to Muslim law, which is the subject of this chapter. 


The early authorities on figh did not define the term haqq according to its 
ysical or bogical dimensions; i confined themselves rather to the linguistic aspect, 
Thus they used it for the most part to denote a legal right arising from the sharia, such as the 
Wite’s right to maintenance, the right of presumption, the right of custody and so on, Some, 
r, have defined a right (haqq) as an established interest of a person. But this definition 
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is utilitarian, shaky and inadequate, as it does not cover the rights of God, wr, > 


important in islam: Almighty God is infinitely exalted and cannot be said to have 3, in os, % 
the rights due to Him from his servants. ey, 
For this reason, al-Qarafi divided rights into two parts: the rights of Gog 
rights of men, But Qasim al-Ansari objected to such a division, on the ground ip a be 
acquisition of God's commands and prohibitions constitutes a tempora! Occurrence "2s 
God's orders and prohibitions are sempiternal because they are part of His eternaj w/,,,"" 
temporal occurrences cannot have any connection with what is sempiternal.' The gee. 
given by al-Taftazani (d. 797/1389) is probably the most satisfactory, He defined God's - Sty 
as those involving the general welfare to the exclusion of any particular individual ber, ed 
contrast to the rights of human beings, which involve private interests r 


Foregoing in view, it can be stated that Islam provides a perfect Charter 
fundamental human rights. They may be divided into two categories, as under: a 


a. Fundamental Human Right, and 
b. Rights of Non-Muslims in the Islamic State. 


The two types of rights in Islam are derived from the Holy Quran, the traditions ¢ 
Ahadith of the Holy Prophet (PBUH) and the examples of the four Pious Caliphs, who stticty 
followed the teachings of the Quran and the Sunnah of the Holy Prophet (PBUH). These are 
the only sources of rights in Islam. Besides rights of man (Haqug al-lbad) are in sore 
respects more important than the rights of God (Haququilah), which is a clear proof thet x 
Islam fundamental human rights are of immense importance. 


HAJJAT AL-WADA (FAREWELL SERMON): First Charter of Human Rights in History of 
Mankind: (PCS BALOCHISTAN 2016 & 2012 / Compulsory) 

On his last pilgrimage to the House of Allah at Makkah, the Holy Prophet (PBUH) 
delivered his Farewell Sermon, which is called the foremost charter of Human Right in tte 


history of mankind. 


6 VAs) Ci ged Tags fa (pale 
"O people! Listen to what I say. I do not know whether I will ever meet 
ou at this place after this year.” 


Right to Sanctity of Life and Property: 
slab pia 9) Ae jaS aSyle alm Sl pally pSelar oi! 
Mba pSals gi golds aS gt yi 
Day and this 


"Your blood and your property are as sacred as are this eae 
Month (9* Zil Hijja). You will surely meet your Lord and He will a8 
you of your works. I have told you. He who is entrusted with property 
belonging to another should deliver his trust to whom it belongs. 


Right to Inheritance: . js ne 
"God has ordained to every man the share of his inheritance: a tesla edt 

lawful to the prejudice of heirs. The child belongs to his parents: and the 

shall be stoned." 
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pivalusury (exploitation) abolished: 


“Usury is forbidden, and I make a heginn; 
of interest which ‘Abbas bin 'Abdul-Mone lene netting the amounta 
inp bdul-Muttalib had to receive, Verily, it is 


Right to Life safeguarded: 


rie ia ye ie Plady (E poge Gash Cad halal ys Creet US Y 

deat gd gl Fins HS p00 all ys Aas y cpl palin Gye aucal a3 Gt Gly 
aaa Aili 

“Behold! All practices of paganism and ignora 

feet. The blood revenge of the Days of Sian ete caetead vie tek 


claim on blood I abolish is that of Ibn Rabi'ah bin Harith wh 
being nursed in the tribe of Sa’d and whom Hudhail killed" eect 


Rights of Wives protected: 

cables Ceo g pd pillatul y ¢ ailaibals pyr gai 5) aSGld 6 cluill 54 abl gisté 
A ge pred SUS pyleiS Gd «Ad pe 65 hal Su yi y Y ail gale ay 

sedges Ly pig 9 Cady Sle Ugly coe nt Lo 

"O people! Fear Allah concerning women. Verily you have taken them 
on the security of Allah and have made their persons lawful unto you 
by Words of Allah! It is incumbent upon them to honor their conjugal 
rights and, not to commit acts of impropriety which, if they do, you 
have authority to chastise them, yet not severely. If your wives 
refrain from impropriety and are faithful to you, clothe and feed them 


suitab) 


Four Months declared sacred: 
gn pce UBRLl « yay Ty Glipand) GES oe iS Jia of Obj 
cgi juzan Ging 6 pymally Spallgiy Saal 3 «Cal pe O08 shay ji lps 
ajay gilee OP 

“Tim the same as it was when Allah created the heavens 
and apna ‘A year is of twelve months. Four of which are Sacred 
Months. Three of the four months are successive; they are Dhul- 
Qa'dah Dk ul-Hijjah, and Al- Muharram. The fourth month is Rajab 
Mudar, which comes between Jumada and Sha'ban. 


4 
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Do not kill each other: ig 


uw mys gas Lyra i UY & pStlac! We § «Sy Ulli 
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“You will go back to be resurrected (after death) to your Lord. Therp 


you will be accounted for your deeds. So, do not turn into people who 
go astray and kill one another." 


Right to Equality and Brotherhood of Muslims: 


"O People! Listen to what I say and take it to heart. You must know 
that every Muslim is the brother of another Muslim and that all 
Muslims are brethren. All of you are as equal as the fingers of g 
hand. It is not lawful for any man to take anything of his brother's, 
except what is given with one’s own free will. Therefore do not do 
injustice to one another." 


Equality of All Races proclaimed: 
SHMILY! joal clea pay gene pele on el lanl 


“The Arabs are not superior to the Ajamis (non-Arabs), or the Ajamis 
to the Arabs.” 


Right of the Slaves to kind treatment: 


"And your slaves! See that you feed them with such food as you eat 
yourselves, and clothe them with the stuff you wear; and if they 
commit a fault which you are not inclined to forgive, then part from 
them, for they are the servants of the Lord, and are not to be 
harshly treated." 


Responsibility of Criminal lies on his own shoulders not on his relatives: 


ke Ssh ye Vy 6 othy gle le pein YY) « asi gle Y} ola Gin YY 

Face A) cy Sine SN y clita Sal) gd sey yh pad gUantll oy} Yl « oally 
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“Any wrongdoer does not wrong another except himself. So, let no one 
of you be blamed for the acts of his father or his son. Verily, Satan has 
utterly been despaired of being worshipped in this city of yours; but he 
will be obeyed by you in things you will be considering of no value. 
Satan will be content even by such things." 


ee 
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The evolution of human rights in th i 
(218) which was primarily a contract between the Been earne, back © the Magna Carta 
alowed the protection of some rights to the Barons. The Brish Parlinyont naceer 
1355 under which no one could be deprived of his life, liberty or land without following ‘ 
prescribed procedure. The concept of natural rights took several centuries to evolve unt its 
formulation in the seventeenth century. John J. Rousseau’s Social Contract (1762) sheds 
ample light on the process and evolution, The American Declaration of Independence of July 
04, 1776, fefiects another significant effort in this direction. In 1948, after another two 
centuries, Europe came up with the idea of the Universal Declaration of Human Rights under 
the aegis of the United Nations. This was perhaps a natural consequence of the horrars the 
West originated and experienced in 1939-45. On December 16, 1968, certain provisions of 
the Declaration were incorporated in the international Convention adopted by the UN General 


Assembly, 

The first and foremost aspect to consider, in our view, is the conceptual problem. In 
the West, the evolution of human rights has taken place in the context of rights of the 
individual as reflected in general doctrines of individualism and narcissism. The political 
liberty of the individual was the focus. With all the philosophical and doctrinal contributions 
made towards political liberty in European thought, however, European nations did not see 
any wrong in violating the same rights of nations in Asia and Africa when they colonized, 
subjugated and denied them of their political, cultural and economic rights for centuries. To 
regain their human rights, these nations had to struggle for prolonged periods, This 
dichotomy between the rights of the individual and the rights of a people continued to De. a 
major problem in many countries even after their political independence from their al 
Masters, 


of the individual also tacitly helped in 


The rise of individualism and P : i 
building the capitalistic system. Emphasis on individual liberty also ecco. 
Leap matter” and ethics and morality © — cee ‘conventional ways of 
nus the institution of the family. individuals WERE forget sreaeternicn 

ife or become si n 

life or single parents or eve! sah ans sR 
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focus on rights 
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Islam and Human Rights: ‘ 
The first major contribution of Islam is a paradigm shift towards ym, 


Overcoming the tension between the Barons and the King on the “rights” of the “4 Tigh, 
offers a holistic view in which the rights and obligations of human beings over one ( 
help in forging a social reality reflective of commitment to and a sense of socia; FeSpon Othe, 
The individual, without being marginalized, becomes part of a whole. The key terms “ii 
the Qur'an and the Sunnah in this regard are huquq Allah and huquq al-‘ibad, the righ ! 
towards the Creator and the Sustainer and the rights of Allah’s servants, i.e., human bein 
H 


Rights, in their conventional Western sense, are sometimes conferred C 
and at others acquired through some other source of political nature; agenda of Tp, 
political party, parliamentary legislation etc. In the Islamic world view, rights are not subett 
any class struggle or a favors by authorities, but a matter of one’s own fulfillment, NEC ty 
rights are not determined in view of the social status or the politics of majority ang mi 
nor are they linked to any racial or gender considerations. The Quran 
the Sunnah declare all human beings as the progeny of Adam. Therefore, ay ra 
irrespective of their gender and color, are declared essentially equal. tal 


These rights are founded on seven universal ethics that are not exclusive to Mugi 

The Prophet (PBUH), according to the Qur'an, is sent to the whole of humanity (Ail xis) 1, 
universal Islamic call for the unity of mankind (s9)5 +! U4! GIS) is also based on these nn. 
variables. The rights and obligations of an individual help in the social construction on th: 
principles of justice and equity. Man's social interaction and the evolution of society ang 
culture are directly linked, in a gestation manner, with these principles. These principle-bsseq 
values are meant to be translated in the socio-political, economic, cultural and internations 
behavior and rights of man. 


Seven Global Ethical Principles of Islam: 

Dr. Anis Ahmad, Vice Chancellor, Ripha International University, Islamabad hes 
elaborated the following seven global, universal and primary ethical values as basis of hum 
rights in Islam. 


1. Principle of Unity in life: the first global ethical principle is the principle of Unityin 
life. 


Coherence and not contradiction and conflict have to be the objective of . 
Contradictions in one’s personality, family and social life, professional dealings 
intemational relations should be avoided, 

leads © 


Realization of a unified personality, irrespective of color, creed and ethnicity, id 
a unified vision of life. It liberates a person from double standards, contradictions @ 
fragmentation in life. Its realization at the level of the family inculcates fidelity, eat 
honesty, complementarity, sacrifice and a commonly shared quality in life. a 
application of one and the same criterion in one's economic activities results in total W 


management of resources, with the highest standards of fairness and trans 
transactions. 


say in U8 
In the Islamic framework of thought and living culture, the term used for =, afd 
is tawheed. In its wider generic connotation, it stands for unity in the cosmos, in S08" ta: 
in humankind, as well as in the life of the individual. The resultant coherence petweet ine 
realized with a clear vision of meaning and purpose of life and without a confi 
individual interest and the collective good. 


a 


This unitization has remarkable importance 


rience in Islam. The whole edifice Ce for a Muslim, for it is the 1“ 
netionality of the entire univers of Islamic teachi core of religious 


9/8 ; 
nitization In life contributes towards a j 
fo the individual in a civil society, Just ethical order and realization of dignity and honor 


2, Value of Equity or justice (aq: 
axiological basis for human wohts ala 


‘Adiin the Quran is a positive and substantive value. The pur of h 

on earth, in the Islamic world view, is to realize ‘adi in individual ie, tery society. 
economy, polity and culture, or observance of human rights. Zu/m (injustice, oppression and 
violation of human rights) and faghut (rebellion and excess) in all its forms and shades is to 
be eliminated from individual and social life. ‘Adi, therefore, stands for providing what is one’s 
right and due. At a personal level, it is unethical and consequently unlawful to deprive one’s 
own self of rights: “Yournafshas a right on you" (Hadith). Similarly unethical conduct 
towards others, in Islam, calls for not only an ethical censor but legal intervention. 


‘Ad/ also refers to fair and sincere observance of human rights even for those one 
may not like. The Qur'an reminds its followers: 


Sl gp 58 Uli ia hs Ys Mba ong eh 1S A 1g Salad 
wy ghas g Sak aih Ei | gl es gl Casal 1 ghE NL bs 
“O you who believe, be steadfast witnesses for Allah in equity, and let not 
hatred of any people deviate you from justice that you deal not justly. Deal 
justly that is near to your duty (taqwa). Observe your duty to Allah. Lo 


Allah is informed of what you do...” (al- 
Ma’idah 5:8) 


It elsewhere tells us that absence of ‘ad! invites 


people. 
tr A be a Muslim. As a universal 
‘oy justice in society one needs not to , 
ethical ae it ‘s > be realized at individual and collective level pee bagel 
denomination, culture, or economic and potitical status, Social justice, omens: 
lead to creation of an unbiased, honest, open, and reasonably global human re 
3. Protection of Life: the third global ethical principle on which human rights in Islam 
. n e m “ ; 
are formaer ws the value pertaining to protection of Ie 


Perhaps nowhere has the sanctity of human life been so em 


in the Quran, which says: 


” 


Allah's wrath and perdition on 


phatically established as 


UALS fag tana Gull J LASS ca Nt gd tid Tp ky as gg 3 
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i i laughter or mio. 
a kills a human being for other than mans miech 
yaar shall be as if he has killed Pe pe aed whowo eaves < 
i ‘i as if he has saved the life of all mankind. 

life of one, it shall be as if he = oe #: 


i ife, i i icular to any cultu j 
of life, in the Quranic context, is not particu any ral, rel 
ethnic on Sroanole Preservation, protection, and promotion of life isa universa} raha 


be observed at global level, 
Tolerance and Pluralism: the fourth global ethica} pa. 


. Religious Freedom . live 
. realization of human rights in Islam is the value of religious freedom, tolerance at 


pluralism. 

Religion in its Western common-sense understanding has often been interpreteg ‘a 
pre-scientific thinking reflected in dogmas, rituals, and ceremonies. In the global family « 
world religions, we find different emphasis on aspects of religious experiences The 
contemporary discussions on religious fundamentalism, nevertheless, do not draw a line 
between one and another religious tradition. Honest and sincere observance of all religious 
teachings is generally categorized as religious funcarnentalism in the West. The Isiam, 
approach towards religious freedom and tolerance is ;unded on its concern for plurality. 


islam begins with a normative human rights approach that religious freedom is ; 
human right. 


~fall Gy SSN GS cual (a SY 


“There is no compulsion in din (the complete code of life). The right 
direction is, henceforth, distinct from error.” (al-Bagarah 2:256) 


While Islam recognizes the right for others to observe their religion, in a pluralist 
world, it also emphasizes the right of a Muslim to apply the Qur'an and the Sunnahia 
everyday life. Islamic teachings are universal and not bound by space and time. Therefore, 8 
Muslim, male or female, whether living in a Muslim or non-Muslim environment, is ethical 
obliged to conform to Islamic teachings, These teachings are not confined to matters of pr 
or worship. These are essentially social ethical teachings involving economic, political. 
cultural rights of mankind. 

intra-retigiovs 


The value of religious liberty also means that an inter-religious and in throug? 
tolerance, acceptance and recognition of others (al-Kafirun 109:6) should be realized 
a Civilizational process. 


ical 
5. Dynamic Role and Value of the intellect (’Aqi): the fifth primary global othe 
foundation of human rights in Islam relates with the dynamic role and peer 
intellect (‘aqi). ‘Aq/, as a faculty, stands for responsible rational conduct Co” 4 

the need and transcendence of wahy (revealed knowledge) as well aS tegitim 


intellect, . 
lls 


Many rationalist approaches uphold ultimacy of reason, but, with all thelr Cé 
rationalism, some lead to skepticism and agnosticism — denial of knowledge aS nd 1080" 
however, is very clear about the limits of human knowledge. In Islam, itis intellect 4 


"al 


ae 


g. Preservation of Honor, Dignity and Linea e 

, of _ ‘ 
ain lates to preservation of honor, dignity end en of pei aie 
order Mm, Secure and sustain the identity of the members of a inking in 
an rights of the child to be identi wee 
prcarserin digi genetic lineage. It even refers to the porcini oa poet tee 
rere a LPT Cnn ofa gee ercop woah ea ad 
een of ‘Adam and Eve, "ny on earth is recognized and honored by Islam in the 


7. Sanctity of Ownership and Property (maj): Last but i 
ethical principle of sanctity of ownership and property (ma) 9° 


No human being is, consequently, allowed to deprive a person of pro; 

§ ' ' perty in any 
way. This right to ownership of the men and women in a society applies ser to the 
sesources of nations. No one is allowed to deprive others of their economic independence by 
imposing a so-called economic world order. 


These seven global, universal and primary ethical values provide the basis for human 
rights in Islam. Their universal application makes these values transcend the categories of 
space and time, as well as race, religion and ethnicity. 


Writing on philosophy of human right in Islam Maulana Maududi (1903-1979) said 
that “It may be clarified from the very outset is that when we speak of human rights in islam 
we really mean that these rights have been granted by God; they have not been granted by 
any king or by any legislative assembly. The rights granted by the kings or the legislative 
assemblies, can also be withdrawn in the same manner in which they are conferred. vie 
since in Islam human rights have been conferred by God, no legisiative wees © . 
world, or any government on earth has the right or authority to make pg Beairipcoi 
change in the rights conferred by God. No one has the right to pont ops Ure forced 
them. Nor are they the basic human rights which are conferred on PaPe NY Ve 
and exhibition and denied in actual life when the show is over. Nor are ‘hey 


Concepts whi sanctions behind them”. 
sibiaisebiabes solutions of the United Nations cannot 


amations and the re: : on 
be teeias a ba tetas staan by God; because the a : jean pe he 
anybody while the latter is applicable on every Believer. They Wh © At sims will have 
ic Faith Muslim or administrators who claim them Nanipraledapatg 
'0 accept ra Every Musiim vi them. If they fail to enforce en araesblay ly 
"hts that h esate teed by God or make amendmen wick of the Holy Qur'an for 

Wy Violate ther while paying lip service wo-tnem, Ue Ve 

“uch §9vernments is clear and unequ ' 


ee 
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“Those who do not judge by what God has sent down are ; 
dishelievers (Kafirun).” (al-Maidah 5:44) 
The following verse also proclaims: 
~ (gibt gh ad fb St O38 Ly p85 sho, 
“They are the wrong-doere zalimu'n" (al-Maidah 5:45) 
while a third verse in the same chapter saya: 
o * yah ot ath lb an Vol Ges 3k; * 
ypu o> Aid 918 ail 53 Lay S53 5 bay 
(al-Maidah 5:47) 


“They are the perverse and law-breakera (fasiqun)" 


“in other words this means that if the temporal authorities regard their words nf 
decisions to be right and those given by God as wrong they are disbelievers. If on the 
hand they regard God's commands as right but wittingly reject them and enforce their cn 
decisions against God's then they are the mischief-makers and the wrong-doers. Fasio, the 
law breaker is the one who disregards the bond of allegiance and zalim is he who wer 
against the truth. Thus all those temporal authorities who claim to be Muslims and yet voi: 
the rights sanctioned by God belong to one of these two categories, either they are tz 
disbelievers or are the wrong-doers and mischief-makers. The rights which have bes 
sanctioned by God are permanent, perpetual and eternal. They are not subject to ay 
alterations or modifications, and there is no scope for any change or abrogation.” 


FUNDAMENTAL / ESSENTIAL HUMAN RIGHTS IN THE LIGHT OF QURAN AND HADITH 
The specific human rights identified by Islam translate the philosophy of these seven 

values in tangible human conduct and behavior (’amal and faqwa). Very briefly. the base 

universal human rights given by the Qur'an and the Sunnah include the following: 


1, Equality of all humans: 


“And of His signs is this: He created you of dust and you are now human berg 
dispersed everywhere..." (ar-Rum 30:20); 


“O mankind Be careful of your duty to your Lord (Rabb) Who created aed 
single soul and from it created its mate and from them both has spread abroad a mull 
men and women. Be careful of your duty (taqwa) toward Allah in whom you claim 
rights) of one another..." (An-Nisa 4:1). 


ei 
2. Right to Life: “And that you slay not the life which Allah has made sacred. $7" 
the course of justice. Thus He has commanded of you in order that Y° tra! 
discern..." (al-An'am 6:151). “... Whosoever kills a human being for ad & 
manslaughter or corruption (fasad) in the earth it shall be as if he h ile of? 
mankind, and whoso saves life of one it shall be if he had saved tne pe vet 
mankind...” (al-Ma'idah 5:32). According to a hadith of the Prophet (pear pu” 
abe “The greatest sins are to associate someone with Allah and 10 
ngs.” ag 


3. Right to “Religious” freedom: “There is no compulsion in roy . 
Bagarah 2:256), “Revile not (walatasubbu) those unto whom they call (Pac “| 
Allah..." (a-An’am 6:109). Also: “For you your religion, for me my WY 


Human 
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nt to Basic needs: “Ang in th 
‘ 8 J : : eir 
St at Sh es, 
essai digni ee extravagantly (Beni needy. and the 
5, Rig ination an evil wa fer mag: “And Paine ide f 
abomi + Banilsrall 17:3), ~"° "Ot Near unto adultery, Lo itis an 
Right to sanity and intellectual freedom: * 
6. ond idols and divining arrows are oney ind eaten 
from them in order that you may succeed." nyo Satan's h 


ight to justice: “And if 
7. Rig piety you judge between man 
Right to property: “And eat not 

8 Beqarah 2:188). NP Your Property among yourselves in vanity... (al 


9. Right to protection of reputation: -o you who be 
; lieve, shu ici 

some guesswork is a sin, an », Shun much suspicion, for 

Hujrat 49:12). d Spy not, neither backbite one another..." (ai- 


10, Right to privacy: “O you who believe enter not houses oth i 
first announcing your presence and invoking peace soeliek ace ne riesiphevist 
That is better for you that you may be heedful..." (an-Nisa 24:27), 


11, Right to enjoin virtue and eradicate evil: “Those who if we give them in th 
land establish worship (religious freedom) and pay their due (Zakah) ‘nil sriolo Bee 
(ma'ruf) and forbid indecency (munkar)..." (al-Hajj 22:41). 


12. Right to protest: “Allah likes not the utterance of harsh speech save by one who has 
been wronged, Allah is ever Hearer, Knower..." (an-Nisa 4:148), 


13. Right to peace making: “And if two parties of believers fall to fighting then make 
peace between them and if one party of them does wrong to the other, fight you that 
which does wrong till it returns unto the ordinance of Allah; then, if it retum, make 
peace between them justly, and act equitably for Allah loves the equitable...” (al- 
Hujrat 49:9). 

14. Right to conscientious abstention: “It is not permissible to disobey Allah in 
obedience to the order of any human being..." (Musnad Imam Ahmad), 


+S i f you as believe 
18. Right to ipate in public affairs: “Allah has promised such of yc 
fe do Psy thet He will surely make them succeed nesnrennien in 
the earth even as He caused those who were before them to succeed +6 


(al-Nur 24:55). 


kind, that yOu judge justly..." (an- 


i on- 
“There is no superiority for an Arab over a nv 
Arab Arab, nor for a white over 2 black nor for a set 
and far a non-Arab over an Freer “ "and Adem 


over the white, except in piety. All man ¥ the Prophet, peace be upon hirn). 
fashioned out of clay..." (The last Sermon oO u a community who invite to 


17, Right to association: “And there may spring ru and forbid indecency (munkar). 
9oodness (al-khayr) and enjoin ber imran 3:104). 


Such are they who are success d the believers, 


: men and women, are . 
18. Right to struggle for just social aT 


OO = 
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protecting friends one of another, they enjoin 


Tawbah 9:71 
wba ) “He who finds the right path does so fo, hime 


19, Right to personal eaa.nyreccegng his own loss; and no one who carries a bur de 


chloe gee Pe israil oo te sl = 
= Rioh te BP oe or te.” (APAn'am 6:151); CCalise of 
Sly go your chitren, us 1 eo of PON ioral 2031). 
any ne 9 a a 


wediock sha rego ; 
o ornise his ancestry to other than his father or claims his clientship to Other 


than his master, the curse of Allah is upon him ..." (The Last Sermon of the Prophet 


peace be upon him). 

22. Right to rejection of racism and ethnic discrimination: “Allah says: ‘O people! we 
created you from one male and female and made you into tribes and nations, tha 
you are known to one another. Verily in the sight of Allah, the most honored amongst 
you is the one who is the most God-conscious.” (al-Hujarat 49:13) 


23. Right to political power: “Allah has promised such of you as believe and do good 
works that He will surely make them succeed (over the present rulers) in the earth 
even as He caused those who were before them to succeed (over others); and that 
He will surely establish for them their din which He hath approved for them, and will 
give them in exchange safety after their fear. They serve Me, and do not associate 
anyone with Me. Those who disbelieve henceforth, they are the miscreants...* (Al 
Nur 24:55). 

24, Right to inheritance for both women and men: “Unto the men (of a family) belongs 
a share of that which parents and near kindred leave, and unto the women a share of 
that which parents and near kindred leave, whether it be little or much — a legal 
share. And when kinsfolk and orphans and the needy are present at the division (of 
big property), bestow on them therefrom and speak kindly unto them...” (an-Nisa 4:7- 


the right and forbid Wrong, » P 
a 


25. Right to brotherly treatment: “The believers are but a single brotherhood: So make 
peace and reconciliation between your two (contending) brothers; And fear Allah, that 
you may receive mercy...” (Al-Hujurat 49:10). , 


26. Right to protection of trusts: “Beware that strike 
: you go not astray after me an 
gs another's necks. He who (amongst you) has any trust with him, he must return 
its owner..." (The Last Sermon of the Prophet, peace be upon him). 
Do 


27, eee amie 8 oppressive rulers: “But fear Allah and seg ee a 
0 f@ extravagant; who make mischi d, and m 
(their way)... (Al-Shu'ara 26:4 501 53) een ie 


, a 


RIGHTS OF NON 


-MUSLIMs IN ISLAMIC STATE 
(PMS PUNJAB 2016 & 2017) 


F troduction: 
The sharia not only re 


gulates relatio 
ations with others in order to Safeguard the 1 between Muslims, but also it regulates their 


: Qive universal bearing to the 
co 
arjoy respect for their rights. The dhimmis, nena: arb 
christians, have certain rights vis-a-vis Muslims by virtue of 
- itis the duty of Muslims to safeg 2 0 


countries, jizya is not levied on the Non-Musli obligations. However, in modern Muslim 


Their rights include the freedom to practice their faith ante 
Ot be forced to adopt 
another, and consequently the right of protection for thei 
their religious rites in safety. Khali it places of worship and freedom to 


( id Ibn al-Walid permitted the Christians living in the 
areas under his authority to ring their bells whenever they wished, except at Muslim co of 


prayer, and to carry crosses during their festivals. Ibn al-Qayyim (1292-1350) held that a 
Christian woman married to a Muslim had the right to bring a cross into her husband's house 


and to perform the rites of her religion, and that her husband had no authority to prevent her 
from doing so. 


Non-Muslims enjoy the right to have their civil and criminal cases tried according to 
their religion and personal laws. They also have the right to be protected, by force of arms if 
necessary, from any domestic or foreign aggression. 


The Prophet (PBUH) consistently advocated tolerance with respect to the followers of 
revealed religions and warned against their oppression. The Prophet said: He who 
oppresses one of the persons to whom a pledge has been made (al-dhimmi), denies him his 
rights, requires him to do what is beyond his capability, or takes from him something against 
his will, will have me as his antagonist on the Day of Judgment’ (Abu Dawad). 


be i of Non-Muslim Subjects / Citizens 

|  Contractees: ; 
Those who have entered into a treaty or agreemer ee en oe pas . 
their submission, which determine their rights and respons )'” adie non heleviee 
‘contractees". A hadith of the Holy prophet (PBUH) has enjo one pester to pay annual 
Beople and overpower them and they enter into treaty pair brs 


i i of their progeny, then do not 
bibute (kharaj) in order to save their lives and properties, and of thet — art pinta 


more because It is not pe ed 

: sain than fixed amount oc or curtail their rights or burdens them 
fe (18. “contrectess? their free will, | 

mere hin ey feng aes <a oe er against thei 

Shall myself be a complainant against him on the Day 
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known as "Conquered". When they pay /izy eyjer the protection of | slamie ge? 


poll tax to the Islamic state 


“Dhimmis" and their lives and properties come U 


iii, 


"Dhimmis: 

immi _Muslims who have submitted to the Islamic 

Zimmis are those non agreement or treaty. But their submiseige® Pei 
a 

Dray 


through any defeat in a war, nor by an 
that they have accepted its supremacy. They too have to pay jizya or poll tax. 


Nature of relationship between the Is 


lamic State and its non-Muslim citizens: 


Islam's attitude towards the non-Muslims is determined by the teachings of the On 


and Sunnah. The Quran declares: 


and dogmas and modes of worship will continue to be different. 


= Gall gh lS y 


“There is no compulsion in din” (al-Bagarah 2:256) 


It further says that humanity will never follow one single creed, and therefore ti 


se aia) lhe ih i Ua cad aly cash a 
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“And We have revealed to you the Book with the truth, verifying what 
is before it of the Book and a guardian over it, therefore judge between 
them by what Allah has revealed, and do not follow their low desires 
(to turn away) from the truth that has come to you; for every one of you 
did We appoint a law and a way, and if Allah had pleased He would 
have made you (all) a single people, but that He might try you in what 
He gave you, therefore strive with one another to hasten to virtuous 
deeds; to Allah is your return, of all (of you), so He will let you know 
that in which you differed”. (al-Maidah 5:48 


From this arises the Islamic belief in the coexistence of different religions copes 


Moreover, tolerance of the non- Muslim communities within the boundaries of the 'S 

State has been its hallmark throughout the history of all Islamic kingdoms, and empires 
past ages and of the Islamic States in the modern times, even though some of sy gat 
secular ideology today, like modern Turkey. Thus the non-Muslim communities ° perso 
States have their own personal laws, except in such matters in which a non-Muslim purring 


law might sanction a cruel or inhuman custom, as for example the custom of sali of 
of Hindu widow on the pyre of her husband, which had been banned by the M 


uslim 


medieval India. Similarly, Islam condemns the inhuman practice of untouchability. 
now describe the rights of the non-Muslims in the Islamic State which are as follows: 


4. Right . life and Property: 
Islamic State recognizes the righ 
t of its non-Musti 
can be illustrated by the charters which the Stim citizens to life and property This 
Medina and to the Christians of Najran, The oho), ene me granted to the Jews of 
> “The Jews of Bani Auf shail be 
Muslims considered as a co along 
on gond-are Pcbudionnow nem against all aggressors. They relates shes ne baoed 
the Muslims and an sre benefit. The allies of the Jews shall be wanted ys het stiee of 
The Charter granted Sie On respective of his creed shail be helped” 
declared: nS of Najran by the Holy Prophet (PBUH.) 


~~ iy their Pages gen hey are guaranteed to be respected and protected, 
i protectio those persons present and to th presen 
including their property and also to those under the protection of this tr, peecoved 


they belong to the tribe or not." 


Similarly, the second Caliph Umar, also i 
‘ ; granted a charter of protection of life and 
property to the Christians of Elia (Old Jerusalem) after the winced of Palestine by the 


Arabs: 
‘This is the charter of security granted by Umar, the servant of God 
oc 5 rs and Amir ul 
Mumineen, to the citizens of Elia. Protection is guaranteed to their life, property, churches 


The blood of the Dhimmis is regarded as sacred as that of the Muslims. In case a 
Dhimmi is killed or injured by a Muslim, the deceased relative has the right to treat the Muslim 
in he same manner. 

2. Freedom of Religion and Worship: 

The non-Muslims in an Islamic State have the same freedom of religion and worship 

in their own way, as have the Muslims. Use of force or pressure for the propagation of Islam 


5 svongly prohibited by the Quran. Muslims have been required to present Islam to the non- 
Muslims in 2 human and rational manner and by their good behaviour and manners, Says the 


£8 abl co ly palate gical Abe pally Aadaly ay yi oll € 
- - 2 IPI 2 "ig 3 Bs ~ & A 
? ‘i » Sypsigally pel sh Malate Ue Oise Sa sel A Shy 
e way of the Lord with wisdom, with 


i troversy". 
——" (al-Nahl 16; 125) 


"O Prophet, invite people to th 
| mati sermons and with dese 


wel tomectiss + 
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“And your people call it a lie and it is the very truth, ati ; of bee Plagag 
in charge of you". am 6:66) 


Again: 

4 e-  «.*te .* hl pn aes Ea a ae 

5 CaLEG a ty 58 Ny Ape Sal Lag iy la | 
and you are not one to compe] the. 


“Wi t what they say, 
tear wep him by means of the Quran who fears My threat", : 


declares that basic truth of human existence is be 


Peon ut beak whoever believes in this fundamental truth and he 
a 


Supreme Being, and therefore, 
virtuous life is a saved soul. 
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"Surely those who believe, and those who are Jews, and the Christians, 


and the Sabians, whoever believes in Allah and the Last day and does 
good, they shall have their reward from their Lord, and there is no fear 


for them, nor shall they grieve”. (al-Bagarah 2: 62) 
In short, Islam accepts the facts that people will differ in their religions and modes ¢ 


worship and there will be no coercion to make them conform to the Islamic faith, Tolerances 


of the essence of Islam. Man is respected in Islam as man and religion is respected as 
religion without any discrimination of caste; creed, colour or race. Even false goods cannotte 


abused. 
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“And do not abuse those whom they call upon besides Allah, lest 
exceeding the limits they should abuse Allah out of ignorance. Thus have 
We made fair seeming to every people their deeds; then to their Lord 
shall be their return, so He will inform them of what they did”. (al 
Anaam 6:108) 


3. Exemption from Military Service: of te 
Islamic State is an ideological state, wi jous duty & 
Muslims. But the non-Muslims are exempted to itary adits ie nh no obliga 
to wage jihad for its defense. But if a non-Muslim voluntarily fights for the defense oe 
Islamic State, he is entitled to the same privileges and rights as have the Muslims. MH 
in modern Muslim countries the Non-Muslims are not disallowed to partake in 
armies. Rather they are being encouraged to enlist themselves with the armed 


4. Payment of Jizya: of illo! 
The non-Muslims have to pay jizya or poll- ic State in ie gf 
service and also due to their psa ws fom the paces oo makati musi 


. ve 
the poor, the priests, monks, widows psbges are exempted from this tax altogether, such 
againg in the streets; on inquiry, he it 
enough money to pay jizya. The Caliph 
him: "By God, it is not just that a ot at once ordered that no jizya was to be collected from 
pay it when he has grown old and sick." 


§. Protection of Non-Muslim Places of Worship: 


Islamic State has the responsibility to gu 
jts non-Muslim citizens. Muslims are wi rd poopie ga i prises = worship of 
they are synagogues, churches, temples, etc, The Holy Quran says: worship, whether 
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“And if Allah did not repel some people by others, cloisters and churches 

and synagogues and mosques, in which Allah's name is oft remembered, 


would have been pulled down; and surely Allah will help him who helps 
Him (in this regard)”. (al-Hajj 22:40) 


In this verse, it may be noted that Allah has enjoined the protection of mosque after 
the churches of the Christians, Synagogues of the Jews and the Temples of the Pagans. 
Islamic States throughout history have always complied with this Quranic commandment. 
This was, indeed, the reason why in some Muslim empires, the places of worship of the non- 
Muslims outnumbered the mosques, as for example, in the Mughal Empire in medieval India. 
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US OF WOMEN IN ISLAM 
(CSS 2017, rite seas 2016, PMS KP 2013 & 2016, CCE-4g 2947, 


Outline: 
1. Introduction 
2. Women in Ancient Civilization 
3. Status of Woman in Islam 
* Acknowledgement of Complete Personhood of Women in Islam 


* As achild and an adolescent 

* Asa wife / Adult 

i. Right to Select Spouse on her own Volition 

Right to Mahr, Marriage Gift, as inalienable Property 


iii. Rules for Married Life 
Qiwwama (maintenance and protection) 
v. Right to Divorce / Khula 
“ Asamother 
4. Economic aspect 
Right of Independent Ownership 
% Female Employment 
“ Female Inheritance 
5. Political Aspect 
Issues / Challenges / Problems Confronting Women in Muslim Countries 
7. Causes of Backwardness of Women in Modern Muslim World Elaborated 
i. | Wretched Poverty / Economic Under Development 
ii, | Violence against Women is Result of Closed Political Order 
ili, Ignorance and Illiteracy 
iv. Political Injustice 
v. Degeneration of Higher Human Values 
vi. Lack of Ijtihad 
8. Way Forward: Pragmatic Redemptive Measures suggested improving 
conditions of women 
Adherence to Pristine Islamic Teachings 
Economic Development and Eradication of Poverty 
Political Systems to be made more Inclusive and Participatory 
Female literacy and Scientific and IT Development 
corey a hal Renee 
y ‘0 Reint j j 
9. Critical Assessment ae eee 


TPS oe 


Human & Status of Woman Intslam 259 


yction: 
m has granted unprecedented spirit 
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waress UGS) OSD Gs 55 Labs Dass shal dl Gs Mile ttl 
sa Fiche, cM hal latte dic io Ae us ye gy! - 
SipSH tee LEST Gal Legh a jes GB ly S525 Haas Shes Calas 

= SUN Gye 
“He it is Who created you from a single being, and of the same (kind) did 
He make his mate, that he might incline to her; so when he covers her 
she bears a light burden, then moves about with it; but when it grows 


heavy, they both call upon Allah, their Lord: If Thou givest us a good one, 
we shall certainly be of the grateful ones” (al-Aaraaf 7:189) 


The teachings of islam are based essentially on the Qur'an and Hadith . The Qur'an 
and the Hadith, properly and un-biasedly understood, provide the basic source of 
authentication for any position or view which is attributed to Islam. Besides, |jtihad, the 
principle of movement in the structure of Islam, is a valid method to reinterpret islamic 
teachings to conform to requirements of changing circumstances of modern times. Hence 
\ithad widens and recreates space for women in today’s world. 


Women in Ancient Civilization: 
Describing the status of the Indian woman, Encyclopedia Britannica states: 


In India, subjection was a cardinal principle. Day and night must women be held by 
heir protectors in a state of dependence says Manu. The rule of inheritance was agnatic, that 
iS descent traced through males to the exclusion of females. 


In Hindu scriptures, the description of a good wife is as follows: "a woman, whose 
mind speech and body is kept in subjection, acquires high renown in this world, and, in the 
_ ‘ft, the same abode with her husband,” 


In Athens, women were not better off than either the Indian or the Roman women. 


7 inors, subject to some male - to their father, to their 
Athenian women were always mi 7 inaitians was not generally thought to 


brother, some : " Her consen 
- recessry and oad iheedorill sor to the wishes of her parents, and receive from 
Bem her husband and her lord, even though he were stranger to her." A,Roman wife was 
fescbed by an historian as: "a babe, a minor, a ward, a person incapable of doing or acting 
“iything according to her own. individual taste, a person contrat: under tiertuiniage and 
ip of her husband”. In the Enc ja Britannica, we summary, legal 
of women in the Roman civilization. 
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‘as even in historic times completely dene ~~ 
In Roman law a woman wi power of her husband . . . the wite way grt 


to the 
she and her property passed in oe uired only fore 1 Me, 
Id not be a witness, surety, tutor, or cue "te, 


property of her husband, and sg a 
exercise any civil or public office cou 
not adopt ef be dental. or make will or contract. Among the Scandinavian rice” be 
were under perpetual tutelage, whether married or unmarried. As late as the WOR 
Christian V, at the end of the 17th Century, it was enacted that if @ Woman marrigs 9% a 
the consent of her tutor he might have, if he wished, administration and usufruct of hee 
during her life. ery 
According to the English Common Law: 

nei real aie which a wife held at the time of a marriage became a : 
her husband. He was entitled to the rent from the land and to any profit which might ben’ 
from operating the estate during the joint life of the spouses. As time passed, the Made 
courts devised means to forbid a husband's transferring real property without the conga 
his wife, but he still retained the right to manage it and to receive the Money wo ¢ 
produced. As to a wife's personal property, the husband's power was complete. He hag ge 
right to spend it as he saw fit. 

Only by the late nineteenth Century did the situation start to improve. "By a Series 
acts starting with the Married Women's Property Act in 1870, amended in 1882 and 1887 
married women achieved the right to own property and to enter contracts on a Par with 
spinsters, widows, and divorcees." As late as the Nineteenth Century an authority in ang 
law, Sir Henry Maine, wrote:"No society which preserves any tincture of Christian institusong 
is likely to restore to married women the personal liberty conferred on them by the Midd 


Roman Law." 
In his essay, The Subjection of Women, John Stuart Mill wrote: 


“We are continually told that civilization and Christianity have restored to the woman 
her just rights. Meanwhile the wife is the actual bondservant of her husband; no less so, « 
far as the legal obligation goes, than slaves commonly so called". 


Before moving on to the Quranic decrees concerning the status of woman, a few 
Biblical decrees may shed more light on the subject, thus providing a better basis for a1 
impartial evaluation. In the Mosaic Law, the wife was betrothed. Explaining this concept, the 
Encyclopedia Biblica states: “To betroth a wife to oneself meant simply to acquire possession 
of her by payment of the purchase money; the betrothed is a girl for whom the purchase 
money has been paid." From the legal point of view, the consent of the girl was not neces") 
for the validation of her marriage. “The girl's consent is unnecessary and the need for it's 
nowhere suggested in the Law." 
As to the right of divorce, we read in the Encyclopedia Biblica: “The woman bei'd 
man's property, his right to divorce her follows as a matter of course.’ The right to divorce w# 
held only by man. “In the Mosaic Law divorce was a privilege of the husband only ....” 
ve bee" 


The position of the Christian Church until recent centuries seems to have ' is 
influenced by both the Mosaic Law and by the streams of thought that were dominant In 
contemporary cultures. In their book, Marriage East and West, David and Vera Mace wrole 


Let no one suppose, either, that our Christian heritage is free of such a 
judgments. It would be hard to find anywhere a collection of more degrading references ne 
female sex than the early Church Fathers provide. Lecky, the famous historian, ae 
these fierce incentives which form so conspicuous and so grotesque a portion of the 


a 


tii gt & tt of Woman na _ 284 
oman was represented as the door of 


ner woman is tha . 

aoe attacks on t Of Tertullian: "Do you 

gentence of he Sex of yours lives in this sie: the geht cone ‘i ea Yoo 

are tne ont - et 7 ye are the un-sealer of that forbidden tree; a4 oe ihe on 

css sing en ro pcg sty le igrven him whom the devil was not valiant 

, man, desert - 
is death - even the Son of God had to die". Not only did the ach tan oe inferior 

enjoyed 


status / Rights of Woman in Islam 
ne shay megan scot of Women in islam 
leven ul ore the publication of A Vindication of th 
(1792) by Mary Wollstonecraft (1759-1797), the foremost feminist, islam soos penne 
personhood of women which was denied to the daughter of Eve by the Occidental sons of 


jam. 
In the midst of the darkness that engulfed the world, the:divine revelation echoed i 
the wide desert of Arabia with a fresh, noble, and universal message to humanity: : 


Lage Easy S55 pb GME 5 hal 5 (yak ye pSAls coll 6555 181 Gal dG 
~ bhi 15S Ya, 


"O Mankind, keep your duty to your Lord who created you from a single soul 
and from it created its mate (of same kind) and from them twain has spread 


a multitude of men and women" (an-Nisaa 4: 1) 


A scholar who pondered about this verse states: "It is believed that there is no text, 

old or new, that deals with the humanity of the woman from all aspects with such amazing 

brevity, eloquence, depth, and originality as this divine decree.” 

* Soe Bites tr ok 1248] 8. cbf ex < tet of oe 3H 8 

Cys 555555 Bai 5 Gat S155) os “i as 153 suai us 
— (938 ph all Caan Gin Db 


5S) Jas tbls 


i¢ - ry ' 


"And Allah has given you mates of your own nature, and has given you from 


your mates, children and grandchildren, and has made provision of good 
ve and in the grace of God 


i i i ity that they belie 
things for you. Is it then in vanity ¥ (al-Nahl 16:72) 


that they disbelieve?” 

i i in society from 

Now we outlines the position of Islam regarding the status of woman 

its various aspects - spiritually, socially, economically, politically and culturally. 
that woman is a human being; 
quite equal pany 

i ir origi ir abode such entitled 

other in their origin, their a ae ee the right to life, to honor, and to property and dignity 


similar and equal rights. Islam gave , #0 
e man. She a repecane being and 8161p Orn coment dia 1 Me 
Senne her, Mo: ane is Pgh ‘hat both men and women enjoy, there being no 


functions as a woman. These are the 
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r of them. The law laid down about these a 
differentiation Ore shaban! Let not some men among you laugh at othe 10 Meg 


women alike: "O ' 
the (latter) are better than the (former): nor defame nor be sarcastic tg ty tt 
(offensive) nicknames" (al-Hujuraat 49: 11), met 
Woman's spiritual equality with man is repeatedly stressed in the Holy 
instance it is said: by 
adsl cata Gusts cell Gabajlly clad ayy aj 
z ac Sail 5 < Ls pe s iF oT ial lg ol ‘jpldall § oH ples Ny ¢ i \2 
x ae - wjha-- 22 jac sitll cr ea be te SLoall « eit. J 
Gy SIs cubitalls spas ds Goad 5 tad are. teal clic 
wage |Rl 5 5 jie ag) dil Sel ISIN ype 
“For men who submit themselves wholly to Allah, and women who submig 
themselves wholly to Him and men who believe and women who be 
and men who obey Allah and women who obey Him, and men who “a 
truthful and women who are truthful, and men who are steadfast ang 
women who are steadfast, and men who are humble and women who are 
humble, and men who give alms and women who give alms, and men who 
fast and women who fast, and men who guard their chastity and women 
who guard their chastity, and men who remember Allah much and women 


who remember Him, Allah has prepared forgiveness and a great reward” 
(al-Ahzaab 33:35) 


= Lag Ny git Sil YS sie pally Gata fe ail cab, 
“Allah will turn in mercy to believing men and believing women; Allah is 
Most Forgiving, Ever Merciful.” {al-Ahzaab 33:73) 
Equal Reward in Hereafter: 
5 Mish hs ad LG Bohs hg ST Gl SS be ctentall Gye dati Os 

15385 & ills 

“Whoso does good whether male or female, and is a believer, shall enter 
Paradise and they shall not be wronged a whit.” (an-Nisaa 4:125) 
God listens to the prayers of men and women: 


bo Reais Sl iI SS Sy fhe ale ae acl ¥ I pity al cast 
ui 


“Their Lord would answer their supplication. I will not suffer the work of 


any worker from among you, male or female, to perish. You are spiti 
akin one to another.” (Aal-Imran — 


The Quran provides clear-cut evidence that woman is complet 
The cra with man in the sight of God in terms of her rights and responsibiles 


The Qur'an ‘. 
% 
is a5 “ok ay yd 
(al-Mudaththir 74:58) 


cd soul will be (held) in Pledge for its deeds”. 


\ 


ee 


an 


and both were forgiven. (Quran 2:36-37: 7-"on! ce 
> 20. , 
specifically, was blamed, 24). In one in fact ( Man nae 


| Relaxation to Women inR, 
In terms Of religious ob liga ome Ut Obligations 
oe over pg Fo different from man, apd, 
fasting ante her menstrual 2 Oe: the woman ig exempted fon oe woman has certain 
from fasting during her ane and forty days after chiktbin ae erarere and from 
her health or her baby's. If th InCy and when she is nursing her baby if th also exempted 
she can make up for the missed days »/23t"9 is obligatory (during the — ny treat to 
rs missed ver she can. She Ramadan, 
roe ee ty fe pes aT sa tne nw i i 
congregational prayers is optional for them while cmap ries toc Pale ‘* ia 
y): 


This is clearly a tender touch of the Islami siderate 
: mic teachings f 
fact that a woman may be nursing ve baby or Caring for hin, page a rable os 


Despite the social acceptance of female infanticide Arabian tribes, 
Quran forbade this custom, and considered it a crime like Ae he ieee i 
~ AS ols ~ ali, bs gd gah 


“And when the female (infant) buried alive - is questioned, for what 
crime she was killed.” al-Takweer 81:8-9 
Criticizing the attitudes of such parents who reject their female children, the Qur'an 


States 
Oe etl Go os I 6 — pals hg iat Ag ls AVL sa ig 
Le hin VAN lh gb AS BF yh le Aaa Say 3h ot 


tT a 


-U - 


i i female 
“W. brought to one of them, of (the Birth of) a é 
aan his yes darkens and he is filled with inward grief! With 
shame does he hide himself from his people because of the bad ri 
he has had! Shall he retain her on snes yr ae ee or bury 
her in the dust? Ah! What an evil (choice) they st abl 160 66:86) 


later suffer injustice and inequality, 
of Prophet Muhammad 


's life so that she may 
; ent for her. Among the sayings 


‘slam requires kind and just treatmen' 
mie does not bury her alive, does not insult her, 


Far from saving the girl 
(PBUH) in this regard are the fo 
he ‘ ; 
i. eS er her: God will enter him into Paradise," (Ibn 
and does 
Hanbal) 
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li, ‘Whosoever supports two daughters till they mature, he and | wy Comey 
in 


Day of Judgment as this (and he pointed with his two fingers hejq toge ry 

iii. "A similar Hadith deals in like manner with one who supports two trie 
Hanbal) | van Org. 

iv. The right of females to seek knowledge is not different from 
Prophet Muhammad (PBUH) said: "Seeking knowledge is mandatory Male 
Muslim”. (Al-Bayhaqi) Muslim as used here including both malas and tay 
The right to education is ensured. Syeda Ayesha (R.A) was the gy Tematgs Fi 
scholar of her times owing to the fact that she was personally tutoreg a 
Prophet (PBUH). Therefore current female illiteracy is not in line with bY the | 

i 


Ideals. VBlam 


b. As a wife / Adult: ‘ ‘| 
The Quran clearly indicates that marriage is sharing between the two halves of / 
society, and that its objectives, besides perpetuating human life, are emotional Well-being he 
spiritual harmony. Its bases are love and mercy. aq 


Among the most impressive verses in the Qur'an about marriage is the following: 


ay oe eee ee | basyyey tt nk 24 4 Cee als SP ase es 
Bi pe GAGG a 5 Ugall | LD tg ST Sell Ge SI ISU ast 5 
~O388G al OGY ab 4 G4 55 
"And among His signs is this: That He created mates-for you from 
yourselves that you may find rest, peace of mind in them, and He 


ordained between you love and mercy. Lo, herein indeed are signs for 
people who reflect." {ar-Rum 30:2 1) 


Right to Select Spouse on her own Volition : 

Islam gives women the right to propose her marriage to any man she liked to marry, 
The European woman obtained this right only in the eighteenth century and still it was hailed 
there as a very great victory for woman against the centuries old traditions of the past 


According to Islamic Law, women cannot be forced to marry anyone without their 
consent Ibn Abbas reported that a girl came to the Messenger of God, Muhammad (PBUH), 
and she reported that her father had forced her to marry without her consent. The Messenger 
of God gave her the choice . . . (between accepting the marriage or invalidating it). In another 
version, the girl said: “Actually | accept this marriage but | wanted to let women know thet 
parents have no right (to force a husband on them)" (Ibn Maja) ; 


The Holy Prophet says: “No widow should be married without consulting her, and" 
virgin be married without her assent, and her assent is her silence" (Bukhari and Muslim) 
Even lg the marriage ceremony if she declared that she did not assent to it, the marriag®'§ 
dissolved. 


Right to Mahr, Marriage Gift, as inalienable Property , 
__ Besides all other provisions for her protection at the time of marriage, tt “ 

specifically decreed that woman has the full right to her Mahr, a marriage gift wich 

presented to her by her husband and is included in the nuptial contract, and that = 

ownership does not transfer to her father or husband, The concept of Mahr in Islam's 0", 

an actual or symbolic price for the woman, as was the case in certain cultures, but rf 

a gift symbolizing love and affection. 


Human 
seertablaie & Status of Woman in islam 205 


for 
fuee” The rules for marred le in Islam are clear and in ha upright human 
consideration of the physiological and Psychological ded oe a 


The Qur'an thus states: 


PSS See Hj HS 59 Sle J ws Gye Egile oil dhe Sal; 


“And they (women) have rights similar to those (of men) over them, and 


men are a degree above them." (al-Baqarah 2:228) 

. ast ion OL a es Say Fey +s 

be Npitil Lag Gad gle Pbsaas ih Ghia Ly lid gle Gai58 ha gh 
~ agli gal 


“Men are the maintainers of women because Allah has made some of them 
to excel others and because they spend out of their property”. 
(an-Nisaa 4:34) 


Qiwwama (maintenance and protection) ’ 
Such degree is Qiwwama (maintenance and protection). This refers to that natural 

difference between the sexes which entitles the weaker sex to protection. It implies no 

superiority or advantage before the law. Yet, man's role of leadership in relation to his family 

does not mean the husband's dictatorship over his wife. Islam emphasizes the importance of 

taking counsel and mutual agreement in family decisions, The Qur'an gives us an example: 


~ Lage CUR TE SLR g Lage ual 5 Ge Veal att Gs 


"If they (husband wife) desire to wean the child by mutual consent and 
(after) consultation, there is no blame on them..." (al-Baqarah 2;233) 


Over and above her basic rights as a wife come the right which is emphasized by the 
Quran and is strongly recommended by the Prophet (PBUH), kind treatment and 


companionship. 
The Quran states: | 


" ieve! it ia not lawful for you. that you should take women as 
eae vi and do not straiten them in order that you 


herita inst (their) will, : 
may apo what you have given cy wel ra riders ind 
manifest indecency, and treat them kindly; then conrad exe 
be that you dislike a thing while Allah has placed abun re et at 


| 


ie eee ea NT TOR Ce 
ily’. "The most perfect believers are the be. 
the best among you to my family” *(Ibn-Hanbal) St in Con 


best of you are those who are best to their wives. ay 


Right to Divorce / Khula 
Before Islam woman had to adopt a roundabout and crooked course tg fr 


her husband who held her in a state of perfect subservience, for neither the jay off Self 
nor the common law gave her the right to leave her husband by securing Separation” 
gave her this right in clear and unequivocal terms which she could exercise Wheneyet@ 
had a mind to do so. "ty 

Right to end for an unsuccessful marriage is recognized. To provide for the Stab 
the family, however, and in order to protect it from hasty decisions under temporary ty 
stress, certain steps and waiting periods should be observed by men and women ate 
divorce. Considering the relatively more emotional nature of women, a goog renal 
asking for divorce should be brought before the judge. Like the man, however, the he 
can divorce her husband without resorting to the court, if the nuptial contract allows the 

More specifically, some aspects of Islamic Law concerning marriage and divorce ary 
interesting and are worthy of separate treatment. 

When the continuation of the marriage relationship is impossible for any feason, men 
are still taught to seek a gracious end for it. 


The Qur'an states about such cases: 


Ya" Cashew CA D5 5) ayaa Oo Sul Gale! Gale atuah ail 1g, 
Ail iy | is Yj “Andi sib Si alls Cais ag 1 pie Wj GA had 
“4g aSbieg Aekall5 tis Gyo phil 5 Lag Sie it aati 1 9 8551558 

dale geet OS) ih Bib yale 5 ai | it; 


“And when you divorce women and they reach their prescribed time, then 
either retain them in good fellowship or set them free with liberality, and 
do not retain them for injury, so that you exceed the limits, and whoever 
does this, he indeed is unjust to his own soul; and do not take Allah's 
communications for a mockery, and remember the favor of Allah upon 
you, and that which He has revealed to you of the Book and the Wisdom, 
admonishing you thereby; and be careful (of your duty to) Allah, and know 
that Allah is the Knower of all things, (al-Baqarah 2:233) 


c. Asa mother: 
Islam considered kindness to parents next to the worship of God. 


~ (hg del Ua 5 Al Aides aul 5, Guay Ua 


"And we have enjoined upon man (to be good) to his parents: His mother 
bears him in weakness upon weakness...” (Luqman 31:14) 


Moreover, the Qur'an has a special recommendation for the good treatme 


parents: 


at of 


are ee =n? Bite 

tbial 5iSIi diate Gals Gy) call ius ag, ae 
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“And your Lord has commanded that 2 Mastek 

you 

and scsi hed tac If either or heats » ah (any) but Him, 
you, much as) "Ugh" nor chid. thee Old age with 
them a generous word, ide them, and speak to 
(al-Israa 17:23) 


Aman came to Prophet Muhammad (PBUH) asking: 


fy 

ty “0 Messenger of God, who among the people is th, 

h < whe le A Prophet (PBUH) said, ‘Your mother’ The wo 7 id, 

fy ‘Then who e se?” The Prophet (P) said, ‘Your mo wha? man gaid, 

® Then who else? Only then did the Prophet (PBUH) cay, "Your fare 
(Al-Bukhari and Muslim) 


te A famous saying of The Prophet (PBUH) is ' " 
visa‘, Ibn Majah, tbn-Hanbal). (PBUH) is ‘Paradise is at the feet of mothers.’ (Al- 


insults — @ generous (in character) who is good to women, and it is the wicked who 


The Economic Aspects: 
The test of civility in a society is the position of women in a society. Islam has granted 


hereconomic rights: get inheritance; own property; and run business 
Muhammad Qutb in his opus /slam: The Misunderstood Religion writes on Female 
Economic Standing in Islam in following words: 


“We must pause here awhile to take note of two important points concerning 
woman's right to hold property and use or exploit it at will. The legal systems of the “civilized” 
Europe till very recently did not give any of these rights to woman. She could exercise these 
rights only indirectly through a man, her husband, father or guardian, This means, in other 
words, that even after Islam had granted woman these rights, the woman in Europe was 
deprived of them for more than eleven hundred years. And when she at last secured them 
she did not do so easily nor could she during this hard struggle for her rights keep intact her 
inmate character, honor and nobleness of person. She had rather to forego all of these virtues 
pi S experiencing a gruesome chain of hard work, ah nt 

naga poner oblate anew circumstances, or as a result of the 

rather initiated by its desire to implement truth 
of human life-in practice rather than in the world of 


ms”, 

“In the second place, we must also take note of the acts eS ee 
2nd the West in general hold that human life is synonymous 10 mans Se me 
This they say that so long as woman did not hold any ght St tained a human 
Nhat she possessed she had no independent existence ote calorie. that is when she at 
iatus Only after she came to have an independent 'd not through man and was free to 
iat came to possess the right to hold property directly and" 

or enjoy it, as she thought fit." ‘ independent economic 
that it recognized an 


“Islam occupies a unique position in 
— 
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status of woman and gave her the right to own, use and enjoy it in her own right 


intermediary trustee or mediator:” . 


Right of Ind dent Ownership , 
ig) 7S aoe ed a right of which woman was deprived both before Islam 
(even as late as this century), the right of independent ownership, According we, 


Law, woman's right to her money, real estate, or other properties is fully ackn 

right undergoes 7 change whether she is single or married. She retains her ful aT 
sell, mortgage or lease any or all her properties, (tis nowhere suggested jn the Lay te 
woman is a minor simply because she is a female. It is also noteworthy that gia 
applies to her properties before marriage as well as to whatever she acquires thereat: ‘iy 


Female Employment P 
With regard to the woman's right to seek employment it should be Stateg 


islam regards her role in society as a mother and a wife as the most sacreq and Wg 
one. Neither maids nor baby-sitters can possibly take the mother’s place as the eaves 
an upright, complex free, and carefully reared children. Such a noble and vital Tole. yi: 
largely shapes the future of nations, cannot be regarded as "idleness", However, there i 
decree in Islam which forbids woman from seeking employment whenever ther, is 
necessity for it, especially in positions which fit her nature, and in which society needs, 
most. Examples of these professions are nursing, teaching (especially for children), medi. 
civil service, armed forces, culture. Moreover, there is no restriction on benefiting gp, 
woman's exceptional talent in any field. Even for the position of a judge, where there May te 
a tendency to doubt the woman's fitness for the post due to her more emotional Nature, we 
find early Muslim scholars such as Abu- Hanifa and Al-Tabri holding there is nothing wrong 
with it. 
Female inheritance ; 

In addition, Islam restored to woman the right of inheritance, after she herself was 
an object of inheritance in some cultures. Her share is completely hers and no one can maa 
any claim on it, including her father and her husband. 


BG Ue Canad lily GLBNG gli gl as tes yet dal 

ng atinal $8 J He ey GL OI 
“Unto men (of the family) belongs a share of that which Parents and 
near kindred leave, and unto women a share of that which parents 
and near kindred leave, whether it be a little or much - 8 
determinate share,” 


Her share in most cases is one-half the man's share, with no implication that me 
worth half a man! It would seem grossly inconsistent after the overwhelming evident 
woman's equitable treatment in Islam, which was discussed in the preceding pages. ast 
such an inference. This variation in inheritance rights is only consistent with the V4 isiam 
financial responsibilities of man and woman according to the Islamic Law. Man In is need} 
fully responsible for the maintenance of his wife, his children, and in some cases of MS ad 
relatives, especially the females. This responsibility is neither waived nor reduced DEC ag 
his wife's wealth or because of her access to any personal income gained 
profit, or any other legal means. 


al 
Woman, on the other hand, is far more secure financially and is far less bY 


| 


a a aE Eee 


she takes from her husband at ¢ 
rl from her ex-husband. ne Ge of Marriage. If she is divorced, she may get 


we recip taat pos mracom til a6 late as 1862, when the fret ener ye mie 
property cohiger 8 “i Kd Peele @ married woman could hold no property of her own 
independe as muna : and. Any property that a femme sole (unmarried woman). held in 
sa me stl dager in certain oes f ie husband on her marriage. A hundred years later 
ces Of Britis ; A se 
of dependence upon her husband, N Law which illustrate a married woman's position 


In addition, the widow is entitled to her share in the husband's estate, which is determined by 
law. 


A married woman who possesses means of her own may and in most cases does, 
contribute a portion or the whole of her independent means towards the upkeep of the 
household, but is under no obligation to do so. The upkeep of the household is the entire 
responsibility of the husband even when the wife is in her own right better off than her 
husband. : 
This is well illustrated by the following incident. The Holy Prophet, peace be on him, 
On one occasion admonished women to spend in charity out of their own means also. 
Thereafter two women, both bearing the name of Zainab, one of them the wife of the well- 
known companion Abdullah bin Masud, came to him and told him that their respective 
husbands were men of straitened means, but that they in their own rights were comparatively 
better off. Would it be an act of spiritual merit if they were to assist their husbands out of their 
own means? The Holy Prophet assured them their spending on their husbands would be 
doubly meritorious, as it would rank both as charity and as graciousness towards kindred. 


The Holy Quran admonishes: 
o- fe sernes a, By Pad tn | tem V- 
glial *1 gic) Lig Capi Slo US nk) Gl pScakd dy GI tad La phat yg 
Laake cyt hy GS ail Spabtad Gy i | fll 5° SB th Capt 

rs 7-CUe a 
E i has made some of you excel others; men 
‘And do not covet that by which nfo sie oneapiligpeoy tian ar y 


shall have the benefit of what they ear &®" OT Allah knows all thinge.” 
what they earn; and ask Allah of His grace: ® (an-Nisaa 4:32) 
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“And to every one We have appointed heirs of what parents and near relat; : 
leave; and as to those with whom your rights hands have ratified ag ean 
give them their portion; surely Allah is a witness over all things,” Ma, 
(an-Nisag 4:83) 


A Muslim may not dispose of more than one-third of his assets by 

directions. Legacies, whether for charity or in favour of non-heirs, must not exceeg on 
of net assets; nor may the share of an heir be augmented or diminished by Ching 
direction. There is no room for discrimination between the heirs under the Islamic ema 
inheritance, like, for instance, primogeniture, or exclusion of femates. SyStem og 


Muhammad Qutb in his opus /slam: The Misunderstood Religion writes on Female 
Inheritance in following words: 
“About inheritance Islam says: "To the male the equivalent of the portion of ti 
females,” which is quire natural and justified, for it is man alone who is c 
shouldering all the financial obligations. The woman is under no such obligation as tg 
money on anyone but her own person and toilet, except, of course, when she Should hasg 
her family but such a situation is very rarely met with in an Islamic society, for so long as a 
woman has got a relation howsoever distant she need not take upon herself the support ¢f 
her family. Can such an arrangement be termed as injustice towards woman as the votaties 
of feminism aver? Leaving aside these vain postulations and prejudiced claims, the problem 
is just one of a simple reckoning: on the whole woman gets one-third of the inherited propery 
fo spend it on her person, whereas man is given two-thirds of it to discharge his finance 
obligations in the first place, towards his wife (that is the woman), and secondly his family and 
children. As such, speaking in terms of simple mathematics to whom does the larger porica 
go? There may be certain men who are wont to spend all their money on themselves and ae 
disinclined to marry or found a family, but such cases are uncommon. Normally it is the man 
who shoulders the financial burdens of his family including a woman-his wife-not as an actdl 
grace but as a moral obligation. If a woman possesses a property of her own, her h 
cannot take it away from her without her consent; he would even then have to bear het 
financial burden as if she had nothing in her possession to support herself with. And if he 
should refuse her this allowance or should he be miserly in proportion to his income she 
lodge a complaint against him in the Court and force him to give her the sustenai? 
allowance or get free from him. There is as such no justification to say that in inheritane® 
woman receives a share less than that of man, as in view of his obligations it is but nat 
that a man should get double the share of a woman". 


“Islam maintains @ similar proportion in the distribution of a bequest. The law 0). 
here is one of the fairest ones yet known to mankind: "For every person accord But 
need,” the standard to determine the need being the social burdens that one has to be aol 
so far as their earnings are concerned, there is no difference between man and women: fot 
in their wages for a work, nor in the profit gained in trade, nor in revenues from art 
in these matters Islam follows another law, the law treating on a perfectly equal foovrs 
and woman with regard to their labors and the wages thereof. No injustice is t etn 
either of them. The impression generally current among the common masses of Mus hall af 
purposely spread by the antagonists of Isiam that in the eyes of Islam woman |S , viation 
what man is worth, is false as we have shown above by a simple mathematical ca’ 

_—-‘il 
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Any fair investigation of the teachin 
J é 98 of Is} 
sation will surely find a clear evidence Woman's eet? the history 
a ‘political rights", of woman's equality with men in fi va cal | 


This includes the right of election ag wy, 
lude : ell as th 
, pds right to participate in public a @ Nomination to political offi 
2 eenoles of woren who porte spb ha in the Quran and in ice twa 


we fi j : A 
et (PBUH) himself, (see al-Mu S708 discussions and 
the Proph Hadilah 58: 1; and al-Mumtahinan pe oe Aaa Ww 


During the Caliphate of Umar jbn al-Kh 
‘ ; “Khattab, a 
ve, proved her point, and caused h ota, Woman 
rnd Umar is wrong." 10 declare in the presen 


Although not mentioned in the Qur'an i 
make wornan — for the position of heed of ous te Hadith ree pe pone 
nsiated: "A people will not prosper if they let a woman be their leader." Thi i mtabon, 
wer, has nothing to do with the dignity of woman or with her rights. It i th ; are to 
the natural differences in the biological and Psychological make-up of men se hen " 


According to Islam, the head of the state is no me 

ihe prayers, especially on F tidays and festivities; he is prcarticir Shice: womens 
of decision-making pertaining to the security and well-being of his people. This demanding 

ition, or any similar one, such as the Commander of the Army, is generally inconsistent 
with the physiological and psychological make-up of woman in general. It is a medical fact 
that during their monthly periods and during their pregnancies, women undergo various 
physiological and psychological changes. Such changes may occur during an emergency 
situation, thus affecting her decision, without considering the excessive strain which is 
praduced, Moreover, some decisions require a maximum of rationality and a minimum of 
emotionality - a requirement which does not coincide with the instinctive nature of women. 


Even in modern times, and in the most developed countries, it is rare to find a woman 
in the position of a head of state acting as more than a figurehead, a woman commander of | 
the armed services, or even a proportionate number of women representatives in 
paliaments, or similar bodies. One cannot possibly ascribe this to backwardness of various | 
nations or to any constitutional limitation on woman's right to be in such a position as a head 
of state or as a member of the parliament. It is more logical to explain the present situation in | 


argued with him in the 
ce of people: "A woman is 


lerms of the natural and indisputable differences behveen man and woman, a difference 
which does not imply any “supremacy” of one over the other. The difference implies rather 
the "complementary" roles of both the sexes in life. However, in modern times, Muslims seem 
tohave no objection over the political leadership of women. 


According to al-Tabri a woman can claim political leadership. 


F i i tries during the modern era 
hag pete a rconitg adh ne first Muslim-majority state with an elected 
rently Bangladesh Is the country 
ously the longest starting with Khaleda 
pgs val sgt ago gece pegs pera prints in which Muslims are a 
j Sukarnoputri, 2001),Kosava 


majority, including Indonesia (Presiden prime ministers Begum Khaleda 
009-Present), Leader of the 


President Ati 

tifete Jahjaga, 2 g 

pa 1991-1996, 9001-2009) and Sheikh tae ibaa tley Sharmin Chaudhury (2013 
OSiti er - 

Soloman Eat Spee yen a oe OR ee Th 


Ia ne 7 a 5 i oo 
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- (Prime Minister Tansu Giller, 1993),and Kyrgyzstan (President Roza Otunbayeva 2010 


been led by women;Mauritius, which has a significant Muslim minority, elect 

Muslim chaveersah Gurib) as president in 2015. At one stage in the 1990s, over 2g) hi 
Muslims — at that time, between one-third and a quarter of the world's entire inti 
population — were simultaneously ruled by women when elected heads Of State Tansy atte 
(the 22nd Prime Minister of Turkey), Khaleda Zia (the 9th Prime Minister of Bangladesh Mt 
Benazir Bhutto (the 11th Prime Minister of Pakistan) led their respective countries, ) ang 


Issues / Challenges / Problems Confronting Women in Muslim Countries 
The woman in the Islamic Countries is generally backward with neither 


any grace. She lives a life similar to that of animals; her whole existence is but another 
for mean earthly desires; she suffers privations more than she ever tastes of happiness: 
is made to surrender more than she is given; and seldom rises above the level of 3 the 
impulsive existence. es 

The Women in Muslim Countries are facing a number of issues that have 
them to merely live an animalistic life denied of dignity and rights. In the following 
tabular showing the issues being faced by women, Islam's take on them, practice in Musi, 
societies and their causes is presented. 

Muhammad Qutb in his opus Islam: The Misunderstood Religion writes op 
causes of backwardness of women in Modern Muslim World in following words: 


“The woman in the Islamic Countries is generally backward with neither respect nor 
any grace. She lives a life similar to that of animals; her whole existence is but another name 
for mean earthly desires; she suffers privations more than she ever tastes of happiness; she 
is made fo surrender more than she is given; and seldom rises above the level of a purely 
impulsive existence." This is also true, but may we ask: who is responsible for this state of 
affairs? Does Islam or its teachings have anything to do with it?* "The fact is that the 
miserable plight of the eastern woman is the result of the economic, social, political and 
psychological conditions prevailing In the East today, We must take note of these if we realy 
want to reform our social life and know as to where these evils spring from.” 


Nige 


Causes of Backwardness of Women in Modern Muslim World Elaborated 


i. Wretched Poverty 
“At the root of the present miserable plight of the eastern woman lies the wretched 
poverty that the East has been afflicted with now for many a generation past. It is he soci 
injustice which makes a group of people live in luxury and profusion while their fellow-beig 
do not find enough to feed or clothe themselves properly, and the political repression whic! 
splits a people into rulers and ruled, the former enjoying all privileges without the atte in 
obligations and the latter laboring under heavy burdens with no rights or compensation 
retum. The dark clouds of oppression that overcast the heavens above are the result reset 
very social factors. It is these circumstances that are in effect responsible for the pl abe 
humiliation and persecution of woman in the East. Woman craves for an 
relationship of love and mutual respect between her and her companion, man.” | 


a 
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Position of Prac 
tice in M 
Countries uslim 


Complete 


| Gender inequality | 
geen |e cesam™ | aa ae 
s 
Ignorance of ielaric 
Teachings 


Lack of |jtihad 


Cultural practices 
Male dominate society 
Ignorance of Islamic 

Teachings 


Cultural practices 


Not allowed, 
Right to choose 
spouse is 

acknowledged 


Right to Female 
education is 


Forced marriages are a 
Serious issue 


Female illiteracy is 
mostly the norm in 


Deviati i 
acknowledged economically and ation” — 
socially backward Fundamentalism 


countries 
Females are mostly 


Lack of ljtihad 
Socio-cultural practices, 


Right to own, to 


inherit, to run “have nots" as the rights | patriarchal system, 
business are denied deviation from Islamic 
acknowledged teachings 


Lack of Ijtihad 
Cultural practices 


Political Political right to | Upper class females 


Leadership | vote, to have access to power, Economic poverty 
participate in mostly women have Hiliteracy 
public affairs insignificant role in Deviation from Islamic 
acknowledged politics Teachings 
Lack of ljtihad 


Poverty is Female Poverty is the Cultural practices 


equated with norm aan lat poverty 
i. el iteracy 
ea tome Deviation from Islamic 
Teachings 


Lack of Ijtihad 


Socio-cultural practices, 
patriarchal system, 
deviation from Islamic 
teachings 


Violence against women 
is unfortunately 
prevalent 


Disallowed; 
gentle treatment 
is preached 


Socio-cultural practices, 
patriarchal system, _ 
deviation from !slamic 
teachings 
Lack of \jtihad 


ion in this suffocating atmosphere of 
: respect Fey women but man too is the victim of these 


Forced observance of 
Hijab/ Niqab does 
constitute an issue 


Decent dressing 
/ hijab is 
required, face 
covering / nigab 
is not required 


But how can this love an 
bleak poverty and social repression 
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circumstances although he may seem to be comparatively better off than her,» 


" ble for the troub| 
Poverty is the most important factor responsl ubles of 
woman of today, Once it is done away with, the greatest or woman's Probl 
be 


resolved forthwith, With that she win also get back her respect, for which pur 
gh she has the right to do go) ee May 


not necessarily have to go and work outside (thou 
he ‘ increased wealth of the comme® 


will then have her share through inheritance in the My 
she may spend on her personal comfort only. When rich she may be sure to tie 


fespect or men and be bold enough to exercise her rights without any fear or threat 
of 


poverty.” 
i, Violence against women is result of closed political order 
*Man treats woman roughly and persecutes her as a reaction to that harsh and 
treatment and persecution that he himself suffers at the hands of the people aroung him 
is disgraced and his self-pride is wounded by the rough treatment of the chiefs of the Ha 
the police officers, and factory owners or the state. He meets nothing but disgrace 
humiliation in social life but he cannot avenge himself upon all these antagonistic and 
he comes back to his house and gives vent to his anger on his wife and children OF those wig 
happen to be near him at the time. It is this accursed poverty that exhausts man to the utmog 
limit, totally incapacitating him for love, sympathy or forbearance towards those with Whom hie 
comes into contact. Again it is this very wretched poverty that makes woman put up Patient 
with tyranny, cruelty and rough treatment from her husband for she knows that life 3 | 
breadwinner would be even worse. She dare not even claim her legal rights fearing that he 
husband taking it ill might divorce her. And what would she do if he divorced her? Who way 
support her? For, her parents are themselves too Poor to support her. They cannot byt 
advise her to return to her husband and bear up with the degradation and humiliation as bes 
as she can. This is one reason why woman is so degraded and humiliated in the East today" 


iii. Ignorance 
“Backward as it is today the East lacks ideals as well as self-consciousness and s 


plunged into a dark night of ignorance. It has become devoid of all higher values of humanity 
save one power and its various manifestations which it worships, and holds weakness to te 
in itself a sufficient justification to despise or hold in contempt anyone bearing its stamp." 


“It is this self-same worship of power that makes man, the sterner sex, hate weak 
woman. He finds it hard to honor or respect woman as a human being, for he also lacks the 
moral refinement so necessary for such an attitude toward the weaker sex. A woman maf 
however, be honored if she happens to possess wealth, the key to power and authority ovet 


others." 
“Similarly in a backward society such as the East at present the people sink woe 
the level of a purely or nearly instinctive existence. They are sex-ridden and sex colors al 
their views and attitudes towards life. As such they come to view woman as 4 — 
pleasing and gratifying their lust and nothing else.1 She loses all respect as a human ® ‘ 
as psychologically, intellectually and spiritually she is held to be too much below be 4) 
deserve or claim it. As a result thereof the sexual union of men and women is redu mats 
purely animal act where the male always dominates the female, its two distinctive ove 
being consciousness of the male at the time of the act of the dominance of the female 
aim, and ignoring her later on.” e 
“Afflicted as it always is with ignorance and hunger, a backward community itis 
hardly afford to spare time or energy to achieve moral elevation and discipline, repel the 
through these alone that a people can attain to higher planes of humanity and mile @ cjpine of 
plane of a purely animal existence. In the absence of such a moral and spiritual dis | 


Se 2 


; of 
apie oblties Prerashalal pri man towards woman, She turns her small child out 
mother to lay a reasonable check on 


ical life his desires are thwarted he starts venting 


for it either, as it preaches revolt rather than obedien injusti i i 
equitably regulated the relations or the rulers and the ruled irre cee Oiier pakt "Heer 
and obey" & man from amongst the assembly of the believers retorted: "We shall not hear 
you, nor obey you, unless you tell us wherefrom have you got this sheet of cloth you are 
putting on?" At this Omar did not fly into a fage. He, on the other hand, praised the man and 
clarified his position before the assembly, so that at last the man again got up and said: "Now 
give us your orders. We shall hear and obey you". It is precisely this form or government we 
seek to establish today, so that no ruler may dare oppress people; so that the people may 
feel bold enough to speak their mind before rulers; and so that the relations of a man with his 
wife and children are based on justice, charity, love and fraternity.” 


v. Degeneration of Higher Human Values 

“And the degeneration of higher human values, is Islam to be blamed for it? No, 
Islam has nothing to do with this degeneration of moral values. It seeks to elevate human 
beings inculcating in them higher spiritual values. It taught men that "the noblest of you in the 
sight of Allah is the one best in conduct,” rather than the one who is the richest, mightiest, or 
strongest. Once these higher values are firmly established in society, the woman will no 
longer be looked down upon because of her weakness. The gauge of a man's humanity in 
such a society is his fair treatment of his wife as the Holy Prophet said: “The best amongst 
you is he who is best to his wife and | am the best amongst you as regards the treatment of 
my wife.” Deep insight into the human psychology as this saying of the Prophet does exhibit, 
it also tells us that a man cannot ill-treat his wife without being a victim of psychological 

complexes and disorders or falling short of the true human standard. 

" i i fly responsible for the backwardness of 
th ee ~ gegen ed ta nibh rae them live like animals, inert, 
ole i dba ‘as some writers would have Us believe? The ieaeigl iS again an 

s » 0 aditions do not forbid us to acquire knowledge, to work, or cooperate 

her depthnaed Dole. proviied it aims at the well-being of the community and entails no 
others in social life, 

eee tions do not approve of are such foolish and, unhealthy activities as 

"What these traditions te openly and without any genuine need on the highways 
the going out of women Tae that the women can realize their potentiality and respect 
and roads. Surely none can dare ‘ee may in such situations fall an easy prey to the lust of 
through these silly activities alone. y 
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the sybarite men as the experience of the enlightened, civilized western society Os 
Seq 


illustrate. As such the people opposing traditions seem to do so just because they dg 
eye to eye with the self-indulgence, license and luxury they so earnestly crave fo" >" 


“That woman is reduced to a very low plane of existence is undoubtedly tryg but 
way to reform this situation is not that adopted by the woman in the West who was agg, ee 
peculiar circumstances and, therefore, was subject to typical aberrations of her hi 


Springing up from those circumstances." 
vi. Lack of /jtihad 
The closing of doors of ijtihad have stagnated the female development jn Particutse 


The Muslim women of yore and of early Islamic era were more dynamic and Socially activg 
than the women of today. |jtihad, the principle of movement in the structure of Islam, Widens 
and recreates space for women in today’s world. There is dire need to legislate on issues 
concerning women like female literacy, female employment, female inheritance, Participation 


in cultural and sports activities, scientific development etc. 


Way Forward: Pragmatic Redemptive Measures Suggested Improving Conditions of 


Women 


i. Adherence to Pristine Islamic Teachings : 
Islam and Islam alone does provide a solution to the problem of woman no less than 


that of man. Let all of us turn towards it, strive hard to re-establish an Islamic state ang 
enforce Islamic law in our lives. Only then shall we be able to realize in practice our beliefs 
and ideals. This is the only way to achieve symmetry and harmony in our life without any 
resort fo injustice or tyranny. : 
ii. | Economic Development and Eradication of Poverty 
The Economic backwardness is the root cause of most of the evils existing in Muslim 
Societies. The Muslim Women can fare better if their economic position gets better. 


Political Systems to be made more Inclusive and Participatory 
The female participation in public life would give them the opportunity to legislate on 


their issues and initiate development on issues concerning women 


Female literacy and Scientific and IT Development 
Education is key to conscience, knowledge and civilization. Female literacy and theit 
education in science and Information Technolagy is highly required for their dignified position 
in Muslim countries 
v. Socio- cultural practices to be routed out 

Male Chauvinism, Patriarchal system, social biase, domestic violence, forced 
marriages, denial of inheritance etc need to be dne away with to get the women liberated 
from the gropes of darkness and backwardness and to ensure them a respectable and 


independent living. 

vi, Carrying out ijtihad to reinterpret Islamic teachings to 
jihad, the principle of movement in the structure of Islam, is a valid method of 

reinterpret Islamic teachings to conform to requirements of changing circumstances 

modern times. Hence |jtihad widens and recreates space for women in today's world. tet 

is dire need to legislate on issues concerning women like female literacy, alee 

employment, female inheritance, participation in cultural and sports activities, scien 


development etc 


iii. 


iv. 


a ae 
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critical Assessment: 
@ Even with such deviations three facts are worth mentioning: 
Se ros early 2s the seventh en WOMEN of Great achiev , 
seventh century (A. D) ements in all walks of life 
b. itis not impossible for anyone to 
rule embodied in the Islamic rp goed any mistreatment of woman by any decree of 


the clear-cut legal rights of women cian: pape beniy ee ae 


c. Throughout history, the reputat 

objects of admiration by Mtetorsealca d and matemal role of Muslim women were 

is also worthwhile to state 

" be not achieved due to the yo th eg lara sewarg merce Nites tao 
raring tee ee and sacrifice on woman's part he pr when society 

work, more e jially; 
te lation of technological change. Specially; during the two world wars, and due to 

% In the case of Islam such compassionate and dignified status was decreed, not because 
it reflects the environment of the seventh century, nor under the threat or pressure of 
women and their organizations, but rather because of its intrinsic truthfulness. 

* Thus Islam granted unprecedented status to woman. She was conferred spiritual equality 
and her complete personhood was acknowledged at the very outset of the dawn of Islam. 
This above discourse fully covers the spiritual, social, political, economic and cultural 
status of women in Muslim societies. The currant pathetic condition of women Muslim 
societies is due to the non-abidance of the teachings of Isiam in letter and spirit and 


absence of ijtihad. 
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DIGNITY OF MEN AND WOMEN 
(PCS SINDH 2015, CCE-GB 2017, Pug jp, sti 


Outline: 
1. Introduction 
2. Meanings of Human Dignity 
3. Islamic Concept of Dignity of Men and Women: 
i. Mankind as Crown of Creatures and Central Figure in Universe 
ii, | Man Created in Best Form 
iii. | Endowment of Knowledge 
iv. _ Prostrating of Angels 
v. | Human Beings are God's Vicegerents on Earth 
vi. Prophet (PBUH) as Best Model of Being Vicegerent of God 
vii, Life on Earth is a Test 
vill. Equality of Mankind 
ix. Criterion of High Position in Society 
4, Dignity of Man is Conditioned with His being Slave to God 
5. Responsibilities of Man as the Vicegerent of Allah 
a. Obedience ta God 
b. Purpose of Man's Life on Earth is Worship of God 
c. Authority as Trust of God 
d. Administration of Justice on Earth 
e. Individual Responsibility as Vicegerent 
f. Collective Responsibility 
6. Equality of Men and Women in (slam 
> Diversity of Functions of Men Women 
7. Impacts of Socio-Religious Doctrine Universality of Mankind in Islam 
8. Conclusion 
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Introduction: 
The morality of Islam is based on the concept of human dignity to inculca 
quality of control towards evil inclinations. Dignity is a social factor. {t involves one's wit 
participate in a social arrangement of some sort and to hold some kind of rank thete 
Society confers dignity on the individual. Social dignity refers to one’s reputation or 
name. Human dignity is the foundation of freedom, justice and peace in the world. The dt 
states the Law of Nature that so long as people maintain their life systems on the ba 
justice, freedom and goodness and allow all people to enjoy their rights in a norma 
practice their lives freely without interference or interruption, they prosper and ma e ‘g fights 
in life, But when they start spreading corruption in the land and usurping other people Th 
their civilization begins to disintegrate and finally fade away from the pages Of fe ysice ” 
Quran condemns in very strong words those people who spread corruption 2 n) 
the land and deny other people's rights. , 
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The term Dignity is derived 


from 

worthy or honorable wh the La N Word . 

ity means honor, auth : er his highest ard poe en ane a quality of 
nce self-awareness and to think ren: The Human Dignity consists in ait emi 

jonal function, one loses the rationally, Wh; 


and to keep oneself within the sceouty as 


racteristics 
pectin been endowed. 
far as human beings and their S and faculties wh 


islamic Concept of Dignity of Me : 
Human beings are a gs a oe 


: ’ Cial i ; 
representative (khalifah), God tas (rede coere of God. God has created man as His 


$ Continuous process of creation. This 
fesponsibility - the purpose of one’s very 
-handed to fulfill his responsibilities in this life. 


But this cannot occur without a direct involvement of man. Since human beings have been 
endowed with the ability to think, rationalize and understand, they must strive to cultivate their 
potentials in order to qualify to be contributors to this process of creation and growth initiated 
and spearheaded by God. Thus the underlying principle guiding man's life and relationships 
with all the other creatures is that everything in the universe is a trust (amanah) from God to 
man, and as representative of God on earth, man has been assigned the duty of establishing 
civilization and a peaceful society. 


i - being in such a way that no 
God has fashioned the nature -fitrah - of every human 
one can survive alone. In other words social organization is vital for mankind, and no human 


belonged to one community (ummah), and God has —_ Bevin Boers ged 
glad tidings and warnings, but they disagreed among divisions occurred because some 
to division in the society (al-Bagarah 2: sagan Mijas price” 
“holders of religion” sold the sacred message . to choose between an ethical life and a 
their personal weil gains. Every gery es soe challenge for mankind is to 
life motivated by selfishness, Ay ola contribute to the growth of civilization, 


tals MEGS 3 is the concept of the individual and his 
ibutions of Islam © , on human dignity for 
One of the ene pet ae philosophy o islam is based ) 
; 2 gO 
pe Aeron po' iy of creed cOlOr, ethnicity 


i. Mankind as Crown of Creatures and Central Figure in Univers 
several verses in the Quran signifying human dignity: 8; 


Te, 


Agha) dye gAUi5 55 dls jal of Bs Ol oi links gp 


Sati HE he 8 le hts: 
“And surely We have honored the children of Adam, and We ie 
them in the land and the sea, and We have given them of the 
things, and We have made them to excel by an Appropriate 
excellence over most of those whom We have created» 
(Israa 17,79) 


Undoubtedly, honor in this noble verse refers to the children of 4, 
mankind. Author of the celebrated Ruh al- Ma‘ani (The Spirit of Meanings) attributes = 
to all humans whether the righteous or evildoers and do not give any group an ag Sinty 
over others in having dignity. Besides, the whole universe is placed at the disposal ome 


ii. Man Created in Best Form: Islam presented its concept of honor and ignity on tg 
basis of man's creation by Allah: 


Se yn a ti- tah pseys oe 
waggtt Qied! 48 Gady) ls sai 
“Certainly We created man in the best orm. (al-Tin 95:4) 


iii, Endowment of Knowledge: as a special Divine Favour; 
— slau! ail ale 5 
“And He taught Adam all the names, then presented them to the 


angels; then He said: Tell me the names of those if you are right”. 
(al-Baqarah 2:31) 


iv. Prostrating of Angels (in submission) before him (for his service); 
wl ghoul aS | Rt.) Sanibel) wall 45 


And when We said to the angels: Make obeisance to Adam they did 
obeisance”. (al-Baqarah 2:34) 


v. Human Beings are God's Vicegerents on Earth 
~ 4iJ Uso Yl gi Dela 3 ial ah DE Ys 


“And when your Lord said to the angels, I am going to place in 
the earth a khalif”. (al-Bagarah 2:30) 


nv 0 

The Quran clearly underlines the role of the individual and of the com 

é@stablishing a government. The Qur'an explains its worldview by telling the story ° 4 and te 
of man. It introduces the story of creation through a conversation between gn 

is (2; 30-39; 15: 28-44; 38: 69-74). One will find similarities between the His 

creation in the Quran and in the Old Testament. According to the Qur'an, God on all Hi 

will to the angels about creating on earth a new being who would be the be' 


oe and Would be wn tn ght & Status of Women In ttord 201 
reations and would be assigned the 


A ‘ . tatus Of Hi ; 

expressed their reservations, fearing that th "lS vicegerent (khalifah). The angels 
jety and shed blood and would h5 © New being would cr disorder in 

i ‘ hep is own species, This cautious sepa 


i hed by h é 
angels that they did not know what He ¥ human beings completely; He only said to 

im Hi : (God) knew, 
Ce ce rs OW Spit (i: 9,33 a Oe He cated Adam fom cy 
develop God-like qualities such ms se de understanding; he also received the potential to 
on. Human beings, therefore, are unique ey lire haere kind, just, wise, forgiving and so 


encouraged others to adopt the same conduct in their social {i i i 

. j ocial life. It was his habit to 
bring out and demonstrate in practice what was most delightful, refined, polite and 
natural in human behavior. 


vii. Life on Earth is a Test: 


“Who created death and life that He may try you-- which of you is 
best in deeds; and He is the Mighty, the Forgiving,”(al-Mulk 67:2) 


viii. Equality of Mankind , . 
All men and women are equal in the eyes of God. Islam upholds inherent equality of 


mankind in general and of both gender in particular. The very fact that every human child at 
his birth is equally endowed with a Self or Personality, entitles every individual as 2 human 
entity to equal esteem and respect ; and no distinction whatsoever should, therefore, be 
allowed to the incidence of birth, family, tribe, race or community, nationality, religion or sex 

amental rights between one man and another as 


" . . . . y ind. 
No distinctions in dignity and fu a erwe with the saying of the Prophet (PBUH): 


race, sex, blood relations or wealth, in acco 
eM yaad plea ee pene osle gt el Une 
"The Arabs are not superior to the Ajamis (non-Arabs), or the 
jamis to the Arabs." 


Society: ; 
ix, Criterion of High Position in Soci man being is uniformly equal, but the 
The intrinsic value of every individ peste of every individual rests on his own 


criterion for determining the relative position a 
partonal merits enci charac according to what they do and the principle underying is 


And for all there are ranks 


Os Bia i By BBY Sg 
Suh fale all Of gts all She 3858) 3) 


“Q you men! surely We have created you of a male and a female, 
and made you tribes and families that you may know each other: 
surely the most honorable of you with Allah is the one among yoy 


most careful (of his duty); surely Allah is Knowing, Aware", 
(Al-Hujuraat, 49:13) 


Dignity of Man is conditioned with His being Slave to God: 
Thus the very purpose of man's creation is to worship his Lord. Man has been Mad 


as the vicegerent of God on earth. Man has been ordered to avoid harming others kiln 
others, be away from evils and from polytheism and to pray to Allah alone and bow only jg 
Allah alone, Man should keep the purpose he is created for otherwise he is worse than 


animals as the Holy Quran says: 
5a)5 Mes Gish Y asl gal*Udyls Gall Ge iS a) US Sl; 
ah Os as abl gy Ghats Y GS sels ty Gynt Y Se 

» Sygikall 2h td Fa 


“Certainly We have created Jinns and Human beings for Hell, 
because they possess hearts but do not ponder with them, they have 
ears but do not hear with them, they have eyes but do not see what 


is fact, They are like animals rather worse than that.” 
(al-Aaraaf 7:179) 


Responsibilities of Man as the Vicegerent of Allah: 
The vicegerent of Allah puts great many responsibilities on man. These 


responsibilities are mentioned below in detail. 


i. Obedience to God: 
Being the vicegerent of God man is only subordinate to Allah alone. His ye 


higher than all other creature. All other things are made subordinate to man, in order to a 
them according to Quran. To bow before these subordinate things is against the dignity 
man and will be unbecoming of his position as of vicegerent of God. 


ii. | Purpose of Man's Life on Earth is Worship of God: The 
Man's creation is not useless and absurd. He is created with a definite objective. 


Holy Quran says: 
ni Y Ul Sig he sSutla Lal ssl 


“What! did you then think that We had created you in vain and 
that you shall not be returned to Us?" (al-Muminun 23:115) 


Allah has created man with a special purpose which is well explained by the HOY 


i Sy heals ——T 


Quran. 


i 


s OSGI) ls Sah Calle Lay 


™n and the men except that they 
(al-Zariyat 51:66) 


iii, To use his Authority ag y, 
Another important function oft God; 
the trust of God at his disposal, He must Man as the Naib 


(vicegerent) is to use all things as 
servants, The vicegerent means that obey God alone and must ny 
true vicegerent only that time when a. hie ad and not oy master He wile 


: the he will use 

only — et Sa he onc but his soul, piers ee 38 a trust of Allah, It includes not 
veaton nthe Holy Guan "That Aah sen wat ar tye Set 
teachings. IS the duty of man to understand it abides by is 


lv. Man has an Amanah or Trust to Fulfill 


© trust (amanah) given to ; 

; mankind — a trust which the 

hich fer '0 accept because they were afraid of its heavy 

58). Amanah basically is quires the establishment of justice in society (al-Nisaa 4: 
ae @ contract between God and man on man's role in history It defines 

man's rights and responsibilities in relation to all other humans and hie environ acy 

test of God's creation. iS environment and the 


Although the Qur'an points to man’s naiveté in acce| 


clearly states that man has the potential to fulfill it bt alates dete 


a 4ict tui i Pe OTS pa eee ee ee be 

Le dhs Che ll Sate 3 A Asal dS a yo Dg mE Bay 
aif 4 Celis e's oh Pe 

Jans Gielen J alg Alias 5 (IS 

“And whoever acts hostilely to the’ Messenger after that guidance has 
become manifest to him, and follows other than the way of the believers, 
We will turn him to that to which he has (himself) turned and make him 
enter hell; and it is an evil resort”, (an-Nisaa 4:115) 


~ Bye Ua Lyd OS oy le 583 Y ail Oy 
“Surely Allah does not change the condition of a people until they change 
their own condition”. (ar-Rad 13:11) 


Amanch makes human ie mening pecase t nates toy cae Ne 
¢ ides him w 
fo ereating 2 moral so) Osan other words, te Quran, We the Old Testament 
Lary aces ity of purpose. M's | posed 
gives the human pre dignity on Pn whol any direct intervention of the Creator. 
the idea of an absolutely dividual’s relationship with the family, 


determines the in ; 
seit ee eee eP Sherrer andthe Mumsnet twa is 
insta both ‘materially and spiritually. go The concept resolves the issues 
ki - beings and socio-political in dividuals in every facet of life. Someone's 
aanine Heyrenlerene and responsibilities ppt has a weighty contract with his society, 
sasha. ibility; the in 

Ise's respons 


rinht ie sameone @ 
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with the animal world, with the plant and mineral worlds, and with the overajj ervicAn 


v. Administration of Justice of Earth: 
And in the administration of justice between people in multifarious Worldly 


gD} Saal ple iby ae stags Lataly Saal $6 LSU yhal yi 
BG Ma Lags (i) jl itd W5elb TS BSS Sy Sac 
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“O you who believe! be maintainers of justice, bearers of witness of Allaly, 
sake, though it may be against your own selves or (your) parents of ne 
relatives; if he be rich or poor, Allah is nearer to them both in compassion, 
therefore do not follow (your) low desires, lest you deviate; and if you 


swerve or turn aside, then surely Allah is aware of what you do”, 
(an-Nisaa 4:136) 


— a a 


The Messenger of Allah (PBUH) advised people to honor and respect other 
dignity and rights and refrain from acts of injustice and excesses against other people, ont | 
his greatest contributions is to add grace, elegance and dignity to human character | 
conduct and thus raised human being higher in esteem. wa 

vi. Individual Responsibility as Vicegerent: | 

According to the Islamic teachings, each person in his individual capacity is the 
vicegerent of Allah. Each person in his individual capacity has certain rights and obligations 
He must take rights in the best possible way. For example he must take care of the rights of 
his neghbours. He should respect his parents and elders, he must do his job honestly and 
earn fairly. Thus he must perform all his individual duties perfectly. The Prophet's said: 


wntae ) Ge A ginte BIS y EL ASUS YI 
The Prophet has urged that every man and women are responsible and accountable 
for their duties and obligations and also of the people under them. 
vii. Collective Responsibility: - 
When people are politically organized in a state the set embodying the collectivity of 
the people is also a vicegerent of Allah. As the vicegerent of Allah the state has certain 
authority and obligations. It is the duty of the Islamic state to enforce Islamic laws in the stale. 
It is also the duty of the state to provide all kind of facilities to citizens and to take care of thelr 


basic necessities and establish social justice, 


Equality of Men and Women in Islam (for details see previous topic): : of 
Men and women are completely equal in the eyes of God.in the divine scheme of 


regulation of the relationship between men and women, Islam has assigned 4 
dignity and honour to woman. Such beneficent regulation is essential for peace. comfot 
happiness, continuation of the species and progress, 


Diversity of Functions of Men Women: ‘ents of 
Men and women are spiritually akin one to another and are equally the recipe nett 
God's favours and bounties, but their functions are not identical. In view of this avery: a 


is @ corresponding diversity between their respective faculties and capacities. 
indicated in the Holy Quran as Is said: 


s 
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= AERY pi atte ” 48 | 
ets OS ‘ Ls ‘ ee 
«Our Lord is He Who has endowed ight | gall 5 Ole 


faculties and then guided it to their proper wees With its appropriate 
ie, 


(Taha 20:51) 


gach has his or her appropriate function th 

ne due di ' 
nity, & yment, fulfilment and beauty of iife, Scharge of which constitutes the 
dig”. of men and women reveals th ®. A contemplat titutes 
culties : ; e dive 'plation of the dive 
tacu""e, woman is well equipped for child feel te rsity of the 


child. 


As wife and mother the primary and normal s NPT ee 

z phere of wornan’s activiti ‘ 
as breadwinner the normal sphere of man's activities and operations is the peor Koos 
system, which is based on wisdom and beneficence, brings about and helps to maintain an 
acoord and balance between the two. Islam claims to do that. 


impacts of Socio-Religious Doctrine Universality of Mankind in Islam: 

Islam makes it clear that all human beings are created from the same origin (Adam 
and Hawa’). Allah drums it into the hearts and minds of individuals and the society in general 
that mutual love, understanding, tolerance, assistance and respect are germane to progress 
and stability of the world. Moreover, all artificial barriers are denounced and discouraged by 
islam, Hence, in the Islamic perspectives, the males and females, young and old, rich and 
poor have been given their due rights in the scheme of things. Invariably, socialization of 
humankind is a socialization scheme that has been strongly entrenched in Islam. Allah states 
that: 


4 a id “ $y. 8, ge BANS hy sds e y By + y2y 924 1- 
Lega 55 UgS.5.5 Webe GIRS Salsa Loe ASBLE pill #815 1th val ig 
lids sSile GS ail OJ al} fy 5 4y cy shakin gl ai | slg plidg 2S VE 
Guardian-Lord Who created you from a 


; f : them twain scattered 
single person created of like nature his mate anid fren 5 to Allah through 


like seeds) countless men and ood reverence) the wombs (chat 
hom you demand your mutual? (rt ete 
bore you): for Allah ever watches over you. 
cherishes practices 

lected in the Muslim who ; 
c iy aerating 2 MTN gare aa se 
all farector perooig vi as the panacea to all forms : = ee tat 
The attention at a oracticing Musi is constantly drawn inte oh acing on fect theta 

a 


ee iness, there’ 
man beings are from the same origin and lowlines 


“O humankind! Give reverence your 


j ing of Isiam is refl 
The import of this teaching derstanding @ 


human-beings in the world are from the same father and mother. Hence, he does 
upon the basic human rights of individuals or group. Rather, he protects ang Promo yy 
and human rights if given a chance to lead in the society. Otay 


Conclusion 
A view of Man is in fact a view of human life, society, culture, religion ang the 


Man's humanity is not contingent on Man’s anatomy or on his external form but of 9% 
that divine breath, that gave him life at the origins and of ahd, that original pledge rd the ng 
with his Creator, It is this that has assured him his destiny upon his ultimate Tetum ve 
that, the challenge for men and women in the here-and-now becomes a matter of : Beveng 
the balance by walking the straight and narrow path between autonomy ang Maintain 
The goal is to shoulder a trust, the amana, and to deliver a pledge, As cont | 
conscientious moral agents, men and women assume their trust in the light of the ag 
guidance. Striving to fulfil their mandate, they become worthy of their vicegerency Pres ] 
Lord and Creator, Who is also their ultimate refuge and before Whom they will tender 
final:account on the Day of Judgment. This is the Muslim's understanding of himself ang | 
role in life. It is an understanding with a range of practical implications going beyong Van | 
perceptions of his deeds and conduct, and inclusive of his conception of himselt jg | 
relationship to others and to the world that is his temporary abode, The Quran is singular, 
presenting a comprehensive and: balanced account of integral Man/insan. This includes hig 
physical, psychological, and spiritual aspects. The Book presents a full spectrum of hunay 
life spanning the pre-worldly to the post-worldly phases encompassing the here-and-now as i 
well as the transcendental. The meaning of Man's indebtedness to his Creator and of te | 
place of din in this scheme are also important aspects of the Islamic View. However, beyond j 
the metaphysics and the biology of creation, its cosmology and its eschatology, conn 
dimensions can only be properly understood in the light of elaborating key tawhidic concepis 
relating to fitra, amana, khilafa, and din. 
It is intrinsic to the Islamic view of Man that the burden of morality, freely granted Man 
and freely assumed by him, has its limits and that these limits are borne out in striving for is 


implementation and not for its reinvention, The precept is: 
wlgatas YY} Gai at Y 


“No soul shall have laid on it a burden greater than it can bear”. 
(al-Baqarah 2:233) 


and the invocation of the believers is: Pe Aarts. 
~ 43 ab Y be hss 54) 


“Our Lord, lay not on us a burden greater than we have the 


bear”. (al-Baqar 


White 


: Write a comprehensive ‘ 
g.No. 1 note On the right of j 
slam. ; nheritance granted to women by 


| 
» Which basic rights. ¢ ncaa 
g.No. 2 > 908s Islam grants. 
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Q. No. 3: Elucidate the concept of women's freedom in Isiam | (PMS KP 2013) 


Q. No. 4: Man- as a vicegerent of Allah is held ‘ 
the social evils Discuss responsible to reform Bigg = ra 


Q, No. 5: Explain the mutual right, and duties of s ses and 
mentioned in the social Step-up of Islam be J seks PMs Re ae 


Q.No.6: Explain Human dignity. How islam recognizes it and What efforts 
adopted to maintain the Superiority of man). © | (CCE-2013/ PCS cone oe 
Q.No.7: Determine the status of Huminity in the light of Quran and Sunah. 
(CCE-GB 2017) 


Q.No. 8: Islam has given great status to woman in all regards. Discuss 
(CCE-GB 2017) 


Q.No.9: Write a note on the last Pilgrimage of the Holy Prophet Mohammad (PBUH) .Aiso 
describe Khutba-e-Hajjatul-Wida as Charter of Human Rights. = 
(PCS BALOCHISTAN 2016) 


4. No, 10: What are salient features of Khutba Hujjat-ul-Wada? The Khutba is acknowledged 


as the Magna Charta of Islamic system. Discuss. 
(PCS BALOCHISTAN 2012/ Compulsory) 
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CIVILIZATION AND CULTURE 


{CSS 2016) 


Outline: 
4. Introduction 
2. Civilization 
a. Definition of civilization 
b. Characteristics of Civilization 
3. Culture 
a. Definition of Culture 
b. Characteristics of culture 
4. Culture and Civilization 


5. Role of Civilization in Development of Human Personality and Communities 


Civilization: Meaning and Elements 


“Civilization is social order promoting cultural creation. Four elements 
constitute it? economic provision, political organization, moral tradition, 
and the pursuit of knowledge and the arts. It begins where chaos and 
insecurity end. For when fear is overcome, curiosity and 
constructiveness are free, and man passes by natural impulse towards 
the understanding and embellishment of life.” Will Durant 


Introduction: 

A civilization is a complex society or culture group characterized by a political form of 
government, an economic system, education system, a moral/belief system, language and 
arts. Along with these core elements, civilization is often marked by combination of a number 
of secondary elements, including a developed transportation system, occupational 
specialization, urbanization and class stratification, standards of measurement, formal legal 
system, great art style, monumental architecture, mathematics, sophisticated metallurgy, 
astronomy, scientific sophistry and so on. 


The word civilization is derived from the Latin adjective civil, a reference to citizen. 


Citizens willingly merge themselves together in political, gp cry big Fong wee 
organizations which are in the pocorn hecherrek i jelere to. caviculer shared 
iia pi es bout © ee Ne ek a a reflection on that ws in art, iy Spa hein 
oe hae <4 ae cultural manifestations. Its original meaning is the manne n 


which men live together as citizens. 


Definition of civilization: d material development in human society 
i. An advanced state of ee bi sviobe language, knowledge and the complex 


marked by progress in i 
political and social institutions: 


nen 


Fu 


~~ 7. Art and Architecture: 


"developed and copied by societies. Often the art was used to press visi a 
me , im visitors 

fi people about the beauty and power of a king ora community. 
_ 8. Public Works: 


soe “would help insure the survival of a people. 
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ii, According to Albert Schweitzern "It is the sum total of all progress a 


{ 
every sphere of action and from every point of view in so far as the Progr sa, Mig | 
towards the spiritual perfecting of individuals. ' ’ 

iii, | According to Oxford English Dictionary civilization is “the action o, 
civilizing or of being civilized, developed or advanced state of human Society» of 


cteristics of Civilization: 
iis Civilizations have been distinguished by their means of Subsistence, typeg ‘ 


livelihood, settlement patterns, forms of government, social stratification, economic 
literacy and other cultural traits, System, 


1. Cities: 
As farmers settled in fertile river valleys, they began to grow surplus or extra food 


This extra food increased the population of the settlements. In time, the 
grew into cities, such as Ur in Sumer or Babylon in Mesopotamia. rents 


2. Organized Central Governments: 
As cities developed and expanded, the food supply and irrigation systems Needed jp 
be maintained. Governments, such as councils or religious leaders, began to oversee 
the business and existence of the cities. 


3. Complex Religions: 
Religious leaders would conduct elaborate ceremonies to appease the gods 
(polytheism) and insure a bountiful harvest. Floods and droughts were blamed on the 
gods’ anger so rituals were conducted in the temples. 


4. Job Specialization: 
As civilizations became more complex, artisans and craftsmen were needed to 
maintain specific items and tasks. No longer could individuals do all the work. Now 
some concentrated on teaching, scribing, stonecutting, and so forth. 


5. Social Classes: 
As jobs became specialized so did the status and needs of certain individuals, The 
need for a knowledgeable and educated religious leader was more respected than an 
unskilled worker. Herders were needed and respected for the food, while masons 
were needed for building. The slave was on the lowest rung of the social ladder 
warriors and kings were on top. 


6. Writing: 

Records were needed to keep accounts on trade goods and food storage. Writing 
was needed because the information became too great. In addition, one needed to 
express more complex ideas such as "belief* and "social order’ where pictures and 
words simply would not suffice. 


=— ee er ee 


ee 


This expressed the beliefs and values of a civilization. Different styles were 


The government would order these, althou i ne 
/ . igh costly, to aid and benefit 
community, such things as a wall to protect from attack a canal to aid in irrigation 
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ULTURE: MEANING AND ELEMENTS 


intro? eae has great influence on individ 

bets and pee hes _ lransmited end whared nen pomework. m is a set of traditional 
on to generation, However taren actions and artifasts ia ane eaotg in 

om smitting Knowledge to succeeding pis Sebendent on the man's capacity for learning and 

atuals, artifacts, beliefs and values, tion. In brief, culture is a total sum of customs, 


According to UNESCO, culture i " 
nection with behaviour of peopie in pte Interpreted as art, we speak of culture in 


appraise by it the culture of language, of thought 7 weit Clothing, of physical culture. We 


Social anthropologists distinguish between * “ 
een “material” 
toncldpadie epee = forms, architecture, material goods and equipment's used in 
aad saruey tons cat trade ane Commerce and other social activities, In the latter 
pupa lectual traditions, beliefs, myths, legends and other forms of 
Culture has three dimensions Firstly, ita normativ i 
; HONS. Firstly, @ system, by which there is a 
social contro! in the form of Sanctions, which make people follow serineaihy accepted moral/ 
ethical norms. Secondly there is an expressive System; music, art, literature and so on are 
cultural expressions of people, Thirdly it is a system of ideas which enables members of a 
society to interpret the world meaningfully and the process by which culture influences a 
social system is called institutionalization. 


and “non-material” culture. The 


Definition of Culture 
> Professor White defines culture as: 
“Culture is symbolic, cumulative and progressive process", 
» According to Redfield “Culture is an organized body of conventional understanding 
manifested in art and art craft, which persist through tradition and characterize a 


certain human group”. 


Characteristics of Culture: 
a. Culture is learned: Culture is not inherited generally but it is learned and acquired. A 


rake Dante P . Cultural learning can occur by 
chi nstilled with cultural values at an early age. | ' 
termed learning and by formal learning. Enculturation is the process of learning 
val f one’s own culture from childhood. If a person learns the culture of a society 
rise sy raised, it is called acculturation, 


in which he is 
. te sgh : dial Culture is not static it is dram. It evolves according to 
changing othe political, economic ee Pt tae a acl vated io 
¢. Culture is shared: Culture is socially shared by the members of a society. 
i certain widely held and commonly 


i h 
Soopud ahi that oo ken Pe it from other cultures. The sharing of values is 
accepted values 
re the agency of janguage- 
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Elements of Culture: 
a. Belief: Beliefs consist of large number of verbal or mental statement al 


based on person's specific information and judgment of something about ty 
Belief system aides man in differentiating right from the wrong, goog from ¢ 
lawful from the unlawful. ; the 
b. Values: Values are socially practiced norms which are very difficult to chi ; 
are shared by most of the member of the society. "M8 any 
¢. Customs: Customs are apparent modes of behaviour that form Culturalty 
or acceptable ways of behaving in particular situations, They consist of eve 
routine behaviour. For example marriage is done through social customs —/ "7 
d. Rituals: A ritual is a series of symbolic behaviours that occur in fixeg Sequen 
are repeated most often. Funeral obsequles in a given group may be calleg fh C2 ang 
e. Language: Language is considered to be a system of Communicating win , 
people using sounds, symbols and words in expressing a meaning, idea Or th hided 
Many languages use gestures, sounds, symbols, or words, ang hia 
Communicating concepts, ideas, meanings and thoughts. This language can be a 
in many forms, primarily thought oral and written communications as wel) Ss inl 
expressions through body language. using 
Symbol: is anything that stands for something else. The symbolic Characteristics o 
culture are a subtle, notion, as are all symbols. Symbols are seen in every act of 
ith. 


m 


Stories: Culture is often embedded and transmitted through stories, whether they are 
deep and obviously indented as learning device or whether they appear more subtly 
The stories preserve cultural heritage and national psyche of a group. 


h. Artifacts: Artifacts are the physical things which have particular symbolic value for 
culture. F 


Layers of culture: 
There are three layers of culture which are: 


a. Body of cultural tradition 
The body of cultural traditions distinguishes one society from the other. When people 


speak of Arabic or Western Culture, they are referring to the shared language, 
traditions, and beliefs that set each of these peoples apart from others 


b. Subculture 
The Second layer is the subculture. In a complex diverse society, people have come 


from many different parts of the world, They often retain their original culturd 
traditions. As a result they are likely to be part of an identifiable subculture In re 
new society. The shared cultural traits of subcultures set them apart from the rest 
their society. 

c. Cultural universals e~ 
The third layer consists of cultural universals. These are the learned nae in 
patterns that are shared by all of humanity worldwide. No matter where people ad 
the world, they share these universal traits jike respect for parents / elde’s 
affection for children... 


Cultural diversity: le, such 4 
Cultural diversity refers to cultural differences that exist between peor’ "societies 


language, dress and traditions. There are also significant variations in the way 


Islamic Civilization and Culture 


3 In hared conceptio: i i ith 
e themselves, In their shar Ption of morality, and in the ways they interact wi 
mironment Cultural diversity is the variety of human cultures in a specific region or in 
word as 2 whole. Cultural diversity is a necessity for human kind as biodiversity is for 


wa of Cultural Diversity: 
pimension® 
7. Cultural values 


2._Religious beliefs 
3, SocialNorms 4. Education 


5. Orientation towards life 6. Status of Gender 


7. Geography 
9. View points 10, Political and Economic system 
rif ethnicity —*' A. Literary outook 


CHARACTERISTICS OF ISLAMIC CULTURE (CSS 2016) 

i God-centered: \slamic culture is God-centered, Muslims uphold strict Tawhid. 
Muslims believe in divine guidance that came to us through God's many prophets 
and messengers and finally through the Last Prophet Muhammad (PBUH). Muslims 
believe in life after death and the Day of Judgment, Muslims emphasize worship and 
devotion: prayers, fasting, Zakat and Hajj. Muslims also uphold that Allah has allowed 
us certain things and has forbidden us certain things. Muslims emphasize 
the Halal and avoid the Haram. 


i. Egalitarian, tolerant and fraternal; |slamic culture emphasizes that all people are 
equal. Muslims do not accept any color bias or racialism. Muslims believe in the 
worth and value of all human beings and all creation of God. Muslims believe in the 
freedom of religion and accept no compulsion in matters of religion. Islamic culture is 
tolerant of people of all faiths, especially the People of the Book. Muslims believe that 
all Muslims are brothers and sisters. The sense of brotherhood in faith must be very 
strong among Muslims, regardless of the geographic boundaries or changing political 
or economic conditions. Muslims also must keep good relations with all human 

beings, especially our neighbors. 
li,  Dignifying and moralistic: Islamic culture places great emphasis on the dignity of 


human beings and their morality, Muslims emphasize truthfulness, honesty, modesty 
(Haya), cleanliness or Taharah. Muslims are against extravagance, show off, or 
extremism. Islamic culture teaches self-confidence and self-reliance. It emphasizes 
charity and generosity. Islamic culture is family-oriented with great emphasis on good 
spousal relations, good care of children, extended families, love and respect for the 
elders. Muslims abhor adultery, fornication, homosexuality, gambling, or use of 
intoxicants. Wherever Muslims live at any time and among any people we must 
uphold these values. Muslims cannot be true Muslims if Islamic culture compromises 


Wy secaarhppee rid affirming and not world-denying or ascetic: Islamic 
aay i , wo attir! ¥ b b oxi 
Dynami poorest ange, sc se, remova of resin and ot 
_ Islamic culture encourages learning, education, seeking of or seri _ hes 
culture makes no bifurcation between the religious and secu a —_ raed an sete 
" believe that all knowledge is important. Jeesioecipionare tons a repens ood 

and willingness to accept the wiedom from any Sour: at cheat ardidtakeouat 

; as siecle aesthetics, health,-healthy environment and c : 
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v. Non-exclusivist but Da'wah-oriented and optimistic: Finally Islam; 


emphasizes promoting good things with wisdom and patience. Islam “oe 
dominating or colonizing culture, but it is also not an exclusivist ang jg, Mot, 
culture. Muslims believe in inviting all people to Islam without Coercion 

culture teaches to listen and dialogue with others. Muslims believe that huma Ian. 
is good and if people are given chance to know and learn Islam as it ls, ¥ Win ott 
it satisfying and fulfilling. Muslims strongly believe that the truth will preys ny 
falsehood will vanish. Islamic culture emphasizes patience and urges ail ang 
working in a steadfast manner and put our total trust in our Creator, Allah the 
and Sustainer of the worlds. Long 


CULTURE AND CIVILIZATION 
Civilization can be distinguished from other cultures by their high level of com 
and organization, and by their diverse economic and cultural activities, According to Deity 
Advanced Learners Dictionary culture is "the custom and believes, art, way of life ANd sor: 
organization of a particular county or particular group." On other hand civilization is “ag 
human society that is very developed and organized" and “all people in the world 8Nd the 
societies they live in, considered as a whole. 


The relationship with our daily life differentiates between culture and Civilization 
Culture is what people pass down from generation to generation and what people do in ther 
daily life. In addition culture and social structure influence each other. On the other hand 
civilization is what people create by advancement of human's wisdom. Moreover culture isa 
géneric form of life style, religion the way of thinking and so on and civilization is general term 
of development of technology and economy in order to make more convenient life, ) 


ROLE OF CIVILISATION IN DEVELOPMENT OF HUMAN 
PERSONALITY AND COMMUNITIES 
For this we rely on the description of Will Durant, in his grand review Story of 
Civilization: 


"Civilization is social order promoting cultural creation. Four elements constitute it 
economic provision, political organization, moral tradition, and the pursuit of knowledge and 
the arts. It begins where chaos and insecurity end. For when fear is overcome, curiosity and 
consimuctiveness are free, and man passes by natural impulse towards the understanding 
and embellishment of life." 


Physical and biological conditions are only prerequisites to civilization; they do net 
constitute or generate it, Subtle psychological factors must enter into play, There must be 
political order, even if it be so near to chaos as in Renaissance Florence or Rome; men must 
feel, by and large, that they need not look for death or taxes at every turn. There must be 
some unity of language to serve as medium of mental exchange. Through church, or farily 
or school, or otherwise, there must be a unifying moral code, some rules of the game of ife 
acknowledged even by those who violate them, and giving to conduct some order a” 
regularity, some direction and stimulus. Perhaps there must also be some unity of be 
belief, some faith — supernatural or utopian — that lifts morality from calculation to bese 
and gives life nobility and significance despite our mortal brevity, And finally there must 
education — some technique, however primitive, for the transmission of culture. ae 
through imitation, initiation or instruction, whether through father or mother, teacher li ' 
the lore and heritage of the tribe — its language and knowledge, its morals and iii 
technology and arts — must be handed down to the young, as the very instrument 
which they are turned from animals into men. 


The disappearance of these 

a civilization. A geological Conditions — sometimes of even am: 

ic like that which wiped Sop lly : shee bea pith eh petite 
Population of the Roman Empire under the 


For civilization is not something inborn or i - i 
ag pasa da yg interruption in is hnancinper te cerusaarranbaees 
technique of transmitting civilization. ast only by education, which may be defined as the 

Civilizations are the j F A 
bound the generations Ssguiter taataine pre ong oe - we tad writing, 
commerce and a thousand ways of communication may bind the civilizations together and 
preserve for future cultures all that is of value for them in our own. : 

In sum it can i ivilization i ; ‘ 
communities as it gives bith iste. Ween athe 
Political organization/ administrative system. 

Legal system 

Establishment of peace and harmony 

Protection from hunger, shelter etc. 

Technological innovation 

Education and scientific advancement 

People are not independent, so that everyone works, forming an economy, making 
the group self-department. . 

8. People can work together to solve problems and create new things. 
9, Urban centers/ cities 

10. For the survival of humankind 

11. For exploiting natural resources in a better way. 

12. For gratification of aesthetic sense/ instinct 


13, Language and writing 
14. Public works 
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MOTIVES AND FACTORS OF ISLAMIC CIVILIZATION 


Outline: 

1. Belief system 

2. Man and Universe 

3, Freedom of Thought and Action 
4. Equality-Brotherhood of Mankind 


All intended activities and willful actions of men usually stem from their Conception 
reality and basic ideology which may be called motives and factors. The motives and f; 
of Islamic civilization are as under: Bar, 


1. Belief System: 
The most important feature of Islamic civilization is the belief in some basics realities 


This dogmatic belief frees man from fear, doubt, superstition, ideological vacuum and gives 
meaning and purpose to life. This belief system inculcates in man a sense of responsibility 
and accountability which urges him to do good and refrain from committing bad deeds. The 
belief system of Islam is comprised of following five realities: 

i. Belief in Tawhid 

i, Belief in Hereafter 

iti. Belief in Angels 

iv. Belied in Prophets 

Vv. Belief in Revealed Books 


2. Man and Universe: 
The second important factor of Islam civilization is that: This universe has been made 


for humankind. 
* Allah has honoured man as the best of all creatures and dignified the children of 


Adam. 
o1-<4 . a oh, ge s piteice > ceY - . 
lita) Ge phliigg Jaa jal 6 phtthas ao) 0 

~ hase UMS Hoe iS Ale 
“And surely We have honored the children of Adam, and We carry 
them in the land and the sea, and We have given them of the good 


things, and We have made them to excel by an appropriate excellence 
over most of those whom We have created.” (Israa 17:70) 


4 Man has been made vicegerent of God on Earth. 
“44S Gn VI ded ol 
(al-Baqarah 2;30) 


“I am going to place in the earth a khali/’. 


— I /Stamic 
é The purpose of man’s existence on & widens ee ee 297 
fs) . 


“And I have not created » , Yay Y oyhy ball &é HA la: 
serve Me.” the jinn and the men except that they id 
(al-Dhariyat 51:56) 


Allah has blessed man with knowledge and th 
nd can cause s inkin 
Gran ond nt man has Been mage a 20/20cemn nse Mn a 
3. Freedom of Thought and Action wing 
) According to Islamic teachings, Allah has granted 
action. But he is responsible to Him for all his actions in the horas rid freedom of thought and 
* Moen nd women on | 
mankind in general and of both gender in nereys," The very fot a ern uy of 


agen * es etene . ites vad s efistss ; = a 
lel Ge palin aul; x i patil al b lias Ad; 

~ Await UL Se 8 fe hulu; 
“And surely We have honored the children of Adam, and We carry 
them in the land and the sea, and We have given them of the good 
things, and We have made them to excel by an appropriate excellence 
over most of those whom We have created.” (Israa 17:70) 


ELEMENTS OF ISLAMIC CIVILIZATION 


Outline: 
Pillars of Islam 
Political Organization of Society 
Family System 
Concept of Lawful & Unlawful 
Development of Science and Knowledge 
Fulfillment of Aesthetic Sense 
Elements refer to those practices (o=il_4 « </>!) which have been mad Obligatory og 
Mustims and they are required to offer them without fail. These are; ve 
1. Pillars of Islam: 

For the purification of their soul and establishing of relation with Allah Almighty, ism 

has made obligatory upon all Muslims five pillars which are: 


S aa 


PA hw 


i, To testify-Tawhid& Risalat 
ii, Prayers 
ii, Zakat 
iv. Fasting in Ramadan 
v. Hajj 


2. Political Organization of Society: 
It is incumbent upon all Muslims to live a politically organized life. For the purpose, 
they may elect /select a leader (Caliph or imam) to end anarchy. The basis of Islamic poftica 
system is consultative democracy and it rejects "Divine Right to Rule ", dictatorship, etc. 


A Muslim leader is entrusted to implement Sharia, maintain law and order. cony As 
public welfare, and defend the frontiers of Islamic state etc. Islamic political system ‘a 
distinguished by rule of law, public welfare, accountability, equal rights, social justce 


protection of minorities. 


3. Family System: oil 
The establishment of family system through the agency of nikah |s a pte 9 the 


Islamic civilization. Islam has defined the regulation concerning nikah, divorce an dots 
gratification of sensual needs which have been operational since advent of Islam. Islam 
not allow unchecked license and permissiveness. 


4. The Concept of Lawful &Uniawful: jail 
Islamic civilization refrains from particular things which have been declared 
All other things are lawful. Islam has declared for instance, usury, adultery pork etc: 


5, Development of Science and Knowledge; pot 
In Islamic civilization, the acquisition of knowledge has been made obliga y and 
every Muslim, male or female. The knowledge of all kind, scientific, technological. of 
theological, has been sanctioned by Islam. This is the reason that Muslims 


a 


| ae 
islamle Civilization and Cult: . 
tched excellence during the Abbasid reign, called wes 


yaa ined highest ti ‘S 
wims attained hig terary scientifi olden Age of Islam” whe: 
Mygequert!Y led to European Renaissance. philosophic and legal accomplishments which 


Economic System 


jslamic civilization provides for a 
=i N economi 
recognizes limited right to own property, abolishes ony peor es '$ just, socialistic, 


7. Fulfillment of Aesthetic Sense: 


islamic civilization caters for aestheti i 
lawful guniawful, og aut cleanliness and pufcect ate rip he cagsifber Sesser 
needs. There is “ asic difference between an animal and a human Keir ; op ‘otha 
while the needs of an animal are confined to the mere satisfaction of ms = 1 ca te 
virements of man go beyond that. He is also endowed with the setthaiie sae om 7. 
taste i rps ecg deat heagen The Qur'an respects this leaning and Sridency hae 
2a f€s and consi i i 
ion im ceo kane siders it as a necessary element in the growth and 


“Say:Who hath forbidden the adornment of Allah, which-He hath 


brought forth for His servants and the good things of His providing"? 
(al-Aaraaf 7:32) 


Thus it gives full encouragement to the appreciation of beauty in its various phases of 
arts as well as objects, with the only proviso that the limits laid down in the Quran are not 


transgressed. 
A hadith says: 


alan! Kaay Sper abil ot 


“Allah is sublime and lovers sublimenses". 


= 


DISTINCTIONS /FEATURES OF ISLAMic 


CIVILIZATION 
(CSS 2018, PMS PUNJAB 2945) 


4: 

2. Self-Purification / Tazkiyah al-Nafs 
3. Ehsan 

4. Dignity of Man 

5. Equality 

6. Social Justice 

7. Tolerance 

8. Rule of Law 

§. Moral Values / Moral System in Islam 


sé 
. 


TAWHID: 
The starting point of Islam is the belief in. Tawhid. Tawhid is a revolutionary concept 


and constitutes the essence of the teachings of Islam. It means that there is only one 
supreme Lord of the universe. He is omnipotent, omnipresent and the sustainer of the word 
and of mankind. Tawhid is the basic tenet to which Prophet Muhammad (PBUH) asked 
humanity to adhere. It is an important metaphysical concept and answers the riddles of the 
universe. It points to the supremacy of law in the cosmos and the all-pervading unity behind 
the manifest diversity. It presents a unified view of the world and offers the vision of a 
integrated universe. It is a mighty contrast to the piecemeal views of the scientists and the 
philosophers and unveils the truth before the human eye. After centuries of groping in the 
dark, man is now coming to realize the truth of this concept, and modern scientific thought Is 
moving in this direction. But it is not merely a metaphysical concept: it is a dynamic belief 

a revolutionary doctrine. It means that all men are the creatures of one God and that they a 
therefore all equal. Any discrimination based on color, class, race, or territory is unfou 
and illusory. It is a remnant of the days of ignorance that chained men down to servilt 
Humanity is one single family under God, and there can be no sanction for those poe 
Men are one and not bourgeois or proletarian, white or black, Aryan or non-Aryan, wesle ohel 
or easterner. Islam gives us a revolutionary concept of the unity of mankind. The Pro 
(PBUH) came to unite humanity on the word of God. 


(Note: For detailed discussion on Tawhid, kindly peruse the relevant topic in Chapter 1) 


Fcc Ns gg lc i 
2, TAZKIYAH AL 


-NAFS | SELF-PURIFICATION 
(CSS 2017 & CSS 201 8) 


outline 

Introduction 

Meaning and Concepts 
Al-Ghazali's Views on Tazkiyah al-Nafs 

Stages of Nafs 

Tazkiyah Nafs in the Light of the 

impacts of Tazkiyah al-Nafe !@" 44 Sunnah 
a. Impacts on Individual Life 

b. Impacts on Society 


Pe rer> 


Introduction ; : 

The purification of soul is the most important theme in Islamic theology because it is 
important method to attain pleasure of God. Tazkiah originally meant pruning the plant — to 
remove what is harmful for its growth. When the term is applied to the human personality, it 
means to beautify it and to remove from it all evil traces and Spiritual diseases that are 
obstacles in experiencing Allah. In Islam, the ultimate objective of religion and sharish and 
the real purpose of raising prophets from among mankind was performing and teaching 
feztiah. Tazkiah is an Arabic-Islamic term alludin 


g to “tazkiyah al-nafs" meaning "purification 
of the self". This refers to the process of transforming the nafs (carnal self or desires) fram its 


deplorable state of ego-centrality through various Spiritual stages towards the level of purity 
and submission fo the will of Allah. Its basis is in learning the shariah and deeds from the 
sunnah and applying it in your own deeds through life resulting in spiritual awareness of Allah 
(being constantly aware that He is with us by His knowledge and knows all that we do, along 


with being in constant remembrance or Dhikr of Him in your thoughts and actions) being the 
highest level of fhsan. 


Tazkiah is the task of giving form to the act of righteous living itself: treating every 
moment of life with remembering one's position in front of Allah. There are three types of 
Nats: Nafs-al-Ammarah, Nafs-al-Lawwamah and Nafs-al-Mutmainnah. 


Purificati ul is a prerequisite for closeness to God. Indeed, the whole point 
Of morality aif cucu to fois nate soul. It is only then that the soul re arin. 
ba ant relecting uimoet rciaion and Int om al et nciwionn and, 
Piritual he in purification o | 1 
tification ih oust ae we virtues, This was actually the mission af the ore 
Muhammad (PBUH). Allah chose him and appointed him as our Teacher sei rang! ni . 
ik: Tazkiyat al-nafs is most relevant with individual development and mental he 
Is Modern age. 


M . 

ie greg h means the removal of undesirable growths and 
Pur ares Se it denotes the self-imposed sl na egg 
saiicating those rah aa within the human self, which aon ung the wreak 
‘“ ent. It ean be understood that the eradication consisting in res 


i eee 


iit 

« \v 

between good and evil that rages in human soul. The “nals” Is a lustful force Con | 
the whole body jointly and is the place of origin of the blameworthy chara ty ie 
Purification is clearance of all blameworthy characteristics and It's taking on the attri \ ih 
the praiseworthy characteristics. tte if, 


Meaning of Nafs: ; i 
The word nafs is used in Quran in two senses: | 


i. First, self or soul, For example, Allah says in the Quran: v 
uf 

i 

“And remember your Lord within yourself.” {al-Aaraaf 721-205) ; /; 

. } i ¥ 

i. | The second way the nafs has been used in the Quran frequently is that the nafeig sh 
@ specific part of our self and it is that part of our self that has desires, appetita .” tA 
anger, passion, lust, desire, etc. It is also called the carnal self or the camaj “ee, " 
This nafs is not part of the Ruh, its part of the physical human being, This Mafsis pag wi 

of our physical self, even though it is not part of our physical body. ¥ 
Meaning of Tazkiyah al-Nafs Ht tirade ¥ 
a. Literal Meaning: / 


| The terms “Tazkiyah" and “Nafs” are derived from Arabic. “Tazkiyah' literally means 
“Purification or Cleansing” and “Nafs" means the “Soul”. When the two terms ae 
phrased, they mean, “Purification of the soul.” Term of fazkiyah in the Aretic if 
language means purification of something (from adulterants), its growth and 
development and to bring it to the height of its perfection. Thereafter in Sufism, the * 
term fazkiyat al-nafs, means purification of soul from bad characteristics (al-Akhieg * 
al-Majmumah). The concept of tazkiyat al-nafs was explained by a number of Sufs, * 
especially al-Ghazali. In his conception, tazkiyat al-nafs has been explained by te * 
Qur'an: ' 


lala Ja GI 85 AIS 5 Ja alll 8 


“He who purifies it will indeed be successful, and he who corrupts it is 
sure to fail.” (as-Shams 91:1-10) 


- ii. Therefore literally the term encompasses two meanings: one is to cleanse and putt 


from adulterants, while the other is to improve and develop towards the heigit 
perfection. 


b. Technical / Conventional Meaning: woe afd 
j. Technically it conveys the sense of checking oneself from erroneous tendencies re 
beliefs and turning them to the path of virtue and piety (fear of God's displeasl | 
and developing it to attain the stage of perfection. The word zakat (alms tax) ty 
from the same Arabic verbal root, since zakat purifies an individual's wealth © 


recognition of Allah's right over a portion of it. It finds its origin in the 
command to: : 


Islamic Civilization and Cultura - 303 
Sy ate i} She (ee an | eee a ‘ 
és 5 a! 3 gs % taste Se. * 
Aga > ApSiag pe ght Ahi agll jal ye ak 
a ee a rh we 
| bale Aas ‘aul 53g) Che A 
‘Take charity from their Possessions 


purify them thereby, and bl 
is a comfort to them, and God is ahs 


to cleanse them and 
Indeed your bleasing 
-hearing, all-knowing”, 

(al-Tawbah 9:103) 


j, ton Kathir (1300-1373) sald in 
Tazkiyat al-Nafs, as part of his 
*Tazkiyat al-Nafs” is cleansing th 
wastes, reducing its bad habits, 


ji, Or. Anas Karzoon offered the following definition of i 
; d the f tazkiah al- 
purification of the saul from inclination towards evils and sins, and the development of 
its fitrah towards goodness, which leads to its uprightness and its reaching ihsaan.” 


iv. According to Al-Ghazali (1058-1111) “Tazkiyat al-Nafs is educating (th 
é ; ‘ x @ heart or the 
soul), thus, any nation without education possesses no good”. Techicaty, according 
to Imam Al-Ghazali, “Tazkiyat al-Nafs" means, “completing the perfection of one’s 


“ (Nafs) by cutting down its desires, and allowing its noble characteristics to 
evolve. 


nafs, "It is the 


Aj-Ghazali's Views on Tazklyah al-Nafs sat 

Al-Ghazali's tazkiyat al-nafs is related to Individual growth and development. He 
expounds a distinct concept of individual growth and development. A human being is, body 
and soul, matter and spirit. It is the unique balance between the two contrasts that makes 
humans what they are, the highest creation. The original condition of the human being is that 
of filrah which is uprightness. According to al-Ghazali, a human being is born in a natural 
state of purity (fitrah al Islam). The potential to do good or bad exists. It is the early 
environment that determines how those potentials are enhanced. If the environment is goad, 
the good potentials are promoted. if itis bad the bad ones are. 


The nafs can be purified by acts of ibadat, avoiding the forbidden, generaily being 
conscious of the Creator (with dhikr), constant meditation about the creator and creation {with 
tafakkur), and apply good morals {akhlaq mahmudah) in life. ALGhazali's tazkiyat ab-nafs is 
clse to morality. Acoording to him, morality is conscientious action in accordance with the 
moral law (akhlaq), But conscientious action is not possible without the possession of purity 
of motive by the moral agent, which in its turn necessitates a continuous psychological effort, 


named in tasawuf terminolagy as tazkiyat. 


According to al-Ghazali the essence of a person is the nafs and not the physical 
body. Thus personality and behavior are referred to as the nafs. 


Meaning of nafs: it has two meanings. * 
L First, it means the powers of anger and lust in a human being... re cohighenanahes 


“nafs" as the comprehensive 
” the people of tasawwu, who take “nals” a 
word ral ha wo O uaiait a person. That is why they say: one must certainly do 


battle with the soul/self and check it ‘aan Being in reality, his self and his 
i, Seco ani afs is the spirit, the human being in 'e5°Y. 
Mes rater "t : jescrbed differently according to its different states. If it 


assumes calmness under command and has removed from itself the disturbance 


ES eee ee, oo ee EZ 
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caused by the onslaught of passion, it is called "the satisfied soup (hry, 
nm 


mutma'inna).,. In its first meaning the nafs does not envisage its roy, 

because it ie kept Itself far from Him: such a nafs is he the party on ug 

However, when it does not achieve calmness, yet sets itself agaings 

passions and objects to It, It is called “the self-accusing soul” (al-nafs gy 4 

because it rebukes its owner for his neglect In the worship of his master. i 

up all protest and surrenders itself In total obedience to the call of pase "Ging i 
olns evil” (al-nafs al-ammara bj al-sy') ‘ing ) 


shaytén, it is named “the soul that enj 
could be taken to refer to the soul/self in its first meaning. 


f 
In this respect, al-Ghazali fellows other Sufi figure such as Abu Thatib g i 
mentioning that the “nafs” is a lustful force connected to the ner body jointly only hy 
place of origin of the blameworthy characteristics. It purification is Clearancg at if, 
blameworthy characteristics and it's taking on the attributes of the Prana, Nha 
characteristics, fe: 
The Holy Qur'an affirm the existence of two aspect of human nature, je. al-nats f 
Ammmrah (the Impelting of Carnal Self) and at-nafs al-Lawwamah (the reproaching Of Mery fs 
self) and the conflict that occurs between them, Therefore, it affirms that the Situation iy F 
conflict has to be resolved through discarding the behests of the al-nafs al-Ammarah at hg fu 
instance of al-nafs al-Lawwamah, thereby enabling the self to transform Into al-natg 2s . 
muthmaiinnah. |ts through undertaking this kind of process that an individual can achive the fA, 
tazkiyat al-nafs as what has been said in the Holy Qur'an: 
455) Sgile sf5 Apedil So Vyig apd Cai 5 Gated cle a by a 


wih ll JB IAS Sy tals Sh hs gis] Ge 

“Certainly Allah conferred a benefit upon the believers when He raised a 

among them a Messenger from among themselves, reciting to them His 4 * 
communications and purifying them, and teaching them the Book and " 

the wisdom, although before that they were surely in manifest error.” ba 

(Aal-Imran 3:164) ap 

| htt 


According to al-Ghazali, that tazkiyat al-nafs can be attaine only with the help for al 
Allah, The Qur'an declares that Allah purifies whom He wants (al-Nisaa 4:49). 


AL i 3 Per nee Lar | ial a 
Galles V5 20th Sa 55) ail a" agetll 5 855 Gy) ol 5H 
“Have you not considered those who attribute purity to As 
themselves? Nay, Allah purifies whom He pleases; and they shall | hy) 
not be wronged the husk of a date stone.” (al-Nisaa. 4:49) My 
All human effort at Tazkiyat should always be accompanied by supplication i 
Allah's intervention else human effort will bear no fruit. On the other hand, it is illogical he 


human to make no effort and passively expect Allah to in mans must play 
role before expecting Allah's help. tervene, Hu 


Theory ef regis of Nafs vis-a-vis Tazkiyah al-Nafs of 
ae rom the description of the nafs, it appears that al-Ghazali accepts the theo" 
faculties of the nafs, which are two in number. He refers to its first faculty as lowe! My 
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and the second faculty as 
nae) spn anger (ghadab).He remarks that 
! has parrot | quien Wiha oe by thelr equilorium as sop Kou Goat 
nafs « ’ are r desire h ? 
ov characteristics are begotten from them. hs awe) ae ey val sper re he 
equ E Purificat jeved by the 


According to al-Ghazali, that hawa and 
: adab fluenced : 
whispering. Satan is an enemy of humans. A human Fs wih i ‘lay pure "niece vohert 
against get agra Satan has limited influence over human action. He causes 
ah ( a mace He leads astray. Satan is never away from humans. Every 
human has @ Satan around him. The Prophet (PBUH) in a very revealing metaphor said that 
gatan circulates in the human body as does the blood. Satan will always try to confuse 
humans. He, for example, will attempt to prevent the human from waking up in the morning to 
. The human is however not helpless against Satan. There are many simple actions that 
will chase Satan away and all of these are part of the process of tazkiyat al-nafs. 


To describe this theory of purification of the nafs, al-Ghazali divides the nafs into two: 
moderate and excessive. He explain that when lower desire is excessive, it will produce the 
quality of lust (shahwah), covetosness (hirs), expectation (‘amal), vileness (khissah), 
paseness (gana‘ah), avarice (bukhi), cowardice (jubn), back-biting (ghibah) and calumny 
(buhtan). Otherwise when the faculty of lower desire is successfully moderate, many 
praiseworthy characteristics will appear in the nafs such as modesty (jud), generosity 
(sakhawah), love (mahabbah), compassion (shafagah), respect (ta‘zhim) and patience (sabr). 


Furthermore, al-Ghazali explains that when the faculty of anger Is excessive, it 
will produce arrogance (fakabbur), antagonism (adéwah), rage (hiddah), vanity (‘ujub), pride 
(fakhr), conceit (Khuyala) and lying (Khadhb). He also elaborates that if the faculty of anger 
able to act, it will produce rancor (hiqd) and if it is unable to do so, it will produce the quality of 
weakness (‘ajz) and idleness (Kas/). Therefore he says that when the faculty of anger is 
moderate, the praiseworthy characteristics will appear in the nafs such as humbleness 
(tawaddu’), gentleness (hilm), sense of honor (muruwwah), contenment (gand‘ah), courage 
(shaja'ah), generosity (bad!) and affection (ithar). 


For this phase, al-Ghazali urges man to purity his nafs until he achieves this kind of 
moderation of these faculties, which he names it as equilibrium (/‘itidal). 

Al-Ghazali then says that after the purification of the nafs is achieved, man should 
busy himself with cleansing the heart (qalb), which he describes as being able to ruin the 
whole body when it, ie. the heart is ruined. Al-Ghazall cites the popular Tradition from the 
Prophet Muhammad (PBUH): veh 
Truly, in body is a chunk of meat, when it is good, the whole body will be 


good by it and when it is ruined, the whole body’ will be ruined by it, 
indeed ‘is the heart, a chunk of meat suspended beneath the chest to 


the left side. 


“Know that the ga/b can have rightness and wrongness; it is 
is in its turbidity. Its purity is in the soundness of its 
When the senses are sound, the 


Al-Ghazali_ says: 
"ghtness is in its purity and its wrongness 
hear 2nd its turbidity is in the deficiency of its senses. 

rt will be sound", 

Like other sufi masters, al-Ghazall regards the galb as being like’a mirror, which 
STOWS rusty like iron. He quotes the tradition from Apostle of Allah. 


Qalb become rusty as iron becomes rusty. It was said: “With what can it be polished, 


ur'an. Such a qalb, he suggest may be polished by struggling against desir 
geod characteristics, seclusion, solitude and continually remembering (zikr) Allah 
Polishing the qaib, al-Ghazall says that the qaib will manifest “vision of lights (mush "tug 
anwar}, unveilings (mukashafat) of the unseen and manifestation of divinity (tajagt ta 
rububiyyah), commensurate with the stations (magamat) and the states {ahwal), ar 


According to al-Ghazali, tazkiyat al-nafs is jihad al-nafs (struggle o¢ Nafg 
Prophet (PBUH) described this struggle, jihad al-nafs, as the jihad al-akbar (big gt ) The 
this Hadith: “We returned from the jihad al-asghar to the jihad al-akbar.” His cop, .99)in 
asked him, “What is the jihad al-akbar?" meaning, "What could be greater thay 0% 
against unbelief, in the way of God and expecting to die at any moment?” He repjieg 

jihadal-nafs." rls 


Concept of self-purification in the light of the Qur’an and Sunnah 
According to Islam, obtainment of fa/ah in this life and the next is directly COnnectag 

to fazkiah. This is based on the Quranic verses: 

AES Sy AS 85 UHI a alg 


He will indeed be successful who purifies it and he will indeed fail whoever 
pollutes and corrupts it. {as-Shams 91:1-10) 


This illustrates that Allah created the human soul with both evil and goad inclinations, 
and endowed man with the ability to distinguish between the two: eternal falah is achieved ty 
choosing good in the struggle instead of evil and striving to make it prevail. Similarly, Allah 
Says in sura as-shu'ara : : 


= gain cal ih oil a VS slh V5 Da 4a Y 58 


"On that Day, neither wealth nor children will be of any benefit, only he 
{will be happy] who comes before Allah with a sound heart free of evil.” 
(As-Shuaraa 26:88-89) 


Thus, the only people who will be saved from punishment on the Day of Judgment 
are those possessing quiub salima (sound hearts). The phrase “salim" (sound) is related © 
the word "as/ama" because "Islam" is moving towards that state of soundness. 


Self-Purification was Aim of all Prophets: 

One of the main tasks of all the Prophets and a major aim behind all their endeavo® 
in teaching the divine message was to help people to purify their souls. Referring to 
mission of the Prophet Muhammad (PBUH), the Qur'an says: 


cash pgabss agS 525 sau) agile 


5 Hs Yay Gah A oat ol 
pant Whee gil Ob Sys | gil S1g AST 
“He is the one who has‘sent amongst illiterate people an apostle from among 


themselves who recites to them His verses and purifies them and teaches the 
the Book and the wisdom.” (al-Jumuab 62:2, 


ng 
Thus we see that one of the tasks of the Holy Prophet (PBUH), in addition to recil ; 
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e Qur'an and teaching the Qur'an and wisdom, was to help us to purify our souls, Indeed 
the appointment = Spies Muhammad (PBUH) for such toate was me to the prayer 
of Abraham (PBUH) and Ishmae! (PBUH) after they raised the foundations of the House 


(ka’bah): 
_palall SM 2] ATLA EG ut 2 ete ate te ahs Plath erm 
Gey ceeds Ue at Ce ate Oe 1a bla 5s Ys 
ahi Uile 55 UE lg al dae Sal hb ag al ats Ue UE 
Gide wilt a edhe tt gre Meant ca WY O49 ns i) 
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CARE ESS hear 


“4nd when Ibrahim and Ismail raised the foundations of the House: Our Lord! 
accept from us; surely Thou art the Hearing, the Knowing: Our Lord! and 
make us both submissive to Thee and (raise) from our offspring a nation 
submitting to Thee, and show us our ways of devotion and turn to us 
(mercifully), surely Thou art the Oft-returning (to mercy), the Merciful. Our 
Lord! and raise up in them a Messenger from among them who shall recite ta 
them Thy communications and teach them the Book and the wisdom, and 
purify them; surely Thou art the Mighty, the Wise”. (al-Baqarah 2:127-129) 


th 


In three places in the Qur'an, God says that He has sent the Holy Prophet (PBUH) to 
do the same thing that Abraham (PBUH) and Ishmael (PBUH) had wanted: to recite for the 
people the verses of the divine Book, to teach them the divine Book and wisdom and to purify 


their souls. 

The hadith of the Prophet Muhammad: ("my religion is based on cleanliness"), does 
not refer to outward cleanliness alone; it also alludes to the soul's inner purity, Al-Khatib al- 
Baghdadi narrates in his "Tarikh" on the authority of Jabir that the Prophet returned from one 
of his campaigns and told his companions: "You have come forth in the best way of coming 
forth: you have come from the smaller jihad to the greater jihad.” They said: "And what is the 
greater jihad?" He replied: "The striving (mujahadat) of Allah's servants against their idle 
desires." 

When some Sufi masters were asked about the meaning of Islam, they answered: "(It 
is) slaughtering the soul by the swords of opposition (to it)." The famous Sufi master Mawlana 
Jalal al-Din al-Rumi has argued that the constant struggle against nafs is jihad al-akbar (the 
greatest war). To attain perfection, it is necessary to struggle against lusts and immoral 
tendencies, and prepare the soul to receive God's grace. lf man travels the path of 
purification, God will aid and guide him. As the Qur'an maintains: 


wins gal dt 55 Ute aang Ud yal Gytlls 


“But as for those who struggle hard in Our cause, We shall certainly guide 


them onto paths leading unto Us: for, behold, God is indeed with the doers 
(al-Ankabut 29:69) 


of good”, 


Stages of the Self 
There are three principal stages of nafs or human consciousness that are specifically 
Méntioned in the Quran. They are stages in the process of development, refinement and 


Mastery of the nafs. 
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a. Nafs-al-Ammarah: unruly animal self / soul that dictates evil. 


b. Nafs-al-Lawwamah: struggling moral self / self-reproaching soul, 
. ¢, Nafs alMutma’inna: satisfied soul / the composed God realized self. 


® Nafs-al-Ammarah (Unruly / Animal Self/Soul) 
¢ gully 85K) alll 5) 


“Indeed the nafs that overwhelmingly commands a person to dg sin.” 
(Yusuf 12:1.53) 


The saintly journey begins with the challenge of freeing oneself from the influe 
shaytan and the nafs-al-ammara. Al-Kashani (1931-2010) defines it as follow. 2 
commanding soul is that which leans towards the bodily nature (al-tabiia ak-badaniyyay iJ 
commands one to sensual pleasures and lusts and pulls the heart (qalb) in g and 
direction, it is the resting place of evil and the source of blameworthy morals and bad a 
In its primitive stage the nafs incites us to commit evil: this is the nafs as the lower Self oy 
base instincts. In the eponymous sura of the Quran, the Prophet Yusuf (PBUH) says »y, 
claim not that my nafs was innocent: Verily the nafs of man incites to evil."(Yusuf 12:53}, Hs 
-he is explaining the circumstances in which he came to be falsely imprisoned for the 
supposed seduction of Zuleika, the wife of Pharaoh's minister. 


*% Nafs-al-Lawwama (The reproachful nafs) 

If the soul undertakes this struggle it then becomes najfs-al-lawwama (reproach 

soul): this is the stage where the conscience is awakened and the self accuses one jx 
listening to one's ego. The original reference to this state is in sura Qiyama: 


~ 4a) 50) cdi add ¥5 


“T call to witness the regretful self (the accusing voice of man's own 
conscience).” (al-Qiyamah 75:1-2) 


The sense of the Arabic word /awwama is that of resisting wrongdoing and asking 
God's forgiveness after we become conscious of wrongdoing. At this stage, we begit ® 
understand the negative effects of our habitual self-centered approach to the world, even 
though we do not yet have the ability to change. Our misdeeds now begin to becom? 
repellent to us. We enter a cycle of erring, regretting our mistakes, and then erring aga”. 


* Nafs al-Mutma’‘inna (The nafs at peace) At 
The Quran explains how one can achieve the state of the satisfied soul In sua 


Rava: 
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~ Salil Salas it 85 lan Sy gs gb Saks | tal Gt 
“Those who believe, and whose hearts find their rest in the remembrance of 


God - for, verily, in the remembrance of Allah do hearts find aati 
(ar-Raa g9-:27-80) 


Once the seeker can successfully trans ¥ 
cend th oachful soul, t 
transformation concludes with nafs-al-mutma'inna (soul at Sancay However = 


orders the final stage is Nafs-as-safiya wa kamila (soul restful and 


tt ec ee 
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nce). The term is canceptu: ; 
Boro nOnyMOUS with Tasawwuf, islah al-Batini etc. Another 


elated but i i 

Fosely relat not identical concept is tazkiah. 

sl ae at ee Ee for travelers ES ag be oe te of a rea doktdlde: 
everything n the way of purifying Allah's love path. The aim is the erasure of 


Tranquillization of the soul means an individual's knowledge is founded on such firm belief 
fort, pain or pleasure can alter his trust in Allah and his 


temptations, in adversity, prosperity, fear or hope, removes hi : 
fulfills the demands made by Allah and thus becomes His Gesiabie Pinal ii i ao 


According to Qatada ibn al-Nu'man, the nafs almutma' 3 
: ' inna is, “the soul of the 
believer, made calm by what Allah has promised. Its owner is at complete rest and content 
with his knowledge of Allah's Names and Attributes," 


In sura Fajr of the Quran, Allah addresses the peaceful soul in the following words: 


“pth cob GIG ha 5s Seal 9 i pee 9) Haba Yuil SI uy 
~ he NG 


“To the righteous tt will be said “oh reassured soul, return to your Lord weil 
pleased, and pleasing to Him. Enter, then, together with My [other true] 
servants, Yea, enter thou My paradise!” (al-Fajr 89-:27-30) 


Causes of Self-impurity: f pe ee: Am 
There are a number of causes of impurity. A major or the major source of impurity is 
the attachment to the materialistic life and worldly affairs to the extent that the Prophet 


Muhammad (PBUH) is quoted as saying: ft iti 
ii) Aces te Coal CHS (98 VIS OS al wt Cs 

¢. 3 os fs] : . 

1S ye Legh Sa Und ol 5 
the source forevery wrong. Beware how the one 
es, What wrong canbe a greater 


“The attachment to this world is for 
who is attached to this world has loved what God dislik 
crime than this?” om ; 

portant and valuable thing in the sight of 

e's life is a grave mistake and 
crucial means of 


he Qur'an: | 
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“And they were not commanded except to worship God, dedicating thei, 

faith to Him as men of pure faith, and to maintain the prayer, and pay the 

zakat. That is the upright religion.” (al-Bayyinah 98,5) 


“BUS HM 1 gh 535 SLL | yah 5 laid 


Attainment of Tazkiya al-Nafs ; 
The tazkiyat al-nafs of the inner self of a person involves eradication of ¢ 


thought and false assumptions, the correction and leveling of the perversions and aNngularities 
created by the corrupt morality and bad habits; removal of the ills produced by the bing 
emulations and ritualism; treatment and cure of the evil of drooping Spirits and CoWardiog 
created by craving for ephemeral carnal pleasures SO that his eyes may be opened ang his 
mind may become capable of thinking freely, his drooping spirits may be raised, his habits 
may be reformed and through development of his mental, moral and spiritual powers, 


The initial awakening to purification refers to recognition that the spiritual search jg 
more important and meaningful than our previously valued worldly goods and ambitions, The 
process of fazkiyya an-nafs starts with "Verily deeds are according to intentions" and ends 
with the station of perfect character, /hsan, "Worship Him as though you see Him", the 
reference being to the first hadith in Sahih Bukhari and the oft referred hadith famously 
known as the hadith of Gibril in Sahih Muslim. /hsan is the highest level of iman that the 
seeker can develop through his quest for reality. This is referred to as al-yaqgin al-haqiqi; the 
reality of certainty and knowing that it brings true understanding and leads to a/-iman ash- 
shuhudi, the true faith of witnessing the signs of Allah's Oneness everywhere. The only 
higher level of realization is maqam al-ihsan. At this station of perfection, the seeker realizes 
that Allah is observing him every moment. 


Tazkiyat al-Nafs involves: 
e Emptying one's soul from any existing evil characters. 
¢ Re-filling it (the soul) with good and desired characters. 
The Prophet (PBUH) said to Muadh bin Jabal (PBUH): 
“O Mu'aadh, fear Allah wherever you are, and follow up a bad deed with a good 
one; it will wipe it out, and treat people in a kind manner.” (Al-Tirmizhi) 
The Prophet (PBUH) of three things in order to achieve “Istiqamah": 
e Taqwa (Fear of Allah) at all time; 
e Following up bad deeds with good ones; and 
* Treating people in kind manner (with respect and sincerity). 
Dr, Muzammil H. Siddiqui has mentioned five important steps for spiritual growth: 
i. | Repentance (tawbah), 
ii. | Remembrance of Allah (zikr) 
iii. Recitation of the Quran (til4wah) 


iv. Righteousness and Charity (taqw4, sad 
v.  Supplication (du’a). sie: a 


en 


eee 
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sources/Methods of attaining Seif. 
1, Self-Control is Source of Pome Prescribed inthe Quran 


It ls a common idea amon 
sjsiuhd tureh sean ot seine a all religious and Spiritual traditions that human beings 


- ds ila os Miah ¢ salt oe 2 ff 
RN do salt se alll 485 445 sls CE Ja tls 


" d . 
Bi : ba ~ ty ng lager’ to stand in the presence of his Lord and forbids 
abode”. ® whims and caprices then surely Paradise is the 
— an-Naaziaat 79:40 & 41 
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“O Dawood ! surely We have made i 

urely Vv you a ruler in the land; so jud 
between men with justice and do not fallow desire, lest it should feed ss 
astray from the path of Allah; (as for) those who go astray from the path 
of Allah, they shall surely have a severe punishment because they forgot 


the day of reckoning”. (Saad 38:26) 


ii. Doing Justice is Source of Self-Purification: 

Bal gh Reeth le aly a olsgtt Haaly Gaal 1h S Lobel Gaal 
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“O you who believe! be maintainers of justice, bearers of witness of 


Allah's sake, though it may be against your own selves or (your) parents 
es; if he be rich or poor, AWah is nearer to them both in 


or near relativ 
compassion; therefore do not follow (you) low desires, lest you deviate; 
de, then surely Allah is aware of what you 


and if you swerve or turn asi 

do”, (an-Nisaa 4:135) 
ee re 

lil. Zakat is Source of Self-Purification: 


The Quran says: ¢ 
Cys tile ga Lag -y,5 55 lta 
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455 slal Yl ds 53 Alla 258 3 
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mself and does not expect any 
the pleasure of his Lord, the 


he will be well-pleased”. 
= esas (al-Lail 92:18-21) 


Ith to purify hi 


“Hewho gives his wea 
eowir but seeks only 


reward from anyone, 
Most Exalted, and, sure 


iv. Piety and Salat are source of Self-Purification: 
t . 


“And a burdened soul cannot bear the burden of another and ig 


one weighed down by burden should cry for (another to carry) itg 
burden, not aught of it shall be carried, even though he be near of 
kin. You warn only those who fear their Lord in secret and keep 
up prayer; and whoever purifies himself, he purifies himself only 


for (the good of) his own soul; and to Allah is the eventual 
coming”. (Faatir 35:18) 


Importance/ impacts of Tazkiyah 
Tazkiyah deals with all the apparent and hidden aspects of our selves. |t 


judges all the powers and the capabilities of which we are constituted, discusses 

emotions and feelings and corrects and reforms them; it takes stock of alll the variegated ang 
multifaceted ties that we are bound with, and creates an order in and regulates them all unds, 
@ particular principle and regulation. Our thoughts, our apprehensions, our inclinations, oy 
movements, our eating and drinking, our engagements, entertainments, and interests, the 
daily routines of our lives, in short, no department and nothing that touches our lives is 


outside the pale of fazkiyah. 


individual Impacts 
i. Tazkiyat deals with all the aspects of ourselves or removing their evils presents the 
right sort of replacements, but the real job of tazkiyat lies beyond this discussion, 
critical study and correction. It also enters our souls from every angle in such a way 
that they become tranquillized and peaceful. 

ii. The purification of soul is the most important theme in Islamic theology because it's 
effective method to get near to God. 

iii.  Tazkiyat al-nafs results in the spiritual health. It is purification of the self from all evi 
inclinations and its beautification with good values and virtues. This was actually the 
mission of the Prophet Muhammad (PBUH) who was commissioned by divine 
guidance as Teacher and Master for this purpose. 

iv.  Tazkiyat al-nafs is related to individual development and mental health in this modem 
era. ® 

v.  Tazkiah is pivotal in transforming the nafs (carnal self or desires) from its deplores 
state of ego-centrality through various spiritual stages towards the level of purity 
total submission to the will of Allah. 


vi. Purifying one's soul is indeed one of the most challenging attribute one may underg? 


It's therefore, handsomely rewarding in this world and in the hereafter. vel 
vii. People of Tazkiyatul-Nafs enjoy the utmost inner-peace. They enjoy the highest . 

of self-contentment. They are spiritually rich. and 
vili. The tazkiyat al-nafs has relation with moral building (akhlak), individual rh ol 


spiritual health. Tazkiyat al-nasf is jihad al-nafs (jihad akbar) which em 
from bad morals, and fills it with the good woe’ asians 


ee eee 
collective { social Impacts 
i The Tazkiyah al-Nafs induces 


: the spirit to coo 
and refrain us from cooperating in sinful tae with others on good matters 


s Bf pest fg i a4 
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“Tt means, “Help one another in goodness and in piety. Do not help one 
another in sin and transgression. Fear Allah!” (al-Maidah 5:2) 
ii Moral virtues bring eternal ha 


P i Ppiness and well-being (fafah), while moral 
corruption leads to everlasting wretchedness. Man must purge blameworthy traits 
(akhlaq madhmama) before he can integrate ethical and moral virtues. 

iil With Tazkiyatul-Nafs, one takes control of their ego, i 
d fees , greediness, anger, hatred, 
jealousy, injustice, and all kinds of heart (or soul) diseases, rather than taking 
advantage of others due to their weakness, poverty or lack of social support. 

iv. Tzkiyah Nafs urges us to do good deeds and avid from committing sins. Ibn al- 
Jawzy said, “Whoever wants to purify his spiritual self, must first put in effort to 
purify his physical deeds.” 


v. Tazkiyah al-Nafs urges to do good, justice, hold merit, fulfill trusts, and protect 
weaker segments of society. 


vi. It develops the passion of doing charity leading to social sector development. 
3. EHSAN (EXCELLENCE IN FAITH) {CSS 2018} 


Ehsan | Ihsan is the highest of the three levels of faith (other two being Islam and 
Iman) and the closest to God. Ehsan, according the Prophet (PBUH) is “to worship Allah as if 
you are seeing Him. While you do not see Him, He truly sees you." Therefore, Ehsan means 
thet a Muhsin is sure that Allah is seeing him / her in everything he / she says or does. 
Therefore, 2 Mu'hsen does his / her best to say and do only what pleases God and conforms 
fo His commands. This is the level of righteousness, perfection, as well as doing and saying 
the ultimate good for the sake of goodness, The Quran asks mankind “to do insan as Allah 


like those who do ihsan” and the divine principle holds that “the reward for ihsan is nothing 
but ihsan”. 


Ihsan, meaning “to do beautiful things”, is one of the three dimensions of the Islamic 
feligion other two being islam and iman, While Islam denotes professing the faith by tongue 
and Iman refers to the intensity of belief which reaches to heart; /hsan urges the believers to 
Opt excellence as way of life and do things beautifully and nobly. One who “does what is 
beautiful" is called a muhsin. It is generally held that a person can only achieve true ihsan 
with the help and guidance of God, who governs all things. While traditionally Islamic jurists 


have concentrated on Islam and theologians on Iman, the Sufis have focused their attention 
00 lAsan. 


Mahmoud M. Ayoub, in Islam: Faith and History explains ihsan as being 
the inner dimension of Iskam whereas shariah is often described as the outer dimension: 


"It should be known that not every Muslim is a man or woman of faith (mumin), but 
every person of faith is a muslim. Furthermore, a Muslim who believes in alt the principles of 
Istam May not necessarily be a righteous person, 4 doer of good (muhsin), but a truly good 
2nd ighteous person is both a muslim and a true person of faith." 


thsan "constitutes the highest form of worship" (ibadah). It is excellence in work and 


!" Social interactions, For example, ihsan includes sincerity during Muslim prayers and being 


314 Islamic Studies 


grateful to parents, family, and God. 


The word "/'hsan' in Arabic is a derivative of the verb "ahsana," which Means 
things better. Thus the literal linguistic meaning of /’hsan is doing the best, whi, i tig 
what God commanded us to do. “hy 


Ehsan in the Light of Quran and Sunnah a xcs 
Here are some verses from the Holy Quran, mentioning the words 


Eh 
Muhsin, and conveying these meanings: 0 a 


= GOST Guay 256 


“Ts there any reward for thsan except thsan?™ 
(al-Rahman 56:60) 


Sialis ctasal ye alas casa op) elds Ghadyls Shed sab ts y 
~ sR Aid last i, 
“Surely Allah enjoins the doing of justice and the doing of good (to others) 


and the giving to the kindred, and He forbids indecency and evil and 
rebellion; He admonishes you that you may be mindful’. (al-Nah! 16:99) 


BAY 5 Agile a5 V5 455 Sie 658) Ab Sade ph 5 Ags 5 lal Ga yb 
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“Yes! Whoever submits himself entirely to Allah and he is the doer of 
good (to others) he has his reward from his Lord, and there is no fear for 
him nor shall he grieve". (al-Baqarah 2;112) 


Ci it Spt haa 5 ASU Hh 58551) 1 gab Wy cl ace 3 | gly 
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“And spend in the way of Allah and cast not yourselves to perdition with 
your own hands, and do good (to others); surely Allah loves the doers of 
a: (al-Baqarah 2:112) 


References from Hadith 
The Angel Gabriel asked from the Prophet (PBUH) regarding ehsan. He said: 


M59 BE «A EE YB «gs ARS a 35 J" 
“It is to worship Allah as if you are seeing him, and while you see Him not 
yet truly He sees you”. 

The Messenger of Allah (PBUH) said: 


"Verily Allah has prescribed ehsan (perfection) in all things, Thus if YU 
lull, kill well; and if you slaughter, slaughter well, Let each one of you 
sharpen his blade and let him spare suffering to the animal he 
slaughters." (Muslim) 
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te tice and 

that they do. Ihsan is so important that it aes actually made sengst™ ing for excellence, in all 

components of Ihsan i 
When the Prophet (PBUH) used the 
ing,” the scholars of Usul aligh saig omObgy: “A 


te. We are bound, then, to strive f 
rehensive concept. It includ Or excellence in everything. 

toomprises four components: "9 things completely, Pre ge gar palo 
i. Sincerity (Ikhlas) 
ii, Completeness 
iii,  Tastefulness (doing things in a 


iv. Correctness (doing things the on and 


In Surat Ar-Rahman, Allah uses one of the most powe i 
; rful and 
in the Surah, the most frequent rhetorical question asked is, “hen atten ia eneoor yon 
Lord will you deny?" and is asked 31 times out of a total of 78 verses in this chapter of the 
Quran. However, stuck in between 2 of these 31 rhetorical questions is another, more subtle, 
yet incredibly powerful ayah? It reads, "Is there any reward for ihsan except ihsan?" 


This rhetorical question is amazing on a myriad of levels. However, three levels of 
meaning for this rhetorical question are: 

a. Those who sincerely strive in Allah's Cause and attain ihsan in both their worship and 
their everyday activities will be rewarded for this level of excellence by being blessed 
by Allah with the sweetness of faith. They attained ihsan and in return, they will feel 
ihsan in their hearts. 

b. For Muhsin people, Allah rewards their ihsan acts with ihsan - the excellence in this 
dunya that we read about - the inspiring art, architecture, philosophy, medical 
advances, etc. 

¢. The Muhsin people shall be blessed by Allah with the ultimate success, the ultimate 
ihsan - that of paradise in the afterlife 


Individual and Collective Impacts of Ihsan 


Individual Impacts Collective Impacts 
The spirit of Ihsan urges one to please The society built on Ihsan is an ideal and 
God by means of dedicated worship acts needed society 


Ihsan is vital in personality and character | It leads to pluralism and forgiveness 


The members of compete for more 
contribution to society 

ies leading 
ihsan urges to do more charities 
to | towards overall development 


Ihsan helps man to adopt noblest moral 
Values 


The reward for ihsan is ihsan « 


people do good in return of good done 
| them 
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Collective Impacts he 
It is key to success in afterlife and Ihsan, is pivotal in Portrayin 
secures one's place in paradise real image of Islam 9 Som in 


Ihsan induces in man the jon of | The culture of pluralism, cog: 
Sota sons 


4. DIGNITY OF MAN: 
Human beings are a special creation of God. God has created man a5 

representative (khalifah). God has made everything else in the Universe subservient 4.8 
and if he utiizes them positively, he participates in God's continuous process of creajon 
participation is neither by chance nor optional, but a responsibility - the purpose of ong’, 
life and existence. God has not left man empty-handed to fulfill his responsibilities in tia 
He has endowed man with reason, physical and intellectual capabilities, knowledge ang Othe 
resources. These potentialities and resources - including one’s very own life - are given 
man as a trust (amanah). Hence he is not the absolute owner of any one of them, Even hig 
own body and life has been given to him on trust; hence, he is not allowed to abuse them or 
harm himself. That is why drug abuse and suicide are forbidden (haram) in Islam. Potenitity 
there is an enormous prospect for innovative creativity and growth in this process of Creation 
But this cannot occur without a direct involvement of man. Since human beings have been 
endowed with the ability to think, rationalize and understand, they must strive to cultivate they 
potentials in order to qualify to be contributors to this process of creation and growth initiate 
and spearheaded by God. Thus the underlying principle guiding man’s life and relationships 
with all the other creatures is that everything in the universe is a trust (amanah) from God 
man, and as representative of God on earth, man has been assigned the duty of establishieg 
civilization and a peaceful society. One of the greatest contributions of Islam Is the concept of 
the individual and his dignity, status and potential. The entire philosophy of Islam is based 0 
human creation. Before the advent of Islam, honor, status and dignity were reserved for 
certain classes on the basis of birth, power or wealth. 


Mankind has been declared crown of creatures and central figure in Universe: 


CHG Gyo phi 555 Sls jl Ca pbuh, sil a eS dy 
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“And surely We have honored the children of Adam, and We carry 
them in the land and the sea, and We have given them of the good 
things, and We have made them to excel by an appropriate 
excellence over most of those whom We have created.” 

(Israa 17:70) 


Undoubtedly, honor in this noble verse refers to the children of Adam meaté 
mankind. Author of the celebrated Ruh al- Ma‘ani (The Spirit of Meanings) atrivutes 3 
to all humans whether the righteous or evildoers and do not give any group an of mat 


over others in having dignity. Besides, the whole universe is placed at the disposal 
(Note: For detail discussion, peruse relevant topic in Chapter no.3) 


5. EQUALITY: ity 
Ail men and women are equal in the eyes of pholds inherent equal 
mankind in general and of both gender in particular veey es war human oul | 
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: Ersonality 
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islamic law and its own time ang ah and the ¢ nsion of tr ple of equality has 


18 expa Slam as a precedent in 
Actions in dignity and fundamental rights 
OF Wealth, in accordance with the 


Islam teaches that in the view of Allah, all 
variances of capabilities, abilities, determinations, wealth and nc Kore tiie gic | 
differences can by themselves found the Status of lead of one man or race over another. The | 
siandard of man, his skin color, the amount Of capital he ha 


trust, which the Muslim takes seriously 
fundamentals of this Islamic value of equality are extremely deep-rooted in the arrangement 
of Islam. It stems from basic ideologies such a: 


* Allmen are created by One and the Same Eternal God, the Supreme Lord of all. 


* Ail mankind belong to the human race and share equally in the common parentage of 
Adam (Aadam) and Eve (Hawwa). 


Allah is Just and Kind to all His creatures. He is not partial to any race, age or 
feligion. 


* All people are born equal . 
Allah judges every person on the basis of his own merits and according to his own 
deeds. 


Allah has conferred on man, the title of honor and dignity, 


Those were some of the principles behind the value of equality lla gpl a 
concept is fully utilized, it will leave no place for prejudgment or harassmen's, 


an rivi ed’ and ‘condemned’ race words such 
‘orivileg nd ' d S, Ss 

Nand gentile peoples, words such as ‘p onary 

“socia | classes” and “citizens” will all become worthless and outdated 


Prophet Muhammad (PBUH) said: 


is one, You all 
bt dessa, sone Lord: be one; tind. pour aniae H26s oO 
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d from Adam and Adam was created from earth. He is m 
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i . No Arab 
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is superior to a non-Arab, no colored person to a white person, ta 

white person to a colored person except by Taqwa (piety)” . 

(ALTirmidny) 

Therefore, it would be improbable to declare the complete equality of hum 
although humans are essentially equal in rights, duties and accountability, ang 


an 
degree of similarity in physical and mental behaviors, which enables them to aan - i 
apply rules and laws. Mand ig 


Criterion of High Position in Society: 

; The intrinsic value of every individual human being is uniformly \ 
criterion for determining the relative position and status of every individual rests on bu te 
personal merits and character: And for all there are ranks according to what they do "8 Oy 
principle underlying is this: andy 
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“O you men! surely We have created you of a male and a female, and 
made you tribes and families that you may know each other; surely the 
most honorable of you with Allah is the one among you most careful (of his 
duty); surely Allah is Knowing, Aware”. (Al-Hujuraat, 49:13) 


; 
} 
? 
SOCIAL JUSTICE: (CCE-GB 2017) 


6 


As Islam is torch-bearer of human equality and brotherhood, therefore social justice 
has a special place in the structure of Islam. Social justice refers to equity and fair play f& 
every individual of Islamic society with respect to equal economic, social, political and othe 
rights and opportunities. It is based on legal justice, social equality, economic equity, 
organized family life and better opportunities for literary development. 


The establishment of social justice is one of the important functions of Islam. Isam 
embodies the holistic view of life. The Prophet Muhammad (PBUH) was ordained by Godt 
establish a just social system to be followed and passed on the succeeding generations of 
islam. Muhammad (PBUH) was the last of the line of Messengers: 


eye a 


me 
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“Certainly We sent Our messengers with clear arguments, and sent down 


with them the Book and the balance that men may conduct themselves 
with equity; and We have made the iron, wherein is great violence a1! 
advantages to men, and that Allah may know who helps Him and His 
messengers in the secret; surely Allah is Strong, Mighty”. 

(al-Hadid 57:25) 


10% 
Three things are mentioned in this verse. These are.the Book, the Balance iat yo 
which represent, respectively Divine Guidance, Justice and the Authority of angi 
maintain sanctions against those who break the laws. In other words, this nevis the ook 
great function of God's Messengers, and to achieve their objective, they are 9 


i Sn 
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ne 
and evenl¥ balanced. It should not be forgotten har excesses of the people and keep 
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nance of political power is emphasized in eve t impossible without strength, the 
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“And do not kill your children for fear of poverty; We give them 


sustenance and yourselves (too); surely to kill them is a great wrong” 
{al-Israa 17:31) 


It is absolutely clear that no society could fully discharge this respansibility unless 
and until it has all the means of production under its contro! and the necessary resources at 
its disposal. It is solely for this reason that means of production cannot be owned privately in 
slam, nor could the produce of such means, or, wealth, could form a private board (9:34- 35), 
For the same reason the principle underlying the growth and development of human 
personality is expressed thus: that an individual should work hard and eam and produce as 
much as possible, keep that is basically and essentially necessary for his own upkeep and of 
those for whom he is personally responsible, and give away the rest for meting out the 
necessities of others in need, as is ordained in the Qur'an: And they ask thee as to what 


should they give (for the benefit of others). 
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‘ to what they should spend. Say: What you can 
— nS (al-Baqarah 2:219) 


And in this their attitude should be such as to declare: 
Sa. <b * Rts: € * é. oh eha 41.4 
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i ' . ire from you neither reward 
- amd you for Allah's.sake; we des PE sean 


Justice in the Islamic governmental 


system refers to the provision that the 
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country. Economic justice is aimed at equitable supply of lifestylg Peon 
accumulation of wealth in a few hands. and 


7. TOLERANCE: 
Islam not only tolerates followers of other religions but also bes 


the rights of humanity, and solemnly undertakes to protect and guard their place” then, 
Says the Qur'an: Sot Wanye 
mere 2 pe we Bylo = ae or SoA e 225, whee ee | 1h Fa 
583 Solna; Gi jliny G5 bel ja CaaS) yak agin Gali ads Yi 
er a on % De te Se ptt Fad Sh Bie ac 
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“And if Allah did not repel some people by others, cloisters and hoe 
and synagogues and mosques, in which Allah's name is oft remembere, 
would have been pulled down; and surely Allah will help him who helpg 
Him (in this regard).” (al-Hajj 22. 40) 


In Surah al-Baqarah Allah says that: 


- gall Jagy 


“There is no compulsion in din” ; (al-Baqarah 2:256) 


Islam preaches tolerance and coexistence by recognizing cultural and reigux 
diversity. Within Islam, ‘coexistence can be understood through the guiding princple d 
cultural diversity, illustrated in the oft-cited Quranic verse: 
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“OQ mankind! We created you from a single [pair] of a male. and female, 
and made you into nations and tribes, that you may come to know one 
another, Verily the most honored among you in the sight of God is the 
most righteous of you.” (al-Hujuraat 49:18) 


According to this verse, in Islam differences among peoples are not only aca 
but deliberate. The Quran also says: 
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“And had your Lord so willed, He could have surely made all ee 
beings into one single community: but (He willed it otherwise: an! 8) 
(Hud pill 


they continue to hold divergent views” 
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__ Simultaneously, the Islamic concept of Tawhid purports the 
which all beings stem. While differences among cultures exist, human 
under the oneness. of God. It is therefore necessary to know and 2 
diversity, while recognizing humanity's common origin. 


a 
istorically, the ~ pi oa Of Islam has reflected nation 
uns and interpretations of islam. The Quran states: *° 


opeop le ly Christians and Jews—who hes wea Protected peoples,” rycaret ald 
ean and other Islamic ®mpires pu be 


jigious minorities could rule with the millet system, under 
Wenge for loyalty to the empire, “®® rough their own taws. and separate courts 


pending on the caliphate, just as the 
it aimed to be protective, it was also 
poll tax, was 


; In) the tax levied by prior rulers. Moreover, as 
examples of cultural diversity, such practices as the millet system and jizya must be viewed 
and understood within their historical contexts, in which few societies at the time incorporated 
provisions to enable tolerance and cultural coexistence. In al-Andalus, for instance, Jews and 
Christians were among the power elite and held leadership positions alongside Muslims 
during different historical periods. 


Today, versions of the millet system are in use within a number of Middle Eastern 
and North African countries through the observance of personal laws for particular religious 
minorities. Yet many contemporary Muslim societies are not living up to the principle of 
cultural diversity and doctrine of oneness in Tawhid that is.so central to their faith. Rather, the 
tendency leans toward insecurity, defensiveness, and intolerance of those perceived to 
challenge their beliefs. In what only fuels such sentiments, there exists a growing lack of 
respect for cultural diversity in the West that particularly targets Muslims, such as the Swiss 
ban on Minarets, French and other bans on the Nigab, heated controversy over the Islamic 
cultural center in New York City, and other examples that work to prevent Muslim religious 
Practice and expression. Interestingly, however, the experience of past Islamic empires 
Suggests a relationship between the religious observance and practice of cultural diversity 
and coexistence and the strengthening and flourishing of society, during which time Islam 
Produced such renowned poets and philosophers as Rumi, Hafez, Ibn Arabi, Averroes, to 
name just a few. It was during the dismantling of the empires that intolerance and 

ination grew. Defensive reactions and exclusive claims to Islam gd only ee 
Perea ommunities further away from Islam's ci geonsin ap elbmyecresgh stp 108 
© recall Tala. rTaieeLarioesa Ahab ns of difference among peoples under the 
and oneness of God. 


Islam signifies for peace and urges its followers to abide by the noble trait of 
ce 
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“Whoever kills a person—except in retri ; Mop 
caeating ora on earth—it shall be as if he pig eg i he: humanity. ang 
whoever gives life to one it shall be as if he had given life humanity » 
(al-Maida}, B:ay 
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Even Tony Blair, the former British Prime Minister once opined that. 
"Tolerance is the defining Characteristic of Islam", 


i i f Islamic teach 
Commenting on the peaceful and coexistence nature o' fees 
Armstrong in her landmark book, Muhammad: The Prophet for our Time dec, io 
peace and tolerance is the essential message of religion of Muhammad( PBUH). 


8. RULE OF LAW: : 

For the first time in history of mankind, Islam established the uniform rule of law fy 

all, irrespective of race, colour, creed or nationality and states. All citizens of the State were 
subject to the same law and no one was regarded as being above the Law. Citizens way 
wealth, status or privilege were treated the same as the humblest of the citizens of the Stat 
in subordination to the jaw. All stand equal in the eyes of the law, with no privileges ¢ 
reservations for anyone. The Caliph and the impoverished stand together for judgment before 
the law: 
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“No believing man nor any believing woman should exercise any choice in 
their affairs once God and His Messenger have decided upon some matter. 
Anyone who disobeys God and His Messenger has clearly wandered into 
error.” (al-Ahzab 33:36) 


And in Surah Al-Nur we read: 
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“The only statement believers should make when they are invited to God 
and His Messenger, so that He may judge between them, is: ‘We have 
heard, and we are at your orders.’ Those persons will be successful.” 
(an-Noor 24: 51) 


Thus the authority of God and His Messenger is the fi e Islamic Sia 
and no one is outside the Divine Law, The Holy Prophe t ected ep apoeds tal princi 
in these words: ; 

‘Even if Fatimah, daughter of Muhammad, had ed a 

theft, | swear by God, | would have cut off her banda” mm 


islamic Civilization and Culture 323 
; 


ent of Law of God: 
enfc 


t of Law, the ruler and 
in the enforcemen nd the ruled are alike before law. 
o discriminate between the high and the low or between friend and foe wins ween an 


like. 7% ae we oY a ee Fy 
me FS 59 AB cot ole bg hah G5) Gays cosa yay deus} gi 


-o8 
“He is God Who has sent His Messenger with Guidance and the Right 


Way s0 that He may make it prevail over other ways, even though the 
unbelievers may not like it. {al-Twabah 9: 33) 


This verse establishes the inviolability of the Law for all time and no one can oppose 

this Supreme Authority of the Divine Law in an Islamic society. Caliph Umar and Caliph Ali 

gred in the courts of Qadi as ordinary citizens and did not like special treatment. The 

appear en by Caliph Umar to Abu Musa Ashari contains the cardinal principles or rule of 
a Nepotism, bribery, partiality etc. have been condemned in this letter. 
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9. MORALITYIN ISLAM / MORAL VALUES 
(PMS KP 2016, PCS BALOCHISTAN 2007/ Compu. 


Outline: 


1. Introduction 
2. Differences between Western and Islamic Concept of Morality 


a. Islamic Concept of Life and Morality 
b. Goal of Moral Striving , 
c. Sanction Behind Morality 
d. Motives and Incentives 
3. Distinctive Features of Islamic Moral Order 
4. Relationship of Morality and Faith 
5. Noble Moral Values of Islam 


Introduction: 

Moral sense is inborn in man and has remained there through the ages. It has serves 
@s the common man's standard of moral behavior, approving certain qualities and 
disapproving others. While this instinctive faculty may vary from person to person, human 
conscience has given a more or less uniform verdict in favor of certain moral qualities ag 
being good and declared certain others as bad. On the side of moral virtues, justice, courage, 
bravery and truthfulness have always elicited praise. 


Therefore, human moral standards are in fact universal and have been well-known to 
mankind throughout the ages. They are well- known realities and are equally well-understood 
by all. The sense of good and evil is inherent in the very nature of man. Hence, in the 
terminology of the Qur'an virtue is called “Ma‘ruf* (something to be announced) and evil is 
designated as "Munkar" (something to be denounced); that is to say virtue is known to be 
desirable for every one and evil is not Known to commend itself in any way. This fact s 


mentioned by the Qur'an when it says: 
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"And (Allah gave to the Soul) its enlightenment as to its wrong and 
its right”. (al-Shams 91:8) 


Differences between Western and Isiamic Concept of Morality : \- 
The questions that arise are: if the basic values of good and evil have been so We 
known and there has virtually been a universal agreement thereon, then why do vary! 
patterns of moral behavior exist in this world? Why are there so many and do conflict? 
moral philosophies? Why do certain moral standards contradict each other? What lies . 
root of their difference? What is the unique position of islam in the context of the prevall se 
ethical systems? On what grounds can we claim that Isiam has a perfect moral system? gfe 
what exactly is the distinctive contribution of Islam in the real of ethics? These questions 


This can be explained as below: 


i The present moral system fails i 
scribing their specific limits integrate various , 

; ss F moral virtu 
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; ‘ Jestions will determine the way of life, 

a philosophy and the pattern of moral behavior of the individual ‘and the 
Islamic Concept of Life and Morality: 

The viewpoint of Islam, however, is that this universe is the creation of God Who is 
One. He created it and He alone is its unrivaled Master, Sovereign and Sustainer. The whole 
universe is functioning under His Divine Command. He is All-Wise, All-Powerful and 
Omniscient. He is Subbuh and Quddus that is, free from all defects, mistakes, weaknesses 
and faults and pure in every respect), His God-hood is free from partiality and injustice. Man 
is His creature, subject and servant and is born to serve and obey Him. 


The correct way.of life for man is to live in complete obedience to Him. It is not for 
man to determine the mode of worship and obedience; it is for God to decide this. God, being 
the master, has raised from time to time Prophet (PBUH)s for the guidance of humanity and 
has revealed His books through them. It is the duty of man to take the code of his life from 
these sources of divine guidance. Man is answerable to God for all his actions in life. The 
time for rendering an account will be in the life-hereafter and not in this world. The short span 
of worldly life is really an opportunity to prepare for that great test. In this life all “— of Yes! 
should be centered on the object of soliciting the Pleasure and — spe i in or 
Hereafter. During this test every person is responsible for all his beliefs and actions. He, 


i ialities | i will be an impartial assessment of his 
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intentions, . 
concept of the universe and of 


Goal of : 
Moral Striving ich should be the object of all 


This is Islam's fundamen 
's place therein determines th 


i ife, This 
| attitude towards life. 
a real and ultimate goal wh 


the endeavors of mankind and which may be termed briefly as "seeking the “sy 


This is the Standard by which a particular mode of conduct is judged and classifies % Sag 
Or bad. This standard of judgment provides the nucleus around which the whos ; 
Conduct should revolve. Man is not left like a ship without moorings, being tosseq a, "a 
the blows of wind and tides. This dispensation places a central object before mani 
lays down values and norms for all moral actions. It provides us with a stable ang a." ang 
of values which remains unaltered under all circumstances. Moreover, With makin. 
Pleasure of God" as the object of man's life, a highest and noblest objective ig ae the 
humanity, and thus, unlimited possibilities are opened for man's moral evolution, ung Detar 
any Stage by any shadow of narrow selfishness or bigoted race or nation worship, tained at 


While providing a normal standard Islam also furnishes us with means of g . 
good and evil conduct. It does not base our knowledge of vice and virtue on mere intr 
desire, intuition, or experience derived through the sense-organs, which constantly inden’ 
Shifts, modifications and alterations and do not provide definite, categorical and uncha; 
Standards of morality. It provides us with a definite source, the Divine Revelation @ 
embodied in the Book of God and the Sunnah way of life of the Holy Prophet (PBUH) The 
source prescribes a standard or moral conduct that is permanent and universal and | 
good in every age and under all circumstances. The moral code of Islam covers the 
details of domestic life as well as the broad aspects of national and international behavior jt 
guides us in every stage of life. These regulations imply the widest application of mora) 
principles in the affairs of our life and make us free from exclusive dependence on any other 
source of knowledge, expect as an aid to this primary source. 


Sanction Behind Morality: 

This concept of the universe and of man's place therein also furnishes the sanction 
that must lie at the back of every moral law i-e. the love and fear of God, the sense of 
accountability on the Day of Judgment and the promise of eternal bliss and reward in the life 
hereafter. Although Islam wants to cultivate a powerful and strong mass opinion, which may 
induce individuals and groups to abide by the principles of morality laid by it and also aims at 
the evolution of a political system which would enforce the moral law, as far as possible, 
through its legislative and executive power. Islam's moral law does not really depend on 
these external pressures alone. It relies upon the inherent urge for good in every man which 
is derived from belief in God and a Day of Judgment. Before laying down any morel 
injunction, Islam seeks to firmly implant in man's heart the conviction that his dealings are 
with God Who sees him at all times and in all places. That he may hide himself from the 
whole world but not from Him. That he may deceive everyone but cannot deceive God. No 
one can escapes from the kingdom of God. That while the world can see man's onward life, 
only God probes into his innermost intentions and desires, that while he may, in his short 
sojourn on this earth, do whatever he likes but in any event he has to die one day and 
present himself before the Divine court of justice where no advocacy, favor, recommendation, 
misrepresentation, deception or fraud will be of any avail and where his future will be decided 
with complete impartiality and justice. There may or may not be any police, law court or jail in 
the world to enforce the observance of these moral injunctions and regulations but this belief 
firmly rooted in the heart, is the real force at the back of the moral law of Islam which helps © 
getting it enforced. If popular opinion and the coercive powers of the state exist to “ A 
support so. much the better; otherwise, this faith alone can keep a Muslim individual an i 
Muslim community on the straight path of virtue, provided, the spark of genuine faith dwells 


their hearts. 
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Distinctive Features of Islamic Moral Order: 


» By setting Divine pleasure as the objective of man's life, it has furnished the highest 


possible standard of morality. This is bound to provide limitless avenues for the moral 
revolution of humanity. 


By making Divine Revelation the primary source of knowledge, it gives permanence 
and stability to the moral standards which afford reasonable scope for genuine 
adjustment, adaptations and innovations though not for perversions, wild variations, 
atomistic relativism or moral fluidity. It provides a sanction to morality in the love the 


fear of God which will impel man to obey the moral law even without any external 
pressure. 


Through belief in God and the Day of Judgment, it furnishes a motive force which 
enables a person to adopt the moral conduct with earnestness and sincerity, with all 
the devotion of heart and soul. ' 4 | 
> It does not, through a false sense of originality and Innovation, provide any nove 
moral virtues nor oes it seek to minimize the Importance of the well-known moral 
norms nor give exaggerated importance to some and neglect others without cause. , 
takes up all the commonly known moral virtues and with a sense of balance an : 
pro in it assigns a suitable place and function to each one of them in - oe 
plan of life. It widens the scope of their anphcalion, bre ae Oe ae tie 
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eradicate vice, to bid good and to forbid wrong. 
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The Qur'an is quite explicit on this fact as can be seen from the following 
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“You are the best of the nations raised up for (the benefit of) men; you enjoin 
what is right and forbid the wrong and believe in Allah; and if the followers 


of the Book had believed it would have been better for them; of them (some) 
are believers and most of them are transgressors . (Aal-Imran 3;119) 


It will be a day of mourning for the community and a bad day for the entire worg ithe 
efforts of this community were at any time directed towards establishing evil and Suppressin ; 


good. 


RELATIONSHIP OF MORALITY AND FAITH 


Morality has the most important place in Islam. The aim of sending the last 
Messenger (PBUH) to the best of all nations was the perfection of all moral values. 


% The Prophet (PBUH) said: ‘ 
UBS pagina Li Ley! Cpe Salt asic) 
% “The perfect in belief and faith is the one who is the best morally." 
Aa) e: Bi AS us be OI 
“The best amongst you is the person who is best morally.” 
% "The good is the other name of good morals” (Muslim) 
“ “A man of good morals gets the rank of ever-fasting and ever-praying." (Abu 
Dawood) 
% “On day of Judgement the heaviest thing to the credit of a believer will be Husne- 
Khulg. Allah dislikes a man of obsence language" (Tirmidhi) 
“ "My most beloved and the nearest sitter with me in resurrection will be a man of best 
morals”. (Tirmidhi). 
¢ The Prophet (PBUH) was asked which things would guarantee entry to paradise the 
most, he replied. “Piety and good morals" (Tirmidhi) 
SHR Tp Ks nal cle, 
“I have been sent to complete noble Akhlagq (morals),” 


* The last messenger was on the peak of best morals and Quran declares it 
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Moral Values of islam 
The rapid spread of Islam was due to the observance of highest moral ie 
ve 


expressed in Quran. It is also based on justice, equality, and moral virtues. These 


uslims could achieve outstand 8N ON the | 
6 on. Will Durant, wrote as follows” ress under 


“Thanks to the Qur'an, the M 
’ luslims' 

Qur'an as them from Musiong 8nd culture developed. The 
violence. ! granted the people of the ip w onstitions, oppression, and 
Likewise, it made society replete wis 
parallel can be found for it. At the with such justice and piety 
make progress which led to making such ne: the Quran urged hon © 
history.” Such @ progress that was unique in 


seventeen verses (1 7:23-39 
ey Te Worship Alh on Sah Ben lel ive these commandment 
Extreme kindness to parents. ‘1 
nuns their due to kinsmen, the poor and wayfarer, 
not squander your wealth in profligation, 
Moderation in expenditure. 
Do not siain own children: 
Do not commit fornication. 
Slay not a life which Allah has forbidden. 
Come not near the property of an orphan: 
Keep the promise. 
Fulfill the measure. 
Follow not hearsay. 
Do not walk on earth boastfully. 

As the Prophet (PBUH) was the noblest of all mankind with respect to his moral 
character, a look at the noble values taught by him seems necessary here. The following are 
moral characters and values preached by the Quran and that the Prophet (PBUH) had 
encouraged during his lifetime through his teachings and noble character. | 


1. Dignity of Mankind: 

Teeny fo that every human child at his birth is equally endowed with a self / 
personality, entitles every individual as a human entity to equal esteem and fete “ he 
distinction whatsoever should, therefore, be allowed to the incidence of birth, family, , 
face or community, nationality, religion or sex, for, says the Qur'an: 
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n of Adam, and We carry them _ 


thin; d We 

them of the good things, anc” 
xcellence over most of those 

Ot ot (Israa 17:70) 


honored the childre 
and We have given 
by an appropria 


“And surely We have 
the land and the sea, 
have made them to excel 
whom We have created.” 


2.. Plety/ the Criterion of a High Position in Society: 


In the Quran, Allah Says: 


~* StH ail She. 585-7 
Allah is th oe - 4 

“surely the most honorable of you with Allah is the one among you », 

pious”. (Al-Hujuraat, 49:13) 


3. Unity in Humanity! Brotherhood of Mankind: 
All human beings, according to the Qur'an, are the members of one brothe, thos 
branches of the same tree: any 


“Mankind is one community". 


Racial distinction or dividing mankind into different compartments of communis, 
nations by drawing lines on the globe is antagonistic to the very idea of humanity as 2 Sing 
entity, and is against the intents and purpose of nature. There is only one Criterion for 
division and no other—that those who believe in the permanent values are members of 
community and those who care not for them and lead their lives against them go to the other 
Givision of a different community, as is said in the Qur'an: 

-€% 95 .e% 
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“He it is Who created you, but one of you is an unbeliever and 
another of you is a believer; and Allah sees what you do.” 

: {al-Taghabun 64:2) 


4. Freedom and Liberty: 
Imam Shafei says : 


“God has created for free. So be nothing but free.” 


According to the Qur'an, every human being is born free, and, therefore, should ever 
remain free; and freedom means that none, whosoever he may be, can extort obedience 
from another human being. In the Islamic Society, only the Quranic laws shall be obeyed. | 
This is synonymous with the obedience of God, for very plainly asserts the Quran: 
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“It is not meet for a mortal that Allah should give him the Book and the 
wisdom and prophethood, then he should say to men: Be my servants rather 
_| than Allah's; but rather (he would say): Be worshippers of the Lord because 
of your teaching the Book and your reading (it yourselves) 
(Aal-Imraan 3:79) 


5. Freedom of will / religion: — 
The responsibility for the act of a human being is determined by his own volition 

intent to the scale that if one is forced to believe something or is prevailed upon held 
and compulsion against his will to act in a particular manner, he would not be 


quran 
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; ch belief or action, 
responsible ee for, Iman is the other name for full conviction, Says the 


~ cal By 


Spars Ano womprenictiin Bist (al-Baqarah 2:256) 


And in another place, and say: 


othets sive ts. — 

é LO at ate aah Gall hy 
“And say: The truth is from your Lord i 

i ; + BO l t 
believe, and let him who please disbelieve” e ooteie nee 
g, Tolerance and Co-existence: 

Islam not only tolerates followers of other religions but also 

i bestows them alll 

ights of humanity, and solemnly undertakes to tect upon 
she Qur'an: protect and guard their places of worship. 
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ae 
“And if Allah did not repel some people by others, cloisters and 
churches and synagogues and mosques, in which Allah's name is oft 
remembered, would have been pulled down: and surely Allah will 
help him who helps Him (in this regard)”, (al-Hajj 22:40) 


7. Justice, Truthfulness and Peace: 


Justice is one of the fundamental Permanent Values (16:90), and no distinction is 
alowed in this respect between friend and foe, for, says the Qur'an: 
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“O you who believe! Be upright for Allah, bearers of witness with justice, 
and let not hatred of a people incite you not to act equitably; act equitably, 


that is nearer to piety, and be careful of (your duty to) Allah; surely Allah 
is Aware of what you do”. (al-Maidah 5:8) 


% Avoid from committing Oppression: 

* (God) has revealed to me that you should adopt humility so that no one 
oppresses another.” (Riyadh-us-Salaheen) 

* “A Muslim is the one from whose tongue and hands the people are safe". 
(Bukhari & Muslim). ne is an oppressor or he is oppressed People 

_ whether he is * People 
i sagt rape to help him if he is oppressed, 9 oe, ohne as eg goiohs 
he is an oppressor?” The Prophet (PBUH) said, "By pre 
Oppressing others.” (Al-Bukhari) 
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iH 
* “Allah has revealed to me, that you must be humble. No one show, i { 
one another, and no one should oppress another." (lyad bin Hina, a om i 
y 


Mustim) ne 


Peace: 

* "Do you know what is better than charity and fasting and prayer » is } i 
peace and good relations between people, a8 quarrels and bag feeling , 
mankind." (Muslims & Bukhari), cna 

Truthfulness: i y 

Ng the / 


: We 
* "Truth leads to piety and piety leads to Heaven. A man persists in speak 
till he is enrolled with God as a truthful. Falsehood leads to vice and vice leads th iy 
Wi 


Fire (Hell), and a person persists on telling lies until he Is enrolled as a liar’ (gat 
t; 


and Muslim) 
"Give up what is doubtful to you for that which is not doubtful; for truth jg Peace. WP 
ay, 


mind and falsehood is doubt”, (Al- Tirmidhi) 


8. Modesty and Chastity: 

The Quran demands its observance from men and women equally , ang deem fy 
marriage as a free contract for leading a life of companionship and mutual Cooperation » fh 
which both the parties stand on the samé level and should be treated uniformly, for te ; 
Qur'an makes no distinction between man and woman on the ground of sex. Both, ag humay 


beings, are like each other and equal in all respects: 

a eS {eh “Bhsscexope Par ary <a ( et <<] 
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“O people! be careful of {your duty to) your Lord, Who created you from a 
single being and created its mate of the same (kind) and spread from 
these two, many men and women; and be careful of (your duty to) Allah, 
by Whom you demand one of another (your rights), and (to) the ties of 
relationship; surely Allah ever watches over you. (an-Nisaa 4:1) 


9. Moderation: 
It was reported that the Prophet (PBUH) was never offered two things (options) bu! 


chooses the easiest. 

"God did not send me to be harsh, or cause harm, but He sent me to teach and mate 

things easy," (Bukhari and Muslim) 

* "Religion is very easy and whoever overburdens himself in his religion will not be 
able to continue in that way. So you should not be extremists, but try fo be neat 10 
perfection and receive the good tidings that you will be rewarded; and gain streng” 
by worshipping in the mornings, the nights." (Bukhari and Muslim) | 

y of his 

nite 


10, Kindness and Mercy: 
The Prophet (PBUH) (PBUH) would hear the crying of a child in the ly a 


mother during payer, and he would then recite only a short portion of the Quran {to & 

prayer and let the mother comfort her child)". (Bukhari and Muslim) 4 

» "God did not send me to be harsh, or cause harm, but He sent me to teach and mal 
things easy” (Bukhari and Muslim) 
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“Allah will not give mercy to anyo 
eonwes” (Abu Daud &Tirmidhi” n®, except those who give mercy to other 


41. Being good To Others; 


. “Do not belittle any good deed, 


"you should restrain yourself from doing wrong to oeacke tao. 
charity which you bestow upon yourself" (Bukhert ond Mhasling use it (serves as) 


even meeti i fe 
iM slim}. Mg your brother with a igang eG 
“Every g00d deed Is a charity", (Bukhari) 


e. Itis also charity to utter a good word." (Bukhari and Muslim) 
42. Animals & Environment: 


“Once @ dog was going round the well and was about to die out of thirst. A prostitute 
of Banu Israel happened to see it So she took off her leather sock and lowered it into 
the well. She drew out some water and gave the dog to drink. She was forgiven on 


account of her action". 
"When a Muslim plants a tree, whatever is eaten from it is charity from him and 
whatever is stolen is charity and whatever is subtracted from it is charity”. (Mustim) 


"if a Muslim plants a tree, or sows a field and men and beasts and birds eat from it, 
all of it is charity from him". 


Q. No. 1: 
Q. No, 2: 
Q. No, 3: 


‘Q. No. 4: 
Q. No. 5: 


QUESTIONS ASKED IN PREVIOUS PAPERS 


What is meant by culture and civilization? Describe the characteristics oy 
culture, (seg 


Explain the concept of self-purification in the light of the Qur'an ang Sunnah 
its impact on society. (Css ang 


What is self-purification and Ehsan? Explain it in the light of Quran ang 
also describe its individual and collective impacts. (some 


Describe, in detail, the basic characteristics of Islamic civilisation. (Css 244 


What are the characteristics of Islamic civilization that distinguish it from 
Civilisation? Present a comparative analysis. (PMS, PUNJAB 2015) 
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Q. No. 6: Write down the concept of Morality in Islam, the Prophet (peace be upon him) was 


Q. No. 7: 


Q. No. 8: 


sent for the completion of moral values. Explain. 
(PMS, KP 2046} 


Islam guaranties social justice to all humanity. Discuss with arguments. 
‘ (CCE-GB 2017} 


Write in detail the Ethical Values and their importance -'in Islamic and other 
societies. (PCS BALOCHISTAN 2007! Compulsory) 
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t and Vice Versa 


* CHAPTER OUTLINE: 
> Impact of Islamic Civilization on the West and Vice Versa 


> Clash of Civilization: Myth and Reality 

> Muslim Ummah: Role and Objectives of Muslim Ummah 
> 

> 


Muslim World and the Contemporary Challenges 
Rise of Extremism and Modern Muslim Fundamentalism: The Roots and the 


Causes 


> Terrorism in Pakistan: Causes/Motives, Impacts and Countering Strategies 


IMPACT OF ISLAMIC CIVILIZATION 
ON THE WEST AND VICE VERSA 


Outline: 

1. Introduction 

2. Islam, Epistemology and Knowledge: Scientific and Religious Learning 
3. Integration, Conservation Of the Pre-Islamic Sciences: 

4. Muslims’ Contributions 


i. ~ Medical Science | 
ii. Chemistry ] 
iii. Astronomy, Geography and Navigation ] 
. Mathematics 
Vv. Philosophy 


vi. Art and Architecture 
vii. | The Seminaries: The Culture of Universities 


viii, Paper 

ix. | Gunpowder 

x. Textiles 

xi. — Agricultural Products’ 
xii. .. Machinery 


5. Impact of Islamic Civilization on World and Vice Versa: 
Three Different Contacts between Islam and West . 
i, Crusades and Europe's interaction with Muslims and their Impacts on both 
sides 
ii. — Role of Sicily in Transmitting Muslim Sciences to Europe 
iii, | Role of Muslim Spain in Transmitting Muslim Sciences to Europe: 


6. Critical Assessment: 
A favourite inscription over the collegiate portals of Muslim Spain ran thus: 


“The world is supported by four things only: the leaming of the 
wise, the justice of the great, the prayers of the righteous and the 
valour of the brave". 


Introduction: Ps 
After the advent of Islam, the Muslim researchers and intellectuals endeavoret © 
enter the realm of science by displaying their talents and introducing their innovations. 
Muslims due to their thirst for learning and knowledge turned their focus on ee 
literature, and the arts. Muslims significantly contributed to human knowledge in pay 


through their innovations. This contribution was so great that Islamic civilization 


—_— 
EE 


from its great achie ultural genius 
Fesioenetns signin for a long period of time, with the 
under Islamic teachings and due Y 


apidl raphy, shipbuildi 
ine icine, astronomy 5 ie Seafaring, trade, ¢ architecture, fine arts, textile 
. botany and agriculture, Sahay discoveries, physics, 


emis. book and library, religi 
pen SioUus sciences, and so forth 


lant Islamic 
civilization 
Musil 80 amazingl 
not only did Islamic Civilization save the ms in various sciences. ingly that 


, Music, calligraphy, urban 


sen admitted to the stunning progress of 


e009: s, The most valuable one may be the 


inve! i i 
_ neering efforts of Muslims that paved 
aaa ules and dominance over nature. sia 


in his book The History of Civilization, W 
wo tk of tHE islamic civilization a great ee (1885-1981) considered the rise 
scientists acquired and perfected Greek mathematics po tbasirewsoonse oe 
sedicine. They alS0 transmitted even more enriched Greek legacy to — astronomy, and 
physicists were the pioneers of the world's medicine Eieps ig eae years, 
iths, glass-blowers, goldsmiths in Italy, the new boom of the creative ters in lay 
France, and armorers in Spain were all inspired by Muslim craftsmen. Only the heed 
aes of@ community's history can produce so many renowned figures in the fields of politics 
, literature, philology, geography, history, mathematics, astronomy, chemistry, 
y, medicine, etc.; they emerged during four centuries, from the time of Harun to Ibn 


Ryshd's era.” 


islam Gives Birth to a Global and Enlightened Civilization: 

Global civilization created by Islam succeeded in activating the mind and thought of 
the people who entered its fold. As a result, the nomadic, pagan Arabs became torchbearers 
of science and learning. The Persian civilization gained a new momentum after embracing 

science and arts. The same can be said of 
Turks and other nations. In brief, Islam was largely responsible not only for the creation of a 


word civilization in which people of many different 
ing intellectual and cultural lives of 


witnessed before. 


Arabic Becomes World Language: 
For nearly pac Lee veel Arabic remained the major intellectual “ haga 
language of the world. For centuries, Islam was the source of new ideas gh mys 
and Latin West. Between the 7and 42!*centuries, Islam became ie J me 
Cwilzation and of a great scientific, philosophic and artistic culture. ep ier 
added its culture to the heritage of Greece, Rome, Judaism, Christianity 
Pluralistic Cultu ivilization: Pi 
re of Islamic Civilization” inj sonquered. Of COUrSe, 
Muslims respected religious minorities within the ape ged cone refrain from 
minorities were required to recognize islamic political 


' Sonspiracies against the Muslims. 
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: It is the Islamic civilization that has contributed through its achieveme 
of medicine, pharmacy, chemistry, mathematics and physics or Philosophy to ne in the 
of the advent of the renaissance and the ensuing revival of different a as 


Constitute the warp and woof of the western culture. SClenoas 


Islamic civilization dominated much of the Southern parts of the yy 
between 10th and 16th centuries. However, with the rise of industrial age eae 
of age of colonialism, Islamic civilization suffered @ serious setback M Vi 


themselves victims to the coercive and creeping Western encroachm Usling 
civilization, en ini. Sagat 


_ Despite political reversals, Islam as a religion remained an important global 
is stil the second largest religion, commanding the loyalties of most of the peog ay. 
Africa and the Middle East as an author puts it: ¢ 


“It was under the influence of the Arabian and Moorish revival of cultura 
and in the fifteenth century, that the real renaissance took place. Spain 
not Italy, was the cradle of the rebirth of Europe. After steadily sinking 
lower and lower into barbarianism, it had reached the darkest depth of 
ignorance and degradation when the cities of the Saracenic world 
Baghdad, Cairo, Cordova, were growing centers of civilization and 
intellectual activity. It was there that the new life arose which was to grow 
into a new phase of Human Evolution. From the time when the influence 
of their culture made itself felt, began the stirrings of a new life.” 


Islam, Epistemology and Knowledge: Scientific and Religious Learning: 
The search for rational foundations in Islam may be regarded to have begun with the 
Prophet (P.B.U.H.) himself. His constant prayer was: 


“God! Grant me knowledge of ultimate nature of things.” 


Islam lays equal stress on acquisitional and revelational knowledge. Acquisitional or 
scientific knowledge is required for the best of the world. Whilst, revelational knowledge, that 
is the knowledge of the ends and ideals of life, required for the best of the world Muslims are 
advised not to sacrifice one for the other. So long as Muslims were able to maintain this 
balance. The moment we lost this balance, we lost our leadership role in this world. 


Islam is a religion based upon knowledge for it is ultimately knowledge of the 
Oneness of God, combined with faith and total commitment to Him. The Quran is calling 01 
man to use its intellect, to ponder, to think, to know and to investigate to discover the truth. 
Truth according to Quran is none other than worshipping God. 


The Sunnah too is full of references to the importance of and insistence 
knowledge. Accordingly: 
“Seek knowledge even if you have to go to China," “Seek 


knowledge from the cradle to the grave," and; “Verily the men 
of knowledge are the inheritors of the prophets.” 
al Muslin 


He had urged on Muslims to seek knowledge. That is why every tradition saghdad 
city possessed public and private libraries and some cities like Cordoba and em 
boasted of libraries with over 400,000 books. Scholars were held in the highest es 


Islamic society. 
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As Isiam spread northward in 
with the sciences of antiquity whoa Eavet and the Persian Empire, it came face to 


worldview of Islam, Cultivating the islamic sciencas P°® 80 Sciences were assimilated in 


| Medical Science: 
Since, the science of Medicine ji 
Reosie Hoip acdc de 'S important to human welfare j nce 

been con ancient times to the present day, The nee = Moslme fo this 


importance of the medical Science, i 4 
rewarding them with generous actin rane Faloed piysiclaneio:s at oe 
¢ The science of medicine is allied, in the Musii i isti 
‘ : iaabyed Musiim as in the Hellenistic world, to the 
et * i ws In @very caliphate and court of Islamic Empire. 
nusts made significant advances in the art of healin ially i 
‘ Gg, especially in the 
use of — drugs. The world’s pharmacopoeia is rich with these ‘Seonetea 
They established hospitals far and wide and provided medical care to prisoners. 
They made careful clinical observations of diseases. They did creative work in the 
field of optics. 
The greatest contributions of Islamic medical scientists to Europe of the middle Ages, 
however, were in the encyclopedic field. 
e The Persian A/ Razi (Rhazes in Europe: 865-925 A.D.) wrote an important 
encyclopedia of medicine, A/ Havi (Continens). \t sums up the knowledge of 
medicine possessed by the Arabs in the 10"century as gleaned from Greek, Persian 
and Hindu sources. It was translated and published in Sicily in 1279 A.D. 
The greatest of the Muslim encyclopedists was /bn Sina (Avicenna in Europe: 980- 
1037 A.D.}. One of the world’s great intellects, Avicenna had an encyclopedic mind 


hic memory. By the age of twenty-one, he had read and absorbed all 
led pat the: Bukhara and presented to the world the final 


works in the royal library of the Sultan of 
codification of \eeanco Arabi medical thought. Translated into Latin by Gerard of 
Cremona in the 12%century, a/-Qanun fittibb became the most authoritative medical 
text of the Middle Ages, taught as a ey aoe Liat aarti ita 
i en hundred an ys. Fre j uries, 
peeved posi rnadion bible" in the West and it is still in occasional use in the 
Muslim East. 
icians, as improved upon by 
ical doctri Galen, greatest of Greek phys! , 
the Ara sprinter through the Middle Ages. As as 
aioe of the human intellect, Europe which ha startin yen the 
a new awakening ©! proceeded on its own energy and in se 
contacts with Islam eye Saati the health and longevity of man upon this planet. 


those discoveries that had 
Se deen ci —_ Sth ee - | 


ena 


Major Works in Medicine: 


Major Contributions in Medicine 
Muslim Scientist 
All ibn RabbenTaban (838-870) | Ferdows-ul-Hikmah wa Manafi che At‘amahwa al. 
Muhammad ibn Zakaria Razi al-Hawi, Mansuri Medicine, al-Judari wa al Hasbonabah 


854-925 


Ali ibn Abbas Ahwazi (d.994 Kamil-u-Sana i‘oral-Maliki 
Ibn Sina (980-1037 al-Qanun fittibb 
Chemistry: 


The Arabs, upon the conquest of Alexandria in 642 A.D., fell heir to all the Science 
ancient Egypt as Aevenioes and reconstructed by the brilliant Hellenes of the Alexandrian 
period, 


* The Egyptians had done more in the development of what is now Called chem; 
than ov other race of ancient or classic times. The Muslims, picking up the pg 
science from the Alexandrians, expanded it and handed it on to Europe. The Arabi, 
alphabet of this science was ‘al-chemr that was ‘alchemy’ to medievalists of Europe 


Up to the Renaissance, alchemy and chemistry were synonymous. The 
important discoveries in the field of chemistry were those made by the alchemist jp 
his search for a formula for converting baser metals into gold. In this search for the 
magical creation of gold and in their researches in material medica, the Arab 
chemists developed formulas for making three chief mineral acids—nitric acid, 
sulphuric acid and hydrochloric acid—used in the modern world. 


* They discovered the arts of distillation, oxidation and crystallization, also making of 
alcohol. 


e In this science, as in others, Muslims developed an objective approach and 
experimental method as opposed to the purely speculative method of the Greeks. 


« Europe was indebted for all of its beginnings in alchemy and chemistry to the 
chemical science of the Arabs, which they accessed through translations of Arabic 
works into Latin. 


e The father of Arabic chemistry and its greatest genius was Jabir (Geber). He made 
significant advances in the theory and practice of his science, developing new 
methods for evaporation and sublimation perfecting the process of crystallization 
Translations of his works in Latin exerted a tremendous influence in Europe until the 
beginning of modern chemistry. 


Major Works in Chemistry: 


- 
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Zakaria Razi (854-925 
Jabir ibn Hayyan (721-815 


omy, Geography and Navigation lam wa he mos 

astro" The Arabs a all the astro 

of the ancient world and set about formulating Ringaphical and navigational science and 
Accepting - realy plese of Eratosthenes practicable body of knowledge. 

earth is round, the Arabs established 8nd other Greek geogra 

accurately length of terrestrial degrees, Its circumference sei 

They devised the world’s table ’ 


determining positions. © oF latitude and longitude and worked out means of 
nh roe anean required only 
for na € Allantic Ocean . Somethi 

pass’, from Chinese and 'the asto Muslims borrowed thie aoe, Was needed 


‘ this something mora, ' 
used for mapping position of stars for nage iom O*eeKS: (Astrolabe is an instru 
+ The Arabs were expert navigators, For 


navigational purposes.) 
: mil 
Ocean in quest of trade with india and wit te oat pon heer sb 
the Mediterranean Sea for about five ¢ coast of Africa. They dominated 


venturing into the Atlantic, as far perhap rater lblac had anticipated Columbus in 


. It was under the tutelage of these skilleg A 
= ; 2 ; rab ‘ 
Navigator’, trained his sailors, soon claiming for Pathan that Prince Henry, ‘the 
fastest ships in Europe. igal the best seamen and the 


« Portuguese heals became the foremo 
possessing the most exact instruments then known. It w. 
ipo tb ae agecy —_ of Madeira and the Azores that Columbus studied 
navig : , the explorer sought informati k 
aed ts y to India, ug tion before setting out from Spain to 

« ibn Battutah was the greatest Muslim traveller who traversed around 120,000 
kilometers from Morocco to North Africa, Egypt, Arabia, Yemen, Asia Minor, Crimea, 
Centra! Asia, Byzantium, Bulgaria, Persia, to India, China, Ceylon and Sumatra back 
to Spain via Syria and Morocco in 1349 A.D. It is safe to say that Columbus would 
never have ventured forth over the Atlantic or even have conceived the idea of such 
a voyage without these navigational skills, which the Arabs bequeathed him, and 
without the revival of the Greek concept of a round earth which the Arabs restored to 
Europe. 


st masters of nautical science of their day, 


Major Works in Astronomy: ; 

Muhammad ibn Ibrahim ibn Fazari, Yaqubibn Tariq, Abu Mash'ar Balkhi (al-Madkhal- 
u-Kabir), Muhammad ibn Jabir al-Batani (al-Zij), Abu Reihan Biruni (Mas'udi Canon, @- 
Tathim li Awa’ilSana’at-I-Tanjim), Khajeh Nasir Tusi, etc. 


Major Works in Geography: 
Major Contributions in eograph 
ilusiim Scientists 
Muhammad ibn Khurdadbeh (820-912 + ae Masalik wa akMamalik | Masel wa ak Mama 
Sy 0 a Mamalik 

Abu Ishaq Istakhri (d.957 reste Manik al = 


raw u-Dhee 
* Udi (896-956 ai-Masalikwa al-Mamalik= ibn Hawgal's 

hammad ibn Hawgal(d.988) 0g t al-Ard - 
hes pes frave ea fi Mmarafat-/-Agalim 


Taq 
Abu Abdillah Ahmad ibn Muhammad Ahsan’ 


al-Bildan 
i ihani Ashkal-ul-‘Alam 
Abu Abdillah Je Athar-ul-Bilad wa Akhbar-ul-ibaq 


Zakaria Qazwini (1203-1283 

Hamdullah Mostawfi (1281-1349 Nuzhat-ui-Quiub 
Ahmad ibn Majid (1421-1500 al-Fawa id fi Usul-I-Bahr 
Yaqut Himawi (1179-1229 Mujam-ul- Bildan 


Likewise, the geographers include ibn Jabir, ibn Batutah, Nasir Khosrow ina 
Chg 


Abu Zaid Hassan Sirafi, each of which produced travel logs and works describing 
and natural geography of Muslim and non-Muslim lands. the 


Mathematics: 


Arithmetic and the Decimal System: 
The introduction of Arabic-Hindu symbols for numerals and of positiona| 


decimal system), enabling today's elementary school children to perform Operations beat 
the capacities of learned mathematicians of Greek, Roman and medieval times. To the Araby 
belongs the credit for preserving the useful ‘zero' from the heart of India, Putting it to Work 
elaboration of the decimal system, without which the achievements of modern Science weui 


have been impossible. 

It was the Hindu philosophic genius that first conceived the idea that ‘not; 
represented by ‘zero’, could have any mathematical value. Further, the value of less than 
nothing could be indicated algebraically as negative quantities. Working on Hindy 
foundations, the Arabs elaborated which has become the present-day decimal System. They 
also introduced the Arab numerals, that is, an adaptation of the ten Hindu digits, which 
gradually displaced the clumsy Greek symbols and the impossible Roman numerals. 


The seven centuries beginning with 800 A.D. saw a development of computational 
mathematics with the Islamic intellectual and logical community, surpassing achievements of 
the past. The use of the decimal system spread gradually into Europe through the work of 
Leonardo of Pisa, a Latin Christian lived for years in North Africa, where he picked up the 
Arabic system of numerals and the use of decimals. Leonardo's work, as the Oxford History 
of Technology observers, was the most important western work by a European in which the 
system of numerals, then long in use by Arabic-speaking craftsmen and merchants, was 
expounded for technical and commercial use in the west. It took Europe three hundred years, 
however, to fully accept and become adept in the use of the decimal system. 


Algebra: 

The Science of algebra owes much to the gifted mathematicians of the Islamic ero! 
political ascendancy. Its very name proves the magnitude of this debt. For the name Alget 
is derived from an Arabic ‘al-gebr' (a binding together). Though of Greek origin, algebra 
greatly expanded by Muslim mathematicians, From about 800 to 1200 AD., the er 
evolved a more critical study of equations giving them for the first time some element 
scientific treatment. Algebra was then further handed on to Europe via Spain and Sicly 


rr Tata ak 


alot Contributions in Mathematics: 


Mie (6.796 oF 808) 


hammad ibn Musa 


Sadha 


Furthermore, figures like ibn 


goss Sstntits | Books 
ad ibn Ibrahim ibn | al-Qasidan 


Vwarizmi (780-850 Algebra and Mugabilah 
Abul-Wata Buzjani (940- of numerous theories and books 


998 

Khayyam Neishaburi | the trea 
rf na met tise of algebra and Muqabilah 
Ghiyath-u-Din Jamshid Miftah- ul-Hisab 


fi th 


im-e- 
Sunan-t-Arab, Kiatb nrecare ab-ul-Miqyas, Kitab-ul-Zijala 
int = Sandhind 


Sa /-Korah and transiation of 


el EET 
pena’, Thabit ibn Quirah, Alai-Din Qusheni, Aree oun Khajeh Nasir Tusi, Sheikh 
mathematics. 


y: 
Philip K Hitti (1886-1978) in his 


Muslim contributions in Philosophy as: 


Nehi, Ahmad Sarakhsi, etc. were well-versed in 


grand review, The History of Arabs, describes 


‘The crowning achievement of the intellectual class of Arabs in Spain was in the 


realm of philosophic thought. Here they |formed the last and strongest link in the 
chain which transmitted Greek philosophy, as transmuted by them ond ¢ their Eastern 


co-religionists, to the Latin West, adding their own contribution, especially in 
reconciling faith and reason, religion and science.” 


“To the Moslem thinkers Aristotle was truth, Plato was truth, the Koran was truth: but 


truth must be one. Hence arose the necessity of harmonizing the three, and to this 
task they addressed themselves. The Christian scholastics were faced by the same 
problem, but their task was rendered more difficult by the accumulation of dogmas 
and mysteries in their theology. Philosophy as developed by the Greeks and 
monotheistic religion as evolved by the Hebrew prophets were, as noted above, the 
richest legacies of the ancient West and of the ancient East. It is to the eternal glory 
of medieval Moslem thinkers of Baghdad and Andalusia that they reconciled these 
two currents of thought and passed them on harmonized into Europe." 


* “Their contribution was one of 


first magnitude, considering its effect upon scientific “ 


and philosophic thought and upon the theology of later times." 


* “This influx into Western Europe of a body of new ideas, mainly philosophic, marks 
the beginning of the end of the "Dark Ages” and the dawn of the scholastic period. 


on to an independent and rapid 
we still enjoy.” 


thought and quickened by fresh acquaintance with 


of Europeans in scholarship and philosophy led them 
ly developing intellectual life of their own, whose fruits 


© This briliant cultivation, by Muslims, of various branches of science (the ration 


sciences” as they called them) 


corresponded to the Islamic conception of man, as a 


Se ee jaeed pith intligence who does not belong to one, Sie Tey Ht 


civilizations, and who needs to 


cultivate science and the habit of precise thinking so 


as to help develop the mind, lending order and corer - Seen ie 
* Muslim philosophical and mystical thought was also trans 
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culture through translations of the works of the mystic al-Ghazayj, the Cais 


Art and Architecture: 


philosopher Ibn Rushd (Averroes) and other Muslim philosophers, 


lbn Rushd inaugurated the line of equilibrium in the Faith- Reago, dele 


founding a kind of medieval intellectualism. : 


The universal vision of Muslims was reflected in an art which was Similg 
product of the Muslim mind for wholeness and synthesis; they knew NY the 
assimilate the technical advances of the now politically dominated Civili Now h 
as the Roman-Byzantine and the Persian, and at the same time how to imo, 
stamp their own genius, which in many cases surpassed that of their teach te 


benefited Europe. 8. Ay 


One example of this inspired capacity for synthesis is the famous Great Mos, 
Cordovan which Roman columns and arch systems are used together with Vig; of 
and Corinthian capitols and Byzantine mosaics. "Sidley 


Muslim artists also knew how to impart perfect organization to all these 
supplying the magnificent solution to the fragmentation of space based on a 

of double arches over a forest of columns, together with the lovely couple with thei 
cosmic significance—all contrived in such a way that few work of art cab be likened 
to this building. 

In the industrial as their skill and creative genius is obvious. 


In Toledo they introducing the technique of damascene work, the inlaying, that is, of 
gold on to metal, a craft which is still practiced in the city workshop in Cordobs 
produced beautiful chests of marble and both opaque and transparent glassware, 


The Seminaries: The Culture of Universities: 


The Muslims, as we have seen, began to found universities in the 9" century: first in 
Baghdad, followed in Cairo, Fez, Cordova and other cities. 


The el-Azhar University in Cairo boasts of being the oldest existing university in the 
world. Founded in the 969 A.D., it remained the world's leading Islamic theological 
center. Of late, it is updated with social and natural sciences. 


The Universities of Cordova and Toledo were well known to Europeans and their 
hospitals were frequented by Christian princes in need of medical care, the Christian 
Europe could not furnish. 


The first medical schools of Europe were the direct result of this Moorish influence 
and of great importance to the development of the scientific spirit in medieval Europe 
For scientific inquiry, as it had been developed by the Greeks and Muslims, thus 
gained a foothold within the precincts of a Europe dominated by the Church, the 
theology and the ecclesiastical culture. 


The first university of Europe, Salerno in Sicily, had arisen from such media 
foundations—though its origin is obscure, But it is reputed to have been ted 
the 9'*century by a Latin, a Greek, a Jew and a Muslim. Its textbooks were transla ty 
by Constantine, ‘the African’, from Arabic works that were partly original and p@ oe 
translated from the Greeks and Hellenes, Salerno was eclipsed by the esteblert he 
of the University of Naples in 1224 A.D. by Frederick II, who was a proponent 
Muslim culture. 
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printing. Thereafter, paper found j 
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° Te ras ~ Ssligegsione into Spain in the 12"century, From Toledo, hub of 
‘i se thet of Spain 3 Os he Mel tutelage of the Moors to the Christian 
dayne rh - Similarly, the Muslims in Sicily taught the art of paper-making to 
the 7 The earliest recorded European document on paper was order of King 
seeds 7 1102 A.D. Paper mills were first set up at Fabriano, Italy, in 1276 A.D. 

« Bestowed with paper, Europe thus was prepared for th a iad 
and literature in large quantities with the invention of wring ieee sound 1440 AD- 


Gunpowder: 


e The Arabs also learned from the Chinese the manufacturing of gunpowder. However, 
they put it to a use the Chinese had never conceived of. They utilized the explosive 
power of gunpowder for projecting a missile from an enclosed chamber. 


* The first effective cannon were made in Egypt sometime in the 13"century. Made of 
wood bound with bands of metal, it discharged stone-balls. By the middle of the 
15Mcentury, Muslims had improved the cannon so that it was employed besieging 
and capturing Constantinople. 


e The origin of small arms, the arquebus for instance, is shrouded in the mists of 
historical uncertainty. The earliest important use of the arquebus was in Cortez's 
conquest of Mexico, 1519-20 A.D. In Europe, it was first used in the Italian wars of 
1522 A.D. by a corps of Spanish arquebusiers. 


* It would appear likely, then, that small-arms originated in Spain. Some historians 
place its appearance as early as 1300 A.D. No connection has yet been traced 
between the invention and development of light weaponry in Spain and the invention 
and development of the cannon. But if the small-arm originated in Spain during a 
cultural period, which was Arabic-Islamic, the presumption is that it was developed 
logically from the Arab's previous use of gunpowder as an explosive. Moreover, the 


word arquebus suggests Arabic derivation. 


Textiles: ; 
. i d most of the Medieval 
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el gmanbaaP thelr diet was meager, The Goths lea ge ng toate 
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i velit ee ft Near East. Better still, the Moors of Spain and Siclly 
les 0 


346 Islamic Studies 


taught the Christians of those countries thelr skills in textiles ang tag he 


cultivation of the silkworms for the production of silk. 


* As a result of this Arabic influence, Renaissance Europe blossomeq Out j 
and lovely fabrics of delightful textures and hues, hitherto unknown tg the Welica, 
races of north Europe. OM 


Agricultural Products: ‘ 
* The diet of Medieval Europe was monotonous. It consisted chiefly of 
bread (washed with wine, beer or ale), leeks, garlic and onions, cabbage a, 
root vegetables such as carrots and beets and fruits native to Europe, 


* The Crusaders were naturally envious of the rich and delicate tables 
Saracens; rice cooked in many ways, served with lamb-leg oF chicken; lentitg be 
other vegetables cooked appetizingly in olive oll, and; delicious sweetmeats or he 
unknown to Europe. 


* Rice made a welcome addition to the diet. The new foods gradually enterag Europe 
via Spain and Sicily. 

* Cultivation of small fruits, such as cherries, peaches, apricots and GOOseberrias 
introduced to Europe by the Arabs stimulated the European appetite. ’ 


* Coffee is yet another addition to the diet of Christendom that cheers but does 
inebriate. As alcoholic drinks were prohibited to them, the Muslims found that the 
could derive a comparable enchantment from imbibing coffee made of fine powdered 
grounds brought to a quick boil and sipped piping hat; Those who have indulged iq 
the East in this form of ‘dolce far ninety’ can appreciate what coffee has meant to that 
Muslim world from which alcohol has been debarred for about thirteen centuries, 


¢ Coffee was introduced in Vienna in the 17"century from Yemen, its place of origin, 
Soon famous coffee-houses sprang up all over in Europe. The Dutch managed to 
smuggle the prohibited coffee plant to Java where it was extensively cultivated, 
Enterprising British made fortunes by raising it in Jamaica. 


¢ Sugar, which originated in India about the beginning of the Christian era, was so 
popular that its cultivation soon spread from India eastward into China and westward 
into Persia. 


e Learning from the Persians in the 10'century, the Arabs raised it extensively in Syria, 
Spain and Sicily. The Egyptians, believing sugar to have medicinal qualities, invented 
methods of refining it chemically. The Crusaders developed in the East a taste for 
sugar and introduced it to Christendom. For years Venice conducted a lively trade in 
sugar, trans-shipping it from Syria to Europe, 


a 


ee en 


Machinery 
* Machinery can be traced from its early invention by the Greeks to its current 
elaboration in our modern industrial age. Around the third century 8.C., Archimedes 
discovered the principle of the lever, the pulley and the screw and demonsirated 0” 
them successfully. Hero, another Greek mechanical genius, developed the geal @ 
the crank and summed up all the mechanical knowledge in ‘Mechanics’, a three 
volumes treatise, 


* Nothing of importance was lacking for the creation of a machine age, except the "i 
to produce it. But this inclination was totally lacking in the Greeks. Slavery pe 
prevalent and: the ancient world felt no need for laborsaving devices. Furthemo™ 


n the Arabs in 641 Ap. 


. Conquered 
they fell heir to what remained of Greek qo2Pt. 84 took possession of Alexand 
grew as their Own capacity evoiveqes “eativty and ic. Its asi - 


7% logic. Its influence upon them 
en han ead important inventions tet anslations of ‘Mechanics and 

. Leclienesh to irrigate po i ep ed the Roman sitirdhiea i Saeed 
its adoption in medieval, Spain and North Africa, Its eucceas there led to 
Europe, where it was kn 

* snaural. Own by the Latin name ‘noria’, 


: ’ © ascertained 

windmill known Originated . 
Ae centuries later an Ara meses TUNE 640.A. by ode the Calg Crm 
in alo tha Pump water for irrigation, From Pasa the windmill was used widely 
spread throughout the Islamic world, it aa 


Siouan oth fghanistan the windmill 
pumped water. Later on it came into use in Europe by ba rie reper and 


Similarly, in terms of civilization, Muslims inherited the ancient civilizations and their 
heritage has dated back to the time of the Assyrians, the Babylonians, the Greeks, the 
Romans, the Iranians, and the Egyptians. Being fascinated with sciences, they acquired, 
assimilated, and modified the rational and artistic heritage in cooperation with the scholastic 


figures of the very conquered lands. They also developed their specific culture and 
civilization. Haskins (1930-2008) wrote: 


“The first and most forceful scientific and philosophical activities of the 
middle age from medicine and mathematics to astronomy and alchemy 
were found in the territory of the Prophet." 


As a result of creating the really stunning and brilliant culture and civilization, the 
Muslim world could penetrate into the Christian world and influence it. As for the various 
manifestations of the penetration of the Islamic culture into Europe, Will Durant (1885-1981) 
wrote: ‘ 


_—_——— - yor 
"The Islamic civilization penetrated into Europe throug ' 
Crusades, translation of hundreds of pent cya ee — -_ * 
journey of such scholars as Gerbert, Michae! ocol | 
2 to the Islamic Andalucia as well as by young Christians ete vee 
sent by their fathers to the Muslim countries in order to acq 
knowledge and etiquette and become civilized. — rc 
oct tn Mas neh eg 
i i an x = 
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remained in the Muslims’ minds; Islamic poetry and arts received attention a. 
In return, the Muslim world also had various influences on the Chri, 
Syrups li} 


Europe learned the following from Islamic lands: various dishes, 
weapons, coats of arms, artistic fiair, industrial and commercial tools a, es 
seafaring. Likewise, they borrowed many of their terms from Muslims, ya. Customs 

developed, and boosted various sciences; Muslims transmitted them to Europe a 
the ground for scientific development in the West. and Pg 


Three Different Contacts between Islam and West: 
The cultural and scientific influence of Islam on Europe began afte; the 


between the worlds of Islam and Christianity and it increased gradually. These Con 
mostly of three types: Macs Wary 
a. The contacts established during the Crusades between Muslims and wy, 
b. Those which were established in Sicily; ’ 

c. The contacts in Iberia (Andalucia and the present-day Spain) between Muslim, 

westemers. The recent contacts which Muslims established after the con, 
of Spain and Sicily were most productive. ONRUey 
i. Crusades and Europe’s interaction with Muslims and their Impacts On boty 


sides: 

In order to maintain their unstable dominance over the Syrian and Palestinian Coat, 
crusaders proceeded towards the East in order to conquer Jerusalem. Greatly Surprised, they 
faced a civilization superior to theirs in these lands. Despite the roughly Permanent wars 
either with non-Christians or between Christian princes, which led to horrendous 
by Christians, some enterprising crusaders tried to acquire parts of this civilization. 
other real scientists who stayed in the lands conquered by Christians got the chance to know 
@ part of Arabic (Islamic) literature. They included a renowned figure, Adelard of Bath, wh 
after a journey to the East and his stay there (in 510-37A.H - 1116-42 A.D) was so deeply 
influenced by Islamic sciences that this influence can be seen in both his own works and his 
translations of Islamic writings into Latin. 

ii, —_ Role of Sicily in transmitting Muslim sciences to Europe: 

Although the role assumed by Sicily and southern Italy in transmitting the Islamic 
sciences to the West was geographically limited, it was deeply influential. African Muslims 
disembarked in Sicily in 827 A.D / 213 AH. In 831 A.D / 216 A.H and they conquered 
Palermo and then Messina in 842 A.D / 228 A.H. Finally, they conquered the entire island in 
878 AD. / 265 A.H. Muslims inhabited this island without facing any serious foreign invasion 
until 1060 A.D / 452 AH. 

Thanks to the Muslims’ control and creation of favorable conditions aimed at the 
spread of civilization, a unique culture was created in Sicily which existed for many yeals: 
three world scientific languages existing then were simultaneously used there. Llanatest? 
languages were Latin, Greek, and Arabic. At this point, the highly active trend of translation 
various works started due to which many works of Muslim scientists on different fields were 
translated from Arabic to Latin by Sicilian translators. 

iil. | Role of Muslim Spain in transmitting Muslim sciences to Europe: intene® 

Transmission of Islamic sciences to the Christian world was deeper and more fon 
in Iberia, and longer compared to other places, It was in Iberia that the definite trans an 
to which the revival of the European sciences had to be linked was realized. ible 
rulers’ spirit of forgiveness and lenience when treating believers in other religions, P4 4. New 
the Christian and Jewish scientists, caused diverse students to flock to this noe 
sciences thrived during this time as'a result of the penetration of Islamic sciences 
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institutes and ea and they also aor Psat eel eagle pita sc regio 
geomeuy, 
The European writers believe that through Soai i 
over most of the western Sountries such that it on ep a Beret the Weet 
was greater through Spain and Sicily than through Musil, Baghdad and Cairo. They coh sa 
reasons for this claim. First, Sciences and cultures of these two religions were not mixed in 
Syria as they were mixed in Sicily in the time of Roger Il and Fredrick il, Second, while Latin 
Syrians always had access to the Islamic sciences, they were never able to acquire them. In 
contrast, Christians of the western Mediterranean acquired the sciences and crafts of 
Cordoba and finally Islamic Spain 


Muslim scholars achieved considerable successes in science and technology, and 
they could make important discoveries. Trade and industry also reached their zeniths. 
Minerals, weapons, silk and other fabrics, tanned leather, and sugar were produced there 
and were taken to Africa and the East by the tradesmen of the time. Muslims proved their 
talents and capabilities in public services, too. Many roads, bridges, caravanserais, inns, and 
mosques were built in various areas. 


They were superior in not only scientific and technical issues but also in morals, as 
Sedilot (1599-1672)wrote: 


“In that era, Muslims were superior to Christians in terms of morals as 

well as science and technology. In all of god sport bay age 
there were such generosity, benevolence, and sacrifice tne ike 0 
which could not be found in other nations. Among the paipaay 
that distinguished them from other nations is their respect for mankind, 
which is considered one of their glories. 


A valuable human characteristic which Muslims taught delet arcored tains 

Was religious leniency with believers of other religions. They Feaie, St in ago 

$0 leniently that Christians set up the inquisition in Seville in So ee eased rach reepect 

- From the many churches built during the Ia r cnvietians y nverted to Islam even 
“i ions. Hence. : 

nigh rg eigen Oe aman in the islamic government, Christians and sia 


Enjoyed the same rights as Muslims and they could hold any position in the co 
Ere The Islamic civilization had been shining in the present-day Spain, Poa 
: nee, central Switzerland, western Italy, Sicily and other Mediterranean isia U9AL, go, 

@d covered all this vast area until the rulers of these Islamic territories beca man Pha 
their power was steadily undermined. They fost their unity and turned into pe Poti 
result, they lost parts of their territory. In 1498 A.D, Ferdinand, the Christian ie Kings; i, 
married Isabella, the queen of Castilian Spanish. This marriage led to the pit Of Aragon 
of two main paris of Spain, that is, Aragon and Castilian Spanish as well a5 thei Unity 

- Integrity. This resulted in Spain becoming a powerful country. These two Chrieg eng 
retook the Islamic conquests and the incompetent Muslim kings lost contro! fn Nery 
had expanded their territory until Granada collapsed in 898 AH / 1492 A.D, Ag a 0" They 
last Islamic base in Europe was lost. Thus, this political unity put an end to the hie be 
in iberia. In this very year, with the provisions given to him by Ferdinand and | 
Christopher Columbus had set out to discover the unknown continent, which was later ne 
as America, The interesting point to historians is that the contract of Christopher Col 
Journey to discover the new world was signed in Santafe, which was built by Spaniards dene 
war with Muslims six miles from Granada in 896-97 A.H / 1490-91 A.D. They were glad tha 

was the only Spanish city which was not contaminated by the so-called Islamic herp, 

Afterward, Portugal split from Spain and each separately began to discover and Colonia | 

different paris of the world: Thereafier, the British, the French, the Dutch and 
endeavored to colonize various countries. With the revival of Christian nations, ney 
discoveries and inventions after the renaissance, and the industrial revolution and scien ] 
resi ag in Europe, the new western civilization was founded, drawing on Musims 
legacy. shat 

Critical Assessment: 

A superior civilization, once served as a magnet, attracting gifted individuals to is 
focus of opportunity. Beginning with the eighth century, it was the Muslim culture that became 
the focal center of world progress, attracting Jews, Persians, Christians and even Turks toils 
fold. As Christian civilization began its ascent, the same gravitational attraction was exettet 
by Rome, Florence, Paris and Oxford. 

To sum up, fet us envision this classic civilization had come to a standstill. It new 
lacked vigour, enterprise and spirit, When there was no. scientific activity in the work, 
Mustims picked up the threads of ancient science and technology, where and whenevet 
available, wowing into a definite pattern of progress. They salvaged the science of the classe 
world and developed it for centuries. They enlarged the boundaries of all the techioeet 
then known. But they were more than mere encyclopedists. They made practical apical 
of this knowledge to the needs of the times. It was no accident that Muslims attained 8 
widespread prosperity and feticity. i 

, In vuireut of these progressive goals the Muslim scientists attained an experinety 
objectivity that the Greeks had disdained. They introduced science and scientific st fe 
the advancement of human mind and took leap-frogs towards Bacon's noble ech ds 
science: “by experimentation to discover truth and by the application of this truth ; 

n progress.” p e 
ei This islamic science and technology, reaching Europe via Sicily and Spain ave 
from the Dark Ages in which it was slumbering. The detailed elaboration of the 2 

j j lace have only recently been outlined by historians: 
by which this transference took place y recently 


The Oxford History of Technology sums it up as follows: pat 
“There are few major technological innovations between 500 A.D. and 1500 


not show some traces of the Islamic culture.” 
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™eSpoused by Huntington 


“AS a genuine advocate of the often-elusive dialogue of religions and 
Cultures Pope John Paul II once observed: "A clash ensues only alps 
Islam or Christianity is misconstrued and manipulated for politica or 
ideological ends.” This insight - most applicable to eae baie 
perfectly mirrors that of Edward Said dispelling the mano on 
Civilization as a mere clash of ignorance. Hatim Sa 
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globalization; economic modernity; hege : ! : St and... 
western values as the universal ones. These factors wil alt Wolk inferno of conn 
civilizations. The conflict will be in West-versus-non-West framework as the ‘i 


Syndrome assumption will work. The countries having same civilization wy Cogn. Cay 
another. He even predicts that, “a central focus of conflict for the immediate future Oty 
between the West and several Islamic Confucian states.” Many pundits ang deme 
accepted the theory as a reality including western radicals such as Bernarg Lewig Wie, 
Buchanan and Muslim radicals such as Maulana Maududi, Sayyid Qutb of Egypt Paty 
Ahmad and Osama bin Laden. This clique considers that Clash of Civilizations is in 
On the other hand the theory received a barrage of bitter criticism. Paul Bermanan tk 
Ajami, Bartley and Stephen Walt fall in this category. This group of giant intellectuals .) Ut 


myth; a preposterous interpretation of human nature and a self-fulfilling Prophecy, Aco’ 


to them it fuels Islamophobia in the West and xenophobia in the Islamic World 
Communists calll it the bases for the perpetuation of the imperialistic hegemony of tne: 
across the globe. The refuters of the theory call it a myth that is bent on to mould the We 
conform a theory. Some oppositional concepts such as the “Dialogue among Civilizas: 
the “Interfaith Dialogue" and the "Alliance of Civilization" have also been put forward 
response to the Clash of Civilizations theory. 


Now, we delve deep into the nature of the theory, analyze its central Concepts ang 
observe the views of its supporters and opponents in depth to reach a conclusion, 


Origin of Term Calash and Civilization: 
The academic who shaped the term the “Clash of Civilizations", was Bemar 


Lewis (b.1916), a prominent scholar on the Middle East and Islam. Lewis wrote the 193 
article "The Roots of Muslim Rage" in which he actually coined the term. 


Lewis believed that the Muslim world has tried the western political and economic 


systems. But the result was tyranny and poverty. The Muslims held the US and Europe 
responsible for the “twin” evils and the both would be the legitimate targets of Islamic 
extremist movements and that the conflict will culminate into Clash of Islamic and Weslem 
Civilizations. 

Samuel P. Huntington accepted the idea as taken for granted and even he wen 4 
step ahead. He wrote an article "the Clash of Civilizations?" in the journal Foreign Affairs 
1993 in response to Francis Fukuyama’ 1992 book "The End of History and The Last Man. 
The article unleashed a debate on the topic that continued in an unabated manner some 
refuted the idea; some gave the nod of approval. In 1996 he developed the thesis into @ 


book. 


Huntington Thesis Elaborated: seco! 
Huntington's work has become more and more accepted in the wake of and 

attack of 9/11 on the US, 7/7 attacks on London and internationalization of terrorist 
_ insurgency of Islamic extremism some thought that these attacks had validated the fe ad 
They took to describing the ongoing battle between religious extremist and the lest 
Europe as a Clash of Civilizations. But after tracing out the alpha and omega of the 


theory it would seem a grotesque and distorted picture of facts and realities. cold 


The central concepts of Huntington's Clash of Civilizations thesis is that P 
War world has entered a new era of conflict and this ella will be different fo 
few hundreds years of conflict. The conflict will be between civilizations and world "The 
into specific group of civilizations that will replace the identification with the 9 ns 
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Huntington substantiates the theory with va ely reasons as to why futu Y conflicts wil 
r between the civilizations, He Says, "The bok As mm ; pay 
; ‘ i . f 1 re ces a ong cinisiaaiad are not 
eal, bu they are basic." The Causes Of conflicts are Summarized as below, 


causes of Clash of Civilization as Espo 
j. Cultural Differences; ce et Themigtats 
“The culturai differences" is the paramount factor j inevi 
R y tor in the inevitabili 
these are less easily compromised and resolved." For stoop A eres ae 
Catholic and half-Muslim at the same time. snap a 


ji. Globalization: 
A second factor is the rapidly developing process of izati ile 
Fach ine fe globalization. While argue that 
the globalization will bring people closer and brake down. the. barrier S Gasiaah 
communication and transportation - Huntington unconvincingly argues the opposite 
that interactions. will "intensify civilizations consciousness and awareness of 
differences between civilizations and commonalities within civilization.” 


ii, Economic Modernity: 
A third factor is the economic madernity. People want to be grounded. They want 
stability and continuity. But the economic modernity cannot fulfil its promise to 
everyone, so the resulting gap would be filled by religion that will sow the seeds of 


fundamentalism which may lead to the Clash of Civilizations. 


iv. Rejection of Western Values: 
A fourth factor is the rejection of western values as the universal ones. He argues 
that the culture of western and non-western civilization will continue to clash 
especially in the areas of “Individualism, liberalism, constitutionalism, human rights, 
equality, liberty, the rule of law, democracy, free markets and the separation bs 
church and state.” He also argues that Muslims have offensive attitude towards 


western secularism and modernism. 
ation Intensify the Difference: 


sie | cts Among Civiliz tbh dss! 

Finaly he poor that increase contacts between two Ee Tea cues 

rete ey rch spe SO el 

ivilizations” ° 

Se a go te ihe West (which is more dubious) this fundementa! conf 
oan ee reat civilizations and ways of life will contin oe ie oan tak 
in the ‘dure in it has defined them for the past pees eddies as the Kin Country 
many of the future conflict in west-versus-non-west See of same civilizations 
Syrrome assumptions will work. That is to say tee Ot at a central focus 
a sipped’ one another in a conflict. He even further p 

sup 
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of conflicts for the immediate future will be between the West and 


Confucian states.” 


Severna) ~ 
in poli the West so as to hold 
He prescribed certain policy measures for contra) 
and Confucian worlds: simply by depriving them of orig and modernity im Man, 
military expansions; and preventing any localized contiic from escalating intg a rit 
that might lead to the Clash of Civilizations. Boba, 


Supporters of the Theory: : 
Ko As for as its reaper is concerned, the radicals both Westerns and Ista. 
it and think that the Clash of Civilizations is inevitable. They take it as a reality And we) 
inclined to fuel the already existing conflagration between Islam and the West jr, they ag 
into hell inferno. , | 
i. Western Radicals: ; 
Barnard Lewis who actually coined the term Is the staunch supporter Of the 
theory. He argues in his essay “The Roots of Muslim Rage” that tyranny ang .°% 
coupled with Islamic fundamentalism will lead the Islamists to clash with te a 
And the clash will be a fait accompli, Patrice Buchanan, a well-known Am. 
conservative believes that the Clash of Civilizations is coming and it is imperative fy 
the West to win the battle. 
ii. Muslim Radicals: 


In Islamic world, Maulana Maududi (1903-1979), Sayyid Qutb (1906-1966), ang 
Osama Bin Laden (1957-2011) are of the view that Islam and the West are in a sta: 
of perpetual conflict and everything in the way of Islamic rule should be eliminated 
through violent jihad. Professor Khurshid Ahmad (b.1932) is of the view that the 


backlash against the imposition of western values in the Islamic world will lead to the 
Clash of Civilizations. 


xz wixes = 


Opponents of the Theory: 


There are conspicuous flaws in the theory; many academics rejected it on the bases 
of these flaws. The intellectuals jettisoned the thesis in toto or in part, denouncing it as 4 set 
fulfilling prophecy, a preposterous streak of thought and a nebulous hypothesis. 


i. Fouad Ajami (1945-014): 


The main flaw that is clear from the very outset of the theory is the notion of shifing 

of identities from national to civilizational level. Nations always pursue their n 
interest. Professor Fouad Ajami refuted the theory on this ground. 

ii. | Robert Bartley (1937-2003): 


Feeaeeoe wes 


Huntington argues that globalization will derive people a part. But indeed the cas¢ 
vice versa. This is a preposterous assumption, According to the. late “Wail vi 
Journal” editor Robert Bartley, the globalization will bring people closer and 
promote pluralism and understa 


nding rather xenophobia and paranoia. 
iii. Paul Berman (b,1949); 


APBAABAS 


\slamic world has intimate relations with the West. Paul Bermanan in his pee} 
“Terror and Liberalism" argues that the disti do not 
today. He argues that, "we istinct cultural boundaries 


are disilusioned with the clash theory when ¥° 
relations between Saudi Arabia and the US." ; 


Oe Pe 
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The clash theory is based not on hy 
Edward Said holds the same view NO"Y but on the clash 
ignorance” that the interactions He writes in his ese oe” the civilizations, 


Y entitled 
bring them closer rather apart, as oppose toangene® be “The Clash of 


y, Alan Woods (b.1944); 


The communist especially Alan Woods, in his theory 

lly Al . condemnation of the clash 
the bases for the continuati i ‘ ote 
— On Of the imperialistic designs of the West across the 


Alternatives to avert = Clash of Civilization: 

The theory also received a number of alternative concepts i 
among Civilizations by President Khatami of Iran, the Interfaith sthelogua be Kip Abcadion of 
Saudi Arabia and the “Alliance of Civilizations by the President of Spanish Government 
Zapareeto along with the Turkish Prime minister Erdogan. The latter initiative intended to 
galvanize collective action across diverse societies to combat extremism, to overcome 
cultural and social barriers, mainly, between Islam and the West. 


Conclusion: ; 

After scrutinizing the ins and outs of the clash theory in length, analyzing its central 
concept and the views of its supporters and opponents we can conclude that this theory has 
actually helped provoke the confrontation it predicts. It is a self-fulfilling prophecy of fear that 


intemational relations. Such a thesis could pre dispose the West to — peyhitivneeared 
of armed conflict with Islamic societies. It shamelessly pres vote and technology. The 
hal Islamic nations in check by denying them tne ioe Tie fuels xenophobia and 
Clash of Civilization theory is not just intellectually Pliny is flawed and its 


Civilizations, if acce lead to future conflicts because © stele: thet 
r¢ some ‘her ‘ization as intrinsically dream De trp sense “The Clash of 

might otherwise be neutral or friendly.” Thus Walt wams ts ma 
offers a dangerous sel-fulling POPE'S there will be clash of civilizations onl 


bases is to come true. TNs we cannot believe. 
ite alow ity batons tht ts inevable and unavoidable. In myth, 
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MUSLIM UMMAH: ROLE AND OBJECTIVE 


MUSLIM UMMAH ome 


(PMS KP 2016) 


Outline: 
1. Introduction 
2. Ummah: Meaning and Concepts 
3. Literal Meaning 
4. Conventional Meaning: Concept of Ummah in Light of the Quran Hadith f 
Figh ange 
i. Ummah as Religious Community f fi 
ii. | Ummah as Sociological Reality is 
iii, | Ummah as Political Entity: Concept of Equality and Muslim Brothethaog / 
iv. The Concept of Ummah Accommodates Cultural Diversity 
5. Contemporary Debate: Ummah and Nationalism 
6. Role/ Responsibilities and Objectives of Muslim Ummah 
7. Ummah / Pan-isiamism and Modern Nation States 


introduction 
Ummah refers to the community of believers who are glued by one sense of reign, @ 
political unity, sociological identity, economic partnership, and with one goal to ata, 
excellence in this world and success in afterlife. The concept of ummah has inspired te 
imagination of Muslims, especially Muslim intellectuals, from the very early days of Isaric 
beginning. The term ummah appears over sixty times in the Quran, where it has multiple and 
diverse meanings ranging from followers of a prophet, or of a divine plan of salvation, pz 
religious group, a small group within a larger community of believers, misguided people end 
an order of being. However, from its numerous meanings in the early days of Islam, it cars 
to symbolize and embody the very notion of an Islamic community, gradually acquiring soce- 
legal and religious connotations, Sociologically, ummah became a transformative concept fh 
the sense that it played a significant role changing, first, the Arab tribes into an bea 
community and, later, as Islam began to expand to non-Arab lands, different groups? |, 
Muslims into a community of believers. Ummah as a community of believers entailed 8 
consciousness of belonging to a community whose membership was open equal!) ve 
without any qualification or restriction, except that of the faith, to all believers. In this ene 
embodied the universalism of Islam. It became a means of establishing 2 religious ; 
cultural identity that was independent of the Muslim state. This means of constructing 
religious and cultural identity made the spiritual development and sense of pee 
independent of the transitory territorial states. The ummah requires the integra? 
Muslims on political, social, economic and spiritual lines. fra 
; _The life of the new ummah was marked by a pervasive new moral tone, det 
the individual relationship to God and not by old primordial loyalties and maintain” ye! 


expectations prevalent in the group as a whole and given form in their corporal imag 


time, ummah became a state of mind, a form of social consciousness, fe ance 


community which united the faithful in order to lead a virt i . 
; uous life and to $4 K 
to expand the boundaries of the autonomous ummah. Ummah became @ fam of it 


maintaining the religious unity and accommodating the cultural divers 


This generated a strong sense of Islam and The World 357 


ers. - 
pelle mental in submerging, " unity, which perm 
yas i Iavel of the ideal. It thus became ¢ Pri Significant ethnic a alin world and 
in disregard of the realities of life. Psyc, ical bas ion reno a 
' term ummah provided 
Setting significant ports aeee o be relieved 


(cant parts of the Muslim world. 
cal and ideological discourses on Islam S an integral part of religi 

5 ranic revelations and on the collective meet oundation ls consinucted on the bene ef 

pistory: '7 the Muslim imagination, the rles of 


the political grandeur of Islami 
h m 
y ett The temporal political a divine law whose protector is the 


Ource nor a guarantee of the law. 


ol an important element in the inner unrest be 


in the modern Muslim world th 


Ummah: Meaning and Concepts 


The term ummah appears over sixty times in the Qu i i 

- é ran, where it has mul 
diverse meanings ranging from followers of a prophet, or of a divine plan of cane we 
religious group, a small group within a larger community of believers, misguided people and 
an order of being. However, from its numerous meanings in the early days of Islam, it came 


to symbolize and embody the very notion of an Islamic community, gradually acquiring socio- 
iegal and religious connotations. ; 


Literal Meaning 
The term ‘UMMAH’ is derived from the word ‘amm’ (the root} which means ‘to aim at 
or ‘to intend to’. Hence, ordinarily, it means the people who ‘intend to’ follow a leader or a 


religion. Moreover, it is used in the sense of the desire ‘to belong to’ one place or generation, 
and various kinds of birds. 


The Quran has used the term Ummah for “nation”, “group of people”, "period in 
history / duration of time”, “religious community” or “humanity at large". 


Conventional Meaning: Concept of Ummah in Light of the Quran, Hadith and Figh 


Ummah as Religious Community mh 
The ‘erm umma also denotes a religious community, combining degen: a 
“nation” and “religion”. It is specifically in this sense that the Quran speaks of the followers 0 


Muhammad (PBUH) as Ummah. 
The following verses explain: 


\- anh 4 bs - 2% sl ae s}- - aS; 
~ Wagga Sie CY gia G85 ntl pla 1g Si Ulin al Stas aS 
"Thus we have appointed you 4 midmost nation, carota nel i 
against mankind, and that the Messenger may be a wi 


(Al-Baqarah 2:143) 
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“You are the best community that haa been raised up for manking” 


Ummah as Sociological Reality 


For Muslims, and especially Muslim activists and intellectuals, 
sociological reality. It is a unique principle of social identity in Islam which acts ga" } 
collective consciousness and community organization. There is a consensus am. tg Ape 
scholars that the ummah refers to a spiritual, non-territorial community distinguish’ sin ' é A, 
shared beliefs of its members. shed OY the hy 
As a sociological phenomenon, the ummah can be viewed as a Collective 4 i 
Collective identity is grounded in the socialization process in human societies. ine <"™ 


develop it by first identifying with the values, goals and purposes of their society ae } 
internalizing them. This process, besides constructing the individual identity, aiso bd 
the collective identity. Rituals and ritualized behaviors of the society further reinforce ne 
give the members a sense of similarity, especially against the ‘Others’ whose collec 
identities are different. 


The key role in the construction of collective identity is played by symbolic systems a 
shared religion, language and culture, which act as boundary defining mechanisms of the 
collective identity. The boundaries can be crossed, or changed through incorporation, or 
shedding of symbolic domains such as those that are entailed in religious conversion or 
excommunication. Collective identity is constructed through major ‘codes’ of pri , 
civility and transcendence or sacredness. These codes are ideal types as real coding 
invariably combines different elements of these ideal types. The construction of collective 
identity is not purely a symbolic affair unrelated to the division of labour, to the control of 
resources and to social differentiation. Collective identity and social solidarity ental 
consequences for the allocation of resources and for structuring entitlements to members 
the collectivity as against the outsider. \bacame 


Muslim jurists have also discussed and deliberate on the concept of umma in Islam. “jh hat 
They have reserved the term umma for the Muslims alone excluding the Non-Muslims tenes 
although in Meethq e Medinah the term Ummah was used despite the fact that Jews wee § 
part of the Pact. Accordingly, the Muslim Umma is the religious community of persons Piuyy 
believe in the unity of Allah and the finality of the Prophet-hood of Muhammad (PBUH) ané 0) 
fulfill all the obligations required by the sharia. 

in Islam, there is a wider concept of relationship among Muslim than a bond built on 
blood relationship or a similar background and ancestry. This concept of bro : 
relationship between Muslims is founded on the basis of faith and respect. It Is 4 rane 
*...between the Muslims (which) transcends all racial and tribal barriers and it is uphe af 
their common faith in Allah , making it stronger than any other type of relationship, eve" 
relationships", as one scholar noted. 


As mentioned in the Quranic verse, 


‘ 
=. ps of bt, a ett ce aye US % y y 
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“All believers are but brothers, therefore seek reconciliation between you '¥° 


brothers, and fear Allah, so that you may be blessed with mercy’. 10) 
(Al-Hujuraat, 4%: 
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of physical attributes. But the important ch 
colour jousness.' "As mentioned in one of the signal : 


‘God 
rt a £45) oh jlaal Miss ks if. . at. ts 3 
hash SIS 1 tse dit 5 Tara Stiles 5 NS 8 Syn shia Stitt él G 
Suh ade ait Sy Sul di ale 
#9 you men! surely We have created you of a male and a fi 
; le, 
you tribes and families that you May know each other: eae ~ reer 


honorable of you with Allah is the one among you most i , 
| surely Allsh is Knowing, Aware”, ee talataioce: an 


The concept of brotherhood in Isiam not only requires Musli i 

put to love them exactly as they love themselves. Hanae, It is coat ae! the highest pe 

ive (which is based on faith), when due to this lave, .we want someone else to have the 

same good things that we have, The Prophet Mohammad (PBUH) said: "You will not enter 
radise until you believe and you will not believe until you love one another.” He also said 

"yqy will not be a believer until you love for your brother what you love for yourself," 


itis also mentioned in one of the sayings of the Prophet (PBUH), 


‘Indeed there is no excellence for an Arab over a non-Arab, nor a non-Arab over an 
Arab, nor a white person over a black one, nora black person over a white- one, except 
through taqwa (piety end obedience to Alfah." 


The concept of Ummah introduced during the time of the Prophet replaced the 
concept of tribal loyalty which existed among the Arabs during the period of ignorance 
jJahililyyah). It became the distinguishing mark of an individual's identity in society, superior 
to the tribal loyalty that they used to enjoy before. Once a person has embraced Islam, his or 
her life is no longer dominated by the influence of his or her tribe and race. His or her life is 
now fully established on the basis of the oneness of Allah and the Prophethood of 
Muhammad (PBUH). Abdullah Ahsan has described this: 


“An individual, after accepting Islam, would no longer be expected to sacrifice his life 
and his belongings to the honour, dignity and secuniy of his tribe; he was no longer ruled by 


Foe law and customs, Instead, his life is now dominated by the pe ef the my of Atel en 
Mh . He now had a new set of values and laws by whi 
OAR Te be. tien poe te to five beyond a predetermined tribal 


10 conduct his fife; Muslims were now called upon 
identity, in fact, the newly-established Ummah stood on its own merit and gained recognition 


hout the Madinan area.” 
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all together and be no 
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ot disunited, 
then He 


“And hold fast by the cove 
and remember the favor of Allah on you W 
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united your hearts so by His favor you became brethren; and y i” 


the brink of a pit of fire, then He saved you from it, thus does Aller 9 
clear to you His communications that you may follow the right way” Make 
Aaltmran 3:19 


The Concept of Ummah Accommodates Cultural Diversity 
Interestingly, istam does not ignore differences in race, language or , 

but regards every Muslim as a member of the same family. The Ummah did not ‘teas Sieh, 
identity; it only changed the hierarchy of an individual's identities in society. in ogaa*t ta 
tribal identity of the individual was of secondary importance to an Ummah enn 
addition, Watt notes that, "...the Islamic community has a strong sense of brotherhoog -, 4 
this respect continues the solidarity of the Arabian tribe." This accords to the Quranic!" 
sOrah 49, verse 13, cited above. According to Ibn Kathir, this verse explains that Alan 
created humankind from a single person, Adam, and from him He has createg his hes 
Hawwa. From their offspring, He created nations consisting of tribes. i ex 
Kathir's explanation, nations are referred to as non-Arab while tribes are referred to ag 
Hence, all humankind share the same honour and are “...equal in their humanity..." There ig 
no preference between people in Islam except those who have taqwa. In Ibn Kathir's view, 
the term ‘taqwa’ in this verse is contrasted with inherited rank: “...you earn honour with Aish 
the Exalted on account of Taqwa, not family lineage. 


Contemporary Debate: Ummah and Nationalism 

The dignity and political authority of the ummah have been severely undermined by 
the last five centuries of Western political and military domination. The Western attempts at 
keeping the ummah ineffective forever are now being resisted by the new signs of Islamic 
revival. This illustrates the fact that, for many Islamic activists, the notion of ummah is a 
important and integral part of the contemporary Muslim consciousness that originated in 
Quranic revelations, but has evolved in meaning and usage in conjunction with developments 
in the Islamic world. Ummah manifests itself at the ideological, cognitive, behavioral and 
ethical levels. For Muslims, and especially Muslim activists and intellectuals, it is a 
sociological reality. It is a unique principle of social identity in [slam which acts as 2 basis of 
collective consciousness and community organization. There is a consensus among Musim 
scholars that the ummah refers to a spiritual, non-territorial community distinguished by the 
shared beliefs of its members. 


However, the Islamic world is not immune from the ideology of nationalism. !n Musiim 
countries nationalism has often incorporated the concept of the ummah. While most 
Muslim countries, like their counterparts elsewhere, have been strongly influenced by 
nationalism, the Islamic revivalist movements invariably make the existence of rs 
ummah an important part of their political platform. These movements argue that loyalty 
the Islamic ummah overrides any other ethnic, linguistic and geographical loyalties. 


The political reality, however, is that while most Muslims regard the idea of urns 
as an important source of their collective identity, nationalism and nationalist mov ae 
also an important part and parce! of most Muslim countries, As such, Muslims tend wa 
dual or multiple social identities comprised of national, or ethnic, and Islamic identities: 
sociological sense, the concept of ummah refers to an ideal state—an all-encompassing 
of the Muslims that is often invoked but never completely realized. 


/ Pan-islamism and Mode: 
ymman PU *N Nation State 
The C1048) and with Music Men9ed ‘by the lias 
westohele Centuries. The ascenn. celine on rast te 
igst five cen » The ascendency of th I, ®Conomic ves. after 
in la 4g. After the decolonilisation, th est resulted in ‘penny 2nd scientific 
Mussof modern nationalism: which negaco” S228 on Muslin gpOlta! Subjugation cof the 
co becme a world Political reality. 4 new interpretation of eth sp mA metro 
ys @ Although the stanch believer of P. ar 
Jamaluddin Afghani (1837-1898) ale note, 31 Muslim politica unity, § 
and Wataniyyah (nationalism). jn his magazi ved the contradiction between Ueeneh 
along with Egyptian reformer Muhammad mo, Ur wat al-Wuthqa” that f issued 
nation states and Ummah are not confi ined 
and should co-exist. The leaders of Mi 


(1877-1938) who argued for Pandslamam nag enue scinle Muhammad tga 
lamented on the regretful plight of the Muslims throughout the islamic lands, 


% The Pakistani scholar Javed Ahmad Ghamidi (b.1952) is of the view that a number 
of Muslim political entities can co-exist together. He further says that Muslim 
scholars’ refusal to accept nation-state system has not only plunged the Muslims in 
utter confusion as to how to reconcile with the current political world order but has 
also ignited the fire of extremism / fundamentalism. The ultra-radical concept of 
single Islamic State has led to the machinations of al-Qaeda, Daesh etc, which have 
done more harm than benefit to Islam and the Muslims. 


et a a os a 


Role/ Responsibilities and Objectives of Muslim Ummah 
The Muslim Ummah ret been mandated to establish a just system on earth and 


Spread the word of Islam. It is objective of the ee to aryl —— 
contentment through prayers, social justice, enjoin goo forbid 
required to establish justice and merit to the fullest. 


id evil: 
* The Qur'an directs Muslims to propogate good and forb 
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will keep up prayer 
vil; and Allah's is 
(al-Hajj 22:41) 


“Those : : feed: 
who, should We establish them in oper \ 
and pay the poor-rate and enjoin good 

the end of affairs” 
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* The Quran furher says to establish justice: = | ¢ 


og tive hte 8s Se Lai, clogs all Cyel 8 lobed Vaal Aah 
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~i5 Ss 22 I"1 hs yf 
“O you who believe stand up as a witness for Allah in all fairness, 
do not let the hatred of people deviate you from justice (adl), Be j 
this is closest to piety”. (al-Maidah 


ust, 
5:8) 


« The Qur'an urges Muslims to spread the message of Islam: 
— SHAY gh) 5S5aNg Soh y Ay gh | galas 45 1585 all Bs gh 


“This is a sufficient exposition for the people and that they may be 


warned thereby, and that they may know that He is One Allah ang 
that those possessed of understanding may mind.” (Ibrahim 22:52) 


ammad) i 

“O humankind, | am the Messenger of God to you all, of Him to Whom belongs the kingdom yn 
of the heavens and of the earth” ' (al-Aaraaf 7:158). ‘We have not sent you otherwise than tp oa 
humankind at large, to be a herald of good tidings and a-wamer, but most people do not has 
understand’ (Saba 34:28). & 


What was sent down upon the Prophet, who was to pass away, was therefore given an 
in the charge and trust of a community, commissioned to discharging the same duty towards | whe 
the Quran as the Prophet did. The Quran began to shape that community from the momentit | A 
began to come down. The Quran called it the umma muslima, a community living in tote ty 
surrender to God alone. The Holy Book laid down, with great emphasis and in copious detail, j 
this community's duties and responsibilities. This is an important theme, vital forthe Quran t We 
as a living document, which it constantly takes up. 


The umma is charged with the mission of establishing a just social order, caring fr =| y 
the deprived and weak: ‘O Believers, be uphoiders of justice, (thus) bearing witness for the iy 
sake of God, even though it be against yourselves, or your parents, or kinsmen; whether the 
man be rich or poor, God's claim takes precedence over either of them’ (an-Nisa 4:135; 98 i 
also al-Maidah 5:8), 


All members of Muslim Ummah are required to strive for their utmost to prevent 
corruption and injustice and to establish righteousness and justice. This struggle is jihad, the 
theme the Quran stresses again and again. As it has a bearing upon the peace Na, 
of all humanity, according to the Quran, jihad is the highest virtue, and the desire for it he Ye 
been put parallel to the love for God and His Messenger. \ 


as CR, £3 ’ “2. 5. O2%ee ‘seat 4 gals rr ee] -*: 
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“You are the best of the nations raised up for (the benefit of) men; you enjoin 
what is right and forbid the wrong and believe in Allah; and if the followers 


of the Book had believed it would have been better for them; of them (some) 
are believers and most of them are transgressors”. (Aal-Imran 3:110) 
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MUSLIM WORLD 
A 
THE CONTEMPORARY CHA eer 
016, PMs PUNJAB 2015 & 2016, Den Ge strh 


outline: 
4, Introduction 
2. Internal Challenges 
j, Political Disunity of the Muslim World 
i, | Rich in Resources but Poor in Management 
iii, | Fundamentalism and Rise of Extremism 
jv. Middle Eastern Crises 
v. Prevalence of Unbridled Materialism and Moral Decline 
vi, Lagging Behind in Scientific Advancement 
vi. | Lack of Education, Science and Technology 
3, External Challenges 
i. Globalization: Modern Form of Colonization 
ii. IT, Media Warfare and Cultural Onslaught of the West 
4, Pragmatic measures 
i. Unified Response of Ummah 
i, | Rectifying Themselves: 
iii. Education 
iv. Need for Ijtihad ; 
¥.  Reinterpreting Whole Edifice of Islamic Theology 
vi. | Media to Counter Cultural Onslaught of the West 
vii. | Muslims Should Do Away with Militant Terrorism and Establish Peace 
vii, | OIC Needs to Play an Effective Role 


Introduction: F : 

The Ummah, the supra-national political community of Islam, established by the 
Prophet Muhammad (PBUH), about fourteen hundred years ago, today consists of fifty-seven 
Swvereign states. It comprises over one billion people, that is, one fifth of the world population 
aid one third of the total membership of the United Nations. It has vast territories, cia 
Potential in human, material and geopolitical resources, and four most cpr the Sra of 
ahways — the Strait of Malacca, the Gulf of Bosphorus, Suez Paedpbopiean Gi sles 
Hormuz — form part of its areas. It is not only extrem 
such eS 4 Monopoly or claims major pha . pet pee 
CN as oil jute, coal, na ' . 
ti ical ‘ag prceneR fi. sroah the Islamic Ummah is divided and set against itself. It 

nderdeveloped and backward. 


Muslim Ummah is currently facing @ 
*emal Ones include challenges caused by 


ind external challenges: the 


ber of internal 2 rehbas , 
Western colonialism, globalization, and ongoing 
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power of which the Muslim 5 

international geopolitics of the npg lethal and more devastating rt hav 
internal challenges include; political gig, "€ 


hostage. The internal challenges isu 
own faults of the Muslims, The inlet, tific and technological ag nu". 
lacking advancement 
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Internal Challenges: 
i. Intellectual Crisis and Stagnation 
The looming challenge for the Muslim world is not religious, but intellectual 
present, Islamic ummah is in the doldrums not because of the weakness of commitmest 
the faith but because of its intellectual stagnation brought about by political, soca” 
cultural conditions generated by colonialism, neo-colonialism, authoritarianism and scons 
underdevelopment, poor governance some of which can be attributed to the real or imag 
influence of increasing devotional religiosity of the masses. This stagnation is mg 
dramatically manifested in the scientific and technological backwardness of the Muslim wor 
In the 2008 ranking of the world's top 200 universities by the Times Higher Educator 
Supplement (THES) 2008, 49 Muslim majority countries did not list a single uni 
Likewise the research contribution of Muslim countries is negligible and there are few writngs 
or translations from other languages. ‘ 
Several factors account for these intellectual conditions. One of these is the meager 
resources allocated by Muslim countries to research and development. However, this is nat 
only a cause, this itself is an effect of the legacy of the colonial history which ws 
experienced by most Mustim countries for an extended period in the past two centurts 
during which they endured some of the worst excesses of racial and economic exploits" 
that stalled their development which has been brilliantly detailed by Professor Alatas 
book The Myth of Lazy Native. But the causes of their present predicament can as° 
_ attributed to the prevailing cultura! and political practices and poor governance. 
; Muslim countries are increasingly coming under intense pressure from regi! 
‘fundamentalist movements to impose epistemologies compatible with their versions 
This is stifing 


Islamic doctrines that are generally hostile to critical rational thought. 
development of conditions conducive to the development and growth of vibrant in 


» higher learning. 
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eemments of the Muslim countries today, reatest and growing challenge facing the 
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Modernization and Ummah 

Modern technology has resulted in rapi 
1 ) pid communication o i pace 

technology is NOW Brscapetise’ nearly all over the world. The potential for world ide anid 
communication has been translated into actual practice. We now live in a globalizi opin 
reality in tel lag ayes = ~ communication no longer exist. The ri is fast 
becomin bal ' ‘a single place’. Therefore, in order to : 
features of social life and emerging religious and political trends in pokes Moekn 
societies, we need to go beyond local and national factors and situate the analysis in the 
global context. In the pre-globalized world, ‘knowing’ of all Islamized people was seriously 
constrained or even rendered impossible by the limitations of technology. At best, only a 
small pean = Neg neo able to travel to other cultures and societies, The legendary 
travels of Ibn Batutta and Vasco de Gama are now a reality experienced b 
pusiness and recreational travellers every year. shite — 


’ In the pre-modern and globalized world ummah consciousness was largely 
determined by the observance of the practice of the ‘five pillars’ of Islam (oath of belief, 
payment of zakat, performance of hajj, daily prayers and fasting) and certain other key 
beliefs. The existence of these beliefs and practices was seen by many believers everywhere 
as evidence that the entire culture of the Muslim societies was Islamized, that is, had come to 
__fesemble the Arabian culture where Islam had originated. This transformation of all Islamized 
people was considered to be an integral part of Prophet Mohammad’s (PBUH) social and 
religious mission. It was naively assumed by many Islamic intellectuals in the Middle East 
that such cultural trajectory was the common destiny of all Islamized people. The difficulties 
of communication and contact with people in far off regions fed this belief. But the reality was 
Ee anized cultures invariably added the Islamic layers on top of the various other cultural 


will be to find political, social 
egree of intellectual activity for 


It can be argued that modernization is prompting a reformulation of the common 
Muslim belief that Islam is not only a religion but also a complete way of life, which, in Islamic 
iscourse is known as the ‘one religion one culture’ paradigm. Instantaneous and worldwide 
communication links are now allowing Muslims and non-Muslims to experience the reality of 
tiferent islamic cultures. Such experiences reveal not only what is common among Muslims 
Ut also what is different. For example, gender relations and dress codes for Muslim women 


* Structured in different ways in Muslim countries like Malaysia, Egypt, Saudi Arabia, 


and Kazakhstan. 
al and cultural diversity of 


| While the first consequence makes us conscious of the soci i 
i jection of this cultural 
| ce produces @ reaction of reje cde 


Muslim um 

mah, the second consequen f f 
~ bety 2°! hybridity and a desire to replace it with the authentic islamic wey spbocela er 
Ween ‘hybridity’ and ‘authenticity’ perhaps constitutes the most NPS 


366 ~ Islamic Studies 
globalization for the Muslim ummah and is one of the underlying causes of the eMergengs 


Islamic fundamentalist movements. Islamic fundamentalism refers to a s ry 
Islamic ‘purists' attempt to reassert their construction of religious Identity and sonal?! Whig, 
the exclusive basis for a re-created political and social order. They feel this identity Order a5 
and is being eroded by cultural and religious hybridity. They try to fortify their inter. 3 ta, 
religious ways of being through selective retrieval of doctrines, beliefs ang Practices 4," % 
‘sacred’ past. from a 
Religious fundamentalism thus is a problem produced by the encounter 

modernization and Muslim ummah in all its diversity and cultural hybridity. Its strengh we 
according to the intensity of attitudes towards diversity and cultural hybridity. For exam 
the context of Indonesia, Islamic scholar Azyumardi Azra has observed that He in 
radicalism in Indonesia is predicated on the perception that indigenous Indonesian jas 
syncretic and hybrid, and needs to be purified and transformed into ‘authentic’ Islam thro. . 
the application of the radicals’ interpretations of the sacred texts, According to Azra 

‘literalist’ interpretation is the root of the radical Islamic fundamentalism in Indonesia "° 
observation is applicable not only in the case of Indonesia but also in the context of other 


Islamic countries as well. 


In the modern globalized world diversity and cultural crossovers will become 3 Matter 
of routine. instead of eliminating hybridity, this may in fact transform different Islami; 
countries and regions into autonomous cultural systems thus posing a challenge to the 
conventional categorical oppositions of ‘us’ and ‘them’, ‘Muslim’ and ‘other’. This type of 
development would have far reaching implications for the Muslim ummah. Islamic countries in 
different parts of the world could be transformed into unique religious and cultural systems, 
each claiming acceptance and recognition as authentic traditions of Islam. This 
transformation may lead to the ‘de-centering’ of the Muslim world from its supposed cultural 
and religious center in the Arabic Middle East to a multi-centered world. Five such centers of 
the Islamic world can be readily identified, namely, Arabic Middle Eastern Islam, African 
Islam, Central Asian Islam, Southeast Asian Islam and Islam of the Muslim minorities in the 
West. The demographic characteristics such as size, diversity and age structure of the 
populations in the Muslim countries will further accentuate the movement towards de- 
centering. Over time, these traditions may find strength and consolidate with the support of 
their followers. 

iii. Political Disunity of the Muslim World . 
Anther internal challenge that Muslim world is plagued with is disunity. The mission of 
the prophet Muhammad (PBUH) was to bring peace and unity to the feuding tribes of the pre- 
Islamic days. However, after his demise the Arabs retumed to their warring wars. Biindly 
tribal loyalties returned. Disputes over which tribe had the right to succeed the leadership ot 
the Muslims ummah after the death of the prophet eventually led to the most senous os 
dangerous schism among Muslims; the most lethal is sectarian divide among the Sunnis 


Shias. 
Certainly, the quarrel between Muslim sects and nations are obviously contrary oe 
teachings of Islam. Islam and the Muslim world today are divided and in disarray. They 5, 
unable to cope with the changes that are happening in this world and are reversing 
and further backwards. Disappointingly, personal quarrels and ambitions for power ah it 
prevalent in Muslim world, which eventually disrupt government administration, leav ly 
incapable of addressing the needs of the people. As a result, Muslim nations remain 12/9 
underdeveloped, poor, unskilled, uneducated and incapable of contributing positively 

the well-being of the Muslims, their faiths and nations. 


‘slam and The World 
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“And Allah sets forth a parable: (Consider) a tow ash 
its means of subsistence come in abundance songs ‘Gaater cee 
e ungrateful to Allah's favors, therefore Allah made it to taste the 


utmost degree of hunger and fear because of what they wrought.” 
(al-Nah! 16: 112) 


y. Fundamentalism and rise of Extremism: 

Another internal challenge faced by Muslim in this contemporary 
tundamentalism. Realizing or not, fundamentalism is one of the most pene ny of 
the time, it is associated with extremism. Nowadays, the people who are usually described as 
wndamentalists are far away from following of the Islamic teachings. Most of them have 

ingly reverted to the pre-Islamic Jahiliyyah ways of extreme loyalty to their groups, to 
fanaticism or ta’asub. 

if islam appears rigid and doctrinaire, it is because the learned interpreters make it 
so, They tended to be harsh and intolerant when interpreting during the golden day of the 
Muslim empires. And so, long after the Muslims have lost their predominant era, and the 
world has changed, the Muslim were exhorted to adhere to interpretation which are no longer 
adequate or relevant. 

Muslim countries are increasingly coming under intense pressure from religious 
fundamentalist movements to impose epistemologies compatible with their versions of 
Islamic doctrines that are generally hostile to critical rational thought. This is stifling the 
development of conditions conducive to the development and growth of vibrant institutions of 


higher learning and civilization. 


vi. Middle Eastern crises: 

After the sudden outburst of the “Arab Spring” in 2011 and its subsequent failure to 
establish stable and democratic government in various, the Middle East has now teetering on 
the verge of collapse: Arab Spring has turned into Arab autumn, the tide of democracy has 

reversed, Libya is this integrated, ‘Syria is bleeding, Iraq is under the barbarous 

hegemony of the ISIS, Egypt's secularists are pitted against the Islamists, Saudi Arabia 

attacking its fellow brethren in Yemen, Israel committing genocide of the Palestinians and so 

the story of gory bloodshed in the region goes on. Furthermore, the rise of ISIS has not only 
the lives of people of the region but also tarnished the image of the pe Me 

the Muslim worldwide. Thus Muslim Ummah has now become a farce in the world direly in 


heed of a savior. 
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@ result, money is literally worshipped as an end in itself, not as a mean to an te Fi 


EA. Now. 
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degeneration among Muslims: is . 
“The ims have lost their courage, their ambitions asleep, thei int ide 

heart pre but the only thing that is prevalent among them is the just cone on 

and indulgence." 

viii. Lagging Behind in Scientific Advancement: wei 


Lack of a culture of research and enquiry and indifference to modern educati gic? 
the key challenges facing Muslim world today despite the fact that faith ordained jn OF arg one 


mean i Quran on ain 
t to establish a culture of learning and education. It is fact that the Musiim emai 
had largely disengaged from study of science and the process of creating new knowadge | infer 
Neither were there any efforts to revive the science of developing independent op, comm 
(litihad) to develop a renewed understanding of how to apply Islamic precepts . po ii 
changing affairs of world. 

ix. Lacking in Education, Science and Technology: econon 


It is unfortunate that Muslim world is badly lacking in scientific and technoiogicy west 
advancement. For technological, military and IT requirements the Muslim worid is de; tech 
on the US, China, Germany, Japan etc. The literacy in terms of quality and quantity is disma, eon 
There are over 8500 universities in India and 5000 in America. The number of foreign books or 
that are annually translated in Spanish are less than. those translated in Arabic wor 
combined, Only few universities from Pakistan and Turkey could manage to come in top 500 

of the world. The contribution in sciences and technology and the number of recipients of 
Nobel Prizes is insignificant. However, Turkey is showing some sort of progress in ths The he 
regards. natione 


x. Failure to portray real , pro civilization and pro-development image of Islam 
The Islamic faith and the Muslims have become the subject of ridicule and 
humiliation. The plight and predicament of the Muslims in the fields of politics, science, 
governance, civility, and their fundamentalism, intolerance and machinations by al-Qaeda, wre 
Taliban, Daesh etc have rendered attempts to portray Islam in positive sense in utter falure 0) 
This is serious issue that Muslims and Islam may be projected favourably through thei til, 
strides in education, science and tolerance. 


g 
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External Challenges: smi 
i. Baggage of Western Domination /colonialism git : 
“Colonialism” as defined by former Egyptian President Gamal Abdel Nasset (1 OW ¢ 
1970) “is subjugation of the weak states by strong nations". During the heyday of twotod 
domination in Muslim world, in the nineteenth century, the Islamic Ummah endured 8 was 
assault: (a) political subjugation and (b) alienation from its institutions and values: !88™ "| ney . 
belittled and ridiculed and was made to appear backward, barbaric and @ would "ake t 
embarrassment. The Ummah was de-culturalized in such a way as to ensure that t cownia us 
be able to recover and reorganize itself again into a vital force. During its period anotnig Yh 
control the West, in the words of Arnold Toynbee (1889-1975), aspired towards il a} Se 
less than the incorporation of all mankind in a single great society and the jt, 
everything on the earth, air, and sea." According to him: ow 


the odds are heavi ore 
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ji, Globalization: Modern Form of Colonization 


technology among countries. Globalization is increasing world-wide in i markets 

, services, labor, and capital,” Some Muslim ‘scholars’ are Pa pottery thet 
giobalization will benefit and give positive impacts on Muslims, while others take a more 
skeptical and critical view of this process, 


Realizing or not, globalization in its current manifestation i i 
their idea of a borderless would simply means the unbridled flow of coptal ue Heady 
The huge amount of wealth some of us have accumulated through the extraction of our 
national resources has not been invested in our own countries. We have instead taking 
advantage of the free flow of capital to invest in the developed countries. Effectively we have 
enriched them. 

It is irony that Muslim countries despite being endowed with rich natural resources 
are playing in the hands of west led International financial institution (IMF, World Bank and 
WTO) are fleecing the resources of Muslim countries. 

lit. IT, Media Warfare and Cultural Onslaught of the West: te 

Nowadays, it is obvious that information, rather the mastery over it, will determine the 
course of future struggles between nations. Recent breakthroughs in the field of 
communication and computer technologies have made it the most valuable currency of the 
492. If natural resources were what represented wealth and power in the past, information 
now claims an equal place, and is poised to become, in the near future, the most basic 


ith advanced nations. This 
Muslim countries have struggled very hard to catch up with ¢ 

tan, &chnology may affect this struggle in two opposite ways. Firstly, Ae A. stage ne 5 — 
le the battle still harder. The technology might make the gap 
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will come for us only if we know how to exploit this technology to gain our objectives 
need vision, ovebicy, cooperation and solidarity. That is the only way the challenges ora 


next century can be met. 

A quick survey at the state of information in Muslim countries will show how . 
is to speak of joint Islamic information’ in the absence of strong cooperation among tm 
lack of comprehensive researches and field studies reflect the true state of information 
Muslim societies. Therefore, any evaluation of the state of information in the Muslim wos 
would be no more than a general opinion based purely on personal experience < 


General king, information in Muslim countries continue to suffer beca 
several pote ttl dependency on foreign media, low level of cooperation ® ne 
exchanges of information among Muslim nations, centralization and state CONtFO! oy 
information, and emphasize more on technical and material aspects while Manpower 
development gets low priority. It would be unrealistic, and almost impossible to believe that 
individual Muslim country would be able to confront these challenges separately. 
must always be the principle guidance. Instead of complaining about foreign cultural and 
media invasion of our societies, we must take the initiative to stop the invasion. 


Responsibilities of Muslim Ummah: Needed Pragmatic Measures: 


The tragedy of the Muslim peoples today is that they are still living under the burdan 
of a sense of inadequacy as they lack a satisfactory analysis of the demands of their time. [pn 
order to be effective, the Muslims’ current struggle to assert themselves must be embodied jn 
new systems of social behaviour, inspired by faith but institutionally defined and approved 
{slam cannot be reduced to a mere system of values. It is also a way of organizing existence. 
The Islamic blueprint for the organization of society must be tirelessly reworked and 
translated into acts in keeping with the huge potential which modern achievements have put 
within our grasp. Islam contains a social message which needs to be translated into a project 


for collective action for our time and, better still, for our present generations. 
islam is a message of brotherhood, justice, endeavour and liberation. Islam's golden 


tule is that our human actions succeed only if they are an extension of divine creation. History 
is a permanent kasb, whose eternal archetype is in the creative act of God. It is not only 
legitimate but a duty to offer up to God the full range of our personal and collective acts. That 
is the Muslim's ideal road towards self-fulfillment. To be a Muslim is to live in accordance with 
divine principles. Islamic happiness is the art of harmonizing one's outlook with Good's. 
Happiness comes from God's blessing. In the Islamic community, collective activity is 
organized in such a way that work, production, trade with others and intellectual and 
economic exchanges call for a profound spiritualization of all our acts, We must spiritualize 
work, education, politics, sexual relations, law, international relations and daily life. The 
sacred extends over the whole of our existence. Through it, our essence and our existence 
achieve harmony, because each of them is thus orientated towards self-fulfillment. Active life 
is nothing unless it is closely associated with spiritual life. Humanism, universalism and 
sociality here take on their true meaning, which is one and the same: a total integration into 


God's vision and an active abandonment to God: 
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“And whoever submits himself wholly to Allah and he is the doer of good 
(to others), he indeed has taken hold of the firmest thing upon which one 
can lay hold; and Allah's is the end of affairs”, (Luqman 3$1;22) 
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The divide between the M 
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ji. | Retrospection, Self-inspection, and Rectification; 


It is crucial for Muslims to stop findin 
F iri : Q faults in othe ir fai 
focusing on their inner selves. It is high time that Muslims Prelani psk beep Recaro and start 
and diagnose their problems and iron out their pragmatic solutions ane 


ii. Focusing on Sclentiic education, and IT: 
Muslims fag far behind the other nations in almost 
! every field of modern j 
and thus it must be an area of concer for all the Muslims in the world. alae ehoiet 


develop a system of education that could cater their reliqio iri 
the contemporary requirements. gious and spiritual needs as well as 


iv. Need for Ijtihad: 

Muslim ummah can improve its status among the nations by strengthening i i 
identity or affiliation with Islam. The institution of lima‘ plays she panne eas rene 
socioeconomic and political life of the Ummah. The real problem, however, lies in the existing 
political conditions, and the consequent failure of the decision makers to understand public 
opinion and surrender before it' There is growing need for i/tihad and renewal of 
understanding of new methods of progressing according to Islam in modern times. Islam 
should be embodied in every field of knowledge, ethics and actions; it should not be only the 
claims and sayings. Religious scholars should play their role in promoting sectarian harmony 
in Muslim world. Muslim countries should facus on their economies to compete the world. 


v. Reinterpreting the Whole Edifice of Islamic Theology: 

What Muslims must do is to go back to the teaching of Holy Quran and genuine 
Hadiths, study and interpret them in the context of the present day. It is Allah's will that the 
world has changed. It is not for man to reverse what has been willed by Him. Islam is not only 
meant for seventh century Arabs. The faithful must look for guidance from the teachings of 
Qur'an and Hadiths in the present.context. If we Muslims understand this, then there will be 
fewer misunderstandings among us, and the world will be a better place if all 
misunderstandings are removed. Therefore, we should resolve our own quarrels to present a 
united ummah. Most importantly, we should never be our own enemy. 


vi. Media to Counter Cultural Onslaught of the cage 
Appeal to Islamic government to cooperate wi i t 
establishment of joint information, advertising projects, and es ~ bapissadna rhe 
information industries can be one of the valuable suggestion. sf po cane ae 
attract investments plus a joint Islamic fund ta provide loans to inprioeoges [sate 
Oreaver, the infrastructure of Muslim countries should be linke Ope Sreokiated 
“Information and advertising representation unified, communication me 
and an islamic information bloc set up. 


, i tion 
All these promises brought about by the informat 
them with ooiurbanrt and make the right investment in a wa 


LL lll ee 


the private sector for the 


revolution should make us view 
y that would ensure the 


372 Islamic Studies 


advancement of our societies and enable u: 
, to face the challenges facing u $ 
also inspire us to plan carefully and la dean a solid gro coon’ aied Shou 
und for a la 
would free us from Western information harass. . tas ba that 


vii. | Muslims Should Do away with Militant Terrorism and 
—_— y nt Te and Portray Peaceful image of 


Islam emphasizes good deeds as part of the faith. The Quran does promise victp 
for the believers but only for those whose faith in God leads to peace among eceie Muslim 
need to effectively propagate that violence had no place in Islam. No religion taught vi 
nor has any prophet propagated it. 


viii. Train of Globalisation 
If the Muslim states like to survive this deluge, they must build an Islamic bridge tp 
the train of Globalization, because if they failed to do so, the train will leave without them. 


ix. OIC Needs to Play and Effective Role: 

OIC has an important role to play in the current scenario, which can be achieved by 
bringing the Muslim countries together on a common platform. OIC is facing severe 
constraints in bringing about its vision, and there is the problem of implementation of different 
decisions taken by the OIC; in order to overcome these constraints, a collective will is 
required on part of the whole ummah. Although the organization lacks effective public 
relations mechanisms, and is therefore unable to get its ideology across, however it can play 
an effective role in bringing about genuine solutions to the problems/ challenges faced by 


Muslim Ummah at present. 


Conclusion 
In view of their economic and social backwardness, Muslims need to conclude a new 


commitment with God and pact nature. In view of their thirst for justice, inspired by the 
lamentable state of their relationship with their brethren of all other races, denominations and 
cultures, they need to reaffirm their deeply felt internationalism and their universal vocation. 
In view of their alienation, they need to 'show’ and to ‘demonstrate’ their spiritual autonomy. 
This new pact between humanity, nature and God is a way of giving logical expression to 
their faith in the modern world, bringing them into harmony with their present situation. 
Today's spiritual vacuum is only thinly disguised by the fanaticism of some, the resignation of 
others, and a readiness to take the path of escalation. It is only by boldly updating the 
potentialities of the Qur'anic faith that we can claim to represent God on earth - on the earth 


of today. 
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“To each is a goal to which God turns him; then strive together (as in a 
race) towards all that is good. Wheresoever you are, God will bring bag 
together. For God has power over all things.” (al-Baqarah 2: 148). 


That verse is addressed to all of us. It urges us to listen to the message of Islam. 
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RISE OF EXTREMISM AND MODERN MU 
cUNDAMENTALISM: THE ROOTS AND THE nna 
(CSS 2017) 


Outline: 
4, Introduction 


2, Historical Perspective 
3, Causes of Rise of Muslim extremism 
i — Of Islamic World by West and Emergence of Mustim religious 
ji, Political use of Religion 
iii, | Absolutist teachings Propagated by Maududi and Syed Qutb 
iv. Demise of Arab nationalism and rise of religiosity 
v. Political use of Jihad as Proxy of West against USSR and socialists 
vi. Political use of Islam by certain Muslim Regimes 
4, Intellectual debate on Rise of Extremism in Muslim Societies 
i, Extremism: Shadowside of Modernity 
ii, Rise of Extremism: Malaise of 20" Century 
ii. | Economic impoverishment 
iv. Psychological vagaries 
v. Dictatorship causes extremism 
5. Conclusion 


Introduction: 

Once Albert Camus (1913-1960) warned, "We cannot ‘Escape History’, as we are 
vp to our necks in it". History helps us judge the present day situation. In the same fashion 
Ted Grant (1911-2006), the veteran Marxist said, "Neither pessimism nor stupendous 
cptmism can play a role in determining the analysis of events. The first necessity is to 
inderstand the meaning of the conjecture of historical forces leading to the present world 
‘itvation", When the past deliberately or otherwise is winked at on the part of scholars, then 
the conclusion may be “a riddle wrapped inside an enigma”. Same is the case with the study 
of Modern Muslim Fundamentalism that is now morphed into a “conundrum”. But a 
‘ispagsionate and historical analysis may lead to unmorbid and healthy conclusion, 


Fundamentalism is basically the attachment with the fundamentals and basic building 
blocks of a certain ideology or a subject. Then it should be bliss not a malaise as it is 


ar monly conc ini Muslim Fundamentalism is perdition 
eived. To scrutinize as why the Modern Muslim y 

‘ Mare Muslims and Islam than its enemies. Abiding by the pieces of set 
wher by Camus and Grant, we delve deep into the history of the Muslim Fundamentalism 


led to rise of rabid extremism and militant terrorism. 


H 
torical Perspective: 1263-1328) are 
Generally Ahmed Ibne Hanbal (780-855) and Ibne Taimyah ( 
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“ talism. Did the 
considered the "ancestors (Salf)" of Modern Muslim Fundamen ¥ deviate 
the right path of Islam? We peruse it here gingerly. sin grind irearattalem that 
propagated by Ibne Hanbal and ibne Taimyah, Mohamed Me ert 016) in hig bane 
Autumn of Fury defined it as, "Muslim Fundamentalism is a vege be ich aims ata ra 
to the basic ideals and practices which characterized Islam in its early days’ The Prog 
Mohammad (PBUH) not only instituted religious beliefs and papadyines a @ whole Code 
life by which society was to be organized, Muslims believe in the universality of thei religion 
that is valid for all the times, milieus and peoples. 

Within a short span of time, that elapsed after the demise of the Prophet (Pay 
Muslims humbled the rival superpowers of the time: the Roman and the Persian Empires be 
victory brought the seeds of decay in it. The luxury of the city replaced the simplicity Of the 
desert. Egalitarian ethos practiced by the Prophet (PBUH) were on the wane, and sy 
with aristocratic and elitist influence of the ruling dynasties. Innovations and accretions j 
the creed were being augmented to suit the needs of the ruling clan, not the public 

been alert on one important advice of the 


Verily, Muslims throughout the history have 
Prophet, “Anyone of you, who sees evil, should change it, by his hand if he can, by his worg Pi 


he can, and by his heart if he can, and this least in the faith", 
At the zenith and decline of Abbasid Empire, came two theologians: Ahmed tng 


Hanbal (780 - 855) and Ibne Taimyah (1263 - 1328). 
ji. “They Denounced the luxury of the ruling class. 

Purged the creed from the unwarranted innovations (Bidat). 

Laid emphasis on the egalitarian values of the Islamic system. 

iv. Did Jjtihad to meet the needs of the time. Ibne Hanbal said, "If there is to be 
greatness again, it can be achieved by the same means which produced the original 

greatness”. Ibne Taimyah reasserted, “The adherence to the pristine principals of 

islam may lead to glory and greatness”, 

Their movement maybe regarded as the puritanical movement. They preached in a 

peaceful way. For these reasons, lbne Hanbal enjoyed the greatest following in the Areb 

world, even does today, while Ibne Taimyah is considered as the ‘Martin Luther’ of Islam. And 

seemingly there was nothing objectionable in their teachings. 

A finger is raised on the persona of Jamaluddin Afghani (1839-1897) as to be the 
contributor in the fundamentalist ideology. This is a fallacy. He was of Iranian origin, adept at 
peal rian pidge of pvslanstirg erudition, and orator of unequalled locution. _ 
regarded as er Of Pan-islamism' __ aimed at unifyi i i itically. 
teachings can be epitomized as; EIS a ie Mle pr . 

i, He saw the Muslim world everywhere under pressure from the west. 
ii. — rationalism, corruption and western thought have subtle undermining 
ili, “But, if Muslims examine their religion." * west 
srahasioliy and sotrtuaiy” igion,” he said, "it is strong enough to resist the 
iv. He advocated political unity Islamic world, 
v. He emphasized a ‘Renaissance’ and ‘Reformation’ ‘ tes’ 
of litehad formation’ in islam to open the ‘closed 9# 
Ri s be paingbe the Muslims with modern and scientific methods. 
Gyptian alter . gn 
sc er, ol ede en oe Mal ea 
imi Py ‘ ea Ss , 
Py and equity in Europe. We have it on the authority of a person no less | 


Z Ish 
that of Karén Armstrong. Abduh said, ae 


F i" "I see Islam | 
ms is Cairo but not Islam - He was re IN Paris by 
in Europe and is also the integral part of en to th 
The movements of Mehdi of Sudan (184 
4~ 
ahhab of Arabia (1703-1792) and Shah Walhilsh (170s nam Of Lib 
were pasically revivalist and centered on the p 1762) of the Ind 


t not Muslims. 
© equity and fairness that ey Diete 


Now take a sojourn here. Up to the twen 


: tieth i 
movements were basically revivalists and puritanical in their nati’ ay presi ee 


! , We delve deep into the various factor 
ms and events that contribute: i peor! ™ 
tl me 5; d into the emergence of that malaise and gave rise to 


Causes of Rise of Muslim extremism: 


i. Colonization of Islamic World by West and E < 
Parties: ¥ Mergence of Muslim religious 


During the first half of the twentieth century the Muslim world was under the tutelage 
of western imperialism, Most of the anti-imperialistic resistance came from the religious 
groups and parties. So, by this ensconced fact these parties were successful in ingraining 
their following in the masses. In Egypt, the Muslim Brotherhood was founded in 1928 under 
the aegis of Hassan Al-Banna (1906-1949). It augmented itself with a secret wing that was to 
carry out violent targets even against Muslims collaborating with the west. Hassan Al-Banna 
was murdered in 1949, succeeded by Hassan alHodeibi (1891-1973) and then by Sayyid 
Qutb (1906-1966). 


i. Political use of Religion: 

Gamal! Abde! Nasser (1918-1970), the greatest of the Arab nationalists, brokered the 
July Revolution in 1952.The Brotherhood demanded the imposition of Sharia, Nasser 
refused, escaped an attempt on his life in 1954, the Brotherhood was blamed for the abortive 
atlempt, and was banned subsequently. But the Brotherhood had a member in Karachi, 
Maulana Maududi (1903-1979)."The only reason for the existence of Pakistan as a nation, as 
@ state was the religion of its inhabitance". So Maududi was in a position to manipulate the 
religion in Pakistan. 


il. —Absolutist teachings Propagated by Maududi and Syed Qutb: 


'0pic: Jehad, economics, politi dernity, socialism, 
* ' , politics, mo \ 
Hadith and founded a party Jamaat e Islami. He gav 
dee ngatory. He made an important — 
nou of develo 
Ms tage of henieniig (udtnan durg which Muslims would lg holga ges — 
sconce and, 2) eae ot eee pyvert oe agg kki period, and of Jihad was 
plish their aims. The prototype of istidnhaf was the Makki period, 


> 
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i peri Prophet's life. Maududi wrote a small book calieq tei SS 
which fe dacieeed the Hakmiya, Ululiya, Rabbania and Wahadania, thet, re 
great impacts on Muslims everywhere subsequently. Qutb was influenceg wate iy n 
Maududi's writings. He further wrote: /n the shadow of Quran, Marks on the Be, mt 


Social Justice in Islam and Islam; the religion of the future. [ Mag 


of Arab Nationalism and Rise of Religiosity: 
is During 1 950s and 60s the Arab world was haunted by the scepter of 

an admixture of socialism, secularism, anti-imperialism and Arab Nationalism, Nester, 
Nasser was” as Nixon said in his magnum opus Leaders, “a pyrotechnic Personality A 
like a meteor across the sky of the Arab world", But two events changeg Bie ty 
time.1967, the naksa, the disastrous defeat of the Arabs at the hands of Isragy wy 
Nasser’s popularity", according to Heikal, "went undiminished as he was Popular 
withdraw from his resignation that he rendered on the eve of the naksa” But tiny 
states that this was the beginning of religiosity in the Arab world. People turmeg tye 
Nasserism towards Islam propounded by Maududi and Qutb, On 28 September 1979 fy | 
died, extraordinary scenes at his funeral ceremony vindicated the position he heig aro 
masses, 7 million people poured onto the streets to pay homage to "the Lag hae 
vacuum was created; something was bound to fill that gap. Saadat lacked the charisma." 
“the Free Officers" did not back him. He freed the Brotherhood members to gather supe 
and legitimacy. The books of Maududi and Qutb became the Bible for the Brothetten, 
members. They accepted their absolutist teachings. In their views, everybody had to 
between Islam and Jahilyah, between good and evil, between belief and infidelity ang 
between God and renegade (Taghuti). 


v. Political use of Jihad as Proxy of West against USSR and Socialists: 

Heikal pointed out, "Religion can take many forms and face demand and challenys 
according to the climate of the time". Then came the Soviet - Afghan war. The teachings ¢ 
Maududi and Qutb were in practice under the umbrella of the west. During 1980s Alghars | 
were lionized as Mujhideen but after the war was over, they were demonized as terrors 
Previously the Arabs of Al Qaida were freedom fighters now they are "Frankensiée 
Monsters". Due to the dual standard of the West "Modern Muslim Fundamentals, 
according to Lal Khan (b.1956), “is the brainchild of John Foster Dulles”. He used te 
Brotherhood against Nasser. During 1970s and 80s the regimes in Egypt, Saudi Arabia 2 
Pakistan used the religious groups under the auspices of the U.S especially against te 


ant Soviet Union. Now all are withdrawn and launching a purging campaign agers 
em. 


vi. Political Use of Muslim by Certain Muslim Regimes: 

During 1970s and 80s consciously or unconsciously the regimes in Pakistan, Eoyf 
and Saudi Arabia seemed determined to put to the test Marx’ dictum that religion is te Pe, 
of tie People. The trouble was that they did not know the sort of religion with which the} 
dealing. In fact the new strain of Modern Fundamentalism which was being so ond 
encouraged was largely superficial, concentrating on the visible attributes of religion ae 
letter of the law but ignoring the real lessons of history. This was not an ate 
understand and recover the high ideals of the early days of Islam as Ibne Hanbal protie® 
Taimyah had done, but a rough and ready attempt to mask political and social Pr api 
beneath the Chador. Other strains of fundamentalism were at worked elsewhere Use at 
uncontrolled by the authorities. The regimes and their backer were creating 4 |? 


one day sooner than they had expected it was going to turn and rend them. Her 
categorically elaborated this scheme of ideas ee . 
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tellectua mi 

In j, Extremism: Shadow Side of re taal i Societies: 

saga the foremost 
ina 


: is not f 
also resorted to extremist/Militant acts in except 


rsecution of Rohingya Muslim in Burma. 

Rise of Extremism: Malaise of 20" Centy 

"Fundamentalism is malaise of the twentieth ce 
went on to Say in his book Islam and Jihad," |t has affl 
including Hindu, Jewish, Christian and Musiim', 
religion and compassion from faith. Its main t 


ntury” A.G Noorani (b.1930) said. He 


ji. Economic Impoverishment: 


Human nature is the delicate and sublime balance of materialism and Spiritualism. 
Whenever people are barred from materialistic prosperity, they tend more towards spirituality. 
And whenever you fail to achieve something, though due to your own deficiencies, you start 
to hate that thing to the point of contempt. So the fundamentalists hate worldly success in 
toto. Muhammad Heikal in his book, The Return of the Ayatullah, said, "Whenever a 
forward step in the historical process becomes impossible, people are obliged to look to the 
past and religion is at hand". Economic impoverishment is a cause of unbridled and rabid 
religious zealotry. 


iv. Psychological Vagaries: 

There is a paramount role of psychology in the justification of terrorist attacks. 
Sigmund Freud (1856-1939) in his grand book Civilization and its Discontents said that 
human nature had two basic instinct: The instinct of life and the instinct of death. When life 
seems to be a burden then death may relieve it from unavoidable suffering and when people 
are denied of basic necessities and rights, the death is available, |t is pertinent to discuss 
here the oft quoted blanket statement, "Every Muslim is not a terrorist but every terrorist is a 
Muslim", This is totally fallacious as Karen Armstrong in her essay The Pattern of Global 
Terrorism said that more anti-American terrorist attacks were carried out in the Latin America 
than that in the Middle East. 


v. Dictatorship Causes Extremism: 


— 4 trait attach to fundamentalism. "Dictatorship breeds extremism, hunger breeds 
extremism and poverty breeds extremism”, She wrote. 


Vi. Foreign Invasion/Occupation of Muslim countries: 
A agli tal eston is whether fundamentals she wowsie) ee 
Plausible study came on behalf of Robert A Pape \0. ts 
i ; id, "There may be several causes 
iM sin ok The Dying to Win. He said, "T 
* terrorism Gained scar religious, political, etc.), But the most common is the threat of 


the foreign occupation". Muslims in Palestine, Iraq, Kashmir and Afghanistan feel ie } | 


ign occupation. They daily suffered unmitigated atrocities and fea; 
iat hoon: An international community is always silent. The U.N has erthaa ts 
protecting the rights of Muslims .As a reaction the Muslims tend to violent meane (#4 i 
the US vetoed 43 resolutions that were against Israel! When you are not doing juss) 
people then how do you expect that they would behave with you properly. As Pere; Wah 
runs, "Tang Aamad Bajang Aamad” (When you are teased you resort to war), Prove, 


nclusion: f 
Co To conclude, it can be said that the recent surge in the Muslim Fundamentatgm i 
historically unsupported, ideologically morbid and simply the "Shadowside" of Modernity 8 f 
a malaise of the twentieth century. The past movements were puritanical, revivalist jn an ly 
nature. But today's fundamentalism is the outgrowth of various factors. When ther f 
economically impoverished (poverty), politically under-represented (dictatorship), Socaly 
marginalized (lack of accommodation), individually on Nihilistic mode (Pessimism) 
intellectually sterile (Vacuity), psychologically intense and in impervious situations (Vagaries) y 
culturally on the wane (Cultural decay) and externally insecure (foreign Occupation); then yt 
religion shields the cloak that make good for these deficiencies. Moreover, this 
religious fervour gives birth to extremism. People are obliged, faut de miux, to look to the 
past, when a forward step in the historical process becomes impossible, Crass ignorance 
awash people with extremist ideas and rabid religious passion. These “areas of deficiencies" 
need to be redressed in order to kill that "monster" and to solve that “conundrum” Todays 
Spiritual vacuum is only thinly disguised by the fanaticism of some, the resignation of others, 
and a readiness to take the path of escalation. It is only by boldly updating the potentialities of 
the Qur’anic faith that we can claim to represent God on earth - on the earth of today. 


hes oh SS be GalFolsishh Raul 9 Ys ls 
~5e8 gS K ub tl 
“To each is a goal to which God turns him; then strive together (as in a 


race) towards all that is good. Wheresoever you are, God will bring you 
together. For God has power over all things.” (al-Baqarah 2: 148) 


That verse is addressed to all of us. It urges us at least to listen to the message é 


Islam. 
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TERRORISM IN PAKISTAN: c 


AUSE 
AND COUNTERING STRATEO IMPACTS 


(CSS 2018) 


Outline 
introduction 

Enormity / Extent of Issue 

Theoretical Construct: Terrorism Defined 
Motives / Causes of Terrorism in Pakistan 
Impacts of Terrorism 

Pakistan's Counter Terrorism Efforts 
Strategies to Contain Terrorism 


MOR P eps 


Introduction 
Terrorism is the systematic use of terror éspecia 

Adefinition proposed by Carsten Bockstette at the George © therein Earopuar entar for 
Security Studies, underlines the psychological and tactical aspects of terrorism: “Terrorism is 
defined @s political violence in an asymmetrical conflict that is designed to induce terror and 
psychic fear (sometimes indiscriminate) through the violent victimization and destruction of 
noncombatant targets (sometimes iconic symbols). Such acts are meant to send a message 
from an illicit clandestine organization. The purpose of terrorism is to exploit the media in 
order to achieve maximum attainable publicity as an ‘amplifying force multiplier in order to 
influence the targeted audience(s) in order to reach short- and midterm political goals and/or 
desired long-term end states.” 


Terrorism has become national cancer for Pakistan. It has not only poised a sefious 
threat to country's social / civilizational facade, but also its very political and geographical 
integrity. Pakistan is fighting war against terrorism for the last sixteen years, for which the 
nation has rendered a huge cost in human and economic terms, which is more than any other 
country in the world. It suffered more the a 
personnel and economic losses worth ie] i 
ailacks including suicide bombing which has deteriorated law and order situation ~ id 

gn investors are reluctant to invest in Pakistan. The military operations against the 


a Ms . d FATA. Terrorist activities 
lerrorists displaced millions of people from Swat district of KPK reronem has threatened the 


aso shattered Pakistan image in the international community, 
Peace, stability and well-being of Pakistani society. Moreover, onecoatg palates 
social fabric of Pakistan. Despite these sacrifices, Men eo (APS), Peshawar, bY 
but not completely eliminated. Barbaric attack on Army Public its long fight against 
cea December 16, 2014 brought nation to 8 were oes oainst the spree of 
ism that sh conscience of Pakistan! né" dtants. 
tern end obey Ailes from the dark and destructive forces of ates oe 
Soviar , ne MOSt important causes of terrorism in aso saree under Zia regime, 
~2viet invasion of Afghanistan, Islamization ®O”  ” weak law enforcement, economic 


i0us indoctrination of militancy / secta 


380 _ islamic Studies 
deprivation, Pakistan's participation in war on terror, foreign involvement, ang my 


deprivation. The complexity of the issue and the ensuing predicament 
multifaceted and focused diagnosis into the complex causes of terrorism in Pakistan 2 on 


to evolve pragmatic and effective strategies to counter the menace of terrorism, 


Enormity / Extent of the Issue 
Terrorism is prevalent everywhere in today's modern world. Only 31 oy Of 55 


countries ranked in Global Terrorism Index (GTI) did not experience a terrorist inciden, 
2002-2011. The data presented in the index indicate a rise in the global impact of 

The world has become less peaceful every year since 2008, highlighting the impor 
better understanding conflict and violence risk. Terrorist activities yield not only human of 
physical losses but also generate an array of psychological, social, political, ang econom, 
damages in target countries. When societies bear losses of terrorism, there comes the 

of knowing causes of these incidents. The causes of terrorism are studied in Pd 
determine which factors motivate the production of terrorist activities. This may help t 
down the terrorist activities, Krieger and Meierrieks note, “Unveiling the causes of tenon 
and deriving sound policy advice is important because terrorism is costly to affecteg 
countries." In order to determine how to respond, it is vital to understand why people eSOrt fy 
terrorism. But before that it seems relevant to theorize the concept and purport of terrorism, 


Theoretical Construct: Terrorism Defined 

1. Terrorism is, in the broadest sense, the use of intentionally indiscriminate violence 
as a means to create terror, or fear, to achieve a financial, political, religious oy 
ideological aim.it is used in this regard primarily to refer to violence 
against peacetime targets or in war against non-combatants. The terms "terrorist 
and "terrorism" originated during the French Revolution of the late 18th century but 
gained mainstream popularity during the U.S. Presidency of Ronald Reagan (1981- 
89) after the 1983 Beirut barracks bombings and again after the attacks on New York 
City and Washington, D.C. in September 2001. 

2. Charles Townshend in his 2002 book “Terrorism: A very Short Introduction” 
defined terrorism as “the calculated use or threat of violence to inculcate fear, 
intended to coerce or intimidate governments or societies". In the same way terrorism 
means to impose ones owns interpretation of religious doctrines. political culture, 
social values and economic system upon the society through violence and fear. 

3. Michael in his 2007 article titled “Terrorism a Socio-economic and Political 
Phenomenon with Special Reference to Pakistan” defined terrorism as “public 
harassment, wave of agitation, protest against the government, damage to public and 
private property in order to draw the attention of the authorities”. He further found that 
terrorism is contrary to the peaceful political setup and destroys the political structure 
of a society. Terrorism inhibits economic growth and capital formation. 

4. Hoffman believes it is possible to identify some key characteristics of terrorism. He 
proposes that by distinguishing terrorists from other types of criminals and terrors” 
from other forms of crime, we come to appreciate that terrorism is: 


~ ineluctably political in aims and motives; 


* violent — or, equally important, threatens violence; he 
% designed to have far-reaching psychological repercussions beyond 
immediate victim or target; nando 


~ conducted either by an organization with an identifiable chain of oo eniyd 
conspiratorial cell structure (whose members wear no uniform or 


insignia) or by indivi A 
influenced, motivated duals or a small collection of Individuals directly 


: or inspired by the id 
existent terrorist movement and/or its feodena - aims or example of some 


+ Perpetrated by a subnational group or non-state entity. 


5. The steeped Convention defined terrorism in 1937 as “all criminal acts 
Oooo rovtioular sane and intended oF calculated to create a state of terror in the 
minds O° panicular Persons or a group of persons or the general public’(Article 1(2)). 


6. The United States Department of p a“ 
quel ules Vienne ar aces mole defines terrorism as “the calculated 


viol inlawful violence to inculcate fear, intended t 
coerce or to intimidate governments or leties i sale th ‘ 
conerally pollical, relics, of idedlesicar leties in the pursuit of goals that aré 
7, Further, the British Government defined terrorism in 1974 as “ i 
. a ; . the use of violence 
for political ends, and includes any use of violence i 
public or any section of the public in fear’. iii cies 
8. Moreover, the United Nations defined terrorism in 1992 as "an anxiety-inspirin 
method of repeated violent action, employed by (semi-) clandestine individual pi 
or state actors, for idiosyncratic, criminal or political reasons, whereby - in contrast to 
assassination - the direct targets of violence are not the main targets". 


The existing literature shows that there is no officially or universally agreed upon 
definition of terrorism. It is believed that one man’s terrorist is another man’s freedom fighter. 
For example, 4 fighter in Palestine is a terrorist for United States and Israel-but he is a 
freedom fighter for the Palestinians, the Arab-world and their supporters. In. short, terrorism 
means spreading violence, killing innocent people, destroying property and. inculcating fear 
among the inhabitants through coercive means. 


Motives / Causes of Terrorism in Pakistan 
1. Political use of Religion: 

Religion is very sensitive issue. Pakistan was formed on the’ basis of a religious 
ideology. "The only reason for the existence of Pakistan as a nation, as a state was the 
religion of its inhabitance”, remarked Mohamed Heikal (1925-2016) in his book The Return 
of Ayatullah. Religion is not a negative or devisive force provided that it is not used for an 
agenda. The politicians and ulema in Pakistan played havoc while using religion for their 
extraneous and personal motifs. The domestic policy was framed by excessively deriving 
dictates from religion leading to sectarianism and communalism. Even the foreign policy was 
made by toeing the line that USSR was a Godless country and USA was appeased, The 
SEATO and Cento were signed with the Western Capitalist US agaist the Eastern Socialist 


USSR; a diplomatic gaffe that later jeopardized the geographical and political integrity of the 
country. 


2. Absolutist teachings / Propagated by Maududi and Syed Qutb and Resulting 
Radicalisation: 
Maududi (1903-1979) was a prolific writer, jotted down absolutist teachings and 

Owed uncompromising rejection of the western system. He wrote books on each and wy 
topic: Jehad, economics, politics, modernity, socialism, capitalism, exegesis of the ren an 


Stinguished between two stages of development in contemporaries islamic countries: 1) 
e stage of weakening (istidhaf) during. which Muslims would have to a sols he pene 

Mselves, and 2) stage of action (Jihad). when they would be strong rpg ak ; mae - 
‘heir aims, The prototype of Istidhaf was the Makki period, and of Jihad was Macnt p 
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the Prophet's life. The books of Maududi and Qutb became the Bible for the p, ™ 


v 
members. They accepted their absolutist teachings. In their views, everybody tn it 
between islam and Jahilyah, between good and evil, between belie! and ato ec A 
between God and renegade (Taghuti). In this way he preached for non-state Jinag un”! ang ee aes 
supported by US and its allies. Which Way i 


3. Political use of Jihad as Proxy of West against USSR and Socialists: 
Heikal pointed out, “Religion can take many forms and faca demand ang Challen 

according to the climate of the time", Then came the Soviet - Afghan war. The teach es 
Maududi and Qutb were in practice under the umbrella of the west. During 19895 TQS of 
were lionized as Mujahideen but after the war was over, they were demonized ag ‘enata 
Previously the Arabs of Al Qaida were freedom fighters now they are "Frank Oris, 
Monsters”. Criticizing the dual standard of the West, "Modern Muslim Fundameniaice® 
according to Lal Khan (b.1956), "is the brainchild of John Foster Dulles". Ouring 19705 ani 


80s the regimes in Egypt, Saudi Arabia and Pakistan used the religious groups under 12 
auspices of the U.S especially against the defunct Soviet Union. Now all are withdrawn, and & iz 
launching @ purging campaign against them. re ois 


4. Soviet War in Afghanistan 
Terrorism in Pakistan originated with supporting the Soviet war in Afghanistan, and 
the subsequent civil war that continued for at least a decade. The conflict brought Numerous 
fighters from all over the world to South Asia in the name of jihad. The mujahideen fighters 
were trained by Pakistan‘s military, American CIA and other western intelligence agencies 


that carried out insurgent activities inside Afghanistan well after the war officially ended. The t 
State and its Inter-Services Intelligence, in alliance with the CIA and the Kingdom of Saudi count 
Arabia, encouraged the “mujahideen” to fight a proxy war against Soviet forces present jn nortan 
Afghanistan. Most of the mujahideen were never disarmed. after the war ended in adminis 
Afghanistan. succeed 
L 

5. Islamisation Policies coal 
Pakistan leading political and military head have recently admitted that terrorist outfits law enfe 

were "deliberately created and nurtured" by past governments “as a policy to achieve some verse, 


short-term tactical objectives” The trend began with General Zia-ul-Haq's controversial 
"Islamization" policies of the 1980s, under which conflicts were started against Soviet 
involvement in Afghanistan. Zia’s tenure as president saw Pakistan's involvement in derord 
the Soviet-Afghan War, which led to a greater influx of ideologically driven mujahideen to 
the tribal areas and increased availability of guns such as the AK-47 and drugs from 
the Golden Crescent. 


6. lran-lraq War and Sectarianism 
After the 1979 Iranian Revolution, the US and its allies invaded Iran through Iraq. The 
suunni recruits and sentiments were developed throughout the Muslim World ptting ee 
against the Shias. Thus were sown the seeds of sectarianism in Pakistan which later bos 
anti-Shia terrorism especially in Shia dominated areas. The state became a party in div 
act and a partner in crime that continued till the recent Natioanal Action Plan (2015). 


7. Political Use of Muslim by Certain Muslim Regimes: 

During 1970s and 80s consciously or unconsciously the regimes in Pakistan, aye 
and Saudi Arabia seemed determined to put to the test Marx’ dictum that religion is the none 
of the people. The trouble was that they did not know the sort of religion with which sexiest 
dealing. In fact the new strain of Modern Fundamentalism which was being so Fr and the 
encouraged was largely superficial, concentrating on the visible attributes of religion ot 10 
letter of the law but ignoring the real lessons of history. This was not an attem 
understand and recover the high ideals of the early days of Isiam as, but a rough and re 
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ite sect Seah wi rk eloowine Problems. beneath the a . 
imes and their backer were creates Vee a uncontroled by thes wee, The 
fe ons ties. 
- pected it was going to turn and reng them, Heda nage pate ed pr hiad rs Bed 
¥ elaborated this scheme 


P ; 
roups into anti-Pakistan mij 
" iitants, and they started targeti 


infrastructure, and civilian population, T; i-Paki 
Tehreek e€ Taliban, Pakistan (TTP), TTP stant Pakistan Groups organized themselves as 


med th 
xarachi international airport. The militant grou 
: P also 
ks cesar boa te Many other attacks of mass destructi : 
this militant group. On June 15: 2014 Pakistan's jit de ruction have been claimed 
operation Zarb-€-Azb, against these militant groups military forces launched the 
8. Lack of law enforcement 
Lack of law enforcement has been consi 
. Side! important causes 
of terrorism. Law enforcement is defined as ies: Stnocee Heowbingre and is 


rules, regulations, and laws of that society. Law enforcement terrorism 
as it is an important counterterrorism tool, and provides basis orn pascal terrorism 


in 2 country, 


unfortunately the implementation is ve . A very alarmi vation i i 
administration is unable or unwilling 2D kivighato the seréaies Heroes jae os wey 
succeed to escape. In the absence of efficient law enforcement it can be said that other 
causes can easily take ground. If today foreign intervention and terrorist groups (internal or 
external) have deepened their roots in the country, this is majorly due to the negligence of 
law enforcement agencies. Hence, lack of law enforcement-is not only a cause of terrorism 
per se, but also feeds other causes to grow. 

Unfortunately, the situation of law enforcement in Pakistan is very discouraging. 
According to the Rule of Law Index 2014, Pakistani administrative agencies are ineffective in 
enforcing regulations. Out of 99 countries included in this index, Pakistan is ranked 95th for 
regulatory enforcement, and ranks last in the world for order and security. The index further 
highlights that the country's judicial system is slow and ineffective, and law violation is 
common. A publication of United States Institute of Peace indicates that Pakistan's law 
enforcement organizations are continuously failing to combat crime effectively. uphold the 
law, provide basic security to citizens, and fight growing militancy. It can be stated that poor 
and ineffectual law enforcement in the country has leveled the playing field for terrorist 


activates, | 
, i i islation i f flaws. A review published by 
Moreover, the country’s antiterrorism legislation is full of fla 
Pakistan's Center for ene & Security Studies highlights many werner of Fecsin? 
antiterrorism act. The first important shortcoming is that many detained pti - ane 
without trial as their detention expires without any action. cairanias " com init . 
; a idence 
* Lack of a proper mechanism to collect and preserve 
court, ae 
* Lack of Forensic Labs and legal lacunae involve 


* Poor police system, 


slid 


384 Islamic Studies 
4 Absence of high security prisons for terrorist suspects, is 


Lack of security for the judges, prosecutors & witnesses, and lack of a 


mechanism over mosques & religious madrassas. 

These are some serious weaknesses of an antiterrorism act, and can be » 
encourage rather than preventing terrorism. Recently, the military courts haved lh 
established to deal with terrorists. been 

9. Economic Deprivation 

Human nature is the delicate and sublime balance of materialism and spiri 
Whenever people are barred from materialistic prosperity, they tend more towards Pobre 
And whenever you fail to achieve something, albeit owning to your own deficiencies 
start to hate that thing to the point of contempt. So the fundamentalists hate worldly sue 
in toto. Muhammad Heikal in his book, The Return of the Ayatullah, said, “Whe i 
forward step in the historical process becomes impossible, people are obliged to look fo the 
past and religion is at hand". Economic impoverishment is a cause of unbridled ang rabig 
religious zealotry which is prone to express itself through terrorism. . 

Economic deprivation is a source of facilitating the operations of terrorist groups and 
enables them to recruit and train the people they want. The terrorist groups in the 
have used poverty as an opportunity. Reducing poverty may hinder terrorist activities by 
increasing militant groups’ opportunity cost, but a complete eradication will require 3 
crackdown of native and non-native militant groups. It is generally believed that poverty 
inequality, and poor economic conditions are amang the root causes of terrorism. . 


Unemployment is also a motive behind terrorism. Generally speaking, unemployment 
refers to the situation in which the people of working age are not working but looking for 
employment Unemployment is a source of insurgency as it creates grievance among 
unemployed people. If the economies are unable to provide a reasonable employment, 
especially to low-skilled marginally unemployed people, recruitment in insurgent groups may 
be high. This argument comes from opportunity cost approach which describes that supply 
of labor to terrorist groups is not legitimate in the presence of paid employment. Referencing 
from existing research, Justino describes that “More recent studies have suggested that 
persistent levels of unemployment may make soldiering a means of earning a living when 
other (non-violent) means of livelihoods offer limited opportunities”. Experts believe that a 
strong line of reasoning exists on the relationship between unemployment and terrorism. 


Pakistan is a country with high unemployment rates. 


10, Foreign involvement 
As far as foreign involvement is concerned, it is a fact that in many terrorist attacks 


foreign citizens have been killed or arrested. However, local intelligence agencies are unable 
to provide solid evidence against foreign involvement in terrorist attacks. This is perhaps 
because of the sensitivity and strategic nature of the issue. It is common perception among 
Pakistani media and academic literature that foreign intelligence agencies are widely present 
in the country, and they are financing and training terrorists in anti-state activities. A research 
published in The Washington Quarterly indicates that “most private media outlets go so far a 
to find a joint ‘CIA - RAW — Mossad’ in other words, U.S. - Indian ~ Israeli — hand in most 
of terrorist attack that takes place inside Pakistan. 
’ 


11. Pakistan’s Involvement in War on Terror N 
Terrorism came to haunt Pakistan in the wake of the invasion of Afghanistan by 2 U i 
Fandated coalition as @ reaction to 9/11. The faulty military strategy by the internation 
Orces provided the opportunity to hardened Afghan fighters to escape into nearby countries. 
Keeping in view the unregulated border between Pakistan and Afghanistan and the 


a = 


Islam and The World 385 


st attacks and : : 
gAFINATO. For ad hid Pakistan launched Its counter tit Bhar Polbagi pln by 
ond cooperated wit taney hes ania regional efforts to overcome the menace. Other than 
aighan tan n red asm j 
a ed invasion of Afghanistan. uch as Pakistan has from the faliaut of the UN 


i 4 Despite mammoth 
rk owledgment of Pakistan's counter terrorism effort has been hand tor ooteby 


international 


prpacts Of Torr has been fighting th 
Pakistan has been fighting the war on terror since September 2 
has cost the country the lives of more than 65,000 citizens and ESOG Mstirky manent 
heides destruction of infrastructure and $120 billion direct economic loss. The impacts of 
jerrorism are enormous. Pakistan is a country where terrorism has mushroomed in an 
ievable manner in thirteen years (2001-2014). According to Global Terrorism Index 
014), Pakistan ranks third among the countries in the index. The same report indicates that 
32% of terrorist activity took place in five countries; Iraq, Afghanistan, Pakistan, Nigeria and 
syria. United States Department of State warns about a worrisome situation of terrorist 
violence in Pakistan. During 2002 and 2009 Pakistan accounted for 12% increase in global 
jerrorism incidents, and in 2011 a total of 910 terrorist attacks caused 1,468 killings, 2,459 
injuries, and damage to 458 properties. Statistics in South Asia Terrorism Portal (SATP) 
inform that since 2003 a total of 19,350 civilians, 5,906 security force personnel, and 28,583 
insurgents have lost their lives till 31% August 2014. These statistics indicate the severity of 
terorism and anti-peace situation in Pakistan. 


The socio-economic, politico-cultural costs of terrorism are high. Terrorism has 
become the global / national cancer of the world. it has not only endangered the peace and 
stability of the world, rather it has put in jeopardy the very existence of human existence and 
its civilization. The human rights are compromised and social peace has become a distant 
reality. The social fabric of the coubtry is torn apart; religious bigotory and miltant extremism 
has shaken the very pluralist roots of the society. The political instability is the norm along 
with acute governance failures. The cultural growth and development of fine arts has been 
arrested by the dark and parochial forces of dogmatism. Owing to rapidly spreading terrorist 
attacks in the country a fall in production, disruptions in financial markets and transport 
system has been observed. As the need for security increased, the central government had 
to allocate huge shares to the military, which is making it difficult to sustain social and 
economic expenditure. In recent economic conditions, terrorism is a big threat to Pakistan's 
&conomy and business environment. ; 


Pakistan's Counter Terrorism Efforts ! 

It won't be an overstatement that before 9/11 countering terrorism was, by and large, 
Considered an extension of law enforcement, strictly falling in the purview of a typical nation 
Sate, It has now become everybody's, and as a corollary, nobody's baby. Unwittingly, it has 
‘ls become a vehicle for achieving undeclared strategic objectives. This has made global 
and regional counter terrorism approaches increasingly suspicious, though these options 
Continue to be relevant, they have become more difficult to implement. Most of the see 

lan states are bogged down into tedious territory and resource related conflicts sis 
Y heavy political baggage, hence they are not likely to agree on what constitutes teron sii 
a ean, leave aside the prospects of agreeing on joint counter terrorism efforts, at ' 
Ctical level. 
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Pakistan has taken nume i 

positiv nas rous concrete steps at a national level whi 

ys es pried the country as well as at the regional level. The sacra lating 
Army Public School (APS), Peshawar, by TTP on December 16, 2014 brought attack on 
ay ened omen in its long fight against terrorism. The death of about 147 riod sy to 
sepidaraaies Shook the conscience of the nation. This incident forced the political ig. children 
ch Nica dg actions and strategies; and identify the loopholes and pas ip 
ie Aral pao easures that were exploited by terrorists to launch attacks against 


National Action Plan: 

tives Pakistan has launched a 20-point National Action Plan (NAP i 
disciplinary effort to curtail the space to terrorist individuals and Haba aginst pon 
military action, law enforcement operations, choking terrorist financing and cou sad 
extremist narrative. This strategy has produced impressive results. Year 2015 saw 
lowest number of terrorist attacks and suicide bombings since 2007; however 2016 
witnessed high profile terrorist attacks in various cities of Pakistan. This trend was in line 4 
the increased frequency of high profile terrorist attacks in various cities of aces ce 
elsewhere. After a series of attacks in February 2017, national resolve ln 
implementation of NAP has strengthened. Progress 's monitored at the highest level of 
leadership, the Prime Minster chairs such meetings. 


: The APS tragedy united all political parties and military leadership of the country to 
unanimously condemn the APS attack and make a National Action Plan (NAP) to eradicate 
terrorism. Thus, a powerful national narrative emerged: “A line has been drawn. On one side 
are the coward terrorists and on the other stands the whole nation,” stated Prime Minister 
Nawaz Sharif. In his televised speech on December 24, 2014, he outlined 20-point NAP 
where he promised to eradicate the mindset of terrorism by defeating extremism and 
sectarianism in the country. The 20 points of NAP appeared as a national narrative against 
terrorism and ail forms of extremism. After adoption of the NAP by All Parties Conference and 
its subsequent implementation, which is being overseen by the apex committees of the 
provinces, major improvements have been witnessed in overall security situation of country. 
As outlined in the NAP, religious extremism is on top of the list considering that terrorism is 2 
consequence of religious extremism. One of its kinds is sectarianism, which not only harvests 
hate and intolerance in society but also causes sectarian strife and terrorism in the country. 
Accordingly. special measures have been taken in 20-points of the NAP to 


sectarianism. It includes banning of sectarian organizations under new names, countenng 
hate speech and dissemination of extremist material, ban on glorification of acai 
terrorist organizations through print and electronic media and punishment on the 

usage of loudspeakers. ‘a 


| and foreign funding and freezing 
Pkg ingle te almostRs. 1 billion of 126 


arrested a number of culprits, who are involved in money 
National Assembly passed an Anti-Money Laundering (amendment) laundering are 
help the government to ensure that finances and property involved in money. ‘terrorism 
effectively detected, investigated and prosecuted. Another measure taken agains and 
regarding supervision of madaris and their registration. The state-leve poet action is 
supervision of all madaris is now indispensable to curb the anti-state es. This 

bound to cause general satisfaction, reflecting overall national narrative. | 
terrorists’ communication system such as internet and social media is an important 


a 
3 rived the means to spread violent a t Organizatio 


gana é \ 
rception that frontier region of p Poisonous NS So that the miscrea 
the country where terrorist netwo: akistan Ww: Propaga nts are 


. rk Were ~ 
;, the counter terrorism strategy. Now cee heey es 


re also included j Sus ‘ 
; 3 ote NAP. It was decided areas including urban belts of the 


jstan, not only enough ancl sng bet etc. Likewi 
ment but its Capacity-building is ae Powers have been allocated to Provincial 


It is evident that since the initiation 
of NAP, i i 
the country. The year 2015 witnessed the lowest perhtiogbereidy raise hieny nd 


Phenomenal successes have been achieved after the launch of Operation Zarb-i-Azb 
t F 


Whereas, there are commendable achi i i 
some shortcomings as well. Still, more needs eget Liye te - 
this battle will require more than just hangings, killings, blocking finances and ilegal ec 
SIMs as well as banning public hate speeches. These factors are enablers but not ices 
of terrorist violence. This is a mindset that has become embedded in our sodety due to 
decades of inaction. Unless primary causes such as poverty, unemployment and illiteracy are 
addressed, everlasting results could not be achieved. 


Military Operation Zarb-e-Azb.; ; 

Military operation, Zarb-e-Azb, was launched in North Waziristan in June 2014. It is 
the largest counter terrorism effort anywhere in the world. It has produced remarkable results. 
Most Terrorists’ sanctuaries, command & control centres and infrastructure have been 
destroyed. Thousands of terrorists have been killed or captured. The rest are on the run. As 
the operation goes into its final phase, their few remaining hideouts will be cleared. Within 
less than three years, the tide has turned against terrorism in Pakistan. The outcome of this 
operation has been widely acknowledged by the international community. 


Military Operation Radd-ul-Fassad: 
Terrorist attacks during February 2017 we ruc Bont gai we si, ong 
were conducted in various urban centres located in all pr : a wns Sill retained the 


“= i ivi ought forth the fact that terroris ji 
capicay we ticles a Broker at places and timing of their choosing. This Jaane ys 
ue oot He ide Operations Radd-ul-Fassad was launch 


8 country wi _ Hence, countryw cage 
courier teroit bale and individuals: For the first time oa fos ie ae 
level clearance to even carry out trans-border attacks to disman | 


lerrorist activities from across Afghanistan. 
Pakistani citizen ‘ADRA) has"embarked upon @ 


Nation = n of 
wide Re-identificatio Registration Authority (N Re ris. pursuit shall help in 


National Database a its over 200 million citizen 


t 


ive exercise to re-identi 
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identifying aliens/ people of dubious origin who could have obtained citizenship 
deceit. Through 


Electronic Surveillance: 

A plan to install tracking chips (ankle bands) on 1,700 people being Monitoreg 
terrorist links is underway as the government has introduced the relevant legislation j, {oy 
regard. Law enforcement agencies had already identified the people last year, ‘hig 


possible without the resolve of the people, 
The entire nation came together to counter and confront 


ted. The task is not yet accomplished and a lot of space in the 
versed. The silver lining is that the resolve to 
is unwavering. Continue 
A. At Individual Level 
i. The liberal, pluralistic and professional education may be imparted among the 
citizenry. The culture of tolerance needs to be revived 
ji. True message of Islam may be taught to students that signifies peace ang 
abhors violence in the name of God. 
ii. The large swathes of the unemployed people should be provided economic 
opportunities 


~ B. At Societal Level 
i. Interfaith and intrafaith harmony is essential to have social stability and 


coexistence. 
The social ghettos on the basis of sectarian cult may be discouraged. 


ii, | The values of pluralism and coexistence need to be inculcated and practiced in 
society. 
iv. The madrassa reforms may be practically implemented 


C. At State Level 
i. The state patronage of radical elements may end 
ii. | Astrong narrative against the extremist and militant 
ii. | The finances of terror groups and anti-state eleme 
effectively checked 


forces may be developed 
nts may be identified and 


iv. | Law enforcement may be strengthened, ; 
_v. The judicial system may be revamped and fast track trial and punishment sys" 
for terror suspects may be introduced 
vi. The syllabus and faculties along with the finances of the seminariesimadass 


may be regulated/controlied 
vi, The National Action Plan may be implemented in letter and spirit” 
vill, The proxies and undesired strategic goals may be discarded — 
ix. Good governance pro people administration delivery may be ensured 


za Poe 5 ee Semel Lilet i | 


QUESTIONS ASKED IN PREVIOUS PAPERS 


. What are the contemporary challen 
g. No " the light of Quran and Sunnah. ges of Muslim world? Suggest its cos 009 : 


2: Enumerate the reasons of extremism i : 
g.No-" -radicate it in the light of Islamic ‘watts: Pakistan and suggest ‘oe 201 : 


: Point out motives of terrorism in Pakistan? How can the society get rid of 
connie (CSS 2018) 
4; While highlighting the challenges faced by the Muslim Ummah in the present time; 
a.No. 4 their real solutions in the light of Quran and Sunnah. one i 
(PMS PUNJAB 2015, 2016) 

egy 8 Oe ee.) edt BS pps 5S than 2S malin Ciel aye pale ae - dy) 


jee oe Br 
(PMS PUNJAB 2015-28 
ghee oe 9S tp uty Uae S (Challenges) useile oS un a> 233 8 Ol els - J») 
(PMS PUNJAB 2016 -aes ay U> he 
No.5: Explain the concept of Muslim Ummah and give the detail of crises faced by 
" Muslim Ummah today. (PMS KP 2016) 
from the Modern 


: j lienges faced by Islamic civilization 
Q.No.6: Give solution of the challeng y *CCE-GB 2017) 


civilization. 


Chapter 6 


PUBLIC ADMINISTRATION AND 
GOVERNANCE IN ISLAM 


* CSS Goal/Requirement of New/Revised Syllabus 


Public Administration and Governance in Islam 
* Concept of Public Administration in Islam 
* Quranic Guidance on Good Governance 
*. Concept of Governance and its Applications in the light of Qur'an, Sunnah 


and Figh. 
* Governance Structure in Islam (Shura, Legislation, Sources of Islamic Law) 


* Governance under Pious Khilafat 
* Particular letters of Hazrat Umar (R.A) and Hazrat Ali (R.A) to different 
Authority, 

+ -Responsibilities of Civil Servants 

* System of Accountability(hisbah) in Islam 
REVISED SYLLABUS FOR CSS COMPETETIVE EXAMINATION, 
CE-2016 & ONWARD [Updated by FEDERAL PUBLIC. SERVICE 
COMMISSION (FPSC) on July 7, 2015] 


“ CHAPTER OUTLINE: 
> Public Administration: Meaning, Concept and Scope 
> Concept of Public Administration in Islam 
Governance: Meaning, Concept and Scope 
Quranic Guidance on Good Governance & 
Principles of Public Administration/Governance in Islam & 


Concept of Governance and its Applications in the Light of Quran, Sunnah and 
Figh 
> The Prophet Muhammad (PBUH) as Statesman / Administrator 
a. Salient Features of Administration Undr the Prophet (PBUH) 


b. State and Society Under the Governance of the Prophet (PBUH) 


vv 


> Governance Structure in Islam 
e Shura 
¢ Legislation 
* Sources of Islamic law 


~ = ee 


Public Administration and 
Governance 
> Administration Under Pious Caliphate — 
> Administration of Hazrat Umar (R.A): Salient Featu 
; res 


» Particular Letters of Hazrat Umar (R.A 
.A) to D 
4. Letter to Amir Bin Al-Aas During favaach ae oe 
2, Letter to Amr Bin Al-Aas, Conqueror of Egypt sin 


3, Hazrat Umar's Letter to Abu M i 
i agunrand te Fecuads usa Ashari (R.A) Governor of Kufa Regarding 


etter of Ha. 
: mont ban cunee oe yi Byrseyes lon uataeen pied 
5. Letter of Hazrat Umar (R.A) to Abu Ubaidah Bin Al-Jarrah and thei Bin Jabal 
6, Letter of Hazrat Umar (R.A) to Utba Bin Ghazwan, Governor of Iraq Bi 
7. Letter of Hazrat Umar (R.A) to Muawiyah Bin Abi Sufyan, Governor of Damascus 
8, Letter to Saad Bin Abi Waqas Governor of Iraq 
9 


Letter of Hazrat Umar (R.A) to Abu Ubaidah (R.A) whe’ 
f : in the latte: 
wherein the former explained about the perils Aa of a civil sdivert ioe 


40. Letter of Hazrat Umar (R.A) to Abu Ubaidah Bin-al-Jarrah (R.A) e laini 

j -al- ; ing about 
general rules for public service/judiciary/dispense of geal PSone 
> Administration of Hazrat Ali (R.A): Salient Features 


» Particular Letters of Hazrat Ali(R.A) to Different Authorities . | 

4. Hazrat Ali's Famous Letter to Malik al-Ashtar, Governor of Egypt -' 

2. Letter of Hazrat Ali (R.A) to one of his Officers 

3. Letter of Hazrat Ali (R.A) to Ziyad bin Abeeh, the Deputy Governor of Abdullah 
bin al-Abbas in Basra 

4. Letter of Hazrat Ali (R.A) to Ziyad bin Abeeh, the Deputy 
bin al-Abbas in Basra 

5. Letter of Hazrat Ali (R.A) to A 

6. Instruction to one of His Officers whom he sent for the col 


Charities 
7. Instructions of Hazrat Ali (R.A) to Mohammad bin Abi Bakr (R.A), when he, 


appointed him as the Governor of Egypt 
8. Letter of Hazrat Ali (R.A) to his Collectors of (Land) Tax 
9. Letter of Hazrat Ali (R.A) to Qutham bin al-Abbas, Governor of Makkah 


10. Instructions of Hazrat Ali (R.A) to Abdillah bin al-Abbas at the time of his 
Appointment as Governor of Basra 
> Responsibilities of Givil Servants"6598" in Islam 
> System of Accountability (Hisbah) in Islam 


Governor of Abdullah 


bdillah bin al-Abbas, his Governor in Basra 
lection of Zakat and 
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PUBLIC ADMINISTRATION 


(MEANING, CONCEPT AND SCOPE) 


implementation of government policy and ai 
lementation and prepares civil servants for Pov 
diverse scope" its “fundamental goal... jg ;, 


advance management and policies so that government can function." Some of the 
definitions which have been offered for the term are: "the management of pyjpj, 


programs", the "translation of politics into the reality that citizens see every day”: and 
the analysis of the policies themselves, the y; ihe 


study of government decision making, 

inputs that have produced them, and the inputs necessary to produce alternative policies « 

Public administration refers to performing a wide range of functions, including managing : 

budgets, developing policy and legislation, implementing policies, and analyzing data tp 

determine public needs. These functions provide for the well-being of citizens. Public 

administration is the responsibility of governmental agencies.Public administration jg 
government policies and programmes as well as 


“centrally concerned with the organization of 
ly responsible for their conduct”. 


the behavior of officials (usually non-elected) formal 
be considered to be public administrators, including heads of 


unelected public servants can 

city, county, regional, state and federal departments such as municipal budget 
directors, human = resources (HR) administrators, city | managers, census managers, 
state mental health directors, and cabinet secretaries. Public administrators are public 
servants working in public departments and agencies, at all levels of government. 

Academically, the field is multidisciplinary in character, one of the various proposals 
for public administration's sub-fields sets out six pillars, including human resources, 
organizational theory, policy analysis and statistics, budgeting, and ethics. 

Also, on the nature of public administration there have been two popular views, one 
being the Integral view and the other one is the Managerial view. The Integral view is all 
encompassing and consists of sum total of all managerial, clerical, technical and manual 

White and Dimock. 


activities and employees form all levels. This view was endorsed byLD 
It may differ from one agency to another depending on their sphere of work. On the other 


Public administration is the 
academic discipline that studies this imp’ 
the public sector. As 2 “field of inquiry with a 


hand the Managerial view, as the name suggests says that the public administration involves 
only the managerial activities. This view was supported by Simon, Smithburg, Thompson 


and Luther Gulick. 


Defining Public Administration: 
e defined public administration as thus: 


The different authors hav 

The word administration has been derived from the Latin words ad’ Mi 
which means to serve. From its meaning E.N.Gladden chose to define administration 25 
care for or to look after people, to manage affairs”. * ai 
According to L D White, “Public administration consists of all those opera 
having for their purpose the fulfillment or enforcement of public policy”. 
On the other hand as per Woodrow Wilson public administration is a Peer 
and systematic application of law. One can also say that public adminis 
is nothing but the policies, practices, rules and regulation ete, in action. 
Max defines administration as: “Administration is determined action tare 
pursuit of a conscious purpose. It is the systematic ordering of affairs 4 


and ‘ministiare’ 


calculated use Of resources aimey 


es ose ha 
human and fiscal resources to attain a gente = “organizing and means 
Oals”, 
pacar OF public Toi e"eCk, "Public adminies 
wv. thforcement of public policy as dec| nistration is the 
n the problems and Powers, the hs 
nagement involved in carrying out the lay onan 
licy making agencies of government, Public « Pi 
ig executive side of government”, 
ording to Prof. Herbert Simon, “Public 
% activities of the executive branches of natlonal sta: 
Goerge G. Gorden is of the opinion that 
nall processes, Organizations and bibrue coe 
and other rules adopted or issued by legistat 


i Recently, the advocates of the New Pub 


administ 


To summarize, these definitions we identify public administration with; 

« The formulation and implementation of Public policies: : 

« The carrying out the orders and directions of t ‘ 
government: he executive branch of 


« The implementation of all the laws and rules as adopted or issued or i 
by executive, legislature and courts: bes Pree 


Thus, public administration is a cooperative group effort in a public setting, covering 
al three branches and their relationship, playing an important role in policy formulation, 
providing service to the community and differentiating itself from private administration. It is 
govemment in action for public interest. : 


Scope of Public Administration: | : 


Public administration not only deals with planning, organizing, staffing and budgeting 


ofhuman and other resources but also covers such wide ranging public activities as law and. 


drder, defence, social security, education, public health provision of justice. 


__ Walker has given a comprehensive account of the scope of public administration, 
Aiding it into two parts i.e. administrative theory and applied administration. 
4. Administrative theory includes the study of structure, organization, and functions 
andmethods of all types of public authority engaged in carrying out administration at - 
levels i.e, national, regional and local. Further it is study of all problems essai wit 
parliament, cabinet and judiciary and their control. over administrative ge 
administrative tribunals, planning, programming and execution of are? Bh ac _ 
recruitment of personnel and problems connected therewith, research, information, p 
Telations ete. 


' Applied administration: Walker has made an attempt to on, seine pas 
pplied administration on the basis of principal functions te. apa ‘a 
“elensive, educational, social, economic, foreign, sagem : i re relationship, poitico- 

i siatu ' 
* Politi the study of executive: Noe ationships etc. 
eiministraive activities of cabinet and cabinet officials relationships é 
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* Legislative includes the delegated legislation, drafting of bills and enactme, 
bills etc. nt of 

¢ Financial includes the preparation of budget and enactment of budget 

financial bills. ang 

Defensive includes the study of military administration and operations, 

e Educational covers all the aspects of educational administration, 

« Social includes housing, provision of food, social security and employment er, 

e Economic covers all the activities in the economics field. 

e Foreign includes the international co-operation, peace prosperity 
international agencies. a 

« Imperial includes problems and techniques of imperial domination over othe, 
nations. 

* Local covers the administration of local bodies and local self-government. 


Public administration is not only a means to the attainment of the objects of a state 
but it is attainment of good life. It maintains peace and order, the progressive achievement of 
justice, protection against disease and insecurity, the adjustment and compromise of 
conflicting groups and interest-in short, the attainment of good life. 


Governance: Meaning, Concept and Scope 
Derived from a Greek verb meaning to steer, the word governance has been in use 


since centuries. However, its use in its current broader meaning, became popular during the 
1990s during the financial crises of the Latin"American countries whose poor governance was 


blamed for all their problems. 


Distinct from politics which involves processes by which a group of people try to 
reach the decision-making forums, governance, as per World Bank, refers to the way power 
is exercised in the management of a country’s economic and social resources for 
development as well as the traditions and institutions by which authority in a country is 
exercised. Essentially, it includes the process by which governments are selected, monitored 
and replaced; the capacity of the government to effectively formulate and implement sound 
policies and the respect of citizens and the state of the institutions that govern economic 
social interactions among them. 

Since the early years of the 2000s, efforts have been conducted to create 3" 
internationally comparable measure of governance in the form of World Governance 
Indicators of the World Bank. It reports aggregate and individual indicators for more than 2 
countries for six dimensions of governance: voice and accountability, political — of 

lack of violence, government effectiveness, regulatory quality, rule of law and the con 
corruption. Using information gathered from a country’s own citizens, business par et 
public sector workers, these indicators help diagnose governance vuinerabilities and sugge 
concrete approaches for their improvement. 


Ee ete It was supplemented by the introduction of a Worldwide Governance Index in ae 
Pie 5 ng the following domains, in the form of indicators and composite indexes, to wumen 
nich «tenn glock t of the World Governance Index: Peace and Security, Rule of Law, oa 
glo atcapeton, Sustainable Development, and Human Development. 
reforms that thet extent governments can identify, formulate and implement ve ihe 
lien ‘ a society well-equipped to meet future challenges, and ens 


. 
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whatever the system of polit 
fiamentary. monarchy or dictatorship, Se : S°vernance in a count i 
par nance cannot be overemphasiseg 4 sits cones ‘n 
g? ic = a nation-state but are also the Fe Mop not on ot dake Spee sap 
pollt n more than 60 governments but the s Of change, From the e ny in the body 
nas owes its phenomenal growth to 


Although the executive power rests wi 
getup, it is ange sparen through the oa rida Ay elie in @ democratic 
jence and understanding of public affairs help the public’ nu®, thei knowledge, 
the public policies and or implement these policies for Newer oe to formulate 
citizens. An honest, neutral, effective and efficient public Service js . e Soran of life of its 
efficacious development and governance process. le only guarantee for an 


Possible for the private sector to su 
‘hard’ private goods like food, shelter, clothing etc, i aie 
af pi oe one Bosith pe Sustainable supply of these hard public 
country. Only a capable public service can create 
environment in the country which can attract inve 
hence the quality of life of its citizens. 


With few exceptions, there is a widespread perception in every country that its public 
servants are not delivering what is expected from them. Citizenry and the political elite 
genuinely believe that without improving effectiveness of the public service, a state cannot 
ensure that the benefits of all its welfare programmes can reach the intended weaker 
sections of the society. Mere allocation of more funds for public welfare programmes that do 


not work effectively, would be a waste of public money unless extra efforts are made to 
improve government efficiency. 


Formulating integrated welfare -oriented and investment-friendly public policies is 
comparatively less problematic than their effective implementation, the real job of a civil 
servant. Beside political commitment of the ruling elite in a country, it would require an 
adaptable and efficient public service that can put in their best efforts for the realisation of the 
goals and objectives of these policies. 


The importance of good governance and having honest and competent public sector 
institutions ine country’s cecctnnis and social development cannot be ial haar 
niversally, good governance has been synonymous with certain major ld ger Bik 
Participatory, consensual, accountable, transparent, responsive sage -“ bese 
quitable and follows the rule of law through fair legal framework lt -— — 
“partially. It assures that corruption is minimized, the views of the preci ra poet 
and that the views of the most vulnerable in society are gard ~petlls 
*etision- making, It is also responsive to the present and future needs 0} 


is an ideal concept, very few 
The preceding discussion clears that good governance ernance in its totality. 


Hates and societies have come close to achieving good gor aap a ere 
ring to ensure sustainable development, it is the rig Le ee eel 
Sema of good governance. Accordlr 

Nee, World Bank, “countries that improve 


398 _Islamic Studies 
standard of living, as measured by per capita incomes, by about three times in the 
Poorly functioning public sector institutions and weak governance are major cong. 
developing countries." ain to 


equitable development in many 
BLIC ADMINISTRATION IN ISLAM (CSS 2016) 


Islamic Administration / Management: Arabic Equivalent and Literal Meaning 

in Arabic, the word Tadbir is normally used for Administration / Management 
originated from the word “dabbara, yudabbir, Tadbiran”, According to the greates Which 
lexicographer Ibn Manzur (1233-1311), the auther of acclaimed Arabic lexicography ‘ise 
al-Arab each word bring along the meaning such as “thinking of an implication" "lookin Isan 
the consequences of something" and “managing matters / issues administrativey”. int, 


Muhammad Abdullah al-Buraey (b. 1948) in his celebrated work Administratiy, 
Development & Islamic Perspective stated that although there is no specific Word 
regarding management or administration in the al-Qur'an; hence, the use of the 
yudabbir in Arabic refers to giving instructions, managing, implementing, administrati, 
arranging, handling, navigating and handling business matters. Islamic administration ig ; 
system that is universal, holistic and rooted in Islamic paradigms. It originates from the facy 
that everything is based on the concept of tawhid, which specifies that Allah is the only Goy 
and the Rabb of the whole universe. Administration itself, according to an Islamic 
perspective, is part of the mission of allegiance to humankind and servitude to the Creator 

demands of two factions, namely the needs of humankind ang 


CONCEPT OF PU 


Therefore, it has to fulfil the 
the blessings of Allah. 


rminological Definitions (CSS 2016) 
“Islamic administration complies with the 
id. to Allah, in which humans as servants 


islamic Administration / Management: Te 

Mohammad Affandi Hassan stated that 
criteria of human responsibility owed by humankin 
and caliphs of Allah must implement saleh practices based on the principles of cooperation 
and shura in activities associated with management.” According to him, the aim of 
administration is to develop a civilisation that is based on the teachings of Tawhid and 
ethical values of Islam. Hence, it should ensure that administration activities free of 
corruption, negative characteristics and unfairness either within the organization or within the 
society in order to achieve its main aim, which is al-Falah (success). 

Meanwhile, Syed Othman al-Habshi stated that "Islamic administration is 8 human 


activity that focuses on the dual characteristics of humans, which is to manage the soul and 
| 


the physical aspect of humans." 

According to Muhammad Shukri Salleh, "Islamic administration is management at 
all aspects of human life that fulfills the function of Allah's servant and vicegerents by rt 
all avenues according to Islam, at the individual, family, society, and organization, are 
international level.” Based on this definition, it apparently portrays that Islamic administra 
should envelope every dimension of human life and cannot afford to be selective. The ots 
aim is surely to achieve mardhatillah (blessings of Allah). That is, Islamic admin te 
suggests that the believer not necessarily chases worldly leisure but more important Yi 
rewards in the hereafter. Hence, there are several views about the aims of _ 3 
administration. Some Islamic academicians say that mardhatillah is the ultimate rhe 
Islamic administration, while there are some who say that al-falah is the final aim of | 
administration, Actually, al-falah is a wish sought after by every human, either in this tila? 
in the ‘after-world but what is more important than that is the attainment of mardhat 
However, if Allah does not accept then the success ‘attained would be meaningless 
Allah accepts it then heaven awaits his servants who have endeavoilred to obtain it 
in order to ensure that the objectives are achieved, elements such as intentions, objé 


pee 
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* and the ultimate consequence must be in tandem with the demands of sharia 


tion / Man 
ents of Administra agement in Islam 
elem?" al-Buraey Says that implementation of Islamic administration involves a process 


ainistration Pree sally eto ple effective administration that does not 
anf inistration process has these seven elements: De enpaOn, He eens. yet she ee 
;. Intention 
jj. Planning 
ii, Organizing 
iv. Implementing 
y. Monitoring 


yi. Controlling 
yi, Evaluation 


philosophy of — sets pi 
The general phi josophy of Islamic a dministration centers on the ncepts of probity 
iety, justice, equality, accountability, trustworthiness, and social qualty: i Seana only 
the government but also administration is related with religion, values, and ethics as there is 
no separation of religion and politics in Islamic ideology. The administration in an Islamic State 
ig an effective and efficient because its responsibilities are more than the mere maintenance 
of law and order. The Islamic ideal is a service-oriented, wherein functionaries are expected 
tp dedicate themselves to the cause of general welfare; more than that to establish ethical 
snd spiritual atmosphere, in which the people can lead good life without any hindrance. 
Administration, according to the Shariah, must operate through consultation, which is based 
on democratic principles. Holy Quran describes the Muslims as those who carry out their 
governmental and administrative affairs by counseling among themselves. Only those, who 
are pious, God-fearing, just, kind and capable of performing their task, are given power to 


rule and undertake administrative charges. 
ic Welfare State, wherein 


The Quranic ideal of public administration is Islami 
government functionaries are expected not only to dedicate themselves for the general 


welfare, but to maintain a moral and religious climate, in which people can practice goodness 


without any hindrance the organized administrative machinery can administer the maiters 
relating to inheritance, distribution of wealth, maintenance of Zakat and organization of Bait 
al-Mal. In other word the efficient administration can implement the Islamic Shariah, a 


comprehensive code of life. 
in an Islamic State, the real purpose of the executive/administrator is to enforce the 
Quran and Sunnah and to bring about these 


directives of God, conveyed through the t 
directives and practical application in Its life. The administrator or ruler in an Islamic state 


should observe the following rules:- 
* To establish worship 
* To pay dues to poor 
* To order for good 
To reduce inequity 
* To serve public 
* To redress the public grievances 
* To dispense justice impartially 
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e Toobserve the religious duties i 


e Tochoose pious, truthful and sincere administrators 

«. Tohave a strict eye and comprehensive control over governmental affairs 

» To frame rules for speedy and prompt public service delivery 

e Tolook after religious minorities 

e To govern the people according to the laws of the Quran, Sunnah ang 
of equity and justice. 

e Toensure good governance 


In sum Public administration in Islam is synonymous with welfare 
good governance. oe CONCEDE ang 


General Neg 


Evolution of Islamic Administration: 

Public administration in the Islamic state was exemplary. Famous for the effig 
its administrators, it was characterized by the ease, with which the Muslims pions Ny of 
foreign systems of administration with their own notion of government. Moreover, the ie 
of the Islamic State were men of integrity, who set an example par excellence to 
substance of effective administration * 


Early Islamic administration had many characteristics the brief description of whichis 
as under: 

1. The most important characteristic was the. simplicity and ease with which 
administrative affairs were conducted. There were no formal offices or officials, who 
served as career government or paid employees. Mosque was the centre of al 
religious, social, political and administrative activities. In the mosque Prophet (PBUH) 
or Caliph led prayers, gave sermons, met visitors and foreign diplomats, discussed 
with his companions the affairs of the community, and wrote letters to contemporary ' 
kings, emperors and heads of states. 

2. The Islamic system easily assimilated foreign institution with its own notions of 
government and administration. Most of the institutions of the territories that came 
under Muslim control were kept intact and Islamic spirit was infused into them. In 
Syria and Egypt, the Muslims adopted the Roman System and in Persia the eo 
system of administration. On the other hand, glaring evils were dispensed ri 
human beings who had been degraded serfdom and slavery, regained 


legitimate human status. iit 
3. Another feature of early Islamic administration was the religious and — sp 
which dominated the entire field of government and administration an ool 
Prophet (PBUH) and Pious Caliphs. Fear of God pervaded the neler’ felt hs 
atmosphere and every Muslim, as the follower of Holy Prophet (P an wert 
responsibility. Later on the degeneration and world Illness did creep in them, 


checked by just rulers-like Umar !I and Al-Mamun. 


~— Oe Se 


hwnat 


Prey ; . in 
4. The Islamic administration allowed the legal /jtihad, which did not np iro peo 
experience that would benefit the goals of the Shariah and inter ally uel 
provided that it did not contradict the principle of Shariah. This ot n te verses eA 
the case of political and administrative systems, for which ‘administabon 
joug 


% 


reference of Sunnah are mostly salient. Thus an islamic a 


should borrow from other systems in global exchange of ideas an 
as-of tools.and techniques. 


re 
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Introduction: 

Islamic principles in administration provide a more comprehensive system 
incorporate both moral and spiritual dimensions. These principles are universally ene they 
and important for the success of Muslims'political and administrative organization ica 
Islam is a comprehensive way of life, therefore it covers various aspects of human | Sincg 


without distinction of race, region, language or time. The principles of Islamic adm 
are derived from the Quran, which is the most fundamental source in Islamic Sha aay 
Sunnah, which is the second important source in Islam. The most crucial pri ela ee 


knowledge, commanding good and forbidding bad, amanah (trust), justice, aha 
(consultation), brotherhood, moral and ethical behaviours, responsibility (trustworthiness 


Hisbah (accountability), and, motivation. Those are the values that embody the administ;=»: 
in Islamic approach which should be implemented by those who have been entrusted With the 
authority i-e. who are at the helm of administration. 


What is Governance? 
Governance refers to the conducting of public affairs and management of pubic 


resources, Governance is “the process of decision-making and the process by which 
decisions are implemented (or not implemented)".The concept centers on the responsibilty of 
governments and governing bodies to meet the needs of the masses as Opposed to select 


groups in society. 

Definition of Good Governance: Teer 
As per the criterion laid down by the United Nations (UN), good governance should 

have eight characteristics: 

Consensus Oriented 

Participatory 

Following the Rule of Law 

Effective and Efficient 

Accountable 

Transparent 

Responsive 

Equitable and Inclusive 
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Conceptual Framework within the Islamic Ideology of Life; and Need for Public 
Administration/Good Governance: 
islam is first and foremost an ethical, practical and spiritual understanding of the 
world and the cosmos mediated by the concept of the absolute unity of God (tawhid). a 
subscribing to unity of God one undertakes a covenant with oneself, one’s Creator eh 
other creatures. A person's belief in One God calls him to be responsible not only to pe 
and fellow human beings, but to everything in the plant and the animal world and the in 
environment, as everything in the universe is created by the one God, and has a pu a8 
order for man to understand this purpose, the Qur'an repeatedly asks mankind to pogo 
ponder, and use reason. The emphasis on the role of reason in determining 
relationship with everything in the universe is central to man's ability to utilize it for oer oak 
of humanity. By highlighting the rights and obligations of God over man, and man 
the Qur'an establishes the point that man serves God mainly by serving humanity. 


' in.an 
In this journey of life one is happy and successful when one enjoys ones life 19 
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Public Administra 
ee tion and G 
det and civilized manner. It gives spirit javernance In Islam 404 
_gponsiuillies to God and the society, 
re erial and spiritual needs, but also contribute 


rees. These potentialities and resources - includin y i 

man as 2 trust (amanah). Hence he is not the absolute Pinks pe toe wtih tren oe 
own body and life has been given to him on trust; hence, he is not allowed to abuse them or 
harm himself. That is why drug abuse and suicide are forbidden (haram) in Islam. Potentially 
sere is an enormous prospect for innovative creativity and growth in this process of creation 
put this cannot occur without a direct involvement of man’ 


Since human beings have been endowed with the ability to think, rationalize and 
understand, they must strive to cultivate their potentials in order to qualify to be contributors 
tothis process of creation and growth initiated and spearheaded by God, Thus the underlying 
principle guiding man's life and relationships with all the other creatures is that everything in 
the universe is a trust (amanah) from God to man, and as. representative of-God on earth, 
man has been assigned the duty of establishing civilization and a peaceful society. 


God has fashioned the nature -fitrah - of every human being in such a way that no 
me can survive alone. In other words social organization is vital for mankind, and no human 
organization can be established without some form of. universal principles accommodating 
the interests of all or most members of a given group. Therefore It may be safely suggested 
ed from the very beginning of human history. 
lable about the early formation of ancient 
d to one community (ummah), 
ad God has guided them by sending prophets with glad tidings and wamings, but they 
Gsagreed among themselves for selfish motives; this led to division in the society (al- 
Baqarah 2:213). These divisions occurred because Some “holders of religion" sold the 
Sacred message “at a cheap price” (al-Baqarah ¢ 

individual is free to choose between an ethical life an 


na and properly the purpose © 
Mament and self-control to understa 
. ance on Good Governance: 
amit Humanism in the Understanding of Divine aug oe oo at Gore Wust OF 
this amanah is to ensure the well-being of the 


Peopja” {9 Mankind, The primary eS. ‘ois af every individual under its authority. But 
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the responsibility of the government does not stop here; it is also duty bound to ta 
the pores Since all public policies are to be geared toward public interes, 
government must also be considerate to the general well-being of future Generations the 
executive branch of government must accept and submit to the independence of the 

to ensure that nobody is above the law. Here one must note that the Qur'an is not a 
law, but a guide for the establishment of peace in society. The Qur'an fundam 
book of guidance in various areas of individual and collective life including govern 
the aim of establishing peace and justice in society. It wants to ensure the well-being 
generations, It lays down principles and sometimes injunctions in this regard, This 
came to be called Shariah. The purpose of the Shariah is to ensure justice ang 
between the demands of the individual and that of the society. The purpose of the sp 
also to maintain a balance between the needs of the society and the dem 


environment, Man has been given the trust and the freedom to understand, in 


translate God's guidance into practice. Muslims in history developed law or figh (human 
understanding of Shariah principles) and ganun (codification of the understanding of the 
Shariahprinciples into a form of law) to achieve this goal. In general the Shariah h 


very accommodative and flexible. 
Islamically Good Governance: Meaning and Concepts: 


The Holy Quran describes good governance as the law of justice, a just ang 
principled order and compliance of rights and responsibilities in a society. Islamically good 


governance is that which: 


Strives to achieve justice in society; 


aspires to maintain the dignity of individuals (both male and female) and protect 


group freedom, regardless of religious or national affiliation; 


steers individuals toward achieving a means of sustainable livelihood before aspiring 


for other luxuries; 


encourages virtue, limits vice, and rejects compulsion in matters of religion; and, 


achieves its aims through consultation, participation, representation, accountability 
mechanisms, and thtough legal conventional regulations in all social formations, low 


or high. 


Quranic Injunctions Regarding Good Governance: 


The Quran declares: 
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“Those who, should We establish them in the land, will keep up prayer 


and pay the poor-rate and enjoin good and forbid evil; and Allah's is 
the end of affairs” (al-Hajj 22:41) 


Ke carg 
cn 
entaly ig 
ance ity 
OF fut 
Process 
Pakacg 
ands of the 


2 been 


. 


DY 


Fa RY Mh Zul 
ee ale 
“ts 58ill Gs >) 


adl). Be just, 
(al-Maidah 5:8) 


principles of Good Governance in Islam: 

Islamic view Of good governance is qualitative and not mech j 
god governance can be precised underfollowng fundariontaias anical. Major features of 

15. Amanat: Authority is Trust of God on Man to Fulfill 

16. Khilafat: Role of Leadership in Good Governance: 

17. Shura: A Comerstone of the Islami 

18, Adalah: Justice aime Systam of Good Governance 

. Al-Adlah al-ljtimai\ : i i : ‘ 

20. Holding Justice, Ment, aniinany Pee alee 

21. Hisbah: Accountability 

22. Transparency 

23. Al-amr bil maruf wa nahi an al-munkar 

24, Rule of Law 

25. Quality Assurance 

26. Striving for Excellence 

27. Masiah: Public Welfare 

28. Effective and Efficient Administration 


¢ Islamic Humanism in the Understanding of Divine Guidance on Good Governance 


Amanah: Authority is Trust of God on Man to Fulfill: ' 
The Quran mentions the trust (amanah) given to mankind — a trust which the 
heavens, the earth, and mountains refused to accept because they were afraid of its heavy 


burden (al-Ahzab 33: 72) — which requires the establishment of justice in society (al-Nisa 4: 
58). Amanah basically is a contract between God and man on man's role in history. It defines 
man's rights and responsibilities in relation to all other humans and his environment and the 


‘St of God's creation. 
m and n (amn), which 


r root-verb a, 
peo form, the word becomes 


The word amanah originates from 
™2Ns to be in the state of peace, safety and security. In the noun ; 
tin peace soy, sy, See a IN, a om 
bility, trustworthiness, loyalty, faithfulness, integer oe. honesty ams to highlight the point 


b also originates iman or faith. In oh ere on Seoncept of amanah binds 


indvedver® in society is achieved throug 
S with society, sid 
Makkan and four times in Madinan 
Lied a rs six times in the rank nsint ferring to the moral fiber of 
ee ver tae were s nay (amanah) and to their 


S. The same verse is repeated : sir 
ee sd Qur'an declares that fet a oe Lol Fe clearly prepares the believers 
al-Muminun 23:8; and al-Maary ("n° 


recante a? 


intellectually and morally to be serious and accountable to their own lives, ang to the 
families and societies. The Qur'an seems to be preparing the ground for establishing 
peaceful mode! society in history, for such a society would have been possible only with ih 
participation of believers with strong character. A strong character for the believers an 
necessary because they were destined to play a key role in governing society. 

The next verse on the subject was revealed in the early days of the Prophet's 
Medina. In it, the Qur'an reminds the believers not to be disloyal to God or His prophet 
not to be dishonest to the amanah delegated unto them (al-Anfaal 8: 27). In the next 
the Qur'an repeats the idea that worldly goods were only trials and temptation and that 
should not be misled by the desire for these trivial gains. Verses 33; 72 and 2: 283 are 
reported to have been revealed during the mid-Medinan period, While verse 33; 72 highfights 
the magnitude of the trust given to man and which the heavens, the earth and mountaing 
refused to undertake, verse 2: 283 emphasizes the importance of trust in business 
transactions. 

Although the Qur'an points to man's naivete in accepting this trust, the Qur'an algo 
clearly states that man has the potential to fulfilt it. 


+ * 
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“And whoever acts hostilely to the Messenger after that guidance has 
become manifest to him, and follows other than the way of the believers, 
We will turn him to that to which he has (himself) turned and make him 


enter hell; and it is an evil resort”. (an-Nisaa 4:115) 
- edly Sd as oi SAY 


“Surely Allah does not change the condition of a people until they change 
their own condition”. (ar-Rad 18:11) 


Amanah makes human life meaningful because it makes him squarely responsible 
for creating a moral social order. It provides him with the opportunity to demonstrate his 
ability to be God's vicegerent on earth. In other words, the Qur'an, like the Old Testament, 
gives the human being dignity and nobility of purpose. This is diagrammatically opposed to 
the idea of an absolutely natural creation without any direct intervention of the Creator. 


The concept of amanah determines the individual's relationship with 
the family, society, state, government and the humanity at large. Man 
is attached to these institutions both materially and spiritually. Amanah 
establishes man's responsibility toward his kin, other human beings 
and socio-political institutions.The concept resolves the issues 
pertaining to the rights and responsibilities of individuals in every facet 
of life. Someone's right is someone else’s responsibility; the individual 
has a weighty contract with his society, with the animal world, with the 
plant and mineral worlds, and with the overall environment. 


The Qur'an emphasizes every individual's independent relation with God. In this 
Sense one may interpret religion as an individual matter, but an individual can't fulfill his trust 
and covenant with God without acting in accordance with God's guidance. The Qur’anic 
guidance relates both to the individual and to society. The Qur'an emphasizes the idea that 
God created man in order for him to serve his Creator by fulfilling this trust through 
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ishing peace (Salam) on 6. 

establishing pi S arth. From the 
i ates a vi j : Qurai 

ma ” Neotdshec mcr Social order paid eae this Is possible only when 

order ment? Obviously not, That 990d government? Can 9 Principles. How can such an 

'S Why since time immemorial ‘God tee without a 

' consistently sent 


nature. Inde 
yernment is part and parcel of this struggle. And 1 jt 

go n; when man takes a positive initiative, God we Shiagobiaas — 

man; whe means 


system private or public ownership j 

amanah whose actual owner is God, the ainighy, Wratean a sets 
actually held in trust and must be used for achieving just ends. Tha avery 
economic activity, decision and plan—whether it is Praductian or papal 
whether it concems afi employer-employee refationship or a producer-user 
relationship, or consumer's preferences, and their impact on society—must be 
rooted in the intention to achieve just ends. From this goal-oriented utilization of 
resources emerges a whole dynamic of business ethics with social ibility, 
respect for private property, dignity of labor and its fair share in production, and 
one's duty to earn one's living with honesty, 


Khilafat; Role of Leadership in Good Governance: 
Khilafal is Arabic word which means successorship. The word caliph is simply an 


Anglicized version of khalifa. The terms khilafat and caliphate, though derived from khalifa 
and caliph individually, have different meanings. Khilafat refers to the Islamic institution of 
spiritual successorship, whereas caliphate indicates a. politico-religious Muslim state 
governed by a caliph. When the Prophet Muhammad (PBUH) passed way, Caliph Abu Bakr 
(R.A) succeeded to his spiritual, administrative purposes as successor of the messenger of 
God (Khalifa Rasul Allah). Bernard Lewis, the prominent historian of Islam, observes: 
Khalifa or ‘Deputy’ (of the prophed ... 

intment of the great histone institution 


's voters can have no idea of later purposes and 
rn rhe oes Ae ime, they made no effort to define his 


rowth of the office. At the t 
duties or isso The only state of his selection was the maintenance 
of the inheritance of the Prophet (PBUF). 

d in the institutionalization of principles 
) stands as the best example of 


PBUH)was known as al-amin in 


“Abu Bakr was given the title of 
and his election marks the appa 


The Islamic concept of leadership is roote 
ather than personalities. Nevertheless, the Pre ett 
"8 eis Ip in Islam. it is worth mentioning bat ee tas is derived from amn, from which 
sab su before fhe. began Te ie notion of leadership dominated the Islamic 


aenah is also deriv d earlier, leat 
aoa ey institution of the khilafah, or caliphate. 

ee si goemenne sting pai renee ~ leader had to be qualified to lead the 
he was answerable individually to God 


Community generally agreed with the idea 
both in prayers and in worldly affairs because 


ren ian ay 
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and to the community. The leader had to rule on the basis of the trust delegateq toh 
God and also by the members of the community, who could publicly monitor hig a IM by 
The leader acknowledged that he was not the ruler but the servant of the peaple ang ee 
was to work for the well-being of all in the society, that all his decisions, actions ang ron 
were guided by the criteria of public interest and that he was accountable to the Society a? 
to God. The leadership did not have to come from any royal family or aristocracy: 7, and 
character, sincerity, integrity and commitment to God's guidance were the main crea 
leadership. Early caliphs considered themselves commoners. They also separatey thee 
personal needs from the needs of the government. They were considered mode| Characters 
by the rest of the community, Islam grants on believers the right to participate in public affairs 
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“Allah has promised such of you as believe and do good deeds that He wil] 
surely make them succeed (liyastakhlifannakum) in the earth even as He 
caused those who were before them to succeed over others, and that He will 
most certainly establish for them their religion which He has chosen for 
them, and that He will most certainly, after their fear, give them security 
in exchange; they shal] serve Me, not associating aught with Me; and 


whoeyer is ungrateful after this, these it is who are the. transgressors." 
{al-Nur 24:55) 


In this verse, the Holy Quran presents the institution of khilafat as a reward for 
collective virtue. It is often understood to provide a basis for an Islamic organization founded 
upon the democratic lines headed by a Khalifa whose office is, in principle, elective and 
bound by the Quran and the Sunnah. 

In a well-known hadith, the Prophet Muhammad (PBUH) is reported to heve 


observed: 
“Prophethood shall remain among you as long as God wills. Then 
khilafat on the pattern of prophethood will commence and remain as 
long as He wills, A corrupt monarchy shall then follow and it shail 
remain as long as God wills, There shall then be an oppressive 
despotism which shall remain as long as God wills. Then once again 
khilafat will arise on the principles of prophethood (Masnad Ahmad)" 


This hadith not only reassures us about the repetition of well guided khilafat but it 
also permits a historical judgment on what was to follow the early Khilafat. 

The famous historian of Islam, Muhammad (PBUH) ibn Jarir Al Tabari, narrates the 
following incident 

Caliph Umar (583-644) said to Salman al-Farsi (568-657) : ‘Am | a king or a inal 
and Salman answered: ‘If you have levied from the lands of the Muslims one dirham, 
more, or less, and applied it unlawfully, you are a king not a khalifa’. And Umar cried. 

Here Hazrat Umar, the second Khalifa, whose goodness, sense of ee ae! 
Puritanical strictness were well-known, came to tears by the mere mention of the possi 
lerscore 


misusing a single coin from the i i i 
public exchequer. This incidence und f 
characteristic of the rightly-guided khilafat, As God's sovereignty extends over the univers® 


jdeal of a public in Islam is a yn; 
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py these values. 


Thus,. the Islamic state might have preceded the modern democratic systems with 
regard to the necessity of agreement over choosing the one who runs its affairs and cares for 
iis interests, something which stresses the value and effectiveness of unanimity among 
Muslims. Shura is one of the most important constitutional principles in the Islamic Law. As its 
very important that's why it's been mentioned in Quran Moreover, a surah (chapter) in the 
holy Qur'an was named after that principle. It is called “Shura”, this show the importance of 
this principle in all the affairs of Muslims. The whole system of the Islamic state from its 
beginning to the selection of the Khalifa of the state and all those in key positions as well as 
ts communications must be led by Shura, so it should be carried out directly or indirectly over 


selected or nominated councils 


Even the Prophet, although he was the receiver of direct 

Allah, was commanded. Allah says: 
3 iy re ae | e yker ote of-2tert 73) Gi ty aaa’y La 

“ays. bye | yea calitl Late Ubs G8 3ly pl cil oo S89 Ud 
ait é ae ee Pages. 4,tde oh} - he [me of ‘pal 5 A ear r= 
Cae Bg ce OE J BOS 
aT them gently, and 
“Thus it is due to mercy from Aliah 1 dea vainly have dispersed 
had you been rough, hard hearted, ost pie nck pardon for them, a7 4 
from around you; pardon ~~ probe ome when you have 


take counsel with them in ho trust”. 
Place your trust in Allah; surely Allah loves nas (Aal-Imran $:159) 


guidance from the Almighty 
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Following this advice and léad, Caliph Umar warned that: 


, "There is no khilafah without consultation” 


Thus, the same mechanism was followed by the follower of the Prophet (PBy 
the selection of Khalifa. The important principle is the truth and accountability and H) for 
confidence in those elected by the community. Puiblig 


A group of Muslim people who have the power to make decision are all Called 5 
And those who are members of Shura must be educated, wise and just so it can be said 
the Shura people are scholars and leaders. For applying the rulers It's important that 
necessary to have a Shura .|t can be said that it is one of the most important manifesta sis 
of civilization that Muslims contributed to its creation and consolidation in the rrp 
community. So, Shura was a kind of expression of the divine will on the basis of What the 


Prophet (PBUH) said: 


“My nation shall not agree upon an error,” (Ibn Majah) 


Adaiah: Justice 
In the Islamic worldview, justice means placing things in their rightful place. it also 


means giving others equal treatment, In Islam, justice is also an honest quality and a feature 
of human personality, as it is in the Western tradition. Justice is close to equality in the 
wisdom that it creates a state of equilibrium in the distribution of rights and duties. 


Justice in the Islamic governmental system, including social justice, which means that 
the government should arrange to meet needs of all the people as they are equal of the 
country. This contains the facility of job, means of existence and financial justice. This in tum 
suggests that if is the duty of the government to provide food, housing and clothing for all the 
people in the country. Economic justice is aimed at equitable supply of lifestyle and checks 


the accumulation of wealth in a few hands. 


The Importance of Justice: 
The Quran considers justice to be a highest virtue. God declares in the Quran: 


ils tas ce cay cis gd otis clasp fol jib a 
(gS pled aS bigs alls 


“Surely Allah enjoins the doing of justice and the doing of good (to others) 
and the giving to the kindred, and He forbids indecency and evil and 
rebellion; He admonishes you that you may be mindful”. (al-Nah] 16:90) 


of Islam and in justice is | 
by the following 


Therefore, one may understand that justice is aresponsibility 
forbidden. The importance of justice to the Quranic value system ts showed 


verse: 


¢ too} sp the 8) Ae 

esa Gall gl St jually Cast pga L5H 5 catty uj hal 
“Certainly We sent Our messengers with clear arguments, and sent ame 
with them the Book and the balance that men may conduct themselves 
with equity.” (al-Hadid 57:25) 
e 

Justice has been the goal of all admission and scriptures sent to humanity. The vers 


slims are ordered to be just to their f; 
gs the Quran puts it: eir frie 


Set OA a Oe, 3 
galls Jl Sheet ote Shy a aT A sata ob Vue 
ss S ssall AS Wag gee ee Yel Gal a 
po 9 A ok BS Fy dM, 
| | “Vg Sigh Lay G8 a 38 tga a 3 
“Q you Hr be maintainers of 
sake, though it may be against your o 
relatives; if he be rich or poor, Allah ieee Pleo pants oe eee 
therefore do not follow (your) low desires, lest you Apvlales see Pe 
swerve or turn aside, then surely Allah is aware of what you dor a 


(an-Nisaa 4:135) 


The sharia (Islamic law) establishes standards of justic F 

; justice that are a 
among Muslims but also between them and non-Muslims. In His Holy Book peoyen pee! aia 
ys to overcome our feelings and not to allow any hatred people may harbour for us to cause 
us to treat them unjustly or deny them their rights: 


~ Isls WH gol 9 6 Gli Rha as yg 


“And let not hatred of a people incite you not to act equitably”. 
(al-Maidah 5:8) 


Nu 
evel 


a5 jl gh 
justice, bearers of witness of Allah's 


| The scholars of the Quran have decided that these decisions apply to all nations, 
followers of all faiths, as a matter of fact to all humanity (Kamali) In the view of the Quran, 
justice is a responsibility. That is why the Prophet (PBUH) was told: 


aurely Allah loves those 
(al-Maidah 5:42) 


“Hf you judge, judge between them with justice, 
who judge equitably. ...” . 
tas a judge between peoples, and told: 


Furthermore, the Prophet (PBUH) was sen 
“il 53) Lay Gaal Os 


is DEY Gal gS Os 


ich ¢ hag sent down, and I am 
“ si (al-Shura 42:16) 


*...Say: I believe in the Scripture, 
commanded to judge justly between you. 
"Ada j i i Equity and Faimess : 
4 cre Hjtimaiyyah: Social Justice mgs Decal const gona principles ura 
ol he 00 sortport pene * asts. The principle of equality thet will be enjoyed by all 
Unities Hisbavory 3 Tonia responsibilities and public duties 
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without discrimination of race origin, or belief, The 
: " : principle of equality has 
the Quran and Sunnah. Isiam teaches that in the view of Alla, all people are ony te by 
pos are variances of capabilities, abilities, determinations, wealth, and so onan gh 
istincts are naught except piety. The differences of race, color or social status g these 
Supplementary. They do not affect the true standing of man in the eyes of Aliah, Again 
value of equality is not simply a substance of constitutional rights or the agreement of ney the 
OF Condescending charity, It is an article of trust, which the Muslim takes Seriously 2 
which he should follow honestly. The fundamentals of this Islamic value of equality to 
extremely deep-rooted in the arrangement of Islam. It stems from basic ideologies such” 
the following: : S 
* Ajlmen are created by One and the Same Eternal God, the Supreme Lord of ali, 


« All mankind belong to the human race and share equally in the common Parentage o 
Adam (Aadam) and Eve (Hawwa). 
e All people are born equal 
¢ Allah judges every person on the basis of his own merits and according to his own 
Ss. 


Prophet Muhammad (PBUH) said: 


“O mankind, your Lord is one and your father is one. You all descended 
from Aadam, and Aadam was created from earth. He is most honored 
among you in the sight of God who is most upright. No Arab is superior 
to a non-Arab, no colored person to a white person, or a white person to 
a colored person except by Taqwa (piety”) (Al-Tirmidhi) 


Holding Justice, Merit and Integrity: 

The Qur'an recommends the establishment of an effective government for carrying 
out the amanah, which requires commitment to honesty and justice. The sincere 
administration of amanah has honesty and justice as its prerequisites. Commitment to 
honesty becomes the touchtone of universal justice because an authority conducting justice 
without commitment to honesty may conduct justice selectively as and when it serves its 
interests. The implementation of amanah with honesty and justice would deliver a number of 
crucial ingredients of good governance such as the participation of the people in public 
affairs, general consensus on major issues, rule of law, transparency, accountability, equity, 
efficiency, etc. The Prophet (PBUH) founded one such community and government in Medina 
in 7" century Arabia. The polity established by the Prophet (PBUH) was multi-tribal, multi- 
religious and multi-racial. His administration and the administration of his first four successors 
are generally considered as the model for good governance by Muslim scholars. However, ‘ 
perfect harmony between human nature and attempts to truly follow Quranic guidance ~~ 
allow humanity to attain, if not perfection, at least the next best thing—peace with justice 


happiness in life. 
The inaugural speech of the first Caliph Abu Bakr (R.A), describes the andere 
characteristics of good governance. Immediately after being elected by the commun 


succeed the Prophet (PBUH), he said: 


I have been given authority over you although I am not : 

I do well, help me; and if I do wrong, set me right. Loyalty is to tell the 
truth to a leader; treason is to hide it. The weak among you will be 
powerful in my eyes until I secure his rights, if Allah so wills. The stone 
among you shall be weak in my eyes until I get the right from him. 


the best of you. If 


as Jong a8 I obey Allah a 
you owe me no p ren his Prophet BUR, ence Sport re) 
isobey them 
isda accountability: 
in the Holy Quran, the word Hisa 


} : 4 b is 
b or ‘account is th repeated 
Hisa € root of accounting, and the se ® than eight times in different 


igecount’ in its generic sense, relating ¢ ‘ 8 
to *. relating to human effort for which every Musee Sey to rnd Ges aaa 
: 3 untable’ 
the Muss tevin the lame of sconay at ey 
b re; i judged 
ver ve fulfil the wills of Allah in 0 pre : ba after death). in Islam, It's the duty nye 


death. Thus, it require his pleasure and the : 
the life after Cea” S every action promised rewards in 
islamic teachings. It does not matter what sie bo ne Peg must be in be with 

ither ibadah (Salat) or 


he 

ycnasing shares in the stock market, eating , si 
islamic teaching framework carefully. The inportanne of om re hog nig: Sepecadag isthe 
has been mentioned by Holy Quran: ity to the man’s life also 
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“Lo the hearing and the sight and the heart — of each of these will be 
asked (Bani Israill 17:36) 
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“Every one of you is a guardian and accountable (mas’ul) for his charge. 
Thus the Khalifa is a custodian of the people and He is responsible for 


them. And a man is a guar’ 
them; and a woman is in charge of the househo 
she is accountable for them; and a servant is guar 


property, every one of you is acco 


Transparency: . 
eo ot of transparency has been divulged by Allah in the following Aya 
sa al ot iy Hs igial Gall GHG 


3). 
ch other, in transactions 
e ime, reduce them to 


Applying the concept of transparency, government should disclose inform 
regarding its strategy, actions, contribution to the community and the use of regoy, ati 


n 
protection of environment. Transparency |s the necessity for openness in all public affine and 


Transparency entails that: citizens have a right to available information pe 
such matters as award of contracts, privatization of state enterprises, rules against 
or the funding of political parties, A transparent government is that which offers chance n 
citizens to find out the true proofs at first hand, without the material being changay 
presented through a misrepresenting mirror. e 


In core, transparency Is basically concerned with open and established system of 
government, the extermination of corruption and the Institutionalization of a system tha, ls 
‘fair, just and based on the rule of law. Transparency or openness in governance is iMportans 
in the process of growth. It is desired in the elimination of corruption and the prornotion 
responsibility in the conduct of government business. Today, the quest for transparent 
performance has become a world-wide phenomenon with the Transparency Internationa} 


Al-Amr bi al-Maruf wa nahi an al-Munkar: (PMS PUNJAB 2016) 
Amongst the greatest responsibilities are arr bil-Ma’ruf (ordering for acknowledgeg 
virtues) and nahi anil munkar (forbidding from sin). Allah says: 


ae es Sates e Sas x, as]e an hc E1] ge) -22 ot 
Opes Sal ye S3e85 cay seal 9526 til Ss A) Gai 8 Pei 
(stall 8 3515 6 sha Sall gle ag 158 GIS shh ai Gal gga 
_| “You are the best of the nations raised up.for (the benefit of) men;,you 
enjoin what is right and forbid the wrong and believe in Allah; and if the 
followers of the Book had believed it-would have been better for them; of | . 


them (some) are believers and most of them are transgressors”. e 
(Aal-Imran 8:110) 


The Holy Prophet (PBUH) said: 
SB is hte J Ole SL ty Ge aye al Se ST Gs 
(elisa ol ys) lazy! Laewcl 


“He who from among you observes something evil, should change it with 
his hand; if he is unable to do that he should condemn it with his tongue; 
if he is unable to do that he should at least resent it in his heart; this is 

gree of faith” uslim 


The Holy Prophet (PBUH) said; "How will it be for you when your women. will commit 
sins and your youth will transgress and you will not order for acknowledged virtues nor forb 
from sin? It was said to him: “Will that happen O Messenger of Allah?" Then he (PBUH) said: 
Yes. Then he said: “How will it be for you when you order for sins and forbid from 
acknowledged virtues?” Then it was said to him: “O Messenger of Allah (PBUH)! Will thal 
happen?" Then he said: “Yes and worse than that how will it be for you when you percelve 
acknowledged virtue as sin and perceive sin as acknowledged virtue?” 


The expression "amr bi al-ma'ruf wa-nahy an al-munkar’ is a very important one. It's 
associated.to Jihad, that is, doing one’s highest to understand an aim. Jihad is not essentially 
war fought on the battlefield for which the specific Arabic and Quranic term is ‘ital.’ Jinad has 
a very wide meaning and states to striving for the cause of Allah to promote goodness an 
eliminate evil, A mujahid is a person who carries out Jihad or works hard for the cause 
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“The only statement believers should make wh 
en th invi 
and His Messenger, so that He may judge bateoan tes ree 
heard, and we are at your orders.’ Those persons will be successful” ae 
(al-Nur 24; 51) 


Thus the authority of God and His Messenger is the final a j i 
and no one is outside the Divine Law. If there is on dispute boneear’ the Naor and ie ae 
both will be judged by the same Law on an equal basis, without giving any special favours to 
fhe former. The Holy Prophet (PBUH) explained this fundamental principle in these words: 
‘Even if Fatimah, daughter of Muhammad, had committed a theft, | swear by God, | would 


have cut off her hands.” 


No one in the Islamic State has any power or authority to stop the enforcement or 
operation of any Law expressly stated in the Quran and the Sunnah of the Holy Prophet 
(PBUH). In the enforcement of Law, the ruler and the ruled are alike, are subject to law. Calih 


Umar punished his son who committed adultery with a hundred stripes and he died during the 
punishment and a few remaining stripes were lashed on to his dead body. The law does not 
etween friend and foe but treats them all alike. 


discriminate between the high and the low or b 
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“He is God Who has sent His Messenger with Guidance and the 
Right Way so that He may make it prevail over — mar = 
though the unbelievers may not like it.” (al-Taw : 
This verse establishes the inviolability of the peas time and no one can oppase 
8 Supreme Authority of the Divine Law in @n Islamic society. 
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“Fill the measure when you measure and weigh with a right 
balance; this ia better, and excellent its consequences,” 
(Bani Israil 17:35) 


Striving for Excellence: 
A tuler and Public servant has been urged to strive utmost to dispense his dutia 


diligently. This concept stems from authority being as trust of God on man to 3 
accountability before God as well as public. The Prophet (PBUH) said; Fh ene his 


“An amir (ruler) who accepts an office but does ‘not make his 


utmost effort with sincerity fikhlas), he will never ever enter 
| jannah with other Muslims” Muslim ,Kitabal-Imarah 


Maslaha: Public Welfare a 
Public welfare is perhaps the most important function of good governance, The 


Quran introduces the zakat system as one of the fundamental pillars for the re-distribution of 
wealth in society. It is the government's responsibility to ensure a fair and just administration 
of the system. In short, it must ensure public welfare as a part of the amanah or trust 


discussed earlier. 


Effective and Efficient Administration: 
islam enjoins public administration to make and implement decisions on time and 


effectively in order to ensure good governance. Red-tapism, bureaucratic and lengthy 
process lead to inefficiency and make governance in-effective hence, discouraged. 


Concept of Governance and its Applications in the Light of Figh: 

Islamic. Shariah lays down. principles for governmental affairs and the establishment 
of good and ethical administration. Quran, Sunnah and Figh constitute a single unit, called 
Shariah. The Shariah contains only general principles and broad outlines and leaves the 
details of administrative behavior to the discretion of Muslims as the circumstances of the age 


and place require. idl 
“ The spirit of Islamic Shariah differs a great deal-from the spirit of modern administrative 

law, Islamic administrative system works in the light of two principles (a) that init 
divine; and (b) that Shariah is independent and open allowing the individual to wor 


according to his conscience and faith. — 
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concept se sine pi ts public interest was developed and Quranic guidance was freshly 
understo mplemented to ensure public interest. All these attempt 
considered a form of Islamic humanism that generated new iden pec mained 
; Pr er changing 
¢ Therefore, although in Islam God is the Sovereign power; man is absolutely free to 
choose because he is solely capable of understanding God's will The Shariah 
encourages positive utilization of available resources. As opposed to the current capitalist 
belief that material goods are scarce and limited, the Quran suggests that there are 
plenty of resources for every being in God's creation and there is a potential for the 
discovery of more assets and access to them for the rising population. This process of 
growth can be realized only by the use of endlessly increasing human knowledge, which 
is one of the ingredients of man’s composition that contributes to his being the best of all 
creatures. However, the Qur'an emphasizes the distribution of resources as against the 
concentration of wealth in a few hands while maintaining the legitimacy of private 
ownership. Mankind is supposed to utilize resources with a sense of socio-moral 
responsibility as prescribed by the objectives of Shariah. And it is because of this that 
God strongly warns mankind against the abuse of resources. The Quranic idea of good 
governance also demands assurance of fair access of every individual to resources. The 
idea of amanah demands that if a person is appointed to 2 certain pale. coemon, We 
Should not use it for self-aggrandizement or for the benefit of his associates. 
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CONCEPT OF GOVERNANCE AND its APPLICATION 
IN THE LIGHT OF SUNNAH 
OR 
THE PROPHET MUHAMMAD (PBUH) AS STATESMAN ; 
ADMINISTRATOR 
A. Salient Feature of Governance under the Prophet Muhammad (PBUH): 
B. State and Society under the Governance of the Prophet Muhammad (PBUH), 


SALIENT FEATURE OF GOVERNANCE UNDER THE 
PROPHET (PBUH) / THE PROPHET AS 


ADMINISTRATOR 
(PMS PUNJAB 2017, PCS BALOCHISTAN 2012) 


Outline: 

> Introduction 

> Salient Features of Prophetic Administration 
1. Appointment of Capable Persons 

2. Participatory Decision Making: Consultative Administration 

3. Discipline and Order 

4. Public Accountability 

5. Human Synergy 

6. Conflict Resolution 

7. Revenuel Financial Administration 

8. Rule of Law 
9. Military Organisation 

> Conclusion 


“He performed, the functions of prophet (PBUH), law giver, religious 
leader, chief judge, commander of the army and civil head of state - 
— all in one.” Philip K Hitti 


Introduction: , 
At the time of the advent of Islam, Arabia was not a political entity, but ne 


raphical expression. It was inhabited by numerous tribes, each one of which was a 
pa coat autonomous and independent political unit, under its own tribal chief, laws and 
customs, All the Arab tribes were constantly at war with each other, recognizing arch on 
authority. Pre-Islamic Arabia stood, as the Holy Quran describes the Jahiliya sopsam hb 
the brink of a pit of fire."The Holy Prophet (PBUH) saved the Arabs and their land isnt 
disastrous conditions by building an Islamic State and society in place of Leaf by 
tribalism. The basis of administration in a Muslim state is spiritual and ethical as | foren 
the Quran. The Holy Prophet (PBUH) himself organized the State of Medinah, in w' 
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of Prophetic Administratio 
Features B n 
gaia prophet (PBUH) as final messenger and ' 
| vnsve universal and authentic role model for sitet, humanity provides a 
ered public matters. M and management of 


pointment Of Capable Persons: 
" the administration demands not only appointment of hones i 
jateo men of high administrative insight and managerial skills, x alae ork Ls pal 
$b 4 afe both necessary for an able civil Servant! administrator. The Holy Prophet (PBUH) 
ed great care and caution in the administration of public matter as he always used to 
capable and honest person. To aide him in re e 


int pe : . ligious, political and i j 
eel he had ministers, secretaries and official writers of his itiars to Jortevi lane. Public 

nts under the administration of the Holy Prophet (PBUH) were of three kinds: al-Wali 
igovernor) al-Amil (tax-collector) and al-Qazi (Judge). : 
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“Surely Allah commands you to make over trusts to their owners and that 
when you judge between people you: judge with justice; surely Allah 
admonishes you with what is excellent; surely Allah is Seeing, Hearing” 
(An-Nisa 4:58) 


Besides, the Prophet (PBUH) considered the public office as a trust of God (Amanah) 
which required that efficient persons may be appointed at the helm of affairs. 


“O Abu Dhar, you are weak (in administration), @ public office is a 
trust and will be the cause of humiliation and regret for @ person 
who is not efficient in his responsibilities”. 


2. Participatory Decision Making: Consultative Administration nes 
Administration, according to the Quran, must operate — sony ag - 
lated on democratic principles. The Holy Quran describes the Mus ah: a pos Mi esr 
tut their governmental and administrative affairs by counseling among ae a Tne 
those ial leaders or authoritarian have no place in administrative syste’ . 
Who are pious, God-fearing, just, kin ot 
: " rule and undertake administrative charges lg 
of i i is or ; spire 
ni ed ea cae re Prophet (PBUH) was not an autocrat in the administratio 
ts ant Of matters concerning vital ing waves from all and sundry. As Quran 
tayg, #'0TY Mode of governance which invo 


them in matters" (Aal-imran 
i. The Quranic command “and take counsel from 
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3:159) was translated by the Prophet (PBUH) in all critical matters such as Bad; Uhad 


Ahzab and Hudaybiyah. 


Hazrat Abu Hurairah (R.A) says that “/ have never seen a 
consulting his people than the prophet of Allah”. Hence from these Sua hd to 
practices of the Prophet (PBUH), this emerged the concept of shura in Islam. ang 


3. Discipline and Order: 

_ __ Another salient feature of the prophetic administration was his observance 
discipline and order. Discipline is a major factor for an efficient administration tt! 
management, formation of straight lines (sufuf), punctuality in five time daily salar Se 
emphasis on jamaat creates discipline and order in the Muslim community. He ae 
employed incentive methods to convince people to follow his commands, often 


___ He was a leader of unmatched and unchallenged following, He had infused Strict 
discipline among his companions who were always ready to do or die for him. This can best 
be seen in the wars of the Holy Prophet (PBUH) where the companions never faltered and 
hesitated to die in the cause of Allah on the orders of his Prophet (PBUH). 


He often advised his followers to live a collective and organized life led by an able 
leader. “You should select a leader from amongst you, even if you are only three persons,” he 
used to say. As a leaderiess community is always prone to fall victim to anarchy and disorder 
which was despised by the Prophet (PBUH). 

4. Public Accountability: 

Another cardinal feat of Prophetic administration was observance of strict and faire 
public accountability. He used the authority as trust (amanah) of God whose sanctity cannot 
be violated, the same he taught to and demanded from the Muslims. His truthfulness and 
trustworthiness was exemplary even before the advent of Islam. The Prophetic administration 
was characterized by dual accountability: that a public office holder was accountable before 
the public whom he rules/governs and before God whom he shall be accountable on the Day 
of Judgement. He forbade people from committing excessive on the poor/weak people as 
God hears their curse/supplication readily. 

The Holy Prophet (PBUH) introduced the concept of Hisba (Accountability). In this 
system of public administration, even the head of an Islamic state is not above law and is 


accountable. 

“ The concept of accountability has been enunciated in the following Hadith of the Holy 

Prophet (PBUH): 
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“The Prophet (PBUH) said, “All of you are guardians and are 

responsible for your wards”. “The ruler is a guardian and the man 

is a guardian of his family; the lady is a guardian and 
responsible for her husband's house and his offspring; and go all 

guardians and are responsible for your wards.” 


ss |_| 
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g. Conflict Resolution; 
The Prophet (PBUH) of Isiam was 
ful efforts throughout his Ite OPhet Of pea 
rough peace Ghout his life. When C8. He used to resolve co 
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* Aws and Khazraz were clubbed into Ansars 
« Brotherhood was established between the / 
lofty and unmitigated spirit of unity anon Jase be the Muhajirins to infuse a 
« The Jews were courted by mea; Pai 
calairaket lene tenon Ns of ensuring their security through the 
e The Prophet (PBUH) not only resolved conflicts but also urged Mustlims'to forgive 
rs go ahead which ended the ill-feelings and umbrage among the to trie 
vals. 
7. Revenue/ Financial Administration: 

As revenue administration is considered the backbone of public administration, the 
Prophet (PBUH) paid great attention towards organisation of a centralized financial 
administration. He, with divine guidance, fixed the following sources of revenue: 

i. Zakat (Poor Tax) 
Jizya (Protection Tax) 
Usher (Agriculture Tax) 
Fai (State Property) 
Khums (War Booty) 
vi. Khiraj (Land Tax) ‘ 
ese ranging from building dams and improving 


The expenditures were of numerous types lowances for the poor, 
lnd to distribution of funds among the total population, 10 SPST Str criniired by 
needy, sick aged, handicapped and orphans. All 0 Prophet (PBUH). The mosque was 
simple methods with the help of companions of - pepe? the public revenue in most 
Usually the centre of all these activities. beeen But he never took a single penny 
propriate m most needy subjects/pe tive policies. 
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ruling elit/upper class was exempted from law while the ruled and the poor were SUbjectey 
harsh treatment. Islam requires equality of people before law irrespective of their Status lo 
gender, etc. "Face, 

Caliph Umar and Caliph Ali appeared in the courts of Qadi as ordinary Citizeng 
did not like special treatment. The letter written by Caliph Umar to Abu Musa Ashari and 
the cardinal principles or rule of law. Nepotism, bribery, partiality etc. have been condemns 
in this letter. This was the impact of prophetic model. 


9. Military Organisation 
The Holy Prophet (PBUH) had formed a simple but spirited military organization Al 
the matters relating to recruitment, arming, provisioning and command of the Mustirn 3, 
were vested in the Holy Prophet (PBUH) himself. He was the Commander-in-Chief of the 
Muslims Army and usually led the army against the enemies, although he selected leaders 


for this task on various occasions as well. 


Conclusion 
In sum, the administration under the Holy Prophet (PBUH) was mainly based on 


religious and human consciousness which, according to an Arab Scholar, “In the field of 
public administration, represents the most recent trends in modern administrative thought 
This humanitarian attitude was a characteristic of the administrative theory and practice in the 
Prophet's time." The Holy Prophet (PBUH) has left a great legacy in the general theory and 
practice of government and administration as shown in six authentic books of Hadith. Many of 
his directives and sayings contain the elements of trust and efficiency as fundamental 
attributes of the administrator. The element of love is the main pillar of the Holy Prophet 
(PBUH) administrative leadership. A widely quoted hadith reflects the Holy Prophet's 
understanding and practice of the concepts of authority and responsibility and their 
relationship. This relationship is reflected in the general rule that authority must be 


commensurate with responsibility. 
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The New Medinan Social / Political / Administrative Order 

__ The new social order, political organization and administrative setup establisheg 
Medina was qualitatively different from what had existed before in Arabia, and in h 
fespects in the surrounding empires that Muslims were soon to overrun. Primary amon 
new features introduced to Arabia with the coming of Islam was the ability to envision a . 
establish a state, with a clear structure of authority. In practical terms, this meant n 
introduction of a legal order that stood above the earlier tribal-egalitarian principles of Araby 
a taxation system, a clear definition of the leadership of the new community, and a pluralistic 
definition of the religious make-up of the new society in Medina. These innovations jn the 
areas of law, politics, social structure, economy, and ethics were the foundations on which 
the later Muslim empires established themselves and left their imprints on the world sceng, 


Underlying the role Islam played In shaping world-historical events was a measure of 
cultural unity which was itself grounded In the formative events of early Mustim history. The 
binding laws of Islam that were introduced and implemented by Prophet Muhammad (PBUH) 
replaced the parochial, non-binding tribal laws of Arabia. In a significant divergence from pra. 
islamic Arabian practices, Prophet Muhammad (PBUH) introduced new notions of religious, 
social and political authority, ones that recognized the ultimate authority of a legal and moral 
code and underscored the equality of Muslims before it. In addition to submitting to the 
Prophet's political and moral authority, Prophet Muhammad (PBUH)'s newly established 
order required Muslims to partake in the new social order of Medina: to pledge loyalty to the 
Medinan society, both by defending it against its enemies and by abiding by its laws, The 
laws of the new society as revealed to Prophet Muhammad (PBUH) regulated the religious 
practices of Muslims, but also such fiscal, social and political matters as the payment of 
taxes, marriage and inheritance contracts, and the conduct of war. In a sense, therefore, 
becoming a Muslim entailed the adoption of a universal ideology with distinct retigious, social 
and political implications. 


A Multi-Religious and Multi-Cultural Order 

The first critical characteristic of the expanding Islamic empire was its multireligious 
and multi-cultural make-up. To be sure, in some phases military conquest was a primary 
vehicle of empire-building, but the new empire defined itself as an aggregate of more than 
one religious and ethnic community, each with its recognized norms and internal social 
arbitration mechanisms. The Constitution of Medina, a set of pacts regulating the relationship 
between the new Islamic polity in Medina and its various constitutive components, clearly 
indicates that the community envisioned by Prophet Muhammad (PBUH) included Muslim as 
well as Jewish tribes, 


From the earliest phases of their history, a relatively developed Islamic doctrine 
defined Islam as part of a universal religlous scheme. In this scheme, the People of the Book 
- that is, Jews and Christians - were acknowledged by the sacred scripture of Muslims, 8 | 
such they were ushered into history by Divine will and not just by human agency | 
considerations of expediency. As a result, from a purely religious perspective, the People . 
the Book could not be written out of sacred history even if historical Muslim agents were to 
wish to do so. Moreover, despite the natural tendency of various ethnic or tribal groups a 
dominate the political landscape, the central ethical principles of the formative state militate 
against discrimination between Muslims of differing ethnic and tribal backgrounds. Togelhe 
these features provided normative standards that created an ideologically hybrid pe 
eons the conduct of the evolving Muslim empire, and distinguished it from ea 
empires. 


The Holy Prophet (PBUH) built a new political organization, called the Ummah a4 
State, on principles which were derived mostly from new religion of Islam, though he reta 
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Quran was not only forbidden, but regarded as a manifestan na as 
spirit of the Jahiliya, condemned both by Allah and his ae Of the heathenic or idolatrous 


Nature of the ‘Islamic State” under the Prophet: 

i Sovereignty of Allah: Islamic State was essentially a religios—political S' 
Sovereign power or supreme authority was derived ‘ion and pa te ete nani 
Allah. All those who had accepted Islam had submitted themselves to the Will of God 
as revealed through the Quran. As God says: “And this community is 
onecommunity and | am your Lord, therefore be careful of your duty” (al- 
Muminun: 23:52). Thus the Sovereignty of Allah replaced the sovereignty of the 
warring tribal chiefs. It created a unified community or Ummah instead of conflicting 
tribal units. 

i Supremacy of the Divine laws: The political unity of the new Islamic State was 
further cemented by the supremacy of the Divine laws of Islam which replaced the 
pre-Islamic tribal customs and traditions, All believers were to submit to the Will of 
God as embodied in His laws, revealed through the Quran and the Sunnah of the 
Prophet (PBUH). Thus one important source of pre-tsiamic tribal conflicts was 
removed when all the Arabs submitted to a single and uniform system of Islamic oe 
Diversity of tribal customs and loyalties was replaced by the ce and een ae 

one divine code of laws of Islam. This fact in itself was highly conduct 


establishment of Pax Islamica. 

ili, The Prophet (PBUH) as the Head of State: The Prophet (PBUH) was the Head of 
the Islamic State under the superier aulhc and political and judicial powers. He 
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concluded treaties with foreign rulers, princes and tribes. He acqui 
administered them, : , Guired territories ang 
iv. Pax Islamica / the Islamic Social Security System: (slam also transfo 

system of social security. This is the maintenance of law and order and thea the 
of the rights and interests of the individuals. It created a new system of 
security, which may be called Pax Islamica. In pre-Islamic days, the life, prope Social | 
honour of an Arab were protected by his own tribe but this protection did may 
guarantee the security of life and rights of the pre-Islamic Arabs ow) fly 
anarchy, confusion, bloodshed and wars of pre-Islamic Arabia. Islam replaced 
tribal social security system by the wider and more effective social Security of Js} 
under the law and sovereignty of Allah and the administration of His Prophat (PBuIn : 
This socio-political order was based on the equality and brotherhood of aij ‘ : 
Believers and the injunctions of Islam, forbidding bloodshed and mutual Pore 
plunder and inculcating respect for the life, property and honour of fellow Muslims 
The new system of social security was not based on birth and kinship as the earlier 
system was, but on community of belief, faith and loyalty to Allah, Islam ang the 
Prophet (PBUH). The Pax Isiamica embraced the whole of Arabia. It wiped out all 
earlier tribal barriers and parochial loyalties. It thus erected a single socio-pojj 
system of peace and security for all Arabs, regardless of birth and kinship, place or 
origin. The new Ummah or Islamic community enjoyed the high degree of Security of 
life and property both from enemies without and enemies within.” 


The Mosque of Medinah: Seat of Government and Secretariat 

The Mosque of the Holy Prophet (PBUH) in Madinah was the place of worship, the 
office and court of the Holy Prophet (PBUH) as he combined in his person the dual functions 
of Prophethood and political leadership. He led public prayers in the Mosque as the Imam. 
But he also conducted all the business of the State in it. Though the sovereign master of 
Arabia, possessing absolute powers, the Prophet (PBUH) always consulted his companions 
and close associates in all matters, except those in respect of which God had revealed him 
His Will through the revelations. From the Mosque, the Prophet (PBUH) dispatched letters 
and messengers to foreign rulers and tribes, and executed treaties. He received foreign 
embassies and tribal deputations in the court of the Mosque and issued orders to his 
Governors and tax-collectors. The Mosque was also his law-court where he heard cases and 
settled disputes. His scribes and officials also worked in the Mosque, which was, therefore, 


his secretariat also. 


The Mimbar (Pulpit): . 

If the Mosque was the office of the Prophet (PBUH), the Mimbar or the place from 
where he delivered his sermons, was the seat and symbol of his authority both as an Imam 
and as a Sovereign. Both the Mosque and the Mimbar remained as the sonetinn are 
institutions of Islam long after the death of the Holy Prophet (PBUH), especially during . 
pious Caliphate. Dr, Amold is, however, of the opinion that the Mimbar had ts origin sof 
institution long before the Holy Prophet (PBUH). According to him the Mimbar (pulpit) was 
seat from where the Arab judges in the pre-Islamic days used to declare their decisions. 


The Secretariat/Secretaries and Ministers: find the 
Though the structure of the early Islamic State was simple, however, pote Holy 
rudiments of the various departments of the Central Government in the days of Me 
Prophet (PBUH). As his functions and burdens of the State multiplied, he employ 
increasingly large number of secretaries and officials, besides the scribes to write the 


al 
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provincial Administration: 


Islamic polity under the Prophet (PBUH) 
\ te was not 
not possess @ vast network of administrative organization pie oe bean © fps Fie 
The reason was simple. The early Islamic State was a ce @ whole peninsula, 
autonomous tribes and a few towns and cities. i 
gutonomy and authority within their tribes: or (9 


8 (PBUH) seal, 


{ structure of the ‘Central Government under tha Holy 


were recent converts to Islam and required instructions in Islam and Islamic law. All these 
officials constituted a rudimentary form of provincial administration under the Holy Prophet 
(PBUH). 


i. The Provinces: ; 

In order to administer the Arabian Peninsula effectively, the Holy Prophet (PBUH) 

divided it into a number of provinces according to the divisions of the country as shown by its 

past history and geography. They were the Provinces of Medina (the home Province of new 

lsamic State and therefore, it did not have a Governor), Khyber, Makkah, Taif, Tayma, Sana, 
(Najran), Bahrain, Oman, and Hadramawt (the region of Kindah). 


i. The Wali(Provincial Governor): : 
Each pani was placed under a governor. He was ner ge rb _ egenaesad 
lo the Holy Prophet (PBUH). He performed the same functions in Lect eg yc 
(PBUH) did in Medina excepting prophetic mission. He was cauh a a wae 
nh idea llth tage ches y ae ai algt observance of the rites and 
maintain peace and order in his Province and to propag? a Sispatched their p bares 
duties in Islam. He collected Zakat and other taxes a Oe ant Pigg athe 
ladneh, The Holy Prophet (PBUH) rade We Te iis imprint ost 
Sclutiny of the character and capacity of the persons ff 
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men to act as j i 
r judges in remote places/provinces, Th neTiber 
designated as judges on the basis of their foaming int it eRpen snc al abel Were 
(PBUH) instructed Muadh bin Jabal, the Qazi was to deride cha atapon nate Prophet 
Large of the Quran, secondly, according to the ‘Sunnah" or Tradition ery Pasi ofthe 
avail H), thirdly, after consultation with the general body of the Muslims, and Pa Prophet 
. llable, then, lastly, in accordance with his individual reason and opinion The . 

principles of the Quran, Sunnah, ijma or opinion of the Muslims in general and cae : 
, Personal opinion, became the four bases of Islamic jurisprudence or Figh. Mined oy 


The Revenue System: 


Pre-islamic Arabia never knew of a centralized Governm 
; ent and, theref 
knowledge of public finance. The Holy Prophet (PBUH) was the first leader ewan 
centralized State and an organized financial system. He was the first to institute a ae 
treasury in Medina. Islam sanctioned following sources of revenue to the State: — 


The economic resources of the State were: 


Levied upon | Remarks 


}Zakat = | Muslims | 2.5% of possession as per prescribed Nisab 


Agriculture Tax levied upon Muslims as 5 % & 10% on 
artificially irrigated and rainy lands respectively 


Capital / Protetion Tax on Non-Muslims in lieu of their 
exeption from military service. The elderly, the sick, the 
poor, the insane and the women were exempted 


Land/Agriculture Tax on Non-Muslims on produce of 
lands conquered by Muslims but cultivated by Non- 
Muslims 


The spoils of war captured by the Muslims from thei 
enemies on the battle-field were distributed among them 
after deducting one-fifth as the share of the State. This 
was the royal fifth or Khums of a/-Ghanaim or the spoils 
of war, which was a source of State revenue, as lay 
down by the Quran, The Prophet (PBUH) divided it into 
three portions. One for himself and his relatives, the 
other for the poor and the needy and the third for the 
general good of the Muslim community. 


Jizya 


Khums / 
Ghanaim 


Fayy Property A-Fay,the lands conquered by Muslims, which — 
received from | the property of the Islamic State as crown ieee pe 
Non-Muslims | produce of these lands were the revenue of the . 
through their landowner, The Jewish land of Fadak was 
negotiation/ example of the Fay-land in the days of the ‘vributed 
conquest (PBUH). The income from the Fay-land was . 
among the Prophet's relatives, the orphans, KF lim 
the wayfarer and for the general good of the 
community. 


le Muslim was a soldier. Every military ander: sen 
pe) himself or by Someone expressly appointed was comman 


i, . Military Divisions: 


Muslim armies consisted of infantry, ca 
tradition, the army was divided into five mi 


Fe; they were the Centre, the Right an 
, comprising the cavalry, was usual 


by the cavalry. 
ij. | Army Formation: 


Each military unit was a column of three or fou 
consisted of lancers, who awaited the enemy attack, 
the lancers was a line of the archers, who shot their a 
ancers had hurled their javelins and spears, and the archers had shot 
to-hand fighting ensued. The moment the enemy shc 
cavalry used to collect booty and spoils of war 


ii, Tribal Basis: 


lly kept in the 
in the battle. The rearguard consisted of archers, while dee 


f of the Musiim forces, Every 


‘ Vvalry and a 
ilitary units or divisi 
d Left flanks, the v. 


rchers. As was the military 
on, called the 'Khurns” or the 


r ‘lines", called ‘Safuf. The first ‘line” 
to be repulsed by their lances: behind 
rows at the advancing enemy. After the 
their arrows, a hand- 
y showed signs of defeat or retreat, the 


The Muslim armies under the Prophet (PBUH) were organized on the basis: of tribes. 
Each unit consisted of a tribe usually fighting under its Chief. Each tribe had its own tribal 


banner, borne aloft by its bravest member 


. The Prophet (PBUH) had always his own banner, 


black of green in colour, When he ordered an expedition, this banner was planted in the 


Mosque to rally the Muslims under it. 
vy. The Weapons: 


At first the Muslim soldiers were very deficient in the necessary weapons of war. But 
after the Ghazwa al-Ahzab, as the fortunes of Islam improved, more and sophisticated 
weapons Were available. A Muslim foot-soldier was equipped with a sword, a bow and arrows 
a sling and javelin. The horse-men carried a lance, spear, as well as jong sword, The 
Muslims possessed little or no siege-weapons. 


v. Tactics: 


t carefully on the field 
The Prophet (PBUH) always personally arrayed his armies mos 
of battle, The prancing pas scichers were instructed how to await the enemy advance 


'@ shooting their arrows or throwing 
Was permitted. On the other hand, the ene 


and confidence till he came within striking distance when 


ret aualities of discipline, paige cere ah ‘oe better equipped enemies. Thus 


tine”! their success against th 


Scipline and tactics were the real achievernents of the Prop 


ir iavelins. No premature or precipitous action 
is s eroaeh was to be awaited with perfect calm 
a swift but determined action was to 
he Muslims soldiers were the real 


het's leadership and instruction. 


i 2): 
Educational System (For details, see relevant topic in Chapter 2) » oF knowledge end 


The Holy Prophet (PBUH) was an are” 
*ducation. The search for knowledge was enj 


te of the pursu 
pearance by the Quran and the Prophet 
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(PBUH). He always commanded the Muslims to acquire knowledge. “Seek k; = 


though you have to travel to China.” “The ink of the scholar is more sacred than the», én 
the martyrs;"He who leaves his home in search of knowledge walks in the path of Goce 
some of his famous sayings. |In fact, his first care after his victory over the Quraish ay’. 
was to grant freedom to those literate captives who would teach the art of reading ang « &+ 
to the Muslims. Witting 
Educational institutions were established by the Holy Prophet (PBUH) after i 
migration to Medina, Schools were founded In the Mosques of Madinah which his 
the places of worship and instruction. Thus nine mosque-schools came into being in M 
Among them the mosque school of Quba, a suburb of Medina, was the most important, wi 
the Prophet (PBUH) himself visited to hold discussions and discourses with the pupie =" 
women were also instructed side by side with men. The Prophet (PBUH) used to Say 
even the salve-girls must be educated and then set free. Every ‘mohalla’ had its elemenian 
school for little children and girls. When Islam spread over the whole Peninsula, the Prophet 
(PBUH) sent teachers (muallims) to teach the Quran to the Bedouin tribes.Besides the 
schools, a number of higher centers of learning also came into being. Among them 
residential institutions at Saffa, besides the Mosque of the Holy Prophet (PBUH), was the 
most famous. Here lectures were given on the Quran and other Islamic studies. It was aig 
the place where the young and old students also lived. Ubayda bin Samit was the heag of 


this institution. 


Conclusion: 
The Islamic empire which rapidly, and for centuries to come, became the leading 


universal polity of the world was founded on a universal worldview articulated in the teachings 
of the Prophet. Thus the Prophet (PBUH) succeeded in establishing unity among the Arabs 
through his efficient administration, good governance and most able leadership with the 


assistance of Allah Almighty. 
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SHURA IN ISLAM 
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introduction: 

According to Islamic law, Islamic government should be based on popular consent 
and consultation. However, the Shariah does not prescribe a detailed political system 
applicable under all historical circumstances. Indeed, the Shariah provides only a broad 
constitutional framework which consists of divine precepts that are meant to be adapted with 
changing times. This orientation of the Shariah requires that any demand to re-establish 
\slamic Constitutional ideals commensurate to the needs of time. The Prophet (PBUH) 
Muhammad (PBUH) and his rightly guided Caliphs practiced shura in the state of Medina. 
The leaders of communities participated as representatives of their communities in 
discussing their affairs and common problems through the shura process of decisionmaking. 
The institution of shura played a vital role in the political development of the early Medina 
slate, as it was practiced in full operation during the period Abu Bakr al- Siddiq (573-634) and 
‘Umar Ibn al-Khattab (583-644). 


‘aes i ' i tion 
The Islamic history has shown us that the term ‘shura' has been used in connec 

with consultation over decisions concerning the common problems pelea ettia if i 

mic community (ummah). In this context shura can be defined as the ascertaining of 


Public opinion concerning matters of public nature. This rene ee paca oa 
shan ; h) with regards to : 
gninion of the whole community (ymmah) saaioorvant of the state. This evaluation 


n are conducive to the posing and Here themselves or indirectly through their 


t 


Sculd be taken directly from the individua 
epresentative. 


Shura in 

th ° , 

Chante er i order to the Prophet (PBUH) to practice shura was revealed in 
20ter al-shura” wa amruhum shura baynahum: 


_ 


BAUS a aS do xh aly Sibel | yl 3 Lat Sy, 

~O stil 
“And those who respond to their Lord and keep up prayer, and their 
rule is to take counsel among themselves, and who spend out of what 
We havegiven them”. — (al-Shura 42:38) 


Which means; their affairs should be decided through consultation The 
described that the Muslims and the believers (a/-Muminun) as having conducted their an’? 
through the process of mutual consultation. This divine order regarded as evidence that 
Shura is one of the traits of Islam which should be practiced by all Muslims, whether they Bs 
Only @ group without an established state, as was the stateless situation of * 
Makkah, or from a fully established state as was the situation of the Muslim in Madinah, 


The second order given by God on the practice of shura to the Prophet (PBUH) ig 
contained in following verse “wa shawirhum fi al—amri © f 


~ AT gh ph gy 
“And take counsel with them in the affair.” (Aal-Imran 3:159) 


Legal and Religious Status of Shura: 
The predominant opinion among Muslim jurists is that the ruler is obliged to consuit 


the Muslim community on public matters, and if the ruler neglects this, the community is 
entitled to demand that he abides by the obligation. To support this view, an Quranic 
commentator at-Qurtubi (d.671 A.H) quoted Ibn Atiyyah’s (d.518 A.H.) opinion by saying: 
“shura is the basis of Shariah and any ruler who does not seek the counsel of the leamed 
and religious people should be replaced”. This means that the practice of shura is not only as 
a legal obligation for the Muslims, but also as a religious one. An authority claims that 
consultation methods in politics, or in any other field for that matter, are not only a democratic 


formula of government, but a religious requirement. 


Scope of Shura: 
The question now is according to what standard should such public matters be 


defined? There are two conditions to be observed in the matters of shura: 
a. The first condition is that shura is not applicable to questions on which an injunction 
exists in the Holy Qur'an or in the tradition (sunnah) of the Prophet (PBUH), both of 
which constitute binding legislation; matters falling in this category are necessatily 
outside the domain of shura, except when its purpose is only to interpret the 
injunction, or to enforce it. 
The second condition is that when a question is referred to shura, the advisors are 
precluded from reaching a decision contradicting a legislative injunction in the ph 
or sunnahof the Prophet (PBUH). In the event of such contradiction, adherence to 
opinion reached by the shura is prohibited, thus rendering the opinion valueless. 


From historical precedence, the Prophet (PBUH) in his practice divided his ome 
conduct into two categories: spiritual and temporal. The spiritual aspect of life was i BUH) 
by the law giver, and this spiritual legislation was beyond reason, and the Prophet th 4 
made reference to no one. The second type of the Prophet's overall egr 
temporal legislation which dealt with conduct of worldly affairs, or in most of the 


| 
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t ons 
where f received, At th 
it a matter of consultation. On o e8e levels, 
ne cde community (ummah) should ey Occasion the Prophet aly we Prophet (PBUH) would 


Must of the Qur'an and the Su, after his demise in m wes asked as to what the 
atters wh 

guidance nah of the Prophet (PBUH) To the 4 they were no clear 

saying S query, He replied by 


“The Muslim community: 


um 
hura (mutual consultation),” (ummah) should 


ghura under the Prophet (PBUH) and Pious Caliphs: 

At the beginning of his Prophethood, ie gana Practice of la itation 
ishura) by the Prophet (PBUH) was mainly with the leading Covtibeniona, ¢ @ lectoc H 
of tribal leaders and men of supreme talents in the society. These romi nt ere the 
personalities who had been associated with rom the very beginning, 


the Prophet (PBUH) fro 
and those who subsequently became prominent by virtue o their dedtoe tote bt sebek 
The members of this group enjoyed the confidence of'the Prophet (PBUH) himecif r 


In a later period, especially after migration to Medina, certain i i 

of Medina embraced Islam. Through their labor, Islam established ‘ isis Sea0 a 
city among the tribes of Aws and Khajraj tribes. It was at the request of these people of 
Madinah that the Islamic government naturally grew into a political organization and become 
a state in its full meaning. It was,. therefore, only. natural that these people, with whose 
services Islam had prospered and progressed in Medina,-should be the leaders. of the newly 
formed society and its political organization. Naturally again, It was most befitting that these 
people should be included in the Majlis al-Shura (Member. of Parliament) of the Prophet 
(PBUH) along with his first associates from Makkah. These people thus became the 
representatives of the people through a natural process of selection. They enjoyed the 
confidence of the Muslim masses to such a degree that if elections of the modem days would 
have been held, these people alone would have been chosen. 


After the death of the Prophet (PBUH), the Muslim community (ummah) naturally, 
treated them as being the most reliable authorities in the country. By the same process of 
natural selection, this group of people was automatically included In the majlis al-shure 
(parliament) of the Prophet's successors. However, it Is undeniable fact that the a 
of the Prophet (PBUH) and of the rightful Caliphs in the matter concerning the esate len oO 
the majlis al-shura (Member of Parliament) may not be of much help to the present sp re 
Tegarding qualifications of the members of that institution-and the way they were require 


discharge their functions. 


Nev in term of intellectual capacity, all 2 
Companions. . oe Pioahet (PBUH) who were extremely pious, and many of them were very 
nowledgeable and were known for nie eer 0 
nowledge requi _ They were entirely 
fight. In ‘Siditon, they aiores public confidence, which was one of the greatest assets 0 
leadership. 


It was a very easy task to call 
ase, for advice, During the period of monarchy, t 
liph or the Sultan, But now, the method ave! 


or many. of them, whenever the occasion 
~~ ae appointment was the prerogative of the 
ble is the election. of the members of the - 


eS 
Parliament (majlis al-shura) who may represent the popular will. Through election 


shura will be truly representative of the entire community. The techni 5 

s ; que of e al. 
it be a transferable or non-transferable vote, regional or proportional serena Whethe, 
been laid down in the Shariah and, therefore, is a matter for communal decision, 


hag 
It is important to keep in mind that in the classical period of Islamic gove 

consultation (shura) practically lasted for about twenty-three years only. It began ment by 
reign of the Prophet (PBUH) and the two elders of the Caliphs, Abu Bakar al-Sj With the 
Umar Ibn al-Khattab. Besides the limited time span, the twenty-three year periog wa: ang 
military activities which resulted in the conquest of the Sasanid and the Eastern t5, o 
empires. The brevity of this period and the pressure of the events simply left the 
shura (Parliament) with no time to consider such an undertaking in the form of petra a 
general election. n day 


Since political and social institutions of a country have direct relation to the pj 
national temperament and character of a particular people, and it is obviously impracticabje 
to transplant such institutions from one country to another with appreciable success, it g 4 
be remembered that whatever methods were used in the past should not be held by Muslims 
as precedents that have to be strictly followed as provisions of the Islamic law. It is by 
means that following the precedents of the past is wrong, but that in similar situation Musime 
must not blindly follow any precedent before examining; all. the circumstances and comparing 
them to the precedents. 


Shura and Jurists: 
bn Taimlyyah (1263-1328) and Muhammad Abduh (1849-1905) encouraged 


Muslim political leaders to rely on consultation in conducting public affairs. This includes af 
matters which are related to general policy as well as other field of worldly interest. Probably, 
Ibn Taimiyyah and Abduh based their opinions on the principle that “authority belongs to the 
community (Sultah Li al-Ummah)" and upon this principle the system of government in Islam 
was built, As shura is prescribed to the Muslims as a constitutional principle only while the 
details of its application are left open. Consequently, every generation has been given 
considerable legal attitude to determine, according to existing circumstances, and which they 
should share with the head of state, or delegate to him or to any other representative body. 
Muslim jurists generally agree that there are certain major decisions which should be made 
through consultation among the Muslims at all times. Chief among such decisions in the 
manner in which the government of a modern Muslim state is to be established, that is the 


elective principle underlying governmental authority. 


Shura Today: Its Need and Mode (Elections): 
: (PBUH) and the four Caliphs 


The way of popular consultation (shura) of the Prophet as 
were carried out indirectly, undertaken by representatives of the people. That re a 
practice of early Islamic civilization and recognized by jurist in their reference to ahi a 


al-'aqd or ahi al-shura. The election of the Caliphs was carried out scone © 
circumstances prevailing at the time. It is impossible to expect people living pra vast 
middle of seventh century A.D. to hold the consultation of equal standard to pa 


discussion held today. P 
The main aim of representation in the political system is that the gover nment eye 
always remain in touch with public opinions. This principle must always be ffort must 
strictly, no matter what form of representation of the people is put in place. Every community 
be made to find a proper and effective method of selection or election so that phere with 
is ‘able to play its proper role as the consultative body of the government. ies of 
advanced technology and world-wide communications, Muslims must not imitate exa' 
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Introduction: tcone 
The Divine Law of Islam is called Shariah. Islam is a complete code of life: it 


all aspects of human life and society. Hence Shariah is a comprehensive and anes 
scheme of life, As an author puts it,"Islam is a religion of laws so comprehensive ~ ue 
rules for nearly every human activity, personal and interpersonal, private and ‘oor matty 
rules for government, for fighting wars, and settling disputes. It decrees who are nt, 
and what foods not to eat. In other words, there is no area of life which is not 
Divine Law or Shariah.” woe 
Allah invites the Muslims to enter into the fold of Islam wholly, completly ar for 
any reservations, mental or personal. Such an all- embracing Deen oF arise in 
occasions and for all time. It can answer to new questions and problems that ie Law” 
sociely in course of its evolution land development, This is the essence of he = >. 'y ist 
Shariah. The interpretative and investigative science of the Shariah is called human fe 
scientific method of solving new questions and problems of daily activities of 
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ind, revealed 
meaning and contempora 
Coe yard she ROFarY US@ Of Word Shariah: 
The aTahis used by Arabi 
ignate a prophetic retigion in its total "e-speaking peoples of 
ress and _ atu-na can mean nil Poche sharfat Masa the yee to 
wen ected (tes sare refers to religious pe tiation 
oor ee and vautn® WOrd means simply "justo ans yooveming the lives of 
that promotes justice and social welfare to conform to sharia ' and they will consider any law 
Jan Michiel Otto distin : 
and political discourse: 


¢ Divine, abstract sharia: God's plan for manking 
guide the Islamic community. Muslims of lee ck behavior which should 
the abstract notion of sharia, but they differ in how th eee ae ee 
implications of the term. ey understand the practical 
~ Classical sharia: the body of rules and princi i : 
frst centuries of Islam. Se ene Peoorted by iti: et deg te 
historical sharia(s): the body of rules and interpretations develo roughout Islamic 
history, ranging from personal beliefs to state legislation eiarbar. eons an 
ideological spectrum. Classical sharia has often served as.a point of reference for these 
variants, but they have also reflected the influences of their time and place. 
* Contemporary sharia(s): the full spectrum of rules and interpretations that are developed 


and practiced at present. 5 


Etymology yo. wail 

The primary range of meanings of the Arabic word Sarf'ah, derived from the root s-r- 
a, is related to religion and religious law. The lexicographical tradition records two major 
afeas of use where the word SarT'af can’ appear ‘without religious connotation. In texts 
evoking a pastoral or nomadic environment, the word and its derivatives refer to watering 
animals at a permanent water-hole or to the seashore, with special reference to animals who 


come there. Another area of use relates to notions of stretched or lengthy. This range of 
sais likely to be the origin of the meaning “way" 


meanings is cognate with the Hebrew sara’ and is ‘ 
or "path". Both these areas have been claimed to have given rise to aspects of the religious 
Meaning, 
Some scholars describe the word SarTahas an ari nee wor oe 
‘pathway to be followed" (analogous to the Hebrew palates Letay eG ra al 
to the water hole” and argue that its adoption as vicky lacinat ordain 
life arises from the importance of water in an arid di 


Use in Quranic Verses 

ir’ each, with 
OF "path In the Quran, Sarah and its cognate Sir ‘ah occur once 
: de 3 which literally means “road to the 


the meaning “way" 


The word Shariah (si) is derived frorm €-° 
"alering place , clear path to be followed" 
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it has been Sunnah of God to reveal a Shariah for every individual and > 
Allah says in th Quran: nity a 
lalgiay Ae yh pia Lilea JS 


“For each one of you we have determined a Shariah --a way of life 
a course of action” 


Terminological meaning of Shariah:- 
* An authority defined Sharriah as Islam Legal code as: 


5 GIBY! cudgds Jae Yl y aildiall py gid Gill ya Cull Gogh YI yy ikl 
Cprall Cruskgen y pial punt 

“Shariah is a divine code revealed to humanity through the 
Prophet (PBUH) for determination of articles of faith, deeds 


ordained by religion, cultivation of morality, establishment of 
family and social life and for politics of the country.” 


* P.K.Hitti in his magnum opus “History of the Arabs" defines Shariah as: ‘the 
totality of Allah's commandments as revealed in the Quran and elaborated in the 
Hadith. These commandments embrace regulations relative to ritual and : 
(Sista), civil and legal obligations (css!) and punishments (“bsia)), revealed 
teaching and commandments are called Shariah.” 

* Cyril Glasse presents a comprehensive definition of Shariah as: "Shariah (from 
the root Shariah, “to introduce", "enact", and “prescribe”. Revealed Law also 
called sharia and Shariah the canonical law of Islam as put forth in the Quran 
and the Sunnah and elaborated by the analytical principles of the Hanafi, Maliki 
Shafei, and Hanbali together with that of the Shi'ites, the Ja'fari. The Zaydi 
Shi'ites also have their own school of law as do the ‘Ibadis, or Khanijites. The 
Usul al-figh (lit. "Roots of jurisprudence") are the basis of Islamic law among the 
Sunnis: Quran, Hadith and Sunnah (acts and statements of the Prophet (PBUH) 
giyas ("analogy"), and ijma (popular consensus of the community, or ummah). 
Another principle, ijtihad ("effort") is the extrapolation from these principles to 
specific cases”. 


Characteristics of the Shariah: pa 
The Islamic Law/ Shariah possesses a number of special features/characteristics 
which are as under: 


1. Perfection and Comprehensiveness: ich 

The first characteristic of the Shariah is its perfection and comprehensiveness, Wnc) 
distinguishes it from the Western concept of law. It applies to all human activities. As Alla! 
says in the Quran: 


* enn ala + ee shee $e « ou op-* “4% 
Ey gineRS te ply Sas 5 eS us Alb ca SM gig il plata 5 Sil 5A'5 


"He is Allah in the heavens and in the earth. He knoweth both your 
secrets and your utterance, and He knoweth what ye earn". 
(al-Anaam 6:3) 


The Shariah is an all-inclusive legislation 
es of the Muslim, at individual « - It ls capable of 
nosene superior to all man-made codes orn” bg It is Bess all changes and all 


Under the Shariah “every act or omiee; 
categories: fard (obligatory), haja) “SSiON falls under one 
ett lawh of its five 
the u). mubah (allowed 


includes all that a Westerner would Wamp 
“i farm it 
and dospior hes Pin @ great deal Which no woud not okt nee 
all, such as the details of religious ritual ang the ethics of see ve 
ict, ” 


2. Spiritual Loftiness: 


human relations and at the same time capable of developing under the varied and ch: 

conditions of Muslim life and society. In other words, it ia rigid and elastic veiain tee 
fs stability is derived from the Commandments of the Quran and Sunnah, from which it 
onginated and its elastic features come from its interpretative principles of the jjima, ijtihad, 
qyas, and /stihsan, which will be explained ‘shortly. These dynamic’ features. of Islamic 
Shariah make it responsive to the group requirements at various places and in different ages. 
In short, the Shariah provides a permanent sacred framework beyond which no Muslim can 
90. But at the same time it provides considerable variation within these limits. The late Dr. 
LH.Qureshi, the well-known Pakistani political thinker, has expressed the immutable and the 


dynamic features of the Shariah as thus: 
‘The Shariah included within its fold three main principles: two immutable 
and one mutable. The immutable principles are the Quran and the authentic 
Hadith of the Prophet (PBUH); the latter according to the Muslims is not so 
much an enlargement as an interpretation of these principles which jo 
been arrived at by the application of human reason to apply pene: . 
changing needs of humanity in different conditions. It is wrong, ’ 


Say that the Shariah entirely immutable.” 
as the "the principle of movement in the structure of 


Allama Iqbal has termed /jtihad f : rote 
Islam?” ag it Sues for changing in the Islamic code vis-a-vis requirements of modern times. 


Basic prj iah: 
Nciples of the Shariah: principles of the Shariah: 


The following are the basic | 

‘ It of Allah: , . 

— a pea pes rag religion of submission to the Will of Allah and 
etence of His commandments. The Quran expressly declares: 


EHS Ele AM gly ota | ably ai Leal I Ga ge 
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SH 
“Q you who believe, obey God and obey His Messenger and those 
among yourselves who hold authority: then if there is any dispute 
between you concerning any matter, refer it to God and Hig Mescenger 
if you really believe in God and the Last Day. This is the beet 
and better as regards the final end”, (an-Nisaa 4: 59) 


It means that in respect of obedience, the first priority goes to the command 


Allah and next to the Holy Prophet (PBUH). Only in the third instance are the tulers q 
obeyed, provided their commands remain within the limits and commandments of Alen 
the Apostie as it has been said by the Prophet (PBUH): ang 


GAN Ayana Gi glaall colby 


"The obedience to the creature is prohibited if it leads towards 
disobedience of the creator." 


2. Social Ethics: 
Islam is the religion of morality. It enjoins upon the Muslims, amr’ b'i/ marut wa} 


nahi anil munkar’, i.e. command to do what is good (maruf) and stop from wrong- doing 
This is essence of Islamic social ethics. The Islamic rulers are bound to enforce this diving 


commandment. In this regards Allah says in Quran: 


1 5gg cay Small by /yalg SS 5N A515 SDL | ala oa gd pL Gy Sal 
ys) tals is* Sito 


“Those who, should We establish them:in the land, will keep up prayer 
and pay the poor-rate and enjoin good and forbid evil; and Allah's is the 
end of affairs”. (al-Hajj 22:41) 


3. Ad! wa al-lhsan: 
The Shariah is based on the principles of adi wa al-ihsan i-e. Justice eer 


good. These principles have been repeatedly emphasized in the Quran and in the 

the Holy Prophet (PBUH). In the Quran, the principle of adi or justice is represented by he 
mizan or balance, whose two scales are held equal. Thus justice in Islam means to 

the rights of all persons equally and equitably. But Islam also enjoins that justice a 
rendered with ihsan or in keeping with the good and welfare of all people. This pinche d 
basis of the juristic principle of istihsan or juristic preference. It is the Islamic prin pe 0 
equity. It means that justice should be done in the manner as not to cause oF injuste? 


others. 


Aims / Maqasid of sharia and public interest (Masiaha) st) a 

Maqasid (aims or purposes) of sharia and masiaha (welfare or public rent 108° 
two related classical doctrines which have come to play an increasingly prom tio argu? 
modern times. They were first clearly articulated by al-Ghazali (1058-1111), : pectic a 
that masiaha was God's general purpose in revealing the divine law, and that Me esp and 
was preservation of five essentials of human well-being: religion, life, intellect, 
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it : ht to 
{iferen by drawing on the intellectual fh ? adapt Islamic la 
gations y eritage of trad . Ww to 
cane ged the yeti mmagasid to include such al “nl firsprudence, These scholars 
i Rashid Rida, pyar 35); justice and freedom (Mohammed a8 reform and women's 
redhuman dignity and rights (Yusuf al-Qaradawi, b,1926), al-Ghazali, 1917-1996); 
mic FIQHIJURISPRUDENCE 
St nol0gY of Figh 
Miso/ ge ohn i an Arabic term meaning “deep understanding" or “ 
renension”. Technically it refers to the body of Islamic law extracted fhe de ied 
ic sources (which are studied in the principles of Islamic jurisprudence) and the rank 
af gaining knowledge of Islam through jurisprudence, The process 


ae: historia ‘ 
s figh as "knowledge of the rules of God which concern aps me wade the 
themselves connected to obey the law respecting what is required (wajib), sinful 


haraam), recommended (mandab), disapproved (makrah Bye 
jefiition is consistent amongst the jurists. ( ) OF neutral (mubah)". This 


In Modern Standard Arabic, figh has come to mean jurisprudence in general, be it 
\slemic or secular. It is thus possible to speak of Chief Justice of US Supreme Court ‘as an 
emert in the common faw figh of the United States, or of Egyptian legal scholar Abd Et 
Rezzak El-Sanhuri as an expert in the civil law figh of Egypt. 


\slamic jurisprudence or figh, like Western. jurisprudence, means “legal skill or 
inowledge". However, the literal meaning of the term figh is-"deep understanding of 
something”. This meaning has been derived from.a tradition in which this word has been 
used to denote a deep understanding of religion: 'Whomsoever God wishes well, He deepens 
his understanding of religion’ (Jami Tirmidhi). Hence, whoever possesses this attribute is 
called fagih. 


While sharia is believedto represent divine law as revealed in the Quran and 
the Sunnah , figh is the human understanding of the sharia—sharia expanded and ae 
by interpretation (ijtihad) of the Quran and Sunnah by Islamic jurists (ulama) and implemen 


i juri i ted to them. Thus conceptually, 
the rulings (fatwa) of jurists on questions presen do ed as a 


as sharia is considered immutable and_ infallible, 

able. Figh deals with the observance of rituals, morals = poet Lge bie 

modem era, there are four prominent schools (madh gecicliy Seni” Gown * 
Hs two (or three) within Shi'a practice. A person 


fagih (plu 
cecal pout Islamic legal rulings from their sources. 


Figurati nowledge about © se that deriving 

This Se tera, acruaien of pa is taken from its tee cman (an indi who 
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vag and a person who only knows the a 


Oh the studies of figh, it is traditionally 4 


ples of Islamic 


ivided Into Usol al-fiqh (princi 
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jurisprudence, lit. the roots of fiqh}, the methods of legal interpretation and an 


and Fura’ al-figh (lit. the branches of fiqh), the elaboration of rulings on the basis at 
Principles.! Fura’ al-figh is the product of the application of U/sd/ al-figh and the tota| Prog 

human efforts at understanding the divine will. A hukm (plural ahkam) is a Particular s Uct oF 
a given-case, ing jy 

As Islamic learning became more diversified and the classification of kn 
commenced, the discipline dealing with law and its detailed rules became iNcreag: 
specialized and many scholars devoted themselves to its study, These scholars formulahs! 
technical and specialized definition of figh as “...knowledge of the rules of the a2 
pertaining to conduct as derived from their specific evidences", The term “evidences” refa bie 
the sources of these rules, as will be explained later. "Rules of the Sharia Pertaini 
conduct" refer to all that is laid down by the Lawgiver for the subjects through injunctions 
directives. These directives regulate the social life and the mutual relations of peo = 
determine the rights and obligations flowing from their actions and mutual transactions Fi 
also explains the duties of human beings towards God, guiding them as to how they OUght tp 
worship Him. 

Figh, referred to here as |slamic jurisprudence, comprises two main subdivisions: the 
relationship of a Muslim with his Lord, i.e. the principles of worship (ibada), and the 
relationship of a Muslim with other members of the Islamic society, both as individuals and ag 
groups, and the relationship of a Muslim with the human community at large. Within this 
scheme, the rules of Islamic jurisprudence are classified as into the following: 

e First, provisions related to the worship of God (ibada) such as prayer (salat) and 
fasting. 

* Second, provisions related to family matters, such as marriage, divorce, Kinship, the 
financial support of wives, testaments and inheritance. 

« Third, provisions related to people's mutual transactions of properties and rights and 
the settling of disputes. This is called muamalat in |slamic technical terminology and 
civil law in modern legal parlance. 

* Fourth, principles regarding the relationship between the ruler and the ruled and their 
reciprocal rights and obligations. Some Muslim jurists call this branch of figh the 
“principles of government (al-ahkam ajl-sultaniyya)’. It was also known as 
“administration of justice according to the Sharia (a/-siyasa aj-shariyya)’. This 
comprises two distinct kinds of laws in modern law known as administrative law and 
constitutional law, 

Fifth, provisions and principles with regard to criminals and maintenance of public 
order, : 
Sixth, principles that govern the relationship of an Islamic state with other states. Th 
comprises the system of peace and war. 

Seventh, provisions relating to morality, decorum and virtuous behaviour. 


Islamic jurisprudence is, thus, at once a spiritual and civil system as it Sage 
religious and worldly affairs. This explains the contemporary popular contention: 


simultaneously a religion and a state-system’. be 
The above-mentioned categories of rules are derived from the Quran and big hese 
embodied in the ‘traditions of the Prophet’ which explain them. The legal Te cil these 
sources also indicate the underlying legal foundations of the rules. It Is sal dered 
foundations that the other modes of legal reasoning branch out and Sach et 
“secondary sources (masadir thanawiyya)". Juristic opinions are based on e 
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inning of figh as an Independent 
Be in the second half of the frstsever 
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to devote themselves to the stug some reli 
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¥ Nd teaching of Glous scholars and jurists 


urisprudence in some of the major 


students, and they would receive his €xpettise, learn his approach ang tian henna group of 

In the second half of the first/seventh century, many of the § Pp on, . 
instructed by the Companions who had Spread out to different urban a were being 
of the second/eighth century, there were also many “Successors to the Phycondeley oe a 
them held juristic opinions on various issues which were subsequently recorded in roscacha 
of the various schools of law. However, just a few established a fully-fledged school of law 
with their opinions covering the whole range of legal issues. Those who did were 
accompanied by excellent, intelligent and hardworking students who transmitted and 
recorded their opinions on all the areas. of jurisprudence: rituals, socio-economic relations, 
penal laws and family affairs (personal laws). 

The compilation of legal opinions undertaken by these early students is the primary 
resource for the juristic thinking of each school of law, their approaches to jurisprudence and 
their basic principles. 

The formative period of Islamic jurisprudence stretches back to the time of the early 
Muslim communities. In this period, jurists were more concemed with issues of authority and 


teaching than with theory and methodology. 
d with the coming of the early Muslim 


Progress in theory and methodology happened wi ig of Fr 
jurist bimarernac ibn idris. ash-Shafi'i (767-820), who codified the og isaigease of beagle 
jurisprudence in his book ar-Risalah. The book —_ t . Rice BM 
(Quran, Sunnah jima, and giyas) while specifying that et pr jigihomncntes Aid ton 
and the hadith) 'be understood according to objective ru les 0 

and refined over the subsequent 


Scientific study of the Arabic language. P 
Si of law were developed f the previous prophets 
piinlirat Mgastes ference (istihsan), Pehe irarsee), blocking the 


(Shara man , istishab), € 
gablana), continuity {istis ' ; ompanio 
fans (sadd mchartobh custome uf ng of a compa 


centuries, consisting primarily of juristic pre 
onsisting primarily of j xtended analogy jon (qed al-sahabl). 


and say! 


HISTORY OF FIQH VARIOUS PERIODS OF FiQH DEVELOPMENT 
(The history of Islamic jurisprudence is "customarily divided into eight Periods”) 


610-632 AD First period starting with the advent of risalat of thé So 

(| Nabvi-11 AH) Muhammad (PBUH) in 609 to 632 when he died, Prope 

632-672 AD Second period "characterized by personal interpretationg* | 

(11-50 AH) canon by the Sahabair of the Prophet (PBUH) OF thy 
Third period, from 50 AH until the early second century AH. 7 

was competition between "a traditionalist A 

jurisprudence" in western Arabia where Islam was f sale 

a 


"rationalist approach in Iraq" where the new leam centers p., 
Kufa and Basrah were thriving. ing Me | 


672-740 AD 
(50-110 AH) 


Fourth period fram the "early second to the mid-fourth oop, 
famously, called the “golden age of classical Islamig 
jurisprudence" when the eight most significant schools of Sung 
and Shi'i jurisprudence emerged." “ ; 


Fifth period, from the mid-fourth century to mid-seventh Ay, 
Islamic jurisprudence. was "limited to elaborations within the man 


juristic schools". 
Sixth period, from the fall of Baghdad (1258) to 1876 AD. |tis 
called the “dark age” of Islamic jurisprudence as the doors of 
ijtihad were closed and Muslim political ascendency erode? 
especially in Arab lands. 


Seventh period, in 1876 the Ottomans 
codified Hanafi jurisprudence in the Majallah el-Ahkam--Adiya 
Several "juristic revival movements” influenced by "Egon 
Western legal and technological progress” followed until the ee 
20th century, Muhammad Abduh (1849-1905) and Abd 
Razzak El-Sanhuri (1895-1971) were products of this ere. 

The most recent era has been that of the “Islamic seg ~ 
has been "predicated on rejection of Western social 4 states 
advances" and the development of specifically !slam¢ 
social sciences, economics, and finance. 


750-980 AD 
(111-350 AH) 


980-1258 AD 
(350-656 AH) 


1258-1876 AD 
(656-1293 AH) 


1876-1950 AD 
(1292-1370 AH) 


1950 —2018 AD (to 


date) 
(1370-1439 AH (to 


date) 


E ise an 
The following generations of students of the schools of law continued 10 raid 


expand upon the textual resources of the schools by further Cc nasi 

texts and compiling works, Consequently, the writings of each sc ie 

commentaries abound. The schools of law may be divided into three groups: dence of 
he jurispru while 


. H t 
1. The first category comprises four schools of law representing i-Raly: 
Ahl al-Sunna (‘the mainstream’). Some of them bear the sone ci argo roe 
others bear that of Ahi al-Hadith. These schools are stil! follo edominant in ea 
Muslims in the Islamic world with one of these schools being Pr 
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The third category comprises the Schools 
K] mainstream. There are four such schools of ne ‘iia 


a, The Zaydi School of Law. This school i 
740), who was 2 descendant of the oer of betgnt from Zayd bin Ali (695- 
ie etanidives | _Meir religious knowledge and their 
respectable standing in the community. This school ; : 
is closer to the jurisprudence of the iaeatony tan ae PE bepjeitale 
mentioned below, @ other schools 
b. The lbadi School of Law. This school is named after its founder, .Abd Alla 
ff h bin 
Ibad (d.708). He shared some of the opinions of the Kharijites but in fact did not 
share their excesses. This school is predominant in the Sultanate of Oman and 
has many followers in Zanzibar, Tunisia and southern Algeria. The school has 
produced an extensive legal corpus. 
The Imimite Schoof of Law. This represents the jurisprudence of the Ithna 
Ashari (‘Twelver') Shiites and attributes its origins to Jafar al-Sadiq (702-765), 
who was a descendent of the ‘House of the Prophet’ and a contemporary of Abu 
Hanifa, the founder of the Hanafi school of law. This school of law predominates 
in Iran and is followed by Imami Shiites in Iraq. It is also found in other countries 
as well. The school has elaborate and detailed writings on saree : 
d. The Ismili School of law. It was once dominant in Egypt and whose followers 
are still found in India and Pakistan (Gilgit-Baltistan especially in Hunza and 


Ghizer districts). 


ects as distinct from the 


Wetview of th : 
e four mainstream schools of law *. f the Sunni of ‘orthodox 
The first four schools of law represent the jurisprudence o m world. The number of 


sitins (Ahi al-Sunna), and are the most widely spread in the Mush 


llowers differs from country to country. 
The Ha f 
Nati School of Law F der, Abu Hanifa (699-767). fe) 
; me from its founder, im / the ‘Great 
l@ Hanafi school of law takes its na known as Imam yaar apie 


=n Origin, im ifa settied in Iraq and was Ray and es j 
"scidate, became peu "enalon the pars ine fe preference ues Pag 
erations) pinesple and ee Ct etrengif of his arguments, ability to draw 
Matt imefutable orn and the genius of MS © 
' Two of his mast famous students were: 
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> Abu Yusuf (735-798), who was chief qadi during the caliphate of Hay, an ! 


766-809) and compiled Kitab al-Kharaj. 
> abi ibn al-Hasan al-Shaybani (749-6805), who was a brilliant 


a renowned grammarian, He compiled al-Mabsut, al-Jami al-Saghir, alt, 
Kabir etc. a8 | 
Abu Yusuf and al-Shaybani were traditionally called sahibain /the two com, 
(of Abu Hanifa). They are credited for compiling the jurisprudence of Apy Hanis 
ay | 


spreading the influence of his school. 


The Maliki School of Law 
The Maliki schoo! of law is named after its founder Malik bin Anas (719-795) 4, 


school of law holds a middle position between the Ahi al-Ray and the Ahl al-Hagit, 
Medina, where many traditions of the Prophet were in circulation, Malik made extensive 
of the Sunna but at the same time adopted approaches characteristic of the Ay abRay ¢¢ 
example in his use of istihsan (the principle of juristic preference) and istis/ah in the absenn 
of explicit provisions from the Quran and the Sunna.he was famously dubbeg 25 nan 
Medina or Imam Dar al-Hijrah as he lived in Medina. He authored a Hadith book 
Muatta. Cale 

Malik bin Anas took advantage of being based in Medina to establish Contact wis 
religious scholars from all over the Muslim world on the occasion of pilgrimage. After Meeting 
Abu Hanifa, Malik is reported to have said, ‘This man is a real jurist’. 


The Shafei School of Law 
The Shafiite school of law takes its name from its imam Muhammad b, Idris at 


Shafei (150-204/767-820). Born in Gaza, he grew up as an orphan and travelled to Iraq and 
the Hijaz. He studied under the students of Abu Hanifa and Malik bin Anas. He then settled n 
Egypt, abandoned some of his former ideas on jurisprudence and founded a new school. He 
died in Fustat (Cairo). He was quite versatile and his school is considered closer to the Anl a- 
Hadith. He criticized his former teacher, Malik bin Anas, for his method of istihsan, saying, 


‘Whoever uses istihsan poses as Legislator’ (i.e. God). 


The Hanbali School of Law 
The Hanbali school of law is so called because of its imam, Ahmad bin —_ 


(780-855). Born in Baghdad, Ibn Hanbal was a student of al-Shafei. Being concemed -s 
Hadith in which his excellence was renowned, of all schools, his is the most hadith-based. 
compiled a Hadith book called Musnad. . 


Geographical Distribution of the Schools of Law by the 
The predominance of a given school in a country implies that it is followed pres 
majority of the population, while the rest of the population followed other schools. At 
the four Sunni schools of law are followed throughout the Muslim world: ‘oa 
% In the Kingdom of Morocco, the Maliki school of law predominates as it 2, 
Algeria, Tunisia and Libya. In North Africa, there is also a minority of followe 
Hanafi school who are descendants of Ottoman families. Most of these are 
Tunisia. eary gid it 
In Egypt, the Shafei and Maliki schools of law predominate. In the judiciary 
juridical opinions, however, the Egyptian state follows the Hanafi School. 


* In the Sudan, the Maliki School predominates and the judiciary applies it. 
% In Syria and Iraq, the Hanafi School predominates, 
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+ 
in Turkey, Albania and the Baika 
+ regions including Armenia the Shatel senianel School predominates in the Kurd 
of the Sunni Muslims in tran fo 6. 
low the Sh 
Sunnis in Iran, however, follows afei School of law nority 
ran is mami Shias, tne Hanafi School. The malorty of the nenntea ny 
sts scones ‘in Che tern Turkestan, Bukhara and Khiva, 
ates. nese Eastern Turkestan the iva, the Hanafi School 
Hanafi, while in the past the Shafei Schoo} was pred ra UTenty Predominant is 


@ Inthe Caucuses, the Hanafi Schoo! p pias lominant, 


@ In India, Pakistan and Bangladesh, the Hana 
follow the Shafei School, Nevertheless, tee nlite Sich wera 
school in these countries. lowers of the Ahi al-Hadith 


@ In Indonesia, Malaysia, Brunei, Sri 
islands, the Shafei School metishaase the Philippines and the neighboring 


¢ In Brazil, there are tens of thousands of Muslims who follow the Hanafi School 
¢ Inthe Kingdom of Saudi Arabia, the four schools of law exist in 
: ’ differi : 
The Hanbali School is followed by the courts and in issuing nae conten 
(fatawa). This is the school followed by all the Najdis, Among the population of .Asir, 
the Shafei School predominates as it does in the Hijaz. In the towns and cities of the 
Hijaz, however, one finds followers of the Hanafi, Maliki and Hanbali schools. 

In the Sultanate of Oman, there are followers of the Shafei and Hanbali schools of 
law. The majority of the population, however, follows the ibadi School of law which is 
also the school of law of the state. 

® In Qatar, Bahrain and Kuwait, the Maliki School predominates while some follow the 
Hanbali School. 

¢ In Northern and Southern Yemen, Shafei and Hanafis are in minority. The majority of 
the population follows the Zaydi School of law. 


¢ 


DISTINCTION BETWEEN SHARIA AND FIQH 

It is extremely important to distinguish between the terms Sharia and Figh, The 
Sharia is comprised of the text of the Quran, as revealed by God to His Messenger, ihe 
Prophet Muhammad (PBUH), and the Sunna, which contains the inspired sayings 
practices of the Prophet (PBUH): 


~ (594 ce (Gili lag ~i5 > a5 Soleo Die 


: Nor does he 
"Your companion does not err, nor does he f° cathe 53: 3-4) 


speak out of desire.” 
of what the scholars make of the 


ic juri ce), in contrast, consists i mselves on 

Sata ta CSIC Juri price educe, deiermine or establish, ane ides 

Re Meaning of those texts. The Sharia is infalible 2°01 -0 “her hand, is the activity of the 

Wunanily to the ‘straight path’. Islamic jurisprudence, OM” understanding of one jurist 

mye attempt to understand and apply is not immune from error — ga 
i f another, , Sharia. Su 

ate from the understanding © nding lacks the sanctity ms Dove and rectified if 


infallible. i nderstandin: 
Sang. A units et text from the Sharia, ™ay 
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found erroneous. The error, if any, is due to the jurists’ faulty understanding ANd not a 


of the existence of any errors in the texts of the Sharia. 


isions of Islamic jurisprudence may be divided into two categ 
by rosie texts that are definitive both in 


ca includes provisions determined by Pa The 
ont well as provisions that clearly indicate the will of the Law-giver ani 
system of duties binding on Muslims. The import of such provisions has not len 
interpretation, discernment or deductive reasoning of jurists. These include the A 
dan, to fulfil contractual obligations, jg 2, 
The ent 


. to give alms (zakat), to fast in Rama 
fied A asters on need and capacity — and other similar obligations 


cat includes those injunctions provided by the texts that are not dap ong 
saneraialin and import. It is these texts that are the object of the ijtihad and int erp m 
jurists. This category also includes provisions on which the Quran and the Sunna ant 
and have been left to the legal reasoning of the scholars. Islamic jurisprudence ; m 


kinds of provisions. 
The distinction made above between Sharia and figh applies to the secong 
of rules, those which represent the jurists’ reasoning in interpreting inconclusive texts 2? 
use of analogical reasoning (qiyas), or their resort to juristic preference (istihsan) 
analogical reasoning is considered inappropriate, or their resort to the pring 
‘jurisprudential interest’ (istisiah) where there is no specific text governing an issue but q 
which the jurists have made a decision by weighing what is beneficial against what is hamae 
to the community. Rules based on such interpretations comprise a major part of the leca 
corpus produced by different schools of law. This is the category that represents the wor, 
and interpretation of the jurists and it does not carry the sanctity that belongs to the texts ¢ 
the Shaia. As for the first category, it bears the sanctity of the texts themselves. 


SOURCES OF THE ISLAMIC LAW OR SHARIAH: 


SOURCES OF ISLAMIC SHARIAH 


Description | 


Category 
i. The Quran, the Book of Allah 
Primary Sources 
ii. The Sunnah, the Way of Allah's Apostle (PBUH) 
ijma (consensus) 


i. 
Secondary Sources | ii, Ijtihad (independent reasoning /effort) 


iil. Qiyas (analogy) 
a 


ij. Istihsan (public welfare) 
ii, Istishab (presumption that earlier laws exist until the 


contrary is proved) 
v. (stid/al (interference) 
v. 


Urf (local culture/ indigenous practices ) 


Tertiary Sources 


uslim 
renal believe that the Qur'an is the 


the Prophet himself. They believe that no tne cooee form by the direct instructions of 


The Holy Quran is the most wide} 

rid i y read book in the hi ; 
Bn EE eats wisdom for milions of Hof plier rye 
otal point of iman, faith, and integral to the foundations of an rnc world. It is the 
pasis of its shaniah, Istamic legal injunctions and law. It is a book not j mic society being the 
gudied, understood and ultimately practiced. not just to be read, but fo be 


iy | gal GySlt Uk as 15 68 283 UES 2555 ye HA Rata SG 
um. ! A proo now come to you from your Sustai for Wi 

sent down to youa manifest light. As for those who believe in God. and Mite 

to Him, He will soon admit them to mercy and bounty from Him, and will guide 

them to Him on a straight path. (an-Nisa 4:174-175) 


» aN Ly Sits asl 1  hgtae al sul st ts 
We have sent down a Book to thee, full of blessings, that they may ponder its 
signs and that men of understanding may reflect. (Saad 38:29) 


hority as its text is ‘sound’ (sahih), for it has not 


been modified, distorted, added to or deducted from ever since the Prophet (PBUH) 


conveyed it to his Companions. The Quran is the grundnorm of Islam. It provides guidance 
objectives: persuading atheists and polytheists to 


for humanity as a whole and has numerous is 
88 the truth of God's unity by putting forth irrefutable arguments; explaining the signs of God 

the created world: awakening in the hearts of pious believers the desire to seek their 
feward with God on the Last Day; warning them against sins leading to the serie of 
‘elt; and relating the narratives of bygone peoples who rebelled eagle vs ne - capes 
accept the call of the Messengers. Thus, the Quran 's far more voor a nbs Seah 
Serie he Quran confines fsa © gene! PSAP aysone woud av 
tenon fare occasions. Providing ie br paired its mag nificent and inimitable 


ed the Quran’s overall aim 


The Quran is the first and primary aut 


he believers to refer to the Prophet 


_ For the details of legislation, the Quran directs t 
and his Sunna: 
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ids } i hatever h 
“Whatever the Messenger bids you accept it and from w 8 
forbids you, abstain.” (Al-Hashr 59:7) 


For example, the Quran orders the believers to establish Prayer and to give alms 
(zakat), but it does not state how this is to be done in practical terms. This can be determings 


with the help of what the Prophet (PBUH) said or did. 

The Quran, God's ‘manifest light’, is His final revelation to humankind. The Clarity of 
the sacred book's essential message, the comprehensiveness of its vision, the Opulent 
meanings of its verses, the inimitable beauty of its style and the authenticity of its text 
captured the minds and hearts of billions of people throughout history. All Muslims recite 5 
portion of the Quran in their five daily ritual prayers. It is the scripture with thew 
worldwide readership and audience. The very act of the recitation of the Quran is consig 
a devotional deed, and countless ordinary men, women and children read it in its Arabi, 
Original — including hundreds of millions of non-Arabs — to seek the blessings and guidanca of 


The Quran is the Muslims’ essential everyday guide to life in conformity with God's 
plan for humanity. It is the primary source of Islam's teachings on moral, theological, socia), 
economic, educational and political issues, and the cornerstone of the unity of the Muslim 
umma. Therefore, ever since the Quran was revealed to the Prophet Muhammad (PBUH) in 
the seventh century CE, the Muslims have been engaged in the serious study of its meaning 
and message, In this they have been encouraged by the Quran itself, which invites humanity 
to reflect on its message, stories and parables, and on the wonders of God's creation, power 
and bounties. The greatest of Muslim scholars have taken up this divine invitation and 
exercised their intellect to probe into the inexhaustible riches and immeasurable profundities 
of the Word of God. Their attempt to understand and explain the Quran — the divine light 
which illumines the believers’ journey on the ‘straight path’ — culminated in a brilliant 
discipline: the science of Quranic exegesis. With the passage of time, this devotional and 


intellectual edifice has been soaring higher and higher. 


The language of the Quran 
The Quran is the first Arabic book. Reveated in the dialect of Quraysh — the Makkan 


tribe into which the Prophet Muhammad was bor — the Quran reflects the Arabic of North 
Arabia of the seventh century CE. It was in this highly developed literary Arabic that the pre- 
Islamic poets of sixth-century Arabia and those of the early seventh century composed their 
poems. This literary Arabic was either close to the dialect of the Quraysh or at least 
influenced by it. Quran Arabic was, therefore, understood without much difficulty in Makka 
and Medina, the main cities of the Hijaz, and in the literary circles of Arabia at large. 


Arabia was a vast land of a great many tribes speaking different dialects. As most 
tribes lived independently of each other — their limited inter-tribal social discourse generally 
being confined to annual fairs in the periods of truce — several dialects developed and thrived. 
Those Arabs whose habitat was at some distance from the Hijaz, therefore, encountered 
occasional difficulties with some words of the Quran when they converted to Islam in the days 
of the Prophet or later during the early Caliphate. This is supported by the famous tradition 


allowing seven ahruf in the Quran. 
Thus, during the life of the Prophet, and certainly more so after him, a great number 

of Arabs who entered Islam and heard or read the Quran for the first time required $0 - 

words to be explained in their own dialect. Later, when the Muslim community became mo 


North Af 
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sii we in shaping Muslim theological thought, mai d who exerted a powerful 


ase Muhy al-Din Ibn Arabi (165-1240), 
ayone knows Him save Himself”. 
characteristics oy ape peer 
To round off our understanding of the Quran's F ss 
t to bear in mind some of its important charectariétics, SETS, Searles 8 ie 
{. The Quran was revealed piecemeal over a period of about twenty thr 
632). Some readers, especially Westerners, complain about its abdged Hest 
disjointedness and jumbled narration. But if reflected upon properly and deeply the 
entire Quran, indeed each sura, is found to be a coherent, orderly, dynamic whole, 
woven around pointed and interrelated themes. Once its coherence and themes are 
comprehended, it becomes a rich, meaningful and joyful enterprise to read the 
Quran. The difficulties in comprehending its order and coherence arise because the 
Quran is not arranged in chapters and paragraphs like a human book, which would 
have caused it to lose its dynamic, moving impact. The peculiar nuances of the 
Arabic language also present some challenges to the non-Arab reader and translator. 
. There is internal evidence within the Quran which demonstrates that its arrangement 
is thematic, orderly and coherent. Suras and verses, and passages within a sura, 
revealed at various times and in different contexts, were collected together under 
divine guidance and as instructed by the Prophet (PBUH). The order in which they 
were recited in his time, the congruence of the opening theme of a sura with the 
rsa theme of the preceding sura, is only a few of those — examples which 
emonstrate the unity and coherence of the Quranic arrangement. ; 
No doubt the ciiren wes related to specific points in space and time, but — " 
is timeless and universal. Hence, it has not been arranged chronologically. But i 


i i i th of the suras; otherwise, .al- 
arrangement is not dictated mechanically by the leng i eae 


ny 


© charge and trust of the believers. Initially, the Qura oe 

did” not believe in its fundamental teachings ~ clo ok a ale ny : 

Udgment, revelation and prophethood. But once comp! ed, Dee Vhieirk abou 

bs — themselves. The Quran hat eee sabes to be done to keep 
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we 
that while every revelation in the Quran is an event in time and has a cop 


locale, or an ‘occasion of revelation’ as the exegetes call it, its Message nd 
enduring relevance, Therefore, while it is useful and sometimes necessary has an 
the historical details surrounding a specific revelation, to understand Pro 10 knoy 
meaning and contemporary relevance of the Quran, such a revelation hay) "e 
transposed over time and understood in the present context. Put simp} 10 be 
context to which the Quran is relevant is an ‘occasion of revelation’, Ys Very 

4. The Quran's main objective being to guide humanity to the straight path, it does 
go into details which are not relevant to this purpose, The Quran , of course 
nothing which is historically, scientifically, empirically or factually wrong; but it is ins 
book to teach history, astronomy, biology agriculture, medicine, or other branche . 
knowledge. Therefore, it does not mention any historical or scientific data in any of 
detail than is necessary for expounding its basic teachings. To search for lieona 
science or history in the Quran , or to weigh the Quran in the changing scales ry 
scientific and historical knowledge, misses a very important point: the purpose of ed 
revelation, which is to guide humanity. 

5. The Quran does not mention the names of the Prophet's opponents except that of 
Abu Lahab, nor of his Companions except that of Zayd, or his own name except in 
four places, Though world history and the rise and fall of nations and civilizations is g 
major theme of the Quran, the historical facts are kept to a bare minimum. What js 
important is the awareness of God that we gain from considering historical events, 
looking at the cosmos, contemplating nature, or pondering procreation genetics. The 
beauty in the Quranic treatment of such themes lies in that it is equally educative for 
a layperson and for an expert, and is never out of step with the level of knowledge 
reached by humanity in any period. 

6. The style of the Quran is unique. The Holy Book's purpose is not to inform people or 
sermonize them, but to awaken them, to quicken their hearts, to change their minds, 
to alter the course of their lives, and to reform their individual and social behaviour as 
well as their conduct. Its sonorous words, cadenced rhymes, and inimitable rhetoric 
impinge upon human hearts and lives. It insists that its addressees use their reason 
and eschew blind following, and appeals to humans as holistic beings who integrate 
their reason and emotion. 

7. The Quran, it might be thought, has an almost impossible task before it: to educate 
men and women, old and young, scholars and illiterates, Arabs and non-Arabs, 
through all stages of development of human knowledge, technology, society and 
civilization. But its pedagogical style is remarkably effective. Its method, combining 
dialogue and an interrogative style, forces people to think, guiding them to the right 
answers. Its employment of examples from nature, history and the inner human self 
is a key to its power of persuasion, A sun, a moon, a star, a rainfall, the succession of 
day and night, can be as meaningful to an illiterate nomad in the seventh century - 


to a university don in the twentieth. , 

8. Only through the Quran's guidance and its invitation to people to consider age 
history and the human psyche can people be schooled to lead a life of iman we 
taqwa, justice and peace, in this world and be prepared for the eternal, rewarding 
awaiting them in the Hereafter. and 

9. The Quran is a book unlike any other. Its success and influence have been _ it 
enduring. It has quenched the spiritual thirst of billions of men and wom God 
nourished the birth and growth of a unique civilization, one that sought to glorify and 
and assign to humans the dignified status of God's vicegerents on Earth, 
Changed the very course of world history. 
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The Quran contains many commandments. ; 
behaviour of relations ‘between inclivietiete on esha oe and fules for 
(PBUH) Allah Himself says in the Quran: essing the Holy Prophet 


"And we have revealed the Scripture unto the onl : 

: y that thou m 
explain unto them that wherein they differ, and (as) a guidance sae 
mercy for a people who believe.” (al-Nahl 16:64) 


Muhammad Hamidullah, the well-known Muslim scholar, writes, The Quran seeks 
to guide man in all walks of life, spiritual, temporal individual and collective. It contains 
directions for the conduct of the head of state, as well as a simple commoner, of the rich as 
well as of the poor, for peace as well as for war, for spiritual culture as fool commerce and 
material well-being.” 


Thus we find in the Quran such injunctions: 


- Wa gj 3 ib ASS 


"These are the limits of Allah (Hadud Allah), so do not go near 

them"(2:187) (These are the limits which no one should transgress if 

he is not to be punished.)” (al Baqarah 2: 187) 
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"O you who believe! retaliation is prescribed for you in the matter of 
the slain: the free for the free, and the elave for the slave, and the 
female for the female; but if remission is made to anyone by 
(aggrieved) brother, then prosecution (for the blood money) should be 
made according to the usage, the payment should be made to him in a 
good manner, this is an allowance from your Lord and a mercy; so 
whoever exceeds the limits after this, heshall have painful 
chastisement. And there is life for you in (the law of) retaliation, O 


men of understanding, this you may guard yourselves." 
(al-Baqarah 2;178-179) 


These are a very few examples of the Quranic injunctions and prescriptions. it 
should, hovever, be noted that the Quran is not a book of law. Itis a book of guidance for the 
mankind. It is the first source of Islamic law, but it does not contain. a detailed corpus of 
legislation, Although some actions are strictly defined in it, which need no interpretation or 
translation, the Quran has, however, drawn in general large boundaries of the Islamic law 
within which all human actions can be confined. It offers to the Muslims a frame of reference 
within which they can build up the whole body of faws, in accordance with their peculiar 
conditions and circumstances, Its presetriptions about such matters as trade and commerce, 
marriage and divorce, inheritance, penal law as the like are guides for every contingency of 


life and society. 


Revelation, Collection and Compilation of Quran (PMS PUNJAB 2017) 


Beginning of Revelation 
According to its own testification the Holy Qur'an was revealed in the month of 


Ramadhan on the night of power. 


~ Gi pil 43 Ogi gall Gta Sas 


“Ramadhan is the (month) in which we sent down the Qur'an.” 
(al-Baqarah 2: 185) 


~ Sil ai 4 sui 331 Gy 


“We have indeed revealed this (message)in the night of Power” . 
(al-Qadr 97: 1) 


At first glance these verses appear to be at odds with Islamic history suggesting the 
Holy Qur'an was revealed in one go on the night of /aila al gadr, the night of power, rather 
than in stages. However this point is clarified by Hazrat Abdullah ibn Abbas who states that 
the Qur'an was revealed in one go from /auh al-mahfuz, 'the tablet of destiny’ to the Jower 
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Beliefs (Twahid, Risalat, 
Akhirat), worships, stories of 
previous prophets, 


Guidance relating to social, 
political, economic, real life 


.___ For liturgical purposes the Qur'an has been further divided into thirty parts, each part 
being called a Juz, for eu use of reference. During the Holy month of Ramadhan ~* pet is 
‘sad dally with the intention of completing all 30 parts in the month. The Surah’s (chapters) 
38 Sub-divided into sections known as Rukuhs and each section is divided into verses 
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Holy Prophet (saw) and they recited the entire text together twice. Since that year no q,,. 
verse has rab sided or deleted from the original text. It is and will remain in its Prine 
Condition until the Day of Judgment . 


Compilation of Quran 
The compilation of the Holy Qur'an took place in three stages: 
a. During the lifetime of the Holy Prophet (PBUH) 
b. During the caliphate of Caliph Abu Bakr {R.A) 
c. During the caliphate of Caliph Othman bin Affan (R.A) 


In the Lifetime of the Holy Prophet (PBUH) 


walt Yy suas Ey 


“We have without doubt sent down the message and We will 
assuredly guard it (from corruption)” (al-Hijr 15: 9) 


The first method of recording the verses of the holy Qur'an was through 
memorization, Upon receipt of wahi the Holy Prophet (PBUH) would immediately commit all 
passages revealed to him to his memory, which is known as hifz: "...an apostle from God, 
rehearsing scriptures, kept pure and holy...(98:2) Thereafter he would recite the same to his 
Companions. Hazrat ibn Masud was the first to recite the Qur'an publicly in Makkah, The 
Arabs of this time were generally an illiterate nation but were great fans of poetry and tales. 
Being a predominantly oral culture the Arabs would memorize poems and tales in order to 
communicate it to others. They had a heightened sense of memory in comparison to other 
nations, Therefore once the Muslims were taught a passage of the Qur'an they immediately 
confined it to memory quite easily and this practice was encouraged by the Prophet (PBUH). 
Hazrat Uthman bin Affan narrates the Prophet (PBUH) as saying the most superior amongst 
the Companions were those who learn the Qur’an and then taught it to others. The same 
passages were also regularly recited in the five daily prayers, so remembrance of the verses 
was a daily occurrence. |t was also a practice of the Haly Prophet (saw) to listen to Quranic 
recitation from the Companions. Hazrat Ibn Masud (rad) in particular narrates how the 
Prophet (PBUH) once shed tears after listening to his recitation of Surah Nisa. 

The revelations were recorded contemporaneously by one of the scribes appointed 


by the Prophet for this purpose. After every revelation, the Prophet would came out to the 
public (unless he was already outside) and recite to the people the new verses. He would 


also instruct one of the scribes to write it down. According to authentic Hadith literature, he 
would tell them where the new revelation was to be positioned in relationship to previous 
revelations, He would tell the Surah where the new revelation would go and the preceding 
and succeeding Ayahs. The scribes would write on what ever material was available at the 
moment. Thus the writing medium ranged from a stone, the leaf of a palm tree, shaulder 
bone of a camel, the membrane on the inside of a deer-skin, a parchment or 2 papyrus 
These writings were stored in a corner of the Prophet's room and later, perhaps, i 
Separate room or office near the Prophet's room. 

_The Makkans, being a merchant society, had a large pool of those who could oa 
and write. There were as many as 11 scribes during the early part of the Madinan per 
also. The most prominent of these was an elderly gentleman, named Ubayy ibn Ka'b. ef 
Prophet was then introduced to an energetic teenager named Zayd ibn Thabit. He was bat 
to leam and.was placed directly under the Prophet's supervision. After he had accompll 
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except the last two Ayahs of Syrah 9, the Al cae The sotihegouds gig ang 
completion of a Surah by instructing the sentence, "(| begin) in the name of God The Most 
Merciful, The Most Compassionate" be written at its beginning. This wording at the beginning 
of each Surah became both a separator from others and an indication that the Surah was 
pow complete. This formulation is missing from the Sth Surah, indicating that no one wanted 
io add anything to the Qur'an that the Prophet had himself not ordered, even if seemed 
kgical to do so. 


During the lifetime of the Holy Prophet (PBUH) scribes also carefully wrote the 
passages of the Qur'an on a variety of different writing materials. These varied from pieces of 
parchment to leather and leaves. However once any passage was recorded the Holy 
Prophet (PBUH) would personally check the written records and insure that all the words 
were correct and in the correct order. The Quran was arranged in a manner called Tawfigi 
Order, as instructed by Gabriel under divine guidance. The Quran is not arranged in Nuzuli 
manner, the order of revelation, The Quran was revealed in Qurayshite Arabic that was to 
remain its permanent feature after its compilation by Caliph Uthman bin Affan (R.A). 


During the caliphate of Caliph Abu Bakr (R.A) 
omal Compilation as a “Book” 
i kr as their temporal chief, the 
yan wm ronnets com ele cea ee iy ware number of those known as 
Khalifah of the Messenger, the Caliph. About a year later, & ing 10 authentic Hadith 
authoritative memorizers were killed in ts ar ‘fe alarmed by this and 
iterature, ‘Umar Ibn al Khattab (who became the gene p 
wicemned that the next generation may pa go Ce 
Ore, approached Abu Bakr, a yon to store, rreeeaned, and used as a 
eeEree Bakr was reluctan pome vi 
ith litersture, ADU “became inclined” to the 
Prophet hi earn © os ousld After a few days, howe hesitated but, after 
tea ang imself had not pg take the task. says nas x A committee Was 
Splat al ss le ‘nclined” and agreed to bee double checking each Ayah 
Of jh © do the job. They compiled a collection ies of each member al ine we Hatea 
2 ting record of the Qur'an with ae was housed with the Pr 
She in the other prominent agape) 
@ daughter of ‘Umar ibn a 


eis Oe 
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By the time of the third Caliph, “Uthman ibn “Affan, the Muslim Populatio | 
over vast areas out side the core Arab regions and many people of other . 2 Shay 
entering Islam. About 15 years after the first compilation, therefore, it was stirs Wer 
authenticated copies of the Qur'an be made available to major population cenee sted thay 
areas. Zayd again was instructed to undertake the task. He again formeg ters Ih thogg 
Instead of just making copies of the existing text, they decided to seek corp : i 
Ayah in the earlier compilation with at least two other written records in the priv; Of acy 
the possession of known reputable individuals. It is reported that this compe Pig 
successful for all Ayahs except one. For this Ayah, only one comparison could een Wag 
it was in the hands of a person who was considered so reliable by the Prophet mend. Buy 
his lone testimony was accepted by the Prophet in a case requiring two wi ITSEH thay 
reported that, 7 copies of the collection were prepared and authenticated. One ..,"'8 
copies was given to the Caliph himself. One became the reference copy for the nus 
Madinah, one was sent to Makkah, one to Kufah, and one to Damascus. © PeOphe og 


It may be mentioned that the committee, while doing its work, confirmed the 
observation that al! private copies were incomplete, some were out of sequence Some 
in.tribal dialects other than the standard Quraish dialect, and many had marginal 
inserted by the owners. They expressed concern that as time passes the context of ten 
deficiencies will be lost. These partial copies may get into public circulation after the death of 
the owners of these records and become a source of schisms and create confusion, 
therefore, recommended that all such copies be destreved. The Caliph issued orders to that 
effect but did not put in place any mechanisms for enforcing the orders. There is sufficient 
evidence that some people kept their copies and some were used by mischief makers ip 
create controversies that did not succeed, Those Authentic copies of the Qur'an are known 
as the ““Uthmani” text. This text, however, did not have the short vowels that are even today 
left out of Arabic text used by those who know the language. In the absence of these short 
vowels, however, those not well versed in the language can make serious mistakes. These 
vowels were, therefore, inserted about 60 years later under instructions of the governor of 


Kufa, named Haijjaj Ibn Yusuf. 


Quranic Tafsir 
Tafsir refers to the interpretation and exegesis of the Quran. Tafsir deals with the 


issues of linguistics, jurisprudence, and theology. 


Etymology 
The word tafsiris derived from the three-letter Arabic verbal root of F-S-R (fassa’®, 


interpret’). In its literal meaning, the word refers to interpreting, explaining, ex our 24 
disclosing. In Islamic contexts, it is defined as understanding and uncovering God's will jon 
has been conveyed by the Quranic text, by means of the Arabic language and ones 


knowledge. 

Tafsir can be broadly divided into two categories, namely tafsir bralmathu 
received tafsir) which is transmitted from the early days slam tatsit DY 
the prophet Muhammad (PBUH) and his companions, and tafsir bi-al-ra’y (lit. 
opinion) which is arrived through personal reflection or independent rational thinking 


Tafsir bi-al-ma'‘thur (tafsir bi-al-riwaya) 
Tafsir bi-al-ma'thur, or commonly known as tafsir bi-al-riwaya, is the ‘sit using 
commenting on the Qur'an using traditional sources. Tafsir bi-al-riwaya connotes '@'> vis 


another portion of the Qur'an, or sayings of the Prophet Muhammad (PBUH), oF 
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The most authoritative source of the interpretation is the 
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that the Prophet Muhammad (PBUH) is responsible for explanation and guidance. While 
some narratives are of revelation origin, others can be the result of reasonings. made by the 
Prophet Muhammad (PBUH). One important aspect of these narratives is their origin. 
Narratives used for tafsir, and in general, must be of authentic origin (sahih). Narratives of 


such origin are considered requisite for tafsir. 
des the accounts of Sahabah, companions of 


Other source of the interpretation inclu Nn 
the Prophet Muhammad (PBUH), or tabi‘un, the generation after sahabah, and Tabi" al- 
Tabiin, the generation after tabi'un. Their authority is based on an account in hadith Sahih 
Bukhari, Which accordingly, the Prophet Muhammad (PBUH) said, 


"The best people are those living in my generation, then those coming after them 
{Tabiun), and then those coming after (the second generation)". 


If nothing is found in the Qur'an or the Hadith, the 
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parables, in the Qur'an. While some may be accurate, these narratives are 8, ; 
hadith authenticity criteria, and are generally not favored for use by exegetes nat “bjs / 
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accounts of other Abrahamic religions to further explain and clarify Verseg . 


Tafsir bi-al-ra'y (tafsir bi-al-diraya) ] 
Tafsir bi-al-ra'y, or commonly known as fafsir bi-al-diraya, is the me 


one's independent rational reasoning and mind (iftihad) to form an fice Usieg 

interpretation. The most distinctive feature of tafsir bi-al-diraya is the inclusion of ‘ j 

of the commentator, thus forming the more objective view on Qur'anic verses Th Pion 

paucity of traditional sources is also a practical reason why the scope of the pull Hh Felting 

augmented. This is considered sanctioned by the Qur'an itself as we en oy 
tha 


surah Sad verse 29: 


(This is) a Scripture that We have revealed unto thee, full of blessing, that 
ponder its revelations, and that men of understanding may reflect, they May 


This method is not interpretation by mere opinion however, but rather Opinions 
be based on the main sources. Performing Qur'anic interpretation using solely one's 
opinion is prohibited . This is based on an authenticated hadith of the Prophet Muharnmag 
(PBUH)which states; 

"He who says (something) concerning the Quran without knowledge, he has taken 
his seat of fire”. 


However, this hadith can alternatively be inte:,reted to refer to the importance of first 
properly studying and learning the Quran before attempting to teach or preach it to others. 
Accordingly, the method of independent reasoning (ijtihad) has several qualifications and 
conditions that need to be satisfied. Due to the nature of orientation toward opinions, this 
method is rejected by certain scholars such astbn Taymiyyah, and prohibited 
by Wahhabi Islamic doctrine. Some important examples of such tafsirs include: 


* Anwar al-Tanzil by al-Baydawi 
« Mafatih al-Ghayb by Fakhr al-Din al-Razi. 


Some parameters used by these scholars including linguistic resources, historical 
sources, methodological concepts such as maqasid or socio-cultural environment taken into 


consideration. 


In terms of linguistic resources, literary elements of the Arabic | 
including morphology, eloquence, syntax are an integral part of tafsir, as they cons' 
basis of understanding and interpretation. Arabic has a systematic way of shaping wore 
one can know the meaning by knowing the root and the form the word was coined M et 
any word can be given a meaning that is compatible with the rules of grammar, Quranic 
can be interpreted that way. In terms of historical resources, scholars may choose to inte of 
verses according to extemal factors, including their historical context and thelr place 
revelation. Historical context (Asbab a/-nuzul) is particularly important to interpret much 
according to how the Qur'an was revealed, when and under which circumstances, ase best 
commentary was dedicated to history. The early tafsirs are considered to be some th 
sources for Islamic history. Classification of the place of revelation, whether it was - 
in Makkah or Medina, is important as well. This is because in general Meccan verre at 

have an iman (loosely translated as faith) nature that includes believing in Allah. We" sc 
Muhammad (PBUH)and the day of judgment, whether it be theological foundations 45 ie 
faith principles. On the other hand, Medinan verses constitute legislation, socia fv) 


and constitution of a state. 
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Sunna is an Arabic word which literally means “the ‘ 
y’. In Islam, it refers to the practice established by the Prophet Munanined (S71682). The 
gunna occupies & place of distinction in Islamic religion and society. Being the second . 
of islam after the Quran, it is second in importance to the Holy Book. i 

The Holy Quran is the constitution which gives rise to Islam’ 

fundamentals: its articles of belief, rites of worship, moeity civil and Rapti toyte = 
of behaviour. The Sunna — embodied in the Prophet's traditions (ahadith, sing. hadith) - is 
the theoretical explanation and the practical implementation of the Quran, 


itis the duty of the Muslims to follow the Prophet's Sunna, in the same way that they 
obey the Messenger in the reve ation to follow the Prophet 


lation he received. The oblig: 
(PBUH) is found in the Quran, the Sunna itself, the consensus of the community and plain 
common sense. 


the Prophet's words, actions, apoyo Site 
description and anecdotes 5 a road map for Islamic life: for the & 

individual Muslim, for the Muslim family, for Muslim society, and for the Muslim state. The 
Quran lays down Islam's genera: and its overall principles, and ante on its 
essential injunctions. The Sunna, on the other hand, gives delails of prgttors = . 
the Quran, clarifies what it leaves ambiguous and lays out how - Laps Sie 
implemented. For instance, we find in the Sunna detailed sient (gad \ for Nath good and 
pe repron ig abeagel porogpe aoe obligations prescribed in the Quran, such 


i We aso find init the elaboration oF ng alms tax (zakat ), fasting during Ramadan and 


. the ritual of devotional worship (salat), 
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“He it is Who raised among the inhabitants of Mecca an Messenger from 
among themselves, who recites to them His communications and purifies 
them, and teaches them the Book and the Wisdom, although they were 
before certainly in clear error”, (al-Jumuah 62;2) 


And: 
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“Certainly Allah conferred a benefit upon the believers when He raised 
among them a Messenger from among themselves, reciting to them His 


communications and purifying them, and-teaching them the Book and the 


wisdom, although before that they were surely in manifest error. 
: ; (Aal-Imran 8:164) 


This wisdom is the knowledge of the deeper meanings, the aims of divine ordinances 


and the best path, leading to the good life in this world and the next and to inviting others to 


Islam; and ‘whoever is given wisdom, he is given a great good' (al-Baqarah 2:269). 


The Quran on following the Prophet 
The Quran. itself requires Muslims to obey: Muhammad, the Messenger of God. It 


links this obedience to obedience to God. The Quran says: 
~ ail Ay ELEM YJ hay Se tha gl Lag 


“And We did‘not send any messenger but that:he should be obeyed 
by Allah's permission”. (An-Nisaa 4:64) 


and puts these two kinds of obedience on a par: 
= ii) PUL 38 J gta ab be 


"And the one who obeys the Messenger of Allah, obeys Allah”. 
(An-Nisaa 4:80) 


It makes this a sign of God's love and forgiveness: 


x e. 4 este. si ghee os Bt ay es 2%, <1 Kee 
Soh ing" Bl paki St ASS gi Hl il G shad A Oh 

~ Gx ASS Cand Yah Ga 1G GEM slg ail aed O29) 
“O Prophet say that if you love God then obey me, Allah will love 
you and forgive your sins and Allah is the Forgiving and Merciful. 
Say obeys Allah and His Messenger and if they turn their faces, 
Allah does not like infidels.” (Aal-Imraan 3: $1-32) 


pranidifions: 


|, | reservation or narrowness - 


Pp 
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“Verily for you is the 
Alinta: Aboba tnbaiign example in 


the Meas 
remembered Allah much,” ‘0 Alleh and the § 0 cy 4 
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(Al-Ahzaah 38:21) 


And the Quran also enj 
joins Muslim 
S to follow 


wh geet ote ebies 
“Whatever the Messe ceRER Ales Vag b yadd Osu ASI ta 
4 al . F 3 
forbids you, abstain,” in bids you accept it and from whatever h 
(Al-Hashr 59:7) 


It instructs them to r 
that this summons is a call Am ae to the Prophet's call, considering 


of 2 
~ AS Lad S816 9 131 J gy ot at 
Bilwats [Aste at sheeted sal Gah yal ty 
v0 who lieve, respond to God and to the Messen: 
calls you to that which will give you life” ~ sarap ee oo 


It also makes it obligatory to refer to the Prophet in any conflict: * 


ort al} 3! Jeiaiss hq SE eae re — 
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“O you who believe! obey Allah and obey the Messenger and those in 


authority from among you; then if ‘you quarrel about anything, refer 
u believe in Allah and the last 


it to Allah and the Messenger, if yo 
day; this is better and very good in the end.”. (an-Nisaa 4:59) 
The Quran denies the belief of anyone who opposes the Prophet's 
Judicial decisions, or does not yield to his judgment willingly: saa 
sod gh lips fo BE 3a ad ASL Oe 9 


8. 3) A og people are not faithful 
came j eator in their muti 
ly, without any 


(An-Nisaa 4: 


“O Prophet, your Lord is wi 
unless they do not recognize you 48 
disputes and then obey your 
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the Prophet's commands or 
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No believer is given a choice about accepting the Prophet's judgment: a 

AS asks Sl Vgal Aging ail cette 18) Had YG Gadd OSL; 

= Uiggh oLicn Chis SAL Lng al ats Seago al de bush 


“No believing man and believing woman should exercise any choice 


in their affairs once God and His Messenger have decided upon some i) 
matter, anyone who disobeys God and His Messenger has clearly i 
wandered into error.” (al-Ahzab 33; 36) 
On the other hand, referring to the believers the Quran says; My 
ob las Sd sy at HAS Coase] 
Py 4 a3 

‘ Ggoltal sh ail 5° teil; Gun , 
6 
“The only statement believers should make when they are invited to ¥ 

God and His Messenger, so that He may judge between them, is: 
‘We have heard, and we are at your orders.’ Those persona will be ia 
successful.” (al-Nur 24: 51) yt 
s 
The Sunna on Following the Prophet (PBUH) 


The Sunna was recognized in the time of the Prophet as being closely linked to, and 
based on, the Quran. Various prophetic traditions establish this point clearly. For example, t is 
is reported, that “Some people came to the Prophet and said: Send with us men who will # 
teach us the Quran and Sunna; and he sent to them seventy men of the Helpers (Ansar), 
who were called the reciters (qurra)." Scholars have, therefore, called the Quran the recited 4 
revelation, and the Sunnathe non-recited revelation. 1 


There are numerous hadiths which show the obligation to follow the Prophet and 4 

abeyhim. H 

% The Prophet has been quoted as saying: ‘My whole community will enter Paradise, 

except anyone who refuses. He was asked: And who refuses, O Messenger of God! 

oh replied: Whoever obeys me will enter Paradise, but whoever disobeys me, 
refuses." 


* Criticizing those who argue that the Quran alone is sufficient to guide the Musiifts; 
the Prophet also said, ‘My hadith may reach a man reclining on his couch, and Me 
may say: Between us and you we have [only] the Book of God; where we ind 
something lawful, we have allowed it; where something unlawful, we have fork 


it. But what the Messenger of God has forbidden is like what God has forbidden. 


% The Prophet encouraged the proclamation and the spread of the Sunna, 2 in be 


well-known tradition ‘May God prosper a ma thing from us © 
passes it on as he had heard it; for many a Ha S iwieen abo hee hoard informat? 
indirectly may remember it better than he who has heard it directly from its source. 

* In the Farewell Pilgrimage, the Prophet sald ‘Let the one who is present tell the - 
who is absent; for the eye-witness may tell one who can understand it better tha” 


— 


i 
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8 lifetime the value of 
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after the Quran. The 
bin Jabal (d. 18/634). 


: r (salat al-khawf ), but no reference to \salit while People are on a journey (salatal- 
a>) Abdullah bin Umar (610-693), a Companion of the Prophet and tne ery wr ne aaa 
h, Umar, said, "God sent us Muhammad at a time when we knew nothing; so we act 
f as we have seen the Messenger of God act, shortening worship when on a journey is a 


os established by him." 


if they could not find a clear decision or injunction in the Quran, the first two caliphs, 
Aby Bakr and Umar, would base their ruling on the Sunna if they knew it or found someone 
whose knowledge of it could be authenticated. But if their decision could not be buttressed by - 
the Prophet’s Sunna, they would consult with the Muslims. There are many instances of rie 
Umar wrote to Shurayh bin al-Harith al-Kindi (601-697) when he appointed him Qazi of — 
Regard what is clear to you from God's Book, and do fot ask anyone pp It; pe 
anything is not clear to you, follow therein the Sunna of God's Messenger, our itis oe es 
ftom the Sunna, then form your own opinion, and take advice from people who are 
end pious." i 

The Companions and their Successors (tabiun) ~ the ati heaiegl viet kbs : 
teels of the Companions — established this path. Their example was nel locaton 
fugaha) of the major cities as well as by the leaders of every ag = Se pak bk 
it disciples. Thus, succeeding generations of pious Muslims a rae fesgstailin 
omntued to have recourse to the Sunna in order to implement 


haming about all matters: religious, civil and legal. 


the Sunna 
rey psi to the hadith scholars’ definition of the se net renee inti ster 
‘hides the Prophet's sayings, actions, decisions, moral and p 


"duct. We shall examine each of these. 
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fe 
rewards and punishments, and Paradise and Hell. He also Informs us about the net df 
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aq ! 
toa le who believe,” he speaks of the future of his community and humankj Neg | f, 
within what God had granted him to: see of the future, for he knew only those unas Only | A 


of which God had informed him. 
i 


knowledge. The Prophet, for instance, speaks about life after death and about th \ 


sayings of former prophets and holy people. Being both "a warner and a herald of 


Other prophetic traditions contain religious and moral guidance, encourage 
and obedience to God, and warn against evil and disobedience to God. Some vatets 
legislation binding on the individual Muslim (fard ayn) and the whole Muslim communi eg i 
kifaya), even when it is in the form of information. His sayings also include com’, ft f 
prohibitions and devotional invocations. The Prophet's spoken ahadith may be shart } { 
-concise, consisting of a single sentence, like ‘do not be angry’ or ‘leave what cause # 
doubt for that which does not’ Some may be long, filling several pages, concerning the iA 
or the future, like the traditions concerning stories of ancient peoples, or the circumstang y 
Surrounding the resurrection, or a dream he had had; 


Hadith might begin as an explanation by the Prophet (PBUH), to teach People soma y 
religious principle they need to know, as in his words, "Shall | not tell you of the worst g i 
grave sins?” or “Shall | not show you something higher in excellence than salat, fasting ang xs¥ 
almsgiving?" This includes his sermons on Fridays: and festivals. Traditions may also be an yi 

answer to a query, like the Prophet's reply,.in a famous hadith, to the questions put to him by at 
the Archangel Gabriel. Then there:is'the person:whovasks the Prophet'to tell him about Isiam Wi 
in a nutshell so that he: would not ask anyone: else about it again. Muhammad's eloquent “i 
succinct reply is, “Say: | believe in God: then act uprightly.” id 


Traditions of the Prophet (PBUH) can also be comments on something he saw or gutf 
heard. Of this kind are his remarks on the.day his infant son Ibrahim died. This event 
coincided with an eclipse of the sun in 10/632. Someone said fo him that the sun had gone 
into eclipse because of IbrChim’s death. The Prophet replied, “The sun and the moonae MI" 


God's signs. They do not go into ectipse for the death or the life of anyone”. 24 
: : 1 Yah 
The Practical Sunnah (a/-Sunnah al-Filiyah) Hy 


The second aspect of the Sunna is represented by the Prophet's actions: his practice ty 
in both his private and public life; and in religious and worldly affairs. All of these have been yy, 
handed down, even the most personal details of his domestic life and’ marital relations. ath 


Unlike other religious and public figures, Muhammad's life as a prophet unfolded © 
the full light of history and is an open book for all posterity. The Messenger of God (PBUH), hy 
for example, never forbade any of his Companions or wives to pass on anything they oA b 
him do or heard him say. Thus, we have the fullest details about his daily life: whether alon 6; 
or in company, travelling or at home; about his food and beverage; about his comings . iy 
goings; about his clothing and mounts; about his laughter and crying; about his life 4 od ttt 
husband and father; about his social and political relationships; about his legal rulings is y 
verdicts; about his conduct in peace and war; and about his responsibilities as 4 ru ad 
state. His actions also include those of his commands and prohibitions that have not rea SN 
us in his own words. Some scholars believe that the Prophet's abstaining from we fd ts 
Something, especially in matters related to worship, establishes a Sunna. Henc®, ig 
them calling both his action and his abstention from action Sunna, Furthermore, his Pe ng 8 
Sunna encompass accounts of his acts of devotion and supplication aimed at asl 


close relationship with, or proximity (qurba) to, God. In all of this, the Prophet is 
- example and guide. ‘Ny PR 


Thus, the Companions of the Prophet were eager to imitate him in seeking pron 
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: 0 ack Stone, which is Part of trou anecdote a 
eyed, "| KiSS you, knowing that you are a stone Kaaba in the moan WHEN he hissed 
Mecca, he 


hs? the Me. 
“ugd (not seen ssenger of God kiss Which can 
Had YOU, I Would not do snr” M8” nor help anyone, 
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partnership which Was practiced before and after the comi 
Companions practised mudaraba, and he di ming of isiam. As some of the 
on its lawfulness. id not censure them, all legal schools are agreed 


Another example of the Prophet's a recorded 
Muslims who interpreted his insicuchons stout the ine of salat dierenty whe ‘oer eeten 
the expedition against the Banu Qurayza. Some of the Companions indersiood ther Herat, 
while the others fulfilled what they considered to be the intent of those instructions, The 
Prophet (PBUH) did not disapprove the different decisions that the two parties took on this 
issue; this amounted to his approval of each group's actions. In the light of the Prophet's 
attitude to both parties, the majority of scholars concluded that those who do their very best in 
interpretation do not commit a sin, even if they make a mistake. 


The Prophet's approval could be by something more positive than silence, such as 
smiling or showing pleasure. This is seen in the story of Amr bin al-Aas (585-664), when he 
led his companions in sa/at on a bitterly cold night, without taking a ritual bath, even though 


he was in a state of major ritual impurity (janba). The companions complained about him to 
Amr replied, 'l remembered the words of 


the Prophet (PBUH), who questioned him, and . i 
God: “Do not destroy yourselves, for indeed God has been merciful to you. So | performed 
tayammum (ablution by sand) and then prayed. The Prophet laughed. His concurrence an 
take other forms, as when he approved the fencing of the Ethiopians in the mosque in 
Medina on Eid day and he permitted his wife Ayesha (4. 58/678) to watch them. 
Description and conduct of the Prophet as Sunna (Uswe es rcention 
The scholars of hadith, or traditionists, include - sh tere 
physical and moral characteristics and of his personal So eguyres. Gensel 
aspects of the Sunna have been cement pasa teristics and conduct even from 
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The Sunna Depicting the Detailed Path for Islamic life ™ 7 


1. We find-in the Sunna details of the rituals of worship and devotional acts 
represent the essence of practical piety, such as salaf, the alms tax, fasting Which 
pilgrimage. These details are essential for carrying out obligatory duties th ab the 
salat five times daily, the Friday worship every week, the alms tax impos 8S the 

year or every harvest time, the annual fast of Ramadan, and the hajj onca fo 


lifetime for whoever can fulfil it, in addition to acts of worship classed as volunta Ma 


2. When we examine the duty of sa/at, we find that the Sunna treats it and all the rin 
associated with it extensively, The Sunna speaks of ritual purity (tahara) atu 
({wudu) and tayammum. It deals with the call to sa/at, and congregational Salat Ution 
leadership. It details the times, numbers and manner of performance of «vai 
informs us of its essential requirements, of how to perform it in accordance wan; 
Prophet's practice, and of the acts that render it void. The Sunna also Clarifies 
various types of sa/at: that which is obligatory, that which was the Prophet's regula 
Sunna or custom, and that which is witr, an odd-numbered sajlat which he pred 
performed. Moreover, the Sunna speaks of other Supererogatory devotions) 
practices, such as nocturnal and early morning sajat (salat al duha). It also tells us 
which salat is performed in congregation and which is not, which is offered Once or 
twice a year — like the salat of the .Eid al-Fitr and Eid al-Adha - and which is 
performed for special reasons, like the sa/at at the time of eclipses and for asking 
God for rain or for guidance (istikhara). ; 


3. As for the zakat, the alms tax, the Sunna provides the information required for levying 
it. It tells us what is taxable, at what level it is taxable, and the amounts or quantities 
that are due as an alms tax. The Sunna also informs us about when the alms tax is 
due and to whom it is payable. The same is true of other basic duties such as fasting, 
the pilgrimage and umra, the lesser pilgrimage. It is the Sunna that gives us details of 
the observances applying to them. 


4. These religious practices form a large part of the books of the Sunna. They make up 
almost a quarter of al-Bukhai's (810-870) al-Jami al-Sahih. If we were to also take 
into account the material on prayers, invocations and recitation of the Quran — which 
are certainly part of the religious practices — it becomes clear how much emphasis 
the Sunna places on this subject. 


5. Moreover, there is in the Sunna detailed guidance about ethics, which God sent His 
Messenger to perfect. Islamic ethics comprises a universal system of moral values 
that is indispensable for leading a virtuous life. The Sunna has considered — 
values among the branches of faith and the virtues of the believers. On the py 
hand, it has considered the absence of these values a sign of hypocrisy. pice 
moral values are truthfulness, trustworthiness, generosity, courage, loyalty, m a 
compassion, mercy, justice, humility, patience, forbearance in times of beh 
forgiveness when in a position of power, filial piety, maintaining family ties, hono 
neighbours, and caring for orphans, the indigent and wayfarers. as 

6. The Sunna also includes what can be called ‘God-centred moral qualities , aoe 
the mainstay of spiritual life. These include loving God, turning to Him in sine His 
entrusting oneself to Him, being sincere to Him, hoping for His mercy, der GOO 
punishment, and accepting His decree. They also include being patient un ke, being 
testing, showing gratitude for His blessings, loving and hating for His hes se? 
friendly towards His friends and hostile towards His enemies, abs i : 
forbidden things, keeping away from indulgence in worldly pursuits, and Se°™ 7, 69 
pleases God. These qualities have been the concern of genuine Sufis, 5° 
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“Where in the Quran is it found that the noon salat has four, and 3 


Salat three, rakas? Where is in the Quran a description of how rap Sunset 
genuflexions (ruku ) and prostrations (sujud ), of what to recite tn it and of 
to say the greeting at its end? Where are in the Quran the details of fasting: 
of the zakat on gold and silver, and sheep, camels and cattle? Where ig ; ond 
Quran a detailed explanation of the rites of the pilgrimage, such as hy the 
fixed for the Standing at .Arafat; of the salat there at Muzdalifa: on 
lapidation; of the state and ritual garb for the pilgrims’ consecration (ihram)- the 
of what is proscribed while in ihram? Where Is in the Quran an elucidation Bnd 
cutting off of the hand of the thief; of marriage that is forbidden in certain id 
of foster-relationships; of forbidden foods; of slaughtering, and ence 
animals; of regulations conceming punishments ordained in the Quran: 
divorce; of sales transactions; of usury; of judicial cases and Claims; of pious 
endowments (ahbas; awqaf) and temporary endowments; of voluntary alm 
(Sadaqaat); and of all other juristic matters? The Quran itself containg het 
general pronouncements; if we were ieft with them only, we would not know 
how to carry them out. Our reference in all these matters are the traditions 
handed down from the Prophet (PBUH). As for consensus, its scope Is limited 
and it is therefore a necessity to have recourse to the hadith. If someone were 
fo say: ‘We do not accept save what we find in the Quran,’ he would be 
considered an unbeliever by the consensus of the community”. 


Compilation of Hadith: 
The Sunna / Hadith refers to what the Prophet (PBUH) said, did and what he tacitly 
confirmed as permissible. When the Companions did something in his presence and he did 
not disapprove it, his silence was taken to mean that it was permitted. The text of the Sunna 
contains several injunctions and prohibitions. As the Quran itself refers to the Sunna, it is as 
authoritative as the Quran for establishing and deriving legal rules from. Whoever heard 
something from the Prophet himself was required to accept it as authoritative. The situation 
changed, however, with the successive generations of Muslims who received the Quran and 
the Sunna from a chain of transmitters from among the ‘Successors of the Companions’, and 
then from the ‘Successors of the Successors’ and then the generations that followed. 
Authenticity of the traditions transmitted by the generations following the Companions was 
different from that of the Quran. The Quran was written down during the time of the third 
Caliph, Uthman (579-644), and memorized by a very large number of Muslims, there being 
no difference between the written and the memorized text. The text of the Quranis, therefore, 
established definitively beyond the slightest suspicion or doubt; ie., it has an unintem 
and verifiable chain of transmission. As for the Sunna of the Prophet, it was not written down 
in the Prophet's lifetime nor dictated by him. During the first/seventh century, the Companions 


the Successors began transmitting the reports about the sayings and practices of the Pro 
(PBUH). Not all of the Successors or narrators belonging to the subsequent generations 
equally accurate or reliable in what they transmitted. In addition, some opponen 
the ‘hypocrites’ (al-munafiqun) alongwith certain mercenaries, fabricated stories and ® 
attributed them to the Prophet (PBUH). This group of people is called ‘the fabricate! 7, the 
should be distinguished from those termed merely ‘weak’ or ‘muddled’. As 4 beg Het 
traditions of the Prophet, which had formerly been transmitted orally, began to ae 
down and codified early in the second/ eighth century during the caliphate of (Umar tthe 
al-.Aziz (682-717). The religious scholars began to categorize the traditions In terms 
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Thus, in the field of Islamic learning, the ii 
important disciplines: hadith Criticism (asma aij nee two unique and extremely 
plishes and clarifies the principles for judging the pom theory (sul al-figh). The first 
mitted in the Sunna, explaining whether they are rWrseversa Of traditions of the Prophet 
(hasan) or sound Eralats As for legal theory (usul sitar, fen ), weak (daif ), good 
principles employed for deriving legal rules from the Pete the = les and explains the 
comprises the general objectives of the Sharia and explains how these imply polical and 
legal sagerg akon ag ad alg eam) understand the Quran and te avis ant We 
Lu s " aiso includes rules ingui F ‘ 
understanding the Quran and the Sunna in the imine ct fe pied th ioe ot 
Prophet. Obviously, to understand the intent of a speaker. it is necessary to itedtehend the 
language and the modes and styles of its speakers. The texts were revealed in the language 
of the Arabs prevailing in those days, employing their linguistic and literary usages, modes of 
address, similes and syntactical forms. dsitii , 


The sayings and deeds of the Holy Prophet (PBUH) were not recorded during his 
lifetime, The reason was that he had forbidden his Companions to write or record them, so 
that they might not be mixed up with the Quranic revelations. He said, “Do not write down my 
sayings. He who has quoted me in writing in other than Quran should delete what he had 
written. But you are free to quote me orally.” It was only in the third century Hijra that the work 
of compiling the. Hadiths of the Holy Prophet (PBUH) began. Many books of Hadiths were 
compiled, including the two Sahihs or authentic compilations. The first was compiled by Abu 
Abdullah Muhammad bin Ismail al-Bukhari (810-870), known as Sahih Bukhari and other by 
Abdul Husayn Muslim ‘al-Nishapuri (821-875) popularly known as Sahih Muslim. The work of 
compilation was undertaken with great care and effort. S. Mahmassani writes, “The two 
compilers travelled to many provinces in their search for traditions Npcamtag a 
meticulous in their investigation of the correctness of the narrators and the chain of authority. 


This earned their compilations the reputation of peak pe peso hal 
a ilers took such gr 
ee eee poche ie and spurious Ahadith had also got currency 


Sane fediitve was She to en he were related orally from one generation to the 


during the first’ two hundred years when nd authenticity of the traditions so 


- Vari Ived to test the accuracy 4 he tre is 
that to sit them Ton fee or fabricated hadiths. As Mahmassani writes, "They (the 


i itions and 
compilers or muhadassin) established rules for the sifting and apt of bets Lior ays 
afanged them according to the degree of their authenticity 


(900d), gharib (strange), etc. 


dith i d 
hi aye aes eh Books) 5 ee paar at lig: a 
byez, . he Kutub al-Sii "Fret formally grouped an 7 
5k Sunni Muslim scholars wer frst orioyed noar-uversl acceptance as part of the 
© lith ¢ 7 ince then, — 
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official canon of Sunni Islam. The two hadith compilations by Imam Bukhari 
Muslim, commonly referred to as al-Sahihain / the Two Sahihs as an ing; Po 
authenticity, contain approximately seven thousand ahadith altogether if repetition of hei 
counted, according to Ibn Hajar, The both great Hadith compilers are Called Bhs Fe ey 
Imam Bukhari is calied as the Amir al-Mumineen fil Hadith, Meikhign — 
| 
| 
i 
} 


Muhaddith and his Particulars Name of Hadith §— | No, oy |! 
Book Ahadith 


7,276 


Muhammad bin Ismail al-Bukhari (810-870), 
Born in Bukhara, Modern day Uzbekestan, died 
in Kartank, near Samarqand 


Muhammad bin Hajjaj Nishpuri (821-875), 
Born in Nishpur, Modern day Iran,died in * 
Nasarabad near Nishapur 


Abu Dawood Sulaiman bin Ash'ath al- 
Sijistani (817-889), 

Born in Pakistani Balochistan or Iranian 
Sagestan, died in Basra, Iraq: 


Jmi al-Sahih 
(Sahih Bukhari) 


Jimi al-Sahih 
(Sahih Muslim) 9,200 
.800 


Sunan Abu Dawud 


Sunan al-Sughra 
(Sunan Nisai) 
Sunan Ibn Majja 


Muhammad bin Isa al-Tirmidhi (824-892) 
Born and died in Termez, Modern day 
Uzbekistan 


Jami al-Tirmidhi 


Abu.'Abd al-Rahman al-Nasa'i (829-915), 
Born in Nasa, Present day Turkemanistan, 
died in Ramia/Palestine or Makkah/Saudi 
Arabia 


Aba ‘Abdillah Muhammad ibn Yazid Ibn 
Majah al-Qzvini (824-889), 
Born and died in Qazvin, Modern day Iran 


Al-Istibsar Shaykh Muhammad Tusi 
+ Divided into Usul al-Kafi, Furu al-Kafi and Rawdat al-Kafi. 


(  seethinos alu 
Ha rminology ( Qijasi ffs, . 
ifes the acceptability othe. Sayi ) is the body of termi 
e noe (hadith) attributed to the praO9Y i Islam which 
. : val terms distinguish b etween those hag thammad's family ml ty alenda 


50 ; : 
ibn Hajar al-Asqalani (1 372-1449) as: "kno ; 
die nara nd te narated ar setwrey’ Tepe 


minology used within hadith studies. 4 hac; p 
word, actions, or habits of the Prophet Muhammad fate various reports describing the 


ology of Hadith 
In Arabic, the noun hadith ( tui. ) meang * 
* as is tm, a 0 
oral js ‘ahadith (xl) Hadith also refers to the plese pperced Or "narrative". Its Arabic 


Definition of Hadith 
In Islamic terminology, accotding to Juan Cam f 
statements or actions of Prophet Muhammad (PBUH}, or pip falas wing soon of 
something said or done in his presence, though some sources like Khaled Abou El Fadl limit 
hadith to verbal reports, with the deeds of the Prophet Muhammad (PBUH) and reports | 
about his companions being part of the Sunnah not hadith, Classical hadith specialist !bn 
Hajar al-Asqalani says that the intended meaning of hadith in religious tradition is something 
attributed to the Prophet Muhammad (P8UH)but that is not found in the Quran 


Components of Hadith 
The two major aspects of a hadith are the text of the report (the matn), which 


contains the actual narrative, and the chain of narrators (the isnad), which documents the 
toute by which the report has been transmitted. 

The isnad was an effort to document that a hadith had actually come from the 
Prophet Muhammad (PBUH), and Muslim scholars from the eighth century until today have 


never ceased repeating the mantra "The isnad is part of the religion - if not for the isnad, 
ed." The isnad means literally ‘support’, and it 


whoever wanted could say whatever they wanted,” | on ; A 
is so named due to the reliance of the hadith specialists upon it in determining 
the authenticity or weakness of a hadith.The isnad consists of a chronological list of i 
narators, each mentioning the one from whom they heard the hadith, until mentioning 
originator of the matn along with the matn itself. : 

The first people to hear hadith were the companions we preayvac. hae Miers 
conveyed it to those after them. Then the generation following ~ Reaiaetien Prophet 
Conveying it to those after them and so on. So a companion spt teh say, ‘| heard the 
hoy phelps dat ed este cag ooenre say, ‘t heard a Companion 

et The one after him would then say, 
88, 'l heard the Prophet...“ and so On. 
wledge of Men’ but more 


Determinati Hadith: ee 

ion of Authenticity of Ha ing ‘Kno’ 

comma, ographical evaluation ( ded Pe) ee to a discipline of eam religious 
Monly understood as the Science 0 * hadithare evaluated. Its goal IS 
te which Of decir hadiths in establishing the ey 


Studies win 
_ 8 within hadith terminology in e 
Nguish authentic and reliable hadiths from une © sii, ay-njal is synonymous 

wn"? Narrators, using both historic and religOvS 7 ciscrediting and accrediling) — Ite 

What j ey yjarh Wa ale or suthenticity of the hadith depends 


-. comm d fo as are’ 

tities only referre th narrators. 

the and declared acceptance of degree among them. 
Fellability of its reporters, and the 
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Classifications of Hadith 


=| 


A number of classifications of hadith have been made. Five of these Clasgig, j 
are & showni in the figure below, and are briefly described subsequently, Cations 


1. According to the reference to a particular authority 

2. According to the links of isnad - interrupted or uninterrupted 

3. According to the number of reporters involved in each stage of isnag 
4, According to the nature of the text and isnad 

5. According to the reliability and memory of the reporters 


Classifications of Hadiths 
Celt Ole lt 
The Reference Number of 4 Reliability 
to a Particular © reporters 5) and memory 
4} an! oy stage of Isnad 


Mutawatir - consecutive 
=e ree 
; Hasan - good > 
Ahad - isolated 2 
Da’ if - weak 
7 po ~— 


Maudu’ - fabricated, 
forged Ey 


Qudsi - Sacred si 
Marfu - Elevated ¢ dy 
Mauquf - Stopped 3 3» 
Magts - Severed ¢ sais 


Nature of the text 
and Isnad 


Musnad - supported AW 
Mursal - hurried Jw» 
Muttasil - continuous)... 
Mungati- broken gai» 
Mu’dal - perplexing jaw 
Mu'allag - hanging jiu 


] 


ee 


tration 
1 econ A Terence to @ particular auth rity mac Governance in ialam 473 
10} 


"Four types of hadith can be iq entified 


Types of | Autho 

Hadith 

qed Allah 4 revelation from 
Q 


Allah; 
the Prophet an; relayed with the 

uran (PBUH); divine message worde of 
Prophet than 
(PBUH) 


Marfu 
(Elevated) 


mandated. A second view, held by Dawud al-Zahiri, 
Ibn Hazm and others — and, reportedly, the position 
of Malik ibn Anas is that hadith ahad achieves 
certain knowledge as well. According to !bn Hazm, 
“the narration conveyed by a single, upright narrator 
conveying from another of a similar description until 
reaching the Prophet Muhammad (PBUH) mandates 
both knowledge and action.” 


According to tbn al-Salah, “Mawqut refers to a 
narration attributed to @ companion, whether a 
statement of that companion, an action or 


otherwise.” 


Mauquf 
(Stopped) 
Ibn al-Salah defined maqtu’ as 4 narration 


or attributed to 4 Tabei (a successor of one a heen 

Maqtu Muhammad's _ companions), whether. 2 

(Severed statement of that successor, an ° otherwise, 
In spite of the linguistic similarity, 


from mungati’. 
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2. According to the links of isnad: 
Seven categories can be identified. 


A hadith which a. scholar of hadith reports 
shaikh whom he has apparently heard hadith from tig 
age conducive to that, and likewise each shaikh pt 2" 
heard from his shaikh until the isnad re var 
known Companion, and then the Prophe 


Muttasil refers to a continuous chain of Narration 
which each narrator has heard that narration from . 
teacher and reaches to the companion or successor * 


(Continuous) 


if the narrator between the Successor and the Prophet 
Muhammad (PBUH) is omitted from a given isnag 
the hadith is mursal, e.g., when a Successor says, “The 
Prophet (PBUH) said ...” 


A hadith described 2s mungafi' is one in which the 
chain of people reporting the hadith (the isnad) is 
disconnected at any point. The isndd of a hadith that 
appears to be muttasil but one of the reporters is known 
to have never heard hadith from his immediate authority, 
even though they lived at the same time, is mungati’. \tis 
also applied when someone says "A man told me...”. 


Mu’ adal A hadith whose reporter omits two or more consecutive 
(Perplexing) reporters in the isnad. 


Mu‘allaq refers to the omission of one or more narrators. 
It also refers to the omission of the entire isnad, ter 
example, (an author) saying only: "The Prophet sai¢.. In 
addition, this includes the omission of the isnad 
for the companion, or the companion and 

together. 


It is that hadith, in two different narrations of which the 
names of narrators have been changed. 


Mungati 
(Broken) 


Mu‘allaq 
(Hanging) 


- Maqlib 
(Varying) 


— 


Wisi SS ae, 
= ni 
4, according to the number of reporte stration and Gove, 
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categories of hadit : ts in 
Two h can be identified: Volved in each haneats 
snad 


Mutawatir 
(consective) 


The second cate 
classified as pie Sa 


Ahaad 
(Isolated) 


led ir Hadith 
Classifications also relating to 
or chains of narration: 


Mash'hur A Hadi 
(Famous) adith reported by more than two reporters. = 


Aziz An ‘aziz hadith is any hadith co 
gaara Crk nveyed by tw 
(Rare) point in its isnad (chain of ‘area ERD NES a 


the number of narrators in the chain 


-A gharib hadithis one conveyed by only one narrator. A+ 
Tirmidhi's understanding of a gharib hadith, concurs to a certain 
extent with that of the other traditionists. According to him 
a hadith may be classified as gharib for one of the following three 
reasons: 

“ Firstly, a hadith may be classified as gharib since it ts 


narrated from one chain only. 
“ Secondly, a tradition can be classified as gharib due to 
the text, though it will be considered a 


an addition in 
sound tradition, if that addition 's reported by a reliable 
— eclared gharib since it is 


~ Thirdly, 4 tradition may be d 
narrated through various cha 
having within one of its chains an 2 


iris of transmitters 
ddition in the isnad. 
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4. According to the nature of the text and isnad 


According to Ibn Hajar, Munkar is a hadith which jg 
a weak narrator, and whose narration goes agai rePOtted by 
authentic hadith. INSt anothe, 


Mudraj An addition by a reporter to the text of 
2 | (Interpolated) | narrated. the hadith being 


According to Ibn Kathir, if reporters disagree a 
Muditarib | Shaikh, or about some other points inthe iansde or the tear 
(Shaky) ~such a way that none of the opinions can be preferred fn in 
others, and thus there is irreconcilable uncertainty. = 
a hadith is called mugltarib. * Sich 


5. According to the reliability and memory of the reporters 
This provides the final verdict on a hadith - four categories can be identified: 


eset Description 


A Sahih hadith is one that is transmitted through an unbroken | 
chain of narrators all of whom are of sound character ang 
memory. Such a hadith should not clash with a more relable 
report and must not suffer from any other hidden defect. 

Sahth is best translated as “authentic”. |bn Hajar defines a hadith 
that is sahth lidhatihi- “sahth in and of itself'— as a singular 
narration (ahaad} conveyed by a trustworthy, completely 
competent person, either in his ability to memorize or to preserve 
what he wrote, with a muttasil ("connected") isndd (“chain of 
narration") that contains neither a serious concealed flaw (‘illah) 
nor irregularity (shddhdh). He then defines a hadith that is sabih 
lighainhi-— "sahih due to external factors"- as a hadith “with 
something, such as numerous chains of narration, strengthening 


Sahih . 
rae itions indi conditions to be 
Authentic) Ibn Hajar’s definitions indicate that there are five 


met for a particular hadith to be considered sahih: _ be 
1. Each narrator in thechain of narration must 
trustworthy; ‘ abilly 
2. Each narrator must be reliable in his Hd 
to preserve that narration, be it in his ability to memo 
to the extent that he can recall it as he heard It, 0" 
he has written it as he heard it and has pres® 
written document unchanged, as itis at 
3. The isnaid must be connected (muttasil) insofar to have 
least possible for each narrator in the chain 
received the hadith from a predecessor, sila (hidden 
4. The hadith, including its isnad, is free of t that (W? 
detrimental flaw or flaws, e.g, the establishmen 


mM 
Clash with a 
her hidden defect 


escribe hadith whose authen! 
ticity is not as 
(religious) evidence. Of Salih hadith, but sufficient for use as 


| corroborating f 

Mumerous chains of narration. He seri oak . to 
comparable to a sahih hadith in its religious authority. A hasan 
hadith may rise to the level of being sahih if it is supported by 
numerous isnéd (chains of narration); in this case 
that hadith would be hasan lithatihi ("hasan in and of itself") but, 
once coupled with other supporting chains, becomes sahih 
ligharihi ("sahih due to external factors"). 


Dai - which cannot gain the status of hasan because it lacks one 
or more elements of a hasan hadith. (For example, if the narrator 


Daf is the catego 
described the cause Of 
“either due to discontinuity 


ome criticism of a narrator. j 
psi of a narrator occurring at different positions within 


the isnad and is referred to using specific terminology accordingly 
as discussed below. 


Mawd0' - yore an 
Muhammad (P bi sa 
A hadith that is io’ is one determ 
cannot be a jot 

i text of which co a 
hop ‘sayings, or its reporters include a liar 


of the 
> SECONDARY SOURCES: : and unchangeable sources Bde 
ave considered immutable a, iitihad, 
eee we) 9 om agate aes quran and Sunnah. 
Law. We shall now consider th the two primary SOU 


8. Infact they are methods of interpreting 
——— tit 
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i,  %JMA: (PCS BALOCHISTAN 2016 / Compulsory) ia i 


> lima is thé third source of Islamic jurisprudence after the Quran and the Su 
Prophet (PBUH). It is defined as the agreement among the jurists Of an age on pe fh, 
lima means the general agreement or consensus among the Muslim communi egal rye 
matter affecting the Muslims in the light of the Quran and Sunnah. It is one of the = ut any 
the figh or Islamic jurisprudence. For instance, the institution of the khilafat (caliph 8 ae | 
ihe result of the consensus or jjma of the early Muslims soon after the death Ale) Won 
Prophet (PBUH). The jurists in question might be Companions of the Prophet or Mhigh Hob 
to some later period. The authority of ima is based on a saying of the Prope 


1 
community will never agree upon an error’. ‘Community’ here refers to the religious My 
of the umma. /jma is an independent legal foundation that determines ana estabign 
agreed upon legal rule. This means that acting upon jjma does not require explicit tere 
evidence from the Quran and the Sunna. Had it been so, the evidence would be the Cel 
the Sunna and not jjma. In practice, however, the consenting jurists rely upon ¢ Urano 
known to them, from the sources of the Sharia idence, 


As a matter of fact, issues based solely on the authority of jima are ye 
Historically, after the caliphate of Umar bin al-Khattb (583-634), the Companions dispersed 
throughout the Muslim world, and there gathered around them many scholars and jurists (the 
Successors, al-Tabiun) in distant lands. It was, therefore, impossible to bring everyone: 
together for legal deliberations, Had this indeed been possible, jima would have been a very 
fertile source of islamic jurisprudence. 

(Note: For detailed discourse on /jma, kindly refer to penultimate section of the last chapter 
of this book) 
ii QIYAS: (PCS BALOCHISTAN 2016/ Compulsory) 

The Quran and the Sunna constitute the fundamental sources of Islamic law, whose 
primary aim is the protection of the life, faith, family, property and intellect of every person. In 
their reasoning and rulings throughout history, the paramount goal of Muslim jurists has been 
fo ensure that Islamic law remains faithful to these two main sources as well as responsive fo 
these objectives. Consequently, Muslim jurists have been continuously seeking solutions for 
contemporary problems within the framework of these texts, remaining concerned with the 


needs of public welfare. 


Scholars can derive legal rulings without any difficulty where A 
Sunna is explicitly clear. But when the texts are not quite explicit in their rulings, itis 
have different interpretations of these texts. When scholars arrive at a unanimous 
interpretation of such texts, their agreement develops into jjma or consensus. This a 
treats what is essentially the phenomenon of disagreement rather than agreement 
explains the method of legal reasoning which was developed by Muslim jurists to f° 
these differences by referring them, in a methodical fashion, to the fundamental sources. 


the text of the Quran oF 
natural to 


Origin of Qiyas in Quran . st Muslin 
This method of reasoning, called qiyas, has its origins, according to mo 


legal theorists, in the following Quranic verse: 


Se 


ane 


believe, obey God 

“9 you who od and obey Hig 

ureelves a ontian oa ority: then if ae ‘di wa from among 
rents the Last Day Thi "t to God and Hig Messenger if yo ee 
i * #08 18 the best course and be ee 
and” tter as regarda the final 


(an-Nisaa 4: 59) 


quran @ seighh 

“muted Cases where no explicit ruling was available } 

one cases that qiyas, a method of legal reasoning on the ton similaty was developed 
. [) J 


weanings of “alge 
Literally, glyas Means comparison, measure: i 
rah (1898-1974), a modern Mustim jurist has pill b ie ond ore e vce 
aiyas is the explication of the ruling In @ Case where there is no explicit legal ral Dihewn 
nding it to a case whose ruling is explicitly given in the Quran or the Sone : This 
echnical definition is simpler and more refined than most classical definitions. In fact, 
dessical definitions vary greatly in their choice of words because the authors of these 
definitions differ in their theological views. 


An analytical survey of the classical definitions reveals two main thrusts, theological 
and juristic. Theological definitions generally tend fo reflect theological views on causality and 
epistemology. They view giyas from the perspective of formal lagic, and hence construct it in 
a sylogistic form, Consequently, these definitions appear to concentrate on the question of 
whether giyas is a process of reasoning, a source, or evidence in itself. 


Theologically oriented jurists differ in phrasing their definitions. In Muslim theology, 
e Mutazila, the Ashaira and the 


thes main schools prevailed in the classical period: th 
Waturidiyya. These schools disagreed with each other on the question whether conclusions 
terived by recourse to qiyas were binding. The Mutazila, for instance, believed that human 
feason could legitimately determine the legal value of human acts. They therefore goes 
QWs as a source, and used terms such as ‘proving’ (ithbaf), ‘establishing’ (Whnct ) eh 
attaining’ (tahsit ). According to them, a legal ruling in a given case eacaee ws pays 
he cause between the two cases was common. Ashari jurists — Ms woe 
Predication’ (ham) or ‘accordance’ for the process of qiyas reasoning a to "grows! of 
tat only God was the lawgiver. It was not the function of poole Bacaotte pt 
*slabish’ laws. Maturidi jurists further clarified this position by calling srg only exposes the 
OF “ilustration’ of the a rule, because the omc = gaia 9 

. ‘ y; r pea ‘ low a 6 

9; neither can it establish itself, nor does it fo the Shafei and Hanbali generally 


A a ah follow the Maturidiyya. The juristic 

d Maliki jurists, treat giyas as a — ye 

sion’ (tadiya) OF ‘equation’ (tas se 
me nai source to the given case on the 


d ces Ne 
dae Bias as ‘the extension of @ Hartt Sean the basis of language alone’ 
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Not only do juristic definitions not operate within a theological frame o ™ 


they also are not restricted to syllogistic logic. According to juristic definitions wee, 
cause is not known by the common middle term indicated by the sequence of 

other words, the common cause cannot be known through syllogisms alone. It i In 
discovered by comparing each case in question with its precedent(s) on the s Father 
similarity. basis 


The giyas of the jurists was distinguished from the qiyas of logic quite early ; 
formative period of Islamic legal theory. Philosopher-jurist Abu Hamid al-Ghazajj jn. 
1111) and theologian-jurisconsult Taqiyy al-Din ibn Taymiyya (1263-4327) (1053, 
distinction and, therefore, attempted to make the qiyas of jurists compatible with the oj tig 
logic. It will be later explained how al-Ghazali made this distinction, and how he inte of 
the subsequent definitions. = 


The term giyas is not used in the Quran. However, as discussed above, jurists a 
that the idea of giyas comes from the Quran. First, several verses urge the use of human 
reason to understand divine laws. For example: 

- eal AIG lyin 


“So learn a lesson, O ye who have eyes” (al-Hashr 59;2) 
< ——— ah oaks fee st ont 
: — G slid 9 3d UY Ocall alg 
“Thus We display the revelations for people who have sense” (ar-Rum 30:28) 
- Yghiial GB aie al Sigal 3 sists si 
“Will they not meditate on the Quran, or-are there locks on their hearts?” 
(al-Mulk 67:24) 


Second, the underlying reasons for, and objectives of, a large number of injunctions 
in the Quran have been specifically indicated. For example, the reason for ordaining 
tayammum (ablution by sand) has been explained as follows: ‘God does not want to place a 
burden on you' (al-Maidah 5:6). 


ge 


Sree sat 


“O you who believe! when you rise up to prayer, wash your faces and your 
hands as far as the elbows, and wipe your heads and your feet to the ankles; 
and if you are under an obligation to perform a total ablution, then w48 
(yourselves) and if you are sick or on a journey, or one of you come from the 
privy, or you have touched the women, and you cannot find water, betake 
yourselves to pure earth and wipe your faces and your hands therewith, 

does not desire to put on you any difficulty, but He wishes to purify you 


that He may complete His favor on you, so that you may be grateful.” 
‘ ‘4 . *(al-Maidah 5: 6) 


—————tt™ 


Sen 2A to 8 
© for you in retallations in case of homicide 
rrid, the Quran itself also employs the sihcs On" (al-Bagarah 2179) and 


ts: analog) 
quer logical reasoning in siibatilie 


le OR ~T-st] 7 a  W6 aas + 
By Soe ON WL Gua 


iu? 


itis known from hadith literature that the Prophet M 

: uh 
of reasoning by analogy. For instance, snieone asked tne Prohe (oun inane 
he should perform the pilgrimage to Makkah on his father’s behalf. The Prophet ied by 
recourse to the analogy of debt since a son was obj , weed 


’ a iged to pay his 
aso obliged to perform the hajj on his father’s behalf if it bicarns ‘is nisune? si ag 


it appears that this method of reasoning was quite common in the Prophet's time. 
The hadith and the biographical literature refer to Muadh ibn Jabal (603-639) and Abu Musa 
gashari (d. 37/657), the Companions of the Prophet, as evidence for this. When the 
Prophet asked Muadh how he would judge a case when no direct injunction was available in 
fe Qum and the Sunna, he replied, '! wil/ use my own judgment (ajtahidu bi-rayi).’ in the 
apistle about the administration of justice which Caliph .Umar ibn al-Khattab (579-644) 
aidressed to Abu Musa al-Ashari, the caliph urged him to have recourse to giyas as a 
method of reasoning by comparison and similarity. Significantly, the caliph not only 
subscribed to the concept of giyas, but also used that term. 


Ibn Abd al-Barr (978-1071), Ibn al-Qayyim (1292-1350) and Ibn Khaldun enya? 
{406) maintain that both terms (giyas and raye) were synonymous and the employment 0 
tis method was quite common in the time of the Companions. 


With Abu Hanifa (699-767) and his disciples, raye was refined . mh an extent that 
became synonymous with, and was eventually replaced by, the term qiyas. 


é' ic in his al- 
Al-Ghazali was the first jurist to include a detailed SO eS nein 
Mustafa fi min itm al-usul, his fundamental work on the princip making logic part of the 
'Shazali influenced not only Shafei but also Hanafi Ls ty definitions, conception and 
Ciples of Islamic jurisprudence, usul al-fiqh, thus shaping of qivas m oved closer to the 
trae of vas of later jurists. Consequerty. the detention to the detailed analysis of he 
ss oF ee patoclory Ge pega es Ay of determining illa (reason/cause) in the 
rk of theology and syllogistic logic. ; following well-known 
iustrated with the fouc : 
temps? syllogistic formulation of sys car rspruence Khamr (wine) is specifically 


i Pipe f rted to have decla all 
ings the books on the principles © The Prophet is repo! t is forbidden.” To 
btten in the Quran (al-Maidah 5: a ig khamr and every ne d whether is 


tee 8 unlawful, saying, “Every into le, first it must be invest 


ther a certain beverage 'S permissib 
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intoxicating. If so, the judgment is formulated in the following syllogistic form: “aN 


1, Since every intoxicant is forbidden 
2. and beverage B is an intoxicant 
3. Hence beverage B is forbidden. 

In this formulation, the conclusion (3) necessarily follows from the 
propositions. In this example the first proposition (1) is called as/, or the Origin ty 
predicate in this sentence (‘forbidden’) is called hukm (a ruling, or judgment). The let 
beverage B is unknown, or is in question. It is called far (branch or subdivision) Position 
subjected to the judgment of the case, called as/, The cause found to be common ute 
cases (in other words, intoxication) is called illa (cause or reason). The giyas reagye 
thus come to be formulated in three steps with a structure of four components ae oi? hes 
As! (original text ) 

Hukm (ruling, judgment 
Far (branch, a given case) 
4. Iilah (Ratio Decedendi) 


eno 


As! (original text) 
A majority of jurists maintain that the original text refers only to the Quran, the Sunna, 


or consensus (jma). Since the consensus of the community is also based, directly ¢ 
indirectly, on the Quran and the Sunna, it also constitutes an authentic source. Jurists hoy 
that the premises for legal reasoning must be certain and authentic, and that only the three 

sources mentioned above fulfil these criteria. | 


Generally jurists do not allow a ruling established by qiyas to become a source fr — 
further giyas. The Maliki Ibn Rushd (d. 520/1126), jurist and imam of the Great Mosque of 
Cordoba — and the grandfather of the philosopher, scientist and theologian Ibn Rushd, known 
in the West as Averroés (1126-1198) — argued however that a given case, once decided by 
giyas, becomes a precedent by itself because it is no longer a far whose ruling is unknown. 
He advises jurists to look for a comparable precedent decided by giyas when they do not find 
a precedent in the Quran and the Sunna. Jurists must exercise further giyas on its basis. He 
argues that all sciences have developed in this manner. Rational sciences, for instance, sit 
with evident knowledge and derive information from it. The information thus derived becomes 
a basis for further deductions. These deductions are valid because in their turn they 2 
based on evident knowledge. Similarly, the traditional sciences are originally based on the 
Quran, the Sunna and ijma. They develop further on the basis of giyas from these sources 
Therefore, further rulings may be derived from qiyas because giyas is based on anes 
sources. Ibn Rushd’s position actually refers to the practice of jurists in the Hanafi and Ma 
schools who first derived general rules on the basis of induction (istiqra) of the Sores 
among which the consensus of a particular school of law was prominent. They then ial 
the method of giyas to these principles so as to deduce rules in regard to specific 


questions. 


Hukm (ruling, judgment case # 

R Hukm means a ruling in the authoritative texts which could apply to 4 giver ures 
both are found similar when their common cause is compared. Rulings in the pee acts 
cover a wide range of subjects. Jurists are concerned only with those relating 10 are 
and which can be understood by human reason, Rulings relating to faith and mae They 
humanly incomprehensible such as eschatological and ritual matters are not extend 


Public 
iled taabbuddi (ma Administra 
ye 08 tters relateg Mon and Governance in 


e cond is derived : 
ie cannot ot N qiyas oe which a Morship 
with reference to particular 4°, °° further ntly contr ect to giyas. 
mad nce is the exemption aliowen Persons cannot’ as. Similarly, ary t the Quran, the 
insta! tti marriage with io the Prophet asa basis for are 
of permitting "tn Only Up to fo Muhamm qlvas. One 
retain more than four wives ur (ian = (PBUH) f ed ae 
(easons; it cannot serve as the basis intl the Pr, N-Nisa 4:3). Since Petco tule 


(branch, a given case) 
re Fk a ie 2 BOM ae 
<d a because no giyas is, anion: Nn which no Seer nan is avai alification 

iiable. Second, the reason 4 lin matters already decided one oe, orginal 
available. peed Or the cause which constity ded when a clear text is 
mrecedent must exist in the given case. Por insie tes the basis of the ruling in the 
intoxicating cannot be considered a far when consideri hei nee iat f 

toxicant drinks. 
lah (Ratio Decedendi) ™ 


lila is the reason or cause that constitu have 
* a, i t i ; 
defined it as “feature of the ruling of law which apt spel Pd sir 
ruling. This definition is not generally accepted by the Maliki. Ibn Taymiyya sat rae 
Qayyim also disagree with this definition. Other scholars, however have Gerard adopted it 


As a consequence of these differences, the notion of i 
ithas been distinguished from another similar term, dine saan hehe ee 
hikma of an injunction is broader than its il/a because it refers to the objective of law or the 
intent of the lawgiver. For instance, Islamic law allows the right of pre-emption to a neighbour. 
The hikma of this law is to prevent the harm that a stranger may cause to neighbours by 
purchasing a property in their neighbourhood. The il/a that can prove the right of pre-emption, 
however, is the common neighbourhood arising in the case of an immovable property. 


Unlike hikma, the illa is specified. Summarizing the views of jurists over the centuries, 
Abu Zahra finds the following five criteria essential for determining an illa. 
* It must be objective and obvious, not subjective and hidden; Se 
*  {tmust be consistent and persisting. It should not vary = ane to person 
situation to situation. It must be repeatable in eieniiar co Ss 7 
* The reason must be extendible. It must not be restricted to a specified case, 


text: 
e It should not be contrary to a revealed text; re 
| * There must be affinity between the rule laid down in the texts and the 


connection between the two must be rationally comprehensible. 
nguage of the figah 


| ik THAD: in the technical la 
Literally ijtihad means striving Of sea egos Ce of the Quran and the Sunnah of the 
| aid Shariah, it means the striving to inlerprelS TT “new conditions of the Mutt and 
| Holy Pro neh PBUH) in order to adopt them he nad mugaiyyid. itinad mutiag is eke 
SOciety it Y kinds: jjtinad mutiag se ndent of the opinions and judgments ¢ 
Sclely, litinad is of two kinds: ithe ooh is dependent 9! ee oration 1 
interpretation of the Quiver edents. in iehad mugayy, the Scere Rein o 

Wihin the eo opinions of the rounding fugaha. When . 
Ne muytinia, it is known as fai. ‘ 


— NS  —@<«<“i Sere, 
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Importance of |jtihad: 


In our brief survey of the evolution of the Shariah above, we hay, 


rfected © saiq 
by the great fuqaha from about the ninth to twelfth centuries A.D jt it 

esior further ang te doctrine of taqlid, Taglid means to follow the ven bn 
great jurists of the past as the unchallengeable legal authority. It was then declared’. OF thy 
"doors of the ijtihad are closed" and therefore further interpretation of the Quran Bt that th, 
was not permissible. The result was that the Sharlah remained static for about Sight nt 
years. But from the middle of the eighteenth century the doctrine of taglid UNidreg 
questioned first by Shah Wali Ullah in the post-Mughal India and more so in Ottoman” 10 bg 
from the end of the nineteenth century and lastly in Egypt in the beginning of the te 
century, and in other Arab lands by Muhammad Abduh (1849-1905), Rashid Rize tia, 
1935) and others and by Sir Syed Ahmad Khan (1817-1898) in British ingjg dy (ts 
second half of the nineteenth century. Now it is increasingly felt that the doors ote 


should be reopened, But the question is: how? 


Two Schools of Mujtahideen: 

There are two schools of mujtahideen or interpretations: one of them favours j 
mugaiyyid or limited ijtihad and the other favours jjtihad mutlag or independent inte hed 
not bound by the opinions of the earlier mujtahideen, especially of the Middle Ages. jt jg the 
second school of jjtihad mutlag which asserts that the doors of ijtihad are open 
innovations in the Islamic law are possible. Provided one remains with the injunctions and 
ahkam of the Quran and Sunnah. This school asserts that ijtihad has become important in the 
modem times due to the needs of the present time, such' as economic, social and Political, 
changes in order that the Muslim community may become a powerful force in the modem 
times, 


Shah Wali Ullah (1703-1762) was the first Muslim thinker to propound a theory of 
cautious exercise of ijtihad. He was deeply perturbed by the decline of the Mughal Rule and 
by the threat to the Indian Muslims by the rise of the Marhatta power and was deeply touched 
by the social, economic, political and military plight of the Muslims of his times. Though he 
remained within the limits of Muslim figh or jurisprudence, he yet asserted the need to apply 
the principle of mas/aha or public good to the problems confronting the Muslim community. 
Accordingly he favored individual judgment or Rai’ but within narrowly circumscribed |jprad. 
Consequently, he appealed to the prophetic tradition (hadith) instead of to following the 
opinions of the earlier jurists on basis of the doctrine of taqlid. He thus advocated fo 
reopening of doors of ijtihad. 

ijtihad 


Allama Iqbal (1877-1938), the greatest thinkers of modern Islam, asserts that the 
can be undertaken not only by an individual jurist but also by an assembly. Emphasizing by 
dynamism and flexibility of Islam he defended the assumption of the Caliphate (khilafat) 
the Grand National Assembly of modern Turkey as ijtihad. He sald: 


"Let us now see how the Grand National Assembly (GNA) has exercised et 
power of ijtinad in regard to the institution of the Caliphate. According to Sunn 
Law the appointment of an Imam or Khalifa is absolutely indispensable. fe 
question that arises in this connection is that the Caliphate or imamate on 
vested in a single person? Turkey's jjtihad is that according to the spirit of 

the Caliphate or Imamate can be vested in a body of persons, an @ dl 
Assembly. Personally, | believe the Turkish view is perfectly sound. It is h@ only 
necessary to argue this point. The republican form of government is no! Pr, 
thoroughly consistent with the spirit of Islam, but has also become @ " 
in view of the new forces that are set free in the world of Islam.” 


sentation of the scholars 


i 

| ‘The transfer of the power of jitivaq fin ih 
only possible form jima can tate we toa Muslin legen” the cua 
modem time. * Assembly is the 


and lores : ne 
administrative and institution aditional figh, T, 

paris of the - tional parts of the Shari ; They constitute such 

yusims to work out = scooters with demands of is whose details are left to the 
ject, of course, ’ @ limits prescribed by the Shariah Th which they live 

ne ‘and in every county pres they can always fulfil the pepe tel n i 

» provi society 
every 200 = Provided, of course, that the entire Islamic scheme of life . 


; For detailed discourse on /jtihad, kindl 
ee Y refer to final section of the last chapter of this 
c. TERTIARY SOURCES OF SHARIAH 


i, ISTIHSAN:(Juristic Preference upheld By Hanfi and Maliki Scools 
istihsan means juristic preference i.e. the application of discretion =o opinion 
preferring one of the two possibilities which make for greaterpublic good. 


Istinsan signifies jurists’ preference for their legal opinion over the conclusion derived 
fom giyas. For instance, in case of a dispute between the customer and the vendor 
concerning the price of a commodity before the transfer of that commodity, the case is 
decided by establishing an analogy with the law given in the textual sources: the burden of 
proof is on the plaintiff, failing which the defendant is required to take an oath. The regular 
analogy demands that, in this particular case, the plaintiff is the vendor because he is 
daiming an amount in excess of what the customer agrees to. Thus, the analogy demands 
that the vendor must produce the evidence supporting the contention, and only if he fails 
should the customer be asked to take an oath. On the contrary, istihsan was na domed to 
demand that both should take an oath simply because both are denying each other's a 
and hence both are defendants. This istihsan also operates if the — sors price o* 
after the transfer of goods, but in that case the application of istinsan sian 


Sale; it cannot be extended to other contracts. 
and not by other schools of 


Maliki 
Istihsan is allowed only by the Hanafi and 1 arding the signification of 
lew. However. there i i among these schools regarding 
' is a subtle difference reg iyas and define it as 
tion from the (eg is preferred to the 


he term. The Hanafi treat istinsan an exce a 
tiie between ran alternate anslogie®, pisos Paperticigh ob is why the Hanafi call 
When a jurist ends harm in abandon when 
Sthsan aiyas khaft Passe qiyas). The Hanafi also Bor "aot According to the method of 
"tial sources. For instance, eating or drinking term with deliberately eating 
wring by qiyas, eating or drinking by mistake bing 
by king, The texts, however, clarify that eae giyas is ee 
had’ Hanafi, therefore, argue that In We Cry, an explicit hacth inet ® 
supersed istake. 


“bee the fast when they have eaten or drunk PY 


stan . 


Abu Zahra gives another example to illustrate the point. According ‘i 
laughing loudly during sa/at (ritual prayer) terminates not only the salat byt Pri Hang 
(ablution). Apparently qiyas demands that the wudu should not terminate beca the 
out loud cannot be compared with any of the reasons ascribed for its terminas-®* big 
case, the Hanafi have disregarded giyas on account of ahadith according tp But: 
Prophet (PBUH) asked someone to repeat his wudu and salat after he hag icy 
while he was praying. lughed bag 
The Maliki, on the other hand, treat istihsan as judgment on the basis 
consideration for a specific common good in relation to the universal application ofa 
instance, Islamic law admits the witness of only truthful and honest persons, By ‘ Gives, 
allow witness to be given by persons who do not fully meet this condition for the 2 
maintaining law and order in localities where truthful and honest witnesses ara not Sate oy 
This would be called istihsan by the Maliki. Waite 


Al-Shafei strongly rejected istihsan because he considered it to be no MOFe thay 
pursuit of desire. Legal rulings, in his view, may only be derived from the textuay he 
by deduction from them. /stihsan, he contends, does neither. SOU Rg oy 


ii, ISTISLAH & MASALEH MURSALAH: (taking public good into account Upheg 
By Malki and Hanbli Scools) 


Istislah means decision which will serve the public good even though such 
decision is not mentioned in the Quran or Sunnah, : 


Istisiah is a method of legal reasoning where a case is decided on the basis of the 
common good, but only where no specific text is available to support it It is also cates 
masiaha mursala (public interest not explicitly supported by textual sources). This methods 
quite conspcuously used by the Maliki. 

The Maliki prescribe three conditions for the use of this method of legal reasoning 
First, the common good which is considered an independent source of law must be in accor 
with the objectives of the Sharia. Second, it must be rationally comprehensible. Third, it mst 
prevent an imminent harm. 


However, jurists from the various schools disagree regarding the validity of tis 
source. The Maliki and Hanbali recognize istislah as a source independent from the method 
of qiyas because it fulfils the objectives of the law. For instance, the legitimacy of appointing 
someone less qualified in the presence of a better person was allowed on the ground that be 
rejection of the former would create chaos and corruption. Malik justified Umar ibn Abd s 
Aziz's (682-720) appointment of Yazid ibn Abd al-Malik (687-724) as his successor — 
if he appointed a person who was better and more pious, Yazid could still oppose yore 
thus give rise to rebellion and chaos, Yazid's appointment was, therefore, on ron 
The Hanafi and Shafei do not recognize the validity of istislah at all. They recognize 
within the framework of giyas, 


iil.  /STISHAB (presumption that earlier laws exist until the contrary is os of 
Ibn al-Qayyim defined istishab as the continuity of permission oF prone 

certain ruling as established unless and until there is evidence to the contrary. No alion. Ths 
required for the continuity of the ruling, but evidence is necessary for its di itigat 
principle may be compared with stare decisis, the principle by which points 1 ramad st 
determined according to precedent. The prominent Yemeni scholar and jurist Mo" he sno 
Shawkani (1759-1839) explains that when a mufti is required to give an opinat 
refer to the Quran, the Sunna, jjma or qiyas. If the mufti finds no ruling on 4 P2 that 5 on 
he should judge in favour of its current position, whether positive or negative ~ 


——"seary 


Public Adminis 
tration and & 
of the position of that ruling if there overnance in isiam 
on ohibition, he should presun ; IS NO evidence for change “a 


its i me its issi 
pei its prohibition. Permission. if permission is doubt phn 
nave described four types of Istishap. . 
b al-baraa al-asii 
: jstisha ya. It is Presumed 
thus, we assume the continuity of Permis: that all things are , 
t sibil Permitted in principie; 
instance, @ aparp will be considered free aa in F'@ Certain thing on this basis pas 
has committed an offence; Nnocent unless it is Proven that he 


for the payment is established: 


» Istishab al-Hukm. Once the legal 
continue to be so until the contrary is stared of 9 certain matter is decided, it wil 


» Istishab al-wasf. If a person or a thing is described by a certain qualification, it will 
, it wil 


continue to be so until the contrary is ; jua 
continue to be presumed alive until the peal wou a missing person will 


Jurists generally accept the validity of the first th ; , 

"toe 10 agement among them stoi he last pe, The Neh neti cera 
defense but not as a proof. The Shafei and Hanbali, on the other hand, employ it in both 

situations. 
y, /STIDLAL (inference) 

Shafi accepted cases in which he had to be more flexible with the application of 
Qisas. Similar to Abu Hanifa and Malik, he developed a tertiary source of legislation. The 
Shafli school adopted istidla/ or inference, a process of seeking guidance from the source. 
inference allowed the jurists to avoid strict analogy in a case where no clear precedent could 
be found. In this case, public interest was distinguished as a basis for legislation. 


Musiim scholars divided inference into three types. The first is the expression of the 
connection existing between one proposition and another without any specific effective 
cause, Next, inference could mean presumption that a state of things, which is not proved to 
have ceased, still continues. The final type of inference is the authority as to the revealed 


ws previous to Islam. 
\.  URF(customs / indigenous practices recognized by the Hanafi and Maliki 
Schools) 

Urf - that is, custom or practice ~ is recognized by ibe erie in tet dealings 
dt'aw in addition to the textual sources. Urf is defined as Legale recognizes the validity of the 
each other and by which their social system works. The people will face hardship. 

in vogue in society at a given ti 


@Uthori he Hanafi and Maliki consider ur, 
tory ag a textual source. However, no uf can 
lo the Quran and the Sunna. anes 

| or local. A general custom isa pi sto 


A valid be either genera tis ina 
: mney A local custom is one Ot mmercial practices of 


recognized as legitimate: le, such 2s 
LOW or country im by a ae Pac on with the change oF disuse of a custom. 
ulings based 
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According to the Hanafi, often urf is more effective as a source of law than giya yas, ang 
supersedes it, provided the giyas in question is not based on an illa established by tn" he net 
and the Sunna.Modern Islamic law has to deal with complex problems such as bank 
elections, organ transplants, test-tube babies and genetic engineering. In dealing with these 
problems, there was either no clear precedent or the texts were not pervasive enough 
include the new specifics, so jurists had to stretch their imagination to find analogies in he 
cases. Urf is widely taken into consideration as source of law in Arab countries like het 
Syria, Libya, Morocco etc. 
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SALIENT FEATURES OF ADMINISTRATION 


UNDER PIOUS CALIPHATE (632-661) 


Outline: 
Introduction 
Caliph 
Shura 
Central Government and its Departments 
Secretaries/Ministers 
Provincial Administration and Districts 
Appointment Policy and Code of Conduct of Administrative Officials 
Judicial Administration 
Police 

. Financial Administration 

. Military Organization under Rashidun Caliphate 

12. Rasidun Caliphate: as Welfare State 

13. Social Security System 

14. Conclusion 


=~ 


introduction: 
The Rashidun Caliphate( al-Khilafa-al-Rashidah} was the caliphates established 


after the demise of the Prophet Muhammad (PBUH). It was ruled by the four 
successive caliphs (successors) of the Prophet (PBBUH) after his death in 632 CE (AH 11). 
These caliphs are collectively known as the Rashidun, or "Rightly Guided" caliphs ( uid 
G9h2l5ii al Khulafa'ur-Rashidon). 

The caliphate arose out of the death of the Prophet Muhammad (PBUH) in 632 CE 
when Abu Bakr al-Siddique (573-634), a close companion of Prophet (PBUH) from the Banu 
Taym clan, was elected the first Rashidun leader and began the conquest of the Arabian 
Peninsula. He ruled from 632 to his death in 634. Abu Bakr was succeeded by Umar ot 
Farouq (583-644), his appointed successor from the Banu Adi clan, who began the yrs 
of Persiaand Egypt leading to the defeat of the Sassanid Empire. Caliph Umar = 
assassinated in 644 and was succeeded by Uthman al-Ghani (579-656)of Banu wee 
who was elected by a six-persons committee constituted by Caliph Umar. Under eo 
Uthman began the conquest of Armenia, Fars and Khorasan. Caliph packs be 
assassinated in 656 and succeeded by Ali (600-661) from Banu Hashim, who presided 
the civil war known as the First Fitna (656-661). The war was primarily between shore 
supported Uthman's cousin and governor of the Levant Muawiyah, and those who supP Shia 
the caliph Ali. The civil war permanently consolidated the divide between Sunni ie net 
Muslims, with Shia Muslims believing Ali to be the first rightful caliph and ein 
Prophet (PBUH). A third faction in the war supported the govemor of Egypt Amr umayyad 
The war was decided in favour of the faction of Muawiyah, who established the 
Caliphate in 661 thus ending the Rashidun Caliphate. . 

reat Isiam® 


Hazrat Umar (R.A) succeeded Hazrat Abu Bakr (R.A) and built up @ 9 
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Public Adminis, 
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ristra 
aif ere clearly laid down. 


The third caliph, Usman bin Affan fol ; 
gvemment and administration, until he apc pil Apoyo the conduct of 
nd ors. Consequently state officials became independent and he ies his aids 
secame loose in the last years of his region. However he retained the policy of Peay 
athe state of officials on the occasion of Hajj every year, and redressed the ticeae et 


the people on the spot. 
Ali was the fourth Caliph. The unfortunate civil war among the Muslims took more of 


hs ime than he did government and administration. His letter to the Governor of Eaypt 
meflected his philosophy of administration, politics, justice, public service and so on. The letter 
teals with the duties and obligations of ruler and administration: their chief authorities and 
fesponsibilities; their relations with secretaries and subordinate staff; the distribution of work 
and duties among various branches of administration; their coordination of each other and 


cooperation with central government. The letter also advises against corruption, calls for 
fficiency and asks the Chief Governor to fight 


administrative probity, urges effectiveness and e 
pression among the officers, to curb the evils of profiteering, hoarding, and black 
marketeering. It discusses the principle of equitable distribution of wealth and opportunities, 
the upbringing of orphans; the maintenance of the si i crippled, and persons unfit for 

id the ruled. 


Wik; and rights and obligations of the rulers an 
he House of Islam) was 


sermon when he 
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492 


community consultation has been described as a form of "Islamic democracy", 


standard Arabian practice during the early Caliphates was for the prominent Men of the 
group, or tribe, to gather after a leader's death and elect a leader from amongst a king 
although there was no specified procedure for this shura, or Consultative ae 8s 


Islamic Studies 4 
The Caliph: Election / Appointment of a Caliph ™ \ 


The four Rashidun caliphs were chosen through shura (ss) 4 Procees 
uf 


Fred Donner, in his book The Early Islamic Conquests (1981), argues th 
at 


t 


Candidates were usually from the same lineage as the deceased leader, but they were’ 


Mat 
direct heir, as there was no basis in the majority Sunni view that the head of State of 4 


necessarily his sons. Capable men who would lead well were preferred over an i 
Netectg | 
i 


should be chosen based on lineage alone. 


This argument is advanced by Sunni Muslims that Prophet's companion ADU Baky 
a! 


Siddique was elected by the community, and this was the proper procedure. The 
argue that a caliph is ideally chosen by election or community consensus, The a 
became a hereditary office or the prize of the strongest general after the Rashidun Pie en 
However, this happened after the end of Rashidun caliphate, pate, 


Abu Bakr Al-Bagillani (950-1013) has said that the leader of the Muslims simply 


should be from the majority. Imam Abu Hanifa (699-767) also wrote that the leader Must 
come from the majority. 
@. Caliph Abu Bakr al-Siddique was requested by Umer bin al-Khattab ang Ady 


Ubaidah bin al-Jarrah to assume the caliphate after the demise of the Prophet 
(PBUH) when a dispute arose at Bani Saqifa Saidah wherein the Ansars tried tp 
place their own candidate as caliph. The nomination was accepted by the majority 
and people from all across Arabia thronged in large numbers in coming days to 
express allegiance at the hands of Abu Bakr al-Siddique. Therefore he enjoyed a 
popular legitimacy and democratic support. 

Caliph Umar bin al-Khattab: the dying caliph Abu Bakr al-Siddique nominated Umar 
(R.A) as his successor and people agreed to his suggestion’ when they expressed 
their allegiance to Hazrat Umar, 

Caliph Uthman bin al-Affan: When Caliph Umar (R.A) was stabbed and he was ca 
death bed, he chosen six great companions to elect the new caliph by assessing 
popular opinion. The men withdrew their nomination excepting Uthman bin al-Affan 
and Ali bib Abi Talib. Hazrat Abul Rehman bin Awf , a member of the committee 
pronounced Uthman bin Affan as Caliph after assessing the public opinion, 
thereafter the public held allegiance to Uthman bin Affan. 


Caliph Ali bin Abi Talib: After the martyrdom of Hazrat Uth 
was asked by the rebels to assume the caliphate, he declined. 
charge when the people of Medina and the great companions reques 


So. 
x lected 
Therefore, the Rashidun Caliphs enjoyed popular legitimacy and were ee 
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ted him to 40 


through a democratic norm, 
» PP eee . 
a. Caliph’s Powers and Authority: vs were determi ned by his 


religious and temporal functions, Though he succeeded to the pl 
(PBUH) before, he did not exercise all of his powers. The 
simultaneously the Messenger of God, the head of the State, the c 

mmander and the lawgiver. Thus he combined in him prophetic an 


co 
| secular powers. The caliph, as his successor, did not succeed to the whole 


The pious Caliph was not an autocratic Ruler. His powe 
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religious and political leadership in Islam. The Cali As Public prayers was the hall-mark 


ili ph's representatives j : 
Governors and military commanders, performed this function in theie jar, pad n the 
i le 


in spite of his religious duties and functions, the Ca 
gulhority to change or to make innovation in any principle pope of isin, poppin * 
the Quran and Sunnah. He had to act within the limits set by the Quran and the S sth in 
ths respect, his position was not much different from any other Muslims who Soda sh 
interpret the Quranic injunctions, However, the caliph used to be a very effective mujtahid 
who did legislation in newly emergent matters and varied circumstances. 


c. Caliph’s other Powers: 

The Caliph was the Head of State. He was the supreme commander of the Islamic 
amies, He sent armies against foreign States, appointed commanders, and even instructed 
them in the conduct of hostilities, as Umar did. The Caliph usually consulted the Companions 
and advisers in the choice of his military commanders as well as in undertaking new military 
operations and in the dispatch of Muslim armies. 

Though diplomatic relations between various States and empires did not exist in a 


ane: i _ the Caliph ‘sent emissaries to foreign countries and 
Dee trie enkonien ire A h- also acted as the chief justice. All 


feceived foreign emissaries, if need arose. The Calip' f 
{uticial icin of settling disputes were performed by the Caliph, or by his —- 
commanders in the Provinces, Lastly, the Caliph supervised ep saps no coins. In 
after the construction of canals, and other public works, a even Issu ; 
Fiday Sermon and currency were two privileges and Og 
Caliph. However, the Pious Caliphs consulted thelr Shura, espe 
performance of their functions and powers. 
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advise the caliph. The importance of this is premised by the two verses jn the Qur'an SS 


The majlis is also the means to elect a new caliph. Al-Mawarqj has we; 
members of the majlis should satisfy three conditions: they must be just, the Itten that 
enough knowledge to distinguish a good caliph from a bad one, and must ho Us have 
wisdom and judgment to select the best caliph. Al-Mawardi also said in emergens: ‘ 
there is no caliphate and no majlis, the people themselves should create a Majlis, iss 
of candidates for caliph, then the majlis should select from the list of Candidates, lect a lg 


a. Composition of Shura: 
No definite rule or law regulated the composition and membership of th 

Usually Shura comprised the Chief Companions among the Muhajireen. But ersce: Shura 
leading figures among the Ansar were also co-opted. On special occasions, even ont,” 
citizens of Medina or the visiting dignitaries of the tribes or provinces, were algo su "inary 
to a meeting of the Shura. Thus the Shura was at once an executive council, q Secretar 
the Caliphs, @ consultative council and a general assembly of the citizens ang Visi 
Medina. In this sense, it combined executive and legislative functions of the Caliphal State 


b. Functions of Shura: 

As its composition shows, the Shura was a multi-purpose organization. (t advised the 
Caliph in the performance of his various duties, such as the dispatch of armies, Choice of 
commanders, governors and other officials, fixing the salary of the soldiers, establishment of 
new offices, etc. It was, however, not a sovereign legislative body. Like the Caliph, it loo hag 
no power to change Islamic law or contravene the injunctions of the Quran and Sunneh, 
Indeed, 2 sovereign legislative organ of the State was foreign to the spirit of early Islam, Lay 
was already revealed in the Quran and exemplified in the Sunnah of the Prophet (PBUH). 
The function of the Shura, as also of the Caliph or of any other Muslim, was to discover or 
derive it by interpreting the verse of the Quran and the hadiths of the Prophet (PBUk). 


Its procedure of work was simple. If the advice of the leading Companions was 
sought by the Caliph, he consulted them in the Mosque, where they were always present, But 
if public consultation was felt necessary, a man was sent through the streets of Medina 
calling people to the prayers. When assembled, a brief prayer was observed and then the 
business of the general Shura began. The Caliph put the question before the assembly and 
sought its advice. -Every member had the right to speak. A free exchange of opinion 
‘place. But decision was not made by counting votes or by shouting “yes or no” as in present 
day legislatures. They usually accepted the opinion of the Caliph or the general consensus of 
opinion among its members 


c. Adhoc nature of Shura: “se ies 

The Shura was really ad hoc in its nature, as indicated by the lack of definite f 
regarding its composition, functions and procedure. Usually, the Shura was calle z oh lke 
basis. It did not hold regular sessionsThat is why the Shura worked well under 2 Call od 1 
Umar, who summoned it whenever he was confronted with an important task. But it oe nsed 
meet regularly under his successors, Usman (R.A) and Ali (R.A). Usman (R.A) ap 
with it during the last years of his Caliphate, when he began to rely more on his relat! ni et 
on the advice of the Companions and citizens of Medina. Hazrat Ali (R.A) ent and 
summon it regularly, for he relied more on his own decision than on the eumat 
consultation of the Companions and citizens of Medina. In short, the Caliphate wt under his 
the hey-day of the democratic institutions, like the Shura. They gradually decline a and his 
two successors and then vanished altogether under Umayyad Caliph Muawly 
successors. 
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Diwan-al-Mustaghallast: 
itwas established to administer state land including government properti 
es and their 


d with the affalrs of Military 
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rent. 
y, Diwan-al-Barid: 
it was responsible for delivering official letters and 
igiso worked as an intelligence service for the Caliph elaine ini 


yi, Oiwan-al-Rasail: 
It was charged with writing letters to governors, officials of state and foreign kings 


end emperors. 
vii Diwan-al-Hisbah: 

Itwas designed to promote good and prevent evils, as outlined in the Islamic ethical 
code. The Muhtasib was entrusted with the maintenance of public morals and standards in 
he country. His functions was to detect and punish immorality, the use of false weights and 
teesures, the adulteration of wares and similar offences, and generally to enforce the 
mic rules pertaining to honesty, propriety and hygiene. The primary responsibility of 
Wuhtasib was to see that the life of the people was not contaminated with un-Islamic beliefs 


afd practices. 
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youl". Hearing this Caliph Umar said "Alhamdulillah (Praise be to Allah) | have SUCH fo —~ | 
: Ott, 


In the administrative field Umar was the most brilliant among the Rashig 
and it was due to his exemplary administrative qualities that most of the adm Caliph 
structures of the empire were established. ninistrat« 


Provinces / Districts 
Under Caliph Abu Bakr the empire was not clearly divided into Provinces 

had many administrative districts. + though 5 
Under Caliph Umar the Empire was divided into a number of provi . 
as follows: NESS which Were 

% Arabia was divided into two provinces, Mecca and Medina; 

* iraq was divided into two provinces, Basra and Kufa; 

* the province of Jazira was created in the upper reaches of the Ti. 
the Euphrates; Tigris ang 
Syria was a province; 
Palestine was divided in two provinces: Aylya and Ramlah; 
Egypt was divided into two provinces: Upper Egypt and Lower Egypt 
Persia was divided into three provinces: Khorasan, Azarbaijan, and Fars, 
In his testament Caliph Umar had instructed his successor not to make any change in 
the administrative set up for one year after his death. Thus for one year Uthman maintained 
the pattern of political administration as it stood under Umar, however later he made some 
amendments. Uthman made Egypt one province and created a new province 
comprising North Africa, Syria, previously divided into two provinces, also become a singe 
division. 

During Caliph Uthman's reign the empire was divided into twelve provinces. These 

were: 


ooo 


. Medina 
Mecca 
Yemen 
Kufa 
Basra 
Jazira 
Fars 
. Azerbaijan 
. Khorasan 

10. Syria 

11. Egypt 

42. North Africa 

During Caliph Ali's reign, with the exception of Syria (which was U 

control) and Egypt (that he had lost during the latter years of his caliphate to t 


of Amr ibn Al-A'as), the remaining ten provinces were under his control, IC 
administrative organizations as they were under Uthman. 
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( were administ 
pol tne provinces Sted by these officers at the 


Provincia ? 
Governor level were: 


Pe ny 
The Chief Secretary 
ae ee 
The Military Secretary 


sahib-ukKnaral The Revenue Collector 
ganib-ul-Ahdath 
sanib-ul-Bait-ul-Mal The Treasury Officer 

The Chief Judge 


in some districts there were separate military office , 
peteases the commancer-in-chief of the army quartered inthe ponee CE ae 


tment Policy and Code of Conduct of Administrative Offic; 
repoin The officers were appointed by the Caliph. Every Sp RANERE cae made in writin 
atthe time of appointment an instrument of instructions was issued with a view to Iigulaog 
te conduct of Governors. On assuming office, the Governor was fequired to assemble the 
pele the main mosque, and read the instrument of instructions before them 


Caliph Umar’s general instructions to his officers were: 


"Remember, | have not appointed you as commanders and tyrants over the 
people. | have sent you as Jeaders instead, so that the people may follow your 
example. Give the Mustlims their rights and do not beat them lest they become 
abused. Do not praise them unduly, lest they fall into the error of conceit. Do 
fot Keep your doors shut in their faces, lest the more powerful of them eat up 
ihe weaker ones, And do not behave as if you were superior to them, for that is 
tyranny over them". 


During the reign of Caliph Abu Bakr the state was economically weak, while during 
thra’s reign because of increase in revenues and other sources of income, the state was on 
Way to economic prosperity. Hence Umar felt it necessary that the officers be treated i tg 
hit Way as to prevent the possible greed for money that may lead them nd jek yal 
Pung his reign, at the time of appointment, every officer was required to make the oath: 
* That he would not ride a Turkic horse (which was a symbol of pride). 
* That he would not wear fine clothes. 
: That he would not eat sifted flour. 
That he would not keep a porter at his door. 
a neccmale iasappomanncne ei se tly. During the reign of Caliph 
} stulates strictly. : of 
trent Umar himself followed the See prosperous than ever before; the allowance 
Chl become more economically 
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concerned was prepared and kept in record. if there was an unusual increase 
in 


possessions of the office holder, he was immediately called to account, ang th 

property was confiscated by the State. The principal officers were requireg . 
Makkah on the occasion of the Hajj, during which people were free to present a Come to 
against them. In order to minimize the chances of corruption, Caliph Umar made 4 oa 

pay high salaries to the staff. Provincial governors received as much ag fiyg 4 P°Mtls 
thousand dirhams annually besides their share of the spoils of war (if they we, to S€yan 
commander-in-chief of the army of their sector). T Also the 


District Administration: 
The provinces were divided into districts, Each district was administereg by an 


called ‘Amil'. All the governors and the high officers of the province were callag to My 
every year on the occasion of Hajj when Muslims from the entire area gatherag r 
Complaints gry we were recorded by the Khalifah. Enquires were made and GTievances 
were removed. All the officers were paid high salaries so that they ma ‘ 
and corruption. acca ORY A aig bribe 
Judicial administration 

As most of the administrative structure of the Rashidun Empire was set up by Umar 
the judicial administration was also established by him and the other Caliphs followeg the 
same system without any type of basic amendment in it. In order to provide adequate and 
speedy justice for the people, an effective system of judicial administration was set w 
hereunder justice was administered according to the principles of Islam. ; 


Qadis (Judges) were appointed at all administrative levels for the administration of 
justice. The Qadis were chosen for their integrity and learning in Islamic law. High salaries 
were fixed for the Qadis so that there was no temptation to bribery. Wealthy men and men of 
high social status were appointed as Qadis so that they might not have the temptation to take 
bribes, or be influenced by the social position of any body. “Umar (R.A) was the first ruler in 
Islam' “says Ameer Ali, “to fix salaries for judges and to make their offices distinct from the 
executive officers.” The Qadis were not allowed to engage in trade. Judges were appointed in 
sufficient number, and there was no district which did not have a Qadi 


@ 
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Police Administration 

In general, the security of life and property was the responsibility of the tribal chiefs 
in cities, like Medina, Hazarat Umar had introduced night-watches and patrols. But in the 
newly founded cities and towns, where a growing population lived amidst conditions of repid 
change, the tribal authority was sometimes weak or partisan to be effective, and night 
watchmen too few to restrain trouble-makers and evil-doers. Hence a police force was Set UP 
to maintain law and order in these settlements. It was called ash-Shurta. It was @ 
paramilitary force. It was first instituted in Kufa by Ali and in Damascus by Muawiya. !n Pa 
for instance, the Shurta consisted of several thousand specially armed men, under 
command of an officer, called Sahib-ash-Shurta or the commandant of Police. tus 

n to 


Caliph Umar was also the first to set up prisons, which were unknow 
before, He established a prison in Medina and in each of the provincial headquarters. 


Financial Administration of the 

During the Rashidun Caliphate there was an economic boom in the lives (694 
ordinary people due to the revolutionary economic policies developed by Caliph Une uced 
644CE) and his successor Uthman (644-656). At first it was Caliph Umar who rrcetige 
these reforms on strong bases, his successor Uthman who himself was 40 "oie 
businessman, further reformed them. During Caliph Uthman's reign the people oer 
enjoyed a prosperous life. 
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Economic resources of the State: 


Muslims 2.5% of possession as per prescribed Nisab 


Ushe i 
r Muslims Agriculture Tax levied upon Muslims as 5 % & 10% on 
artificially irrigated and rainy ands respectively 


Jiz ‘ ; 

ya Non-Muslims Capital ! Protetion Tax on Non-Muslims in lieu of their 
exeption from military service, The elderly, the sick, the 
poor, the insane and the women were exempted 


Kharaj Non-Muslims | Land/Agriculture Tax on Non-Muslims on produce of 
lands conquered’ by Muslims but cultivated by Non- 


Muslims 


/ nese The spoils of war captured by the Muslims from their 
lanaim enemies on the battle-field were distributed among them 
after deducting one-fifth as the share of the State. This 
was the royal fifth or Khums of ai-Ghanaim or the spoils 
of war, which was a source of State revenue, as lay 

down by the Quran. 


ms, which became 


Al-Fay.the lands conquered by Musii 


Fayy 
State Propert 

ge! the property of the Islamic State as crown lands. The 
produce of these lands were the revenue of the State as 
their landowner. The income from the Fay-land was 
distributed among the Prophet's relatives, the orphans, 
the poor, the wayfarer and for the general good of the 

Muslim community. 
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= Caliphs: 

Military Organization under Pious body of the atari 
i was the primary military body med fo 

Mbiaglbnah angio the Rashidun navy. The Rashidun army maintainess°* 

rowess and organization, along with motivation and 

hp his army was one of the m 

j of the officer corps. For much of its history t b ost 

ara cate military forces in the entire region. At the height of the Rashidun Caliphate a 


maximum size of the army was around 100,000 troops. 


idun army was divided into the two basic categories, infantry 2 
ous exreneng the military equipment of early Muslim armies js gel nd light 
Compared with Roman armies or later medieval Muslim armies, the range of Visual 
representation is very small, often imprecise and difficult to date. Physically very little raters 
evidence has survived and again, much of it is difficult to date. The soldiers used to itn 
and bronze segmented helmets that came from Iraq and were of Central Asian type. 


The standard form of protective body armor was chainmail. There are also referencas 
to the practice of wearing two coats of mail (dir'ayn), the one under the main one bei 
shorter or even made of fabric or leather, Hauberks and large wooden or wickerwork shields 
were used as a protection in combat. The soldiers were usually equipped with swords that 
were hung in a baldric, They also possessed spears and daggers. Umar was the first Muslim 
ruler to organize the army as a state department. This reform was introduced jn 637. A 
beginning was made with the Quraish and the Ansar and the system was gradually extendag 
to the whole of Arabia and to Muslims of conquered lands. 


The basic strategy of early Muslim armies sent out to conquer foreign lands was fo 
exploit every possible weakness of the enemy army in order to achieve victory. Their key 
strength was mobility. The cavalry had both horses and camels. The camels were used as 
both transport and food for long marches through the desert (Khalid bin Walid's extraordinary 
march from the Persian border to Damascus utilized camels as both food and transport), The 
cavalry was the army's main striking force and also served as a strategic mobile reserve. The 
common tactic used was to use the infantry and archers to engage and maintain contact with 
the enemy forces while the cavalry was held back till the enemy was fully engaged. 


Once fully engaged the enemy reserves were absorbed by the infantry and archers, 
and the Muslim cavalry was used as pincers (like modern tank and mechanized divisions) to 
attack the enemy from the sides or to attack enemy base camps. The Rashidun army wes 
quality-wise and strength-wise below standard compared with the Sasanian and Byzantine 
armies. Khalid ibn Walid was the first general of the Rashidun Caliphate to conquer foreign 
lands and to trigger the wholesale deposition of the two most powerful empires. During his 
campaign against the Sasanian Empire (Iraq 633 - 634) and the Byzantine Empire (Syria 634 
- 638) Khalid bin al-Waleed developed brilliant tactics that he used effectively against both 
the Sasanian and Byzantine armies. 


7th century, serving alongside 
high level of discipline, strategic p 


Caliph Abu Bakr's strategy was to give his generals their mission, the geographica! 
area in which that mission would be carried out, and the resources that, could be m8 
available for that purpose, He would then leave it to his generals to accomplish their missions 
in whatever manner they chose. On the other hand, Caliph Umar in the latter part 0 
Caliphate used to direct his generals as to where they would stay and when to move 
next target and who was to be commanding the left and right wing of the army '” well 
particular battle. This made the phase of conquest comparatively slower but provided el 
plas ae Sai Uthman used the same method as Abu Bakr: he oh All 

iS generals and th i ish it. 
also followed the same method. Pa SP Rew, er ould gear 
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The same code was also applied to those civil servants whose families were away from them. 


Rasidun Caliphate: as Welfare State 

1. Mosques:The mosques were not mere places for offering prayers; these were 
community centers as well where the faithful gathered to discuss problems of social 
and cultural importance. During the caliphate of Umar as many as four thousand 
mosques were constructed extending from Persia in the east to Egypt in the west, Al- 
Masjid an-Nabawi and Masjid al-Haram were enlarged first during the reign-of Umar 
and then during the reign of Uthman ibn Affan who not only extended them to many 
thousand square meters but also beautified them on a large scale. 


. New Cities: During the caliphate of Umar many new cities were founded. These 
included Kufa, Basra, and Fustat. These ae -. ie Lpoisepeccliexee 
inci i ts in these cities le 

spe . ce iy. Markets were established at convenient points, 

which were under the control of market officers who was sneer pew pr 

affairs of market and quality of goods. The cities were divided pogo head there 

quarter was reserved for particular tribes. During the gat pee this was 

were restrictions on the building of palatie nga of pe equal although the 

symbolic of the egalitarian society of Islam, Whi TN financial prosper 
restrictions were later revoked by Cali Tne oe building was permitted. 

of ordinary men, and the construction of espace Many buildings were built 
"Construction of Buildings 1 Admiters caled Dar-ul-Amarat government offices 


for administrative purposes. In rovided, Buildings known 
tokens, forthe goose ficial records. Buildings known 


and houses for the residence keeping of © 
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aS Bait-ul-Mal were constructed to house royal treasuries. For the lodging of 


Suffering sentences as punishment, Jails were constructed for 
| the first time jee 80ne 
ery. In important cities Guest Houses were constructed to serve ane in My it 
or traders and merchants coming from far away places. Roads and rls houses 
ones for public use. On the road from Medina to Makkah, shelters me 
uses were constructed at every stage for th Foe, 
Hea every stage for the ease of the people who came 
4. Military cantonments were constructed at strategic points. Speci 
. Special stables 
provided for cavalry. These stables could accommodate as many as 4,009 po 
Special pasture grounds were provided and maintained for Bait al-Ma/ animale 


5. Canals were dug to irrigate fields as well as provide drinking water for the 
Abu Musa canal (after the name of governor of Basra Abu-Musa al-Asha’ari) was » 
nine-mile (14 km) long canal which brought water from the Tigris to Basra, be 
canal known as Magal canal was also dug from the Tigris. A canal known as the Amir 
al-Mu'minin canal (after the title Amir al-Mu'minin that was ordered by Caliph y 
was dug to join the Nile to the Red Sea. During the famine of 639 food grains were 
brought from Egypt to Arabia through this canal from the sea which saved the lives of 
millions of inhabitants of Arabia. Sa'd ibn Abi Waqqas canal (after the name of 
governor of Kufa Sa'd ibn Abi Waqqas) dug from the Euphrates brought water 
to Anbar. ‘Amr ibn al-'As the governor of Egypt, during the reign of Caliph Umar, even 
proposed the digging of a canal to join the Mediterranean to the Red Sea. This 
proposal, however, did not materialize due to unknown reasons, and it was 1209 
years later that such a canal was dug, today's Suez Canal. 

6. Shuaibia was the port for Mecca. but it was inconvenient, so Caliph Uthman 
selected Jeddah as the site of the new seaport, and a new port was built there. 


Social Security System (PCS BALOCHISTAN 2016) 
Social welfare and pensions were introduced in earlylsiamic lawas forms 


of zakat (charity), one of the Five Pillars of Islam, since the time of the Rashidun caliph Umar 
in the 7th century. The taxes (including zakat and jizya) collected in the treasury of an 
Islamic government were used to provide income for the needy, including the poor, elderty, 
orphans, widows, and the disabled. According to the jurist Al-Ghazali (1058-1111), the 
government was also expected to stockpile food supplies in every region in case 
a disaster or famine occurred, The Caliphate was thus one of the earliest welfare states 


After the Battle of Yarmouk and Battle of al-Qadisiyyah the Muslims won heavy 
spoils. The coffers at Medina became full to the brim and the problem before Umar was what 
should be done with this money. Someone suggested that money should be kept in the 
treasury for the purposes of public expenditure only. This view was not acceptable to the 
general body of the Muslims. Consensus was reached on the point that whatever yes 


received during a year should be distributed. 

The next question that arose for consideration was what system should be adopies 
for distribution. One suggestion was that it should be distributed on an ad hoc basis e 
whatever was received should be equally distributed, Against this view it was felt that aie 
spoils were considerable, that would make the people very rich. It was therefore decid seal 
instead of ad hoc division the amount of the allowance to the stipend should be noon ne 
beforehand and this allowance should be paid to the person concerned regardless 
amount of the spoils. This was agreed to. sa 

About the fixation of the allowance there were two opinions. There were get “id 
held that the amount of the allowance for all Muslims should be the same. Caliph 
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Sug 
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jowance- Proposal and deci should get the highest 
al am nad (PBUH, cided to start with the clan of Preohet 
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the final scale of allowa ; 
es In nce that was approved by Caliph Umar the main provisions 
1. Oe ee i eat ( BUH) received 12,000 dirhams each: 
B ° ib, ihe uncle of Prophet Mu i 
annual allowance of 7000 dirhams; pret Muhammad (PBUH) received an 
3. The grandsons of Prophet Muhammad (PBUH), Hasan ibn Ali H 
S000 dite wack: nN Ali and Hussain ibn Ali got 
4, The veterans of the Battle of Badr got an allowance of 6000 dirhams each; 
5. Those who had become Muslims by the time of the Treaty of Hudaybiyyah got 4000 
dithams each; 
6. Thase who became Muslims at the time of the Conquest of Makkah got 3000 
dirhams each; a 
7, The veterans of the Apostasy wars got 3000 dirhams each. 
8. The veterans of the Battle of Yarmouk and the Battle: of al-Qadisiyyah got 2000 
dirhams each, 
In this award Caliph Umar's son Abdullah ibn Umar got an allowance of 3000 
dirhams, On the other hand, Usama ibn Zaid got 4000. 
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, HAZRAT ABU BAKR’S SERVICES FOR ISLAM 


PROBLEMS FACED BY HAZRAT ABU BAKR/ 


CALIPH ABU BAKR AS SAVIOUR OF ISLAM 
(PCS SINDH 2015 & 2017, PCS BALOCHISTAN 2007/2046) 


Outline: f 
1. Introduction 
2. Election as Caliph 
3. Problems Faced by Hazrat Abu Bakr / Consolidation of Nascent Islamie | 
Caliphate | 
i. Refusal to Pay Zakat (Radd Zakat) | 
ii. | Apostasy Movement (Irtidad) 
iii, | False Prophets (Fitan al-Kadhdhab) 
iv. Compilation of the Qur'an (Jam al-Quran) 
4, Saviour of Islam 


Caliph Abu Bakr not only consolidated the nascent Islamic state but also laid the 
foundation of a truly democratic polity. He always took advice from the great companions of 
the Prophet in all important matters. He divided the state into provinces, each had 2 
governor. The governor was responsible for military and administrative affairs. The Governor 
had an “‘amil” to collect taxes and “qazi" to administer justice. All commanders and 
governors were selected on merit. He offered himself and his officers for strict accountability. 
He built a “Bait al-Mal” (treasury) to collect revenue. He established a number of military 
cantonments and maintained a reserve force. He initiated the expansion of Islamic empire to 
iran Syria and Rome. By opting toleration principle, he ensured the safety of non-Muslim 
subjects and allowed them to perform their religious duties. He lived a very simple and 
humble life. His only legacy was a consolidated and peaceful state for the Muslims and the 
series of the expansions that he set in motion which culminated in eras of his immediate and 
later successors. 


Hazrat Abu Bakr was the first adult free male to accept Islam and the foremost 0 
testify to the Messenger’s event of Miraj (Prophet's ascension to the heavens) and was given 
the title of "Al Siddique” due to his immediate belief of the journey. After accepting jslam he 
devoted his life and wealth to preaching Islam in both Makki and Medni periods. . Abu Bakrs 
acceptance proved to be a milestone in the prophet's mission, Prominent companions 
Usman, Talha and Zubair are said to have been persuaded by him to accept Islam. When the 
Holy Prophet started preaching openly he faced fierce opposition. During all such hardshit® 
Abu Bakr stood by his side. The first public address of inviting people to offer allegianc? 
the Prophet's message was delivered by Abu Bakr. At this the youth of Quraish beat ae 
Bakr till he fainted. In 620 AD when the Prophet's wife died, Abu Bakr’s daughter Ayesha the 
engaged to the Prophet whom he married after his migration to Medina.In 622 AD 0 - 
invitation from the Muslims of Medina, the Prophet ordered Muslims to migrate. The ‘AbU 

‘ took place in batches and the Prophet was the last one to leave accompanied by 14 
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problems Faced by Hazrat Abu Bakr / Consoli 
He had to face enormous Challenges as 


given below: oF 
4. Refusal to Pay Zakat: 
The issue of the refusaj to pay Zakat was 

gakr as the first Caliph of the Holy Prophet (PBUH) After the tere atthe Hon Prick 

unding tribes of Medina which ha retire sachet Mean 
many surrounding ina which had offered allegiance to Islam in prophetic era 
sent a deputation to Abu Bakr with the proposal that their agreement with the Muslims had 
ended. A fresh agreement was necessary in which they should be felieved from the 
obligation to pay Zakat. Abu Bakr argued that Zakat was a fundamental obligation of Islarn 
and had to be paid. Seeing their proposal being rejected these tribes decided to forego Islam. 
Their decision was to attack Medina when the main Muslim army was in Syria. They attacked 
at night but found Abu Bakr with his army ready to fight. The apostates were defeated; many 
tibesmen died while others fled in confusion. After this battle many tribes sent their delegates 


to Medina, offered allegiance and paid Zakat. 


2. Apostasy Movement: razr at dent sett st Reinier es 
After the Prophet's death, a number of Arab tribes rose in ss a  abeganld : 

Hedin f kr, without any delay, launched an expedition aga 
ahaa ang iatead veriang eters | : he divided them ‘into eleven battalions 


this movement. After collecting the troops at Medina, 
: d : 

each wi i sent them in eleven different directions to crus 
saps il iaghongirte git ponte to first invita these tribes to Islam. If any 
ted Islam but the others 
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: i ll campaigns were succe 
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3. False Prophets: ss 
In the teat days of the Prophet's life some misguided peste se their preaching 
pephethood. When Abu Bakr was elected as Me Caliph si, Musailamah and Sajjah. 
Speniy, Among these false prophets were Tulaiha, seasigererte ‘an army under Khalid bin 
leita belonged Asad tribe in the northem tle Tulaina's army surrendered 
id was : ge to the Banu at Buzaka. After a fierce ba K azrat Umar (RAY. 
mite fled epee He ntenced islam during the ai rh Arabia. He was an ugly 
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“The most dangerous of the false prophets was Musalima. He belonged ty are 
central Arabia. His tribe accepted him as a prophet. Abu Bakr sent Shurabhil ang thre of 
crush the rebellion; later Khalid bin Walid joined them, Musalima,s army was defeatey 
fierce battle at Yamamah in 633 AD. Musalimah was killed. In this battle about ggg Musee? 
were martyred, Amongst them were 360 Huffaz al-Qur'an. Uslimng 

Sajjah was a woman who belonged to the Bani Tamim tribe. She claimeg to 
prophetess and succeeded in mustering a large following. When Musalimah hearg aboyt 
claim he invited her to Yamamah. They decided to join forces and later Musailma Married hey 


which ended her adventure of prophethood and she her later life in obscurity. However 
when the Muslims conquered Iraq she entered the fold of Islam along with her tribe, ‘ 
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4. Compilation of the Qur'an: ‘ : 
In the battle of Yamamah several Huffaz laid down their lives. Hazrat Umar 


approached Hazrat Abu Bakr about the compilation of the Holy Qur'ran. He was of the 
opinion that soon the preservation of the Qur'an will become a major problem owing to the 
deaths of the Huffaz. Abu Bakr did not agree initially but was later convinced by Umar and he 
ordered the compilation of the Holy Book under the supervision of Hazrat Zaid bin Sapit. 


Saviour of Islam: 
Caliph Abu Bakr is called the saviour of Islam because of the vital services rendereg 


by him. Soon after the Prophet's demise, he was the one gave courage to the shocked 
Muslim community. Most of the companions including Umar were not ready to believe in the 
Prophet's death. Abu Bakr on this occasion, delivered a convincing speech told ail about the 
mortality of Mohammad by reciting: "Mohammad is no more than a messenger: many 
messengers that were before him passed away, if he died or were slain will you then tum 
back on your heels?" (3; 144). 

Later as a Caliph he suppressed the apostasy movement and thus preserved the 
fundamentals of Islam. False prophets challenged the second component of Shahada— 
“Mohammad is the final Messenger of God.” He defeated the false prophets and thus kept 
the unity of islam, He fought and won against the tribes refusing to pay Zakat. By eradicating 
both, Abu Bakr defended the basic principles of Islam. Finally by compiling the Quran, Abu 
Bakr ensured the unity of the Muslim community that depended on the Qur'an. 


The majority of the sunni jurists declare that " Had there been no Abu Bakr, there 
would have been no one to worship Allah" 


RATION 
TU 


AUTHORITIEg “* (-A) TO DIFFERENT 


(PCS BALOCHISTAN 2007/2016) 


Outline: 
introduction: 


characteristics of Administration of Caliph Umar 

4, The Caliph was the Religious a 

2, Establishment of isla seuss aries moe 

3. Central Government: 

4, Financial Administration 

5. Provincial Administration 
6, District Administration 
7, 
8. 
9. 


4 


Judicial Administration 
Appointment Policy and Code of Conduct of Administrative Officials 


Land policy Special Care of Agriculture 


10. Department of Education 
11, Police Department and Introduction of Prisons 
12. Personal Care of the Public and Stipends to Disabled Persons and the Poor 


. Construction of Mosques and Establishment of Schools 


14, Military Organisation 
15. introduction of Islamic Calendar ; 
16. Construction of Office Buildings and Erection of New Cities 


Conclusion 
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vocevae! Phat the office. Caliph Umar (R.A.) used to hold all the ‘on Id renin f 
Sri neh . ® particularly at the occasion of Hajj where the presence of ail the fice W ; 
on a atory. There he listened to public complaints against the governors/ag Servanys } f} 
Pe Fedressed them immediately on the spot, During his just reign, the cit; Ministre ¢ 
‘ jects enjoyed equality before law and equal treatment of law. Later 
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Characteristics of Caliph Umar’s Administration é 
The Caliph was the Religious and Political Head of the State: I 
: The Khalifah himself was the overall religious head of the state. He Used Ay 
times compulsory salats and jumas salat in the Holy Prophet's (PBUH) Mosque 9 22 fe 4 ; 
and also the Eid salats at the Musalla for “Eid” in Medina. At time of Haj he was the seta, 
Hajj and in his absence a person was appointed by him as his depulty. In religious fr; a fi 
used to give his verdict based upon the “Shariah. In case of a question of law Aberitday ' 
consulted @ special committee for ‘that purpose working under a department kn y 
Shuba-i-lfta (The department of Jurists), or sometimes he sent the matter dir api ¥ 
Committee. Hazrat Ali (R.A), Usman (R.A), Mu'adh bin Jabal, Abdur Rahman bin 


sonreraine: Haare ‘A 
bin Ka b, Zaid bin Thabit. Abu Hurairah and Abu Darda (R.A) were*the main seg 
Medina. The Khalifah did not hesitate to enquire about a Hadith which he did not know. hte 3 
same time he did not allow others to narrate, Ahadith (saying of the Holy Prophet (PBUH), 
not known to him without a witness. . 2 

Same functions were carried out by the governors in the Provinces. #3 
Establishment of Majlis-e-Shurah: b 


He had established Maijlis-e-Shura rule his regime. He had divided Majlis-e-Shue 
into Majlis-e-Shura-e-Khas and Majlis-e-Shura-e-Aam.The Majlis-e-Shira-e-Khas wes 4 
comprised of the members of his Cabinet and-used to decide the general matters. The Majlis- 1! 
e-Shura-e-Aam was comprised of the tribal heads and the general people, who used to 
decide the specific matters, All decisions were made after due consultation and deliberation. 


Central Government: ; 
The central government had a number of departments: 


Diwan-ul-Kharaj: Finance Department 

Diwan-ul-Jund: Military Department 

Diwan-al-Khatm: Secretariat | 
Diwan-al-Mustaghallast: Asset Protection Department 

Diwan-al-Barid: Postal and Intelligence Department 

Diwan-al-Rasail: Official Letters/Foreign Office 

Diwan-al-Hisbah: Public Morality Controller 


vt > Se be ee 


Financial Administration : ol 
He had formulated the revenue policy of Islamic state on the basis of he Oe 
collect rightly, spend rightly and prevent wrong spending. He consigeres pba oe to tis 
sacred trust of the people. He used to say “if he is poor, he should take pillty 
needs". He considered that the provision of necessities to the people 's ople t0 invest 
islamic state: therefore, he fixed stipends for the needy. He had directed the pe | 
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ic resources of the State 
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 Ushr ( Agriculture Tax on Muslims) 
¢ Jazya ( Protection Tax) 
¢ Fay ( State Property) 
¢ Khums (War Booty) 
4 Kharaj ( Land/Agriculture Tax on Non-Muslims) 
¢ Taxon Merchandise for Non-Muslims 


provincial Administration: ; 
Hazrat Umar {R.A) was an outstanding model’ for the succeeding Muslim rulers in 
zininistration. “During the thirty years that the Republic’ lasted’, says Ameer Ali, “the policy 
tafved its character chiefly from both during his life-time and after his death’. o By 
Under Caliph Umar the Empire was divided into a number of provinces which were 
as follows: 
% Arabia was divided into two provinces, Mecca and Medina; 
* Iraq was divided into two provinces, Basra and Kufa; 
% The province of Jazira was created in the upper reaches of the Tigris and 
the Euphrates; : 
% Syria was a province; 
* Palestine was divided in two provinces: Aylya and Ramah; ' 
® Egypt was divided into two provinces: Upper Egypt and Lower Egypt 
* Persia was divided into three provinces: Khorasan, Azarbaijan, and Fars 


Proving; 
al Officials / Functionaries } ial level were: . 
e provinces were administered by these officers at the provincia 
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In some districts there were separate military officers, though the — = 
most cases the commander-in-chief of the army quartered In the provingg °°Y#ns, % f 


District Administration: 
The provinces were divided into districts. Each district was administered 
called ‘Amil'. All the governors and the high officers of the province were Callen! F 
every year on the occasion of Hajj when Muslims from the entire areg 9% Mat 
Complaints against them were recorded by the Khalifah. Enquires were made a, 
were removed, All the officers were paid high salaries so that they may not ina” Me 


and corruption. i 


= 


Judicial Administration: 

The judicial administration was also established by him and the 
followed the same system without any type of basic amendment in it. In of 
adequate and speedy justice for the people, an effective system of judiciay admin ‘ oe 
set up, hereunder justice was administered according to the principies of Islam. Mai 

Qadis (Judges) were appointed at all administrative levels for the admins 
justice, The Qadis were chosen for their integrity and learning in Islamic jay High 
were fixed for the Qadis so that there was no temptation to bribery, Wealthy men heel 
high social status were appointed as Qadis so that they might not have the tempts... 
bribes, or be influenced by the social position of any body. “Umar (R.A) was the in, 
Islam’ “says Ameer Ali, “to fix salaries for judges and to make. their offices distinct fa 4 
executive officers." The Qadis were not allowed to engage in trade. Judges were aPpoinest oe 
sufficient number, and there was no district which did not have a Qadi A Qazi was pomp. 
free of executive administration. On a number of occasions the Khatifah (Hazrat Umer Re 
himself appeared before a Qazi to defend himself in some cases. The provincial Qazs vex 


completely independent of the provincial governors. - 
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Appointment Policy and Code of Conduct of Administrative Officials r 

The officers were appointed by the Caliph. Every appointment was made in weiss | 
At the time of appointment an instrument of instructions was issued with a view to requaiy 
the conduct of Governors. On assuming office, the Governor was required to assemble 
people in the main mosque, and read the instrument of instructions before them 


Caliph Umar's general instructions to his officers were: 
“Remember, | have not appointed you as commanders and tyrants over the 
people. | have sent you as leaders instead, so that the people may fallow your 
example. Give the Muslims their rights and do not beat them lest they becom’ 
abused. Do not praise them unduly, lest they fall into the error of concell. PO 
not keep your doors shut in their faces, lest the more powerful of them f up 
the weaker ones. And do not behave as if you were superior to them, for 
tyranny over them”. 


«ad to mate 
During his reign, at the time of appointment, every officer was required 


oath: 
That he would not ride a Turkic horse (which was a symbol of pride). 

* That he would not wear fine clothes. ie 
That he would not eat sifted flour. 

Thaf he would not keep a porter at his door. pa 
That he would always keep his door open to the public. sp 
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" Of the welfa 
fy He had dug a number of canals for irrigation, A r@ Of agriculture and the 
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ment of Education: a 


Hazrat Umar (R.A) took special intereet: in impartin ? 
mejusins. The Holy Qur'an was compiled in a Book form d Parting Islamic. knowledge to. the 


ci > bee : uring the period of Hazrat 
ni.) RA} ON Umar's (R.A) insistence. He established schools for teaching the Holy cures sage 


feconquered territories. Such schools were located in the Masjids. A number of writers like 

} i Jauzi have mentioned that the teachers of such schools received good salaries. Besides 

aching the Holy Qur'an they also trained the people in reading and writing. The Huffaz (i.e. 

teMuslims who commit whole of the Holy Quran te their memory were specially honoured. 

inte provinces of Syria and Palestine following teachers were appointed: ‘Ubadah bin 

Semi, Mu'adh bin Jabal and Abu Darda (R.A). They established schools in Hims, Palestine 
“Yai Damascus, 


fy * cn and non-Muslim farmers, ¥ be purchased. He supported both 
hy 


alice Department and Introduction of Prisons: - 

To keep order inside the state, a police force was necessary. Hazrat a -A) 

"85 he first Muslim Head of State who established the Police Perel me ~ ee 

jiihe time was known as “Ahdath" and the police officer as the aig Ah rag bs ta © 
Varah (R.A) was appointed as the "Sahibul Ahdath" for Bahrain. When 


tae of is uty, Hazrat Umar (R.A) gave Rie ON SS rn neh 
be Let not the people contravene law. T) hey shou No one should over- * 


7 ‘should build any house on roads SO as to hinder the passage. 
animal. Nobody is allowed to sell or buy liquor. (R.A). He. bought five houses in 
there was no jail in Arabia aes Mig ciadgeet jails in some districts of various 
akkah as prisons. 
Bovinces eee slike sme introduced by Hazrat Umar (R.A). 
q The punishment of exile was for the first time ! pated nt for drinking fiquor. 
He exiled Abu Minja Thagaf to an Island 5 Pun 
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Personal Care of the Public and Stipends to Disabled Persons and the p } 


Hazrat Umar (R.A) used to take personal care of the public. A Htthae, fj 7 


could be cited in this connection. Once a caravan came to Medina and alighted stances iy 
city. He himself guarded the caravan during the night and saw to their needs, H OUtSide the f 
round one night when he saw a women with some children who were crying J © Was Wing 
He himself brought some flour and butter etc., from the Bait-ul-Mal and Bardcties Unger 
meals for the children. His slave, Aslam offered his services but he said "You y Prepared i 
Umar (R.A) on the Day of judgement. He is himself responsible for it" Once pitt hey i 
Bedouin staying outside the city and his wife was in the throes of child birth. He ; he say a / 
called his wife who worked as a midwife, CS TIME 


Every day after the congregational Salats he used to sit in the Masjid in order 
to the complaints of the people. Any person having any need reported to Umar (R.A " 
helped him. Besides the allowance described above he also gave stipends to ) ar he 
disabled persons regardless of their faith and creed, To find out the needs of the poor an 
used to go out during night time. ; PEO he 
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Construction of Mosques and Establishment of Schools: 

He founded a number of schools. Masjids were used for giving religious instructions 
A number of Masjids were built by Hazrat Umar (R.A). He asked the governors of variqus * 
provinces especially of Syria to build at least one mosque in each city or town. In Kufaa # 
separate Masjid was built for every clan. According to some historians he built four thousang # 
Masjids. The Haram (Masjid-ul-Haram) in Makkah was too small for the increasing Musim / 
population. He extended it and built a wall around it in order to separate it from the township, 
He covered the Ka’bah with very costly Egyptian cloth instead of ordinary cloth. 4 


The Masjid of the Holy Prophet (PBUH) was also extended, He bought all the houses 
and properties surrounding the Masjid besides the houses of the chaste widows of the Holy 
Prophet (PBUH), and extended the Masjid. A big platform was constructed in the yard of the 
Masjid to impart Islamic knowledge. 


Construction of Office Buildings and Erection of New Cities: 

Hazrat Umar (R.A) built a number of offices for various needs. The construction & 
prison in Makkah and Bait al-Mal in the Medina has been mentioned before. The Treasity 
Houses were also built in various provinces. The construction of the building of Bait 2 
was supervised by a Persian engineer Rozbah who used the same type of cement in 
building as was used in the palaces of the Persian Emperors. A number of resto 
travellers were also built, Hazrat Umar (R.A) also built many new roads and bridges. © 
road between Makkah and Medina was broadened and a number of rest-houses and tf 
posts were built on this road. As described above a number of canals were constr - 
irrigation and for supply of fresh water. A nine mile long canal was constructed "gai ti 
which brought water from the river Tigris, Some governors also built canals. Hazrat 
Waaqgas (R.A) built a canal in Kufa. A number of new cities were founded. 


Introduction of Islamic Calendar: sent for 
For the first time in the history of Islam, Calendar was introduced In the hee wit 
by Hazrat Umar (R.A). The date of start of this Calendar was fixed as the dale of tne Hie 
lt of the Holy Prophet (PBUH). Thus the Calendar is also known a5 
lendar. 


Organisation 
itary One of the greates ach 
eve 
ne state For the first time in the lene of Hazrat Umar (R.A 
of # ed into clear-cut Classes of reguiar Islam all ineguiay a2 to keep Fgular arm 
ies 


; ili 4nd irr: - 
aid and their families also got allowances, Qular armies The army personne? iste 
Nel were wel} 


Cantonments were built for soit 
diers 
tral canton "STS Where veh) 
pee oat Garson, "Hee ts built in the Pi on iN accordang 
Momrranding officer, the army had (qos) Jordan, Pais Pes: Medina, Kuta Bas, 
erin was headed by an officer or. Doctors Sinan an Ramla, Besides pi 
$i fal " a ni zs 

cola, dress and other necessities, The nee Arle’ where his duty petig ng! Each 

as “Amirul apn Minimum salary oi istribute 
pesides his persona necessities and allowance ; , 
rs got Salaries ranging from 7,000 to 06 se to his family in his absence. Some 


branch. He built a number of fortresses in the frontier region. 


The Mail System was very efficient. Suitable persons were appointed to carry mail 
from the army to Medina and vice versa. The Caliph Umar (R.A) used to direct the army from 
Medina. The Khalifah was the commander-in-chief of the armed forces. He delegated his 
powers to a nominated commander-in-chief of each army or province. These commanders 
wefé always in touch with Khalifah and took instruction from him. The mast important thing 
which could be noted during the time of Hazrat Umar (R.A) was a regular military code. No 
soldier, whose family was not residing in the cantonment, was allowed to be away from his 
family for more than four months. After four months they could visit their homes on holidays. 
The same code was also applied to those civil servants whose families were away from them. 


Conclusion: ee. 
Hazrat Umer (R.A) was the pioneer of modern administration system 1 Hye 

Which was incorporated in the West as late as ninteenth and pene Phar ina shanacal 

pfealest administrator in the history of islam as well as in the ee . ¥ nquered during the. 180 

last part of the Middle East, Persian Empire and Bzantiur, Wak Sort A 

#®2rs of his reign which he consolidated a unified state go 


Famous historian, Amir Ali says: : 
ic lasted the 


‘During the thirty years taps a Pen durilg his lifetime 


Character chiefly from Umar 
death” 


icy derived its 
ye vod after his 
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(B) PARTICULAR LETTERS OF HAZRAT UMAR 
(R.A) 
TO DIFFERENT AUTHORITIES | 


a 


1. LETTER OF HAZRAT UMAR (R.A) TO AMIR BIN AL-AAS WHEN HE CONQUERED | 
EGYPT 


“When you receive my letter, dash out to uproot the enemies of God wherever yoy 
find them, and do not extend leniency towards them, Take interest In the affairs of public, ang 
do utmost effort to dispense justice. Forgive mistakes of people, God will forgive yours 
People may be made to abide by existing laws and keep a record of taxes collected fron 
them. Establish and maintain peace and harmony through dispense of justice. Government is 


a temporary thing, only good or ill reputation will last forever there", 


Critical Appraisal: 
That a governor should 
Take interest in the public issues 
Dispense justice impartially 
Forgive his subordinates 
Maintain law and order & peace and harmony 
Keep record of revenues 
Be careful of his good reputation 


2. LETTER OF HAZRAT UMAR (R.A) TO AMR BIN AL-AAS, CONQUEROR OF EGYPT 


“O Governor! You should know that the rate/value of taxes should not be changed at 
the time of its collection if the rate of the same has already been fixed/assessed in the 


register of records, 


The farmers may not become 
authorities. For we can do injustice with them in this world but they will mal 
before God on the Day of Judgment. 

Every ruler is responsible for the welfare of the public. You know that injustice ee 
God's wrath and condemnation. We rely on justice and we are to implement the just syste : 
We are treading on just policies; you are required to tread the same path. Although | am 
away from you but God is closer to you and he knows very well about all your deeds. 

You have enquired about levying of new taxes on the Egyptian tenants. De ibe 
auction anything of them and assess the tax collection before collecting the same. 


assessment of taxes, appoint honest and able men" 


VV¥YvVVVY¥ 


victim of his excessive on the part of concerned 
ke us accountable 


Critical Appraisal: 
hasizes the following principles of public administration: 


The above letter emp 


> The undue/unauthorized taxes should not be levied upon. 


J inet 


| enn mi 
_ qpatthe farmers May not be dealt with stemly by the iia Intsiam 515 
MEd authoriti 


? lers are responsible f 

tthe ru or the welfa es, 
? Tha the dispense of justice cannot be teitebear before Gog. 
: ear of God is the key to success in both wo ge any case, 


eR OF HAZRAT UMAR (R.A) TO ABY 
 LETTEN"" KUFA REGARDING JUDICIARY AND 1S CARA) SOVERNOR oF 


‘and make sure that you do full justice between the |iti ant parti 

your judgments, but also through your facial expréssions arnt body Phoaed “ sida 
an influential man never hopes for any kind of injustice from you, ‘Nor os . dal 
person need question you fairness, nor an enfeebled one gels hopeless Lew ee 


~ 


3. “Remember that the burden of proof is always on the plaintiff and the complainant 
and the obligation of oath is upon the defendant and the respondent. Reconciliation 
is allowed between Muslims, provided it does not permit what is prohibited or 
prohibits what is permissible", ‘ 
“Your earlier judgment should not deter you from reviewing it if you are guided to the 
right path by your senses and reason, because truth is etemal and it can never be 
abolished. And to revise decisions for the sake of upholding the truth is far better 
than persisting in something that is null and void (not correct)". 
5. ‘And you must be perceptive and judicious regarding whatever comes to your mind 
which is not revealed in the Holy Quran and the Sunnah. Then search for earlier, 
similar examples from the Quran and Sunnah". nm 
8 “And compare your unprecedented thoughts and ideas with what you 
discovered and then base your judgment upon what is closest to the guidance of the 
Almighty and nearest to the truth”. ieee > 
"And set @ deadiine for a complainant who is asking for a right and aocept Ins cla 
: helshe manages to produce evidence. This will leave no room _~ any exc ease 
4 eone is convicted 4 
bri are equal before you as we ey ors 208 as serving the personal 
ultery) case or proved guilty of fake te iah takes responsibility of secrets and will 
of a friend or relative. Almighty Al the basis of evidence and 


ve you of your responsibility if you decide a case on 
hurting people and 
tting annoyed and roe tion with justice and 


“Ctieg. 
And beware of showing anger, 92 
thying away from deciding @ Ca Do not forget that adjudictler orld and the 
deciding a case. in this 
cm the Amigry what is between him 


~ 


truth will enti 
ntitle to some great rewea™™ réi 
ft me his intentions pure tele to others, pretending 
e' rely disgrace and 


petafte as the one who'ma 
ae human beings. But eee iadoe, then Allah will su 


what he is not in Divine kn 
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dishonour him, because Allah never accepts any act from His se i) 


rvants exe; 
which is done purely for Him.” ' excep that 


| Critical Appraisal: 


> Hazrat Umar (RA) took extreme care in the selection of judges and 
were of the best character and most knowledgeable in the whole Islamic wong ome 


> He also organised tests for them. 

>» Even though judges were appointed by the governors in their respective domai 
Hazrat Umar (RA) still used to personally meet them and approve their appoj ns, 
on the basis of their knowledge and experience. tment 

» Besides, he also personally appeared before judges many times in disputes in 
to ascertain their competence and neutrality. Fis 


4. LETTER OF HAZRAT UMAR (R.A) TO ABU UBAIDAH WHEN A GROUP OF 4 
FLOUTED THE ISLAMIC BAN ON WINE IN THE EUPHORIA OVER THE CONQUEST o¢ 
DAMASCUS 


When Abu Ubaidah complained caliph Umar (R.A) about the situation, he wrote: 
80 lashes to those who drink wine. | swear by myself, the poetry and uncouth life style was 
enough for Arabs. Being grateful over the Damascus victory, the Arabs should have feareg 
from God, bowed before Him, had faith in Him and paid gratitude to Him. If anyone again 
drinks wine, then impose the punishment”. 


Critical Appraisal: 
> Inno case the Islamic rules/ bans may be violated. 
> The success/ victory should not lead towards unchecked license / euphoria; instead 
people should pay gratitude to God. 


5. LETTER OF HAZRAT UMAR (R.A) TO ABU UBAIDAH BIN AL-JARRAH AND MUADH 
BIN JABAL 


After the demise of Hazrat Abu Bakr (R.A), when Hazrat Umar (R.A) assumed the 
caliphate, Abu Ubaidah Bin Al-Jarrah (R.A) and Muadh Bin Jabal (R.A) felicitated him through 
a letter from Syria where they were busy in conquering the Levant. On receiving the letter, 
Hazrat Umar (R.A) replied to them jointly which showed his approach towards administration 
and his sense of justice, piety and unaffectedness. He wrote: | 


“From Umar, the servant of God, commander of faithful to Abu Ubaidah and Muadah 
bin Jabal. God be praised Who is the Creator and Sustainer of this world. | urge you 1 | 
God since piety is the key to succeed in both worlds. | received your letter in which yun 
that before becoming caliphate | usually remained worried about peace of my soul, it's | 
and | admire this from you people. You wrote that | had become the sovereign of M “a 
and now all old and young, friend and foes, high and low sit in front of me and ih 
dispense justice to all of them. You warned me from committing injustice wit) | 
without saying that | cannot dispense my duties perfectly without the help of God’. é 

imminet 
tioned 


“As being my well-wisher, you both have advised me about the 
accountability of all my deeds before the Lord on the Day of Judgment. You pee cae you 


me about hypocrites, | think that the hypocrisy would emerge near to the ann’ ae and 
have written and exhorted me as being my well wiser for my guidance. Keep 0" 


exhorting”. 
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Appraisal: . 
critic# in the aforesaid letter Hazrat Umar (R.A) outlined the following: 


foremost responsibili 
i rat oe Ponsibility of a public Servantiruler is to dispense Justice to all 
A ruler should be God fearing and invoke hel 
his duties. 
All rulersicivil servants would soon be account 
Judgment. 


A tuler/civil servant should avoid the compan i i 
‘ towards injustice and greed. Pany of psychphants, hypocrites as it lead 


» Aruler should allow criticism/seek able advice from his well-wisher/advisers/ common 
public. ; 


Ip Of Allah for appropriate discharge of 


able before God on the Day of 


g. LETTER OF HAZRAT UMAR (R.A) TO UTBA BIN GHAZWAN, GOVERNOR OF IRAQ: 


*Refrain Muslims from committing excessive against the Zimmi's. Always afraid of 
reneging on a promise and excessive as it may cast you your leadership/governorship. You 
have been blessed by God with the governorship owing to a pledge of loyalty and a trust 
Keep this trust intact”. 


Critical Appraisal: 5 
In the aforesaid letter Hazrat Umar (R.A) laid stress on.following principles of public 


administration: 
> That it is a responsibility of state to protect non-Muslims minority from the ' 
excessive/atrocities of Muslims who constitute majority. 
> That a governor/civil servant should fulfill his commitments. 
> That governorship/position of responsibility is a trust of God. 
> Acivil servant should be God-fearing. 


7, LETTER OF HAZRAT UMAR (R.A) TO MUAWIYAH BIN ABI SUFYAN, GOVERNOR OF 
DAMASCUS ‘ 


Note: Muawiyah bin Abi Sufyan, Governor of Damascus used to 
general public, when the second Caliph came to know of this, 
following manner: 


“Don't erect a curtain’ keep distance between yourself and the general public. Allow 
the poor and weak to see you and listened to them with sympathy in order that they may feel 
Courage. Do take care of the passenger and dispense his cases/complaints hen geen 
naive justice may force him to withdraw from his right (ultimately leading towa 

UStica)", 


keep distance with the 
he exhorted him, in the 


Critical Appral 

Ppraisal: i i 

In the aforesaid the letter Hazrat Umar (R.A) instructed following rulers of public 
ion: 


‘ministratig 
> Acivil servant / governor should not keep distance with the common public rather he 
should prefer mingling with the laity which will ensure justice. pence 
A public servant may give preferential treatment to the complainants who co 
him from far flung areas. 
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> Expedite the dispense of official cases. . 


> It also ratifies the proverbial saying: "Justice delayed is justice denied". 


8. LETTER OF HAZRAT UMAR (R.A) TO SAAD BIN ABI WAQAS, GOVERNOR oF 
Hazrat Umar (R.A) in a letter to Saad bin Abi Waqas, Governor of Ir . 
regarding the satisfaction of public over a governor as: 3q w 


"if you want to know that whether God likes you or not, ascertain that how 
public is satisfied with you. Remember that the welfare of public invokes blessings of Sar 


AQ 
"te 


Uch 


Critical Appraisal: 
That if common public is satisfied with the performance of a ruler/public Servant, Gog 


is also happy with him 


9. LETTER OF HAZRAT UMAR (R.A) TO ABU UBAIDAH (R.A) WHEN THE LATTER W, 
AT JABIA WHEREIN THE FORMER EXPLAINED ABOUT THE QUALIFICATIONS oF A 
CIVIL SERVANT 


“It may be cleared that following qualities may be kept in view where Dérson js 
given 4 responsible position in an |slamic State/ Province:- 
a. He should be possessed of pragmatic insight and wisdom. 
He should not commit negligence in the disposa / discharge of his duties. 
He should enjoy a good public reputation and unblemished character 
He should not take umbrage against the public and deal with therm open mindedly. 
He should not bother lampooning when he is right." . 


e- aos 


Critical Appraisal: 
The contents of the letter point out to following qualifications of a civil servant: 


> He should be a man of experience and pragmatic approach. 
> Integrity of character. 

>~ Impartiality 

>» Suitability of character 


40. LETTER OF HAZRAT UMAR (R.A) TO ABU UBAIDAH BIN-AL-JARRAH (R.A) 
EXPLAINING ABOUT GENERAL RULES FOR PUBLIC SERVICEIJUDICIARY/DISPENSE 
OF JUSTICE 
“| am writing this letter in wherein | have tried utmost to exert for my own and your 
well-being. Ubaidah follow five principles and you shall have your Din intact and fate blessed, 
a. When two people/ parties resort to you for the redressal of a grievancelproblem, 
demand witness from the plaintiff and oath/pledge from the defendant. 
b. Treat the poor softly, it will open doors of God's blessings : 
c. Do take care of a passenger as he would soon return to his native land and dispense 
his cases swiftly. 
d. Treat plaintiff and the accused alike bie to 
e. Do try to cause a comprise between the plaintiff and the accused if you are una 
reach a concrete decision." 


Critical Appraisal: ; ted 
_ The noble rules regarding public service / judiciary / dispense of justice enumer? 


in the aforementioned letter are self-evident. 


T ALI (R.A) To 
a penestast AUTHORITIES ) TO DIFFERENT 
tlt a5 
| SALIENT FEATURES oF 
ADMINISTR 
| HAZRAT ALI (R.A) ATION OF 
introduction: é 


Hazrat Ali (R.A) was a great administrator. 

the Holy Prophet (PBUH) and possessed eberaaa eden van taoaest ‘Companions of 
RA) was not only a renowned general, but also the most learned person bg stn Ali 
was wise in counsel, eloquent in speech and leamed in the science and lave of pobacanthed 
tis approach, thoughtful in-philosoph, simple in manners and austere in liestyle. His ins 
successors-in-office, Abu Bakr (R.A),Umar (R.A) and Usman (R.A) consulted him in matters 
of Islamic law and jurisprudence and caliphal administration. He was considered the greatest 
jst among the companions of the Prophet (PBUH). He paricipated in the Shura of his 
predecessors and acted as Chief Qazi (Chief Justice) under Hazrat Umar (R.A), the second 
Caliph of Islam. Most difficult and knotty questions were referred to him and his expert 
opinion and learned judgement was followed. Many of the welfare schemes of Hazrat Umar 
(R.A) were initiated on his advice and counsel. His wisdom and learning, eloquence end 
understanding are illustrated by his speeches, sayings and sermons which have come dawn 
to us, and are affirmed by many poems, proverbs and anecdotes of his admirers, in later 
limes. Reportedly he authored more than 475 lectures and epistles on 4 variety of — 
dealing with every aspect of state, society and person. Famous for being 2 great jurist and a 

: titi in hi both for their contents as well as 
man of letters, his contributions are held in highest esteem, Sedauchisereneaieer arses 
heir literary beauty. His reputatian even reached to Europe by the time 


Edward Powcock (1604-91) a professor a 
” lectures on his "Rhetoric", and published _ 

hile appointing a governor of a province, ha 
guide him on proper administration and better statecraft. 


onthusi 4 
sietrati hich 
hi. He tried to improve the administration, edministrative approac 
Hazrat Usman (R.A) due to internal strife and He province, Hazrat Ali 
islam. On the appointment of a governor 0 {T'ang peter statecralt. © 
ions to guide him on proper admin rs in differen” thoroughly so. that 


i 
4 i : arious ‘trict of Iraq 
him 2 Ka'b Ibn Malik for supervision ° teach and every ast 


they n following words, “Check offi 
May not act wrongly.” 
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2. Oversight / Inspection of General Morals of the Officers: Stric ~ 7 


4 tAc ' 
Like Hazrat Umar (R.A), he was very particular for the moral integrin aby, 


honesty and professional competency of his officers. He never allowed his Officerg tonershal 
their duties or misbehave the citizens and the subjects. When he was ap Deleracy 
situation of Mundhar Ibn Jarud, governor of Istakhr that he spent most of his time Sd of the 
instead of paying heed to administrative matters he wrote to him: “! have been inf in Punting 
you are spending much of your time in hunting and recreation and neglecting ptalen d thay 
that is true you would be punished accordingly." When his negligence was proved eee if 
(R.A) dismissed him, He wrote to another governor for his negligence: "I has oo. et Al 
notice that you are Jeading a life of luxury. Your tables are decorated with varlous aon {0 my 
delicious meals which common people cannot afford. In solitude your way of life is re 188 of 
be islamically objectionable; but on pulpit you deliver sermons like most pious people 
complaints are true then remember that you are at a loss and ! would punish you.. these 
cannot hope for the reward given to righteous people in a position when you have Spoilo You 
wealth of orphans and widows for your pleasure.......Repent of your sins and give the a0 the 
Allah due upon you.” Besides warning them in writing he also sent various Commissions tg 


watch the officers of various provinces, 


See 


3. Financial and Revenue Administration : 

Like Hazrat Umar (R.A) he took great care of public exchequer. He never alloweg his 
kith and kin to take from the Bait al-Mal more than their rightful due. Once Hazrat Amr iby 
Salamah brought some fat and honey from Isphahan in “Kharaj" (Land Tax) Hazrat Ummn 
Kulthum, daughter of Hazrat Ali (R.A) took some honey and fat from that. When Hazrat ag 
(R.A) counted the barrels of honey and fat the next day he found one barrel of each Missing, 
On knowing of his daughter tking the missing materialhe immediately paid the price of the 
honey and fat used by his daughter, Similarly when Hazrat Abu Rafi, the salve of the Holy 
Prophet (PBUH), took a pearl from the Bait-ul- Mal for his daughter, Hazrat Ali (R.A) direcied 
him to deposit in the public treasury and admonished him to be careful in future. 


SS GSA WR “he “th Se “He. “Shs “Se “sn. 


Hazrat Ali (R.A) was very scrupulous in the matter of public revenues and iis 
administration. Whenever there happened a delay in receipt of the revenues he used to write 
to the officers to dispatch the assessed revenue at the earliest and without any fail. Hazrat Ai 
(R.A) also improved the taxation system by leying and collecting taxes on forests and their 
produce in order to meet the ever increasing military expenditures. 


 -—_— a a 


_ 


4, Benevolence for the Poor through Stipends: 
Hazrat Ali (R.A) ordered the stipends to be deliverd to needy and the poor from the 
Bait al-Mal. It is said that once the Persians revolted against him; he treated them mildly and 
extended great generosity and liberality wich won their hearts and they gave him the title of 
“Arabi Noshairwan" referring to the just ruler of ancient Persia. 


5. Kindness to non-Muslims: Coexistence and Pluralism: 

He was very kind to ‘his non-Muslim subjects (Ohimmis). He instructed his officers '0 

treat thern mildly and take special care of their needs. Once he wrote to one of his officers. 
Amr ibn Muslimah: "/t has come fo my notice that the non-Muslims (Dhimmis) of your areé 


are complaining about your strict behaviour. Treat them well and don't be too strict ih wi 
it, 


oe ar ge ee oe or a A ee ak pe te RS Oe 


Your strictness may cross limits and can turn into cruelty.” Once a canal for irrigation 
to non-Muslims was covered with rubbish, when Hazrat Ali (R.A) came to know © 
immediately wrote to the officer-incharge, Karzah Ibn Ka'b Ansari, “The MOM! oq 
(Dhimmis) of your area have complained that one of the irrigation canals belonging that t 
has been covered with rubbish. It is your duty to get it cleaned. | swear by Allah i 
better for you that the non-Muslims of your area continue living happily than 1 

other lands because of difficulties and sufferings.” 


: 


! uit Qazi Shuraih asked him to prod 
sur ch he could not. The armour was 


new Cantonments; 
ary Commander 


3 ; oly Prophet fas ‘ 
iticted defeat to his opponents in the “Battle of Somer: (PBUH). During his Caliphate, he 


Khawarij in the “Battle of Nehrwan". Although, Hates chiens pains : oe 
the “Battle of Siffin", however he accepted arbitration for the sake of Muslim om. 
Ali (R.A) established a number of new cantonments j ay 
forts. Hazrat Ali (R.A) took special care of his border wit 
of Amir Mu'awiya (R.A). For the purpose, he established numerous army posts along the 
| gyian border. He built a bridge over the river of Eu 

important and for defence purposes. The fort of Askhar 
| jhestrongest in his domain. 


8. Preaching of Islam: Leading by Example: 
The preaching of Islam is one of the fundamental duties of a Caliph. He paid special 
| afention to preaching of Prophetic message during his Caliphate. Although he was unable to 
conquer new lands during his Caliphate because of the civil war, yet a number of people 
acepted Islam impressed by his gentle treatment towards them. Similarly impressed by his 
tingness with the public a large number of masses hailing from Persia joined the fold of 
‘sam and those who had forsaken {slam re-joined as well. 


Conclusion: 


RAD H . , (ej 

Syed Amir Ali wrote about Hazrat Ali (R.A) as: "Mild, eproupegae paalynny 

help the weak and distressed, his life had been devoted to t pons pin eeenreys 
MSS@ssed the sternness of Umar's character he would have 


. imity were 
ing an unruly race fike the Arabs. But his forbearance and magnanimity 


i mies fo their own 
Nderstood, and his humanity and love of truth was turned by his ene 


"hi i the 
i 1 “Vion of God", his learning, that of 
oor ee onaiona, Bl oo Mo outa to the verge of weakness, as a 


ings initiated by Umar for the 
“ cheirpente the weak and to redress 
f deeds are still recited with ee 
ee ean up his worth, Masudi —— - 
in exile, his 

rophet (PBUH) in exile, , 
nine of being the first Muslim, 8 ete Ornoke it sola pnege G nan d race of 
: bn f truth; i A gear .  aeusien. We shall search in 
ting Ponesty, purity, and Jove of truth il & ACF roremast Muslim. We Shet meatr 

hn, to Pre-eminence, then all must rega ove me) of among 

find, either among his predecessors : 
h Which God had endowed him. 


1. TWENTY PRINCIPLES OF GOOD GOVERNANCE IN ISLAM y 
(Extracted from the Letter written by Hazrat Ali (R.A) to Malik Ashi if 
Govenor in Egypt) 1 his If 
Hazrat Ali (R.A), the fourth caliph of Islam was not only @ renowned general, ty fi, 

the most learned person of his times. Reportedly he authored more than 475 lectures 0 ; 
epistles on a variety of subjects dealing with every aspect of state, Society phi ang Ky 
religion, law and politics. Famous for being a great jurist and a man of pres -. 
contributions are held in highest esteem, both for their contents as well ag their Nis an 
beauty. His reputation even reached to Europe by the time of the Renaissance: ea jf 
Powcock (1604-91) a professor at the University of Oxford, in 1639 delivered a e 


lectures on his “Rhetoric", and published the first translation of his “Sayings” into Engtish Aa ' 
the appointment of a governor of a province, Hazrat Ali used to write a letter of instructions tp x 
guide him on proper administration and better statecraft. One of his letters was written 
Malik al-Ashtar (590-660) when he was appointed as the Governor of Egypt. The letter jg 
regarded “as a basic guide in Islamic administration.” \t is an insightful guide to Islamic 
administration, and relates to leadership, ethics, conflict management and communication, 
public welfare, civil administration, military formation, judicial function, appointment and 
probation of state servants etc. 


In its recent Arab Human Development Report, the UNDP has reproduced the gist of 
his letter as recommendations for the Arab countries to improve their governance. We have 
taken its English translation by Paul S Armstrong. Shahid Hussain Raja, the former Federd 

. Secretary, edited it by extracting basic principles of good governance from different passages 
therefore wordings of the principles which constitute the headings of the paragraphs below 
are his and cannot be quoted as exact ‘sayings’ of Hazrat Ali (R.A.). 


FHC HATEZIRS 


1. Public opinion is an administrator's mirror image; as such only good deeds are 
one's richest treasure. Treat public kindly and do not fight with God by acts of 
transgression. vie 
Be it known to you, O, Malik, that | am sending you as Governor to a county whi ; 
the past has experienced both just and unjust rule. Men will scrutinize your actions of 
searching eye, even as you used to scrutinize the actions of those before you, and ae 
‘you even as you did speak of them. The fact is that the public speak well of only those 
do good. It is they who furnish the proof of your actions. Hence the richest treasure her 
may covet would be the treasure of good deeds. Keep your desires under control wil BB 
yourself that which you have been prohibited from, for, by such abstinence alone, cal the 
able to distinguish between what is good to them and what is not. Develop in yOu" |, oo 
' feeling of love for your people and let it be the source of kindliness and blessing i belongs 
not behave with them like a barbarian, and do not appropriate to yourself that wh ith 
to them. Remember that the citizens of the state are of two categories. They © 4 fale ” 
brethren in religion or your brethren in kind. They are subject to infirmities 2° 14 ike 
commit mistakes. Some indeed do commit mistakes. But forgive them even aS yerjaced ove! 
God to forgive you. Bear in mind that you are placed over them, even as | am 


ae 


at? 


FSR #F ZF 


ee 


ener and Governance Inistam 925 
there is God even above him who hag gi 
d ie may look after those under you and to bens you the position of Governor in 


wa 

jh pat Yoo eu do for them. Do not 

ad at you do . Set yourself again 
ed by wi shield yourself against His displeasure, nor rbesih 


el be regarded as one at war with God until he 
"Nothing deprives man of divine blessings or excites divine wrath against him more easily than 
enelty. Hence it is that God listens to the voice of the oppressed and waylays the oppressor. 


2. The common man, not the privileged few, is the strength of the state and the 
pligion: treat him with justice and compassion 

Maintain justice in administration and impose it on your own self and seek the 
omsent of the people, for, the discontent of the masses sterilizes the contentment of the 
pivieged few and the discontent of the few loses itself in the contentment of the many. 
Remember the privileged few will not rally round you in moments of difficulty: they will try to 
side-track justice, they will ask for more than what they deserve and will show no gratitude for 
Brour done to them. They will feel restive in the face of trials and will offer no regret for their 
shortcomings. It is the common man who is the strength of the State and Religion, It is he 
wo fights the enemy. So live in close contact with the masses and be mindful of their 
wellare. Keep at a distance one who peers into the weaknesses of others. After all, the 
masses are not free from weaknesses. It is the duty of the ruler to shield them. Do not bring 
bolight that which is hidden, but try to remove those weaknesses which have been brought to 
ight: God is watchful of everything that is hidden from you, and He alone will deal with it. To 


St of ili knesses of the public and God will cover the 
1 arcana you ereeione way from their eye. Unloose the tangle of 


Sses in you which you are anxious to keep a : 
nal hatred between the public and the administration and remove all those causes which 
$V@ rise to strained relations between them. Protect yourself from every eis be 
ha NOt be quite correct for you, Do not make haste in seeking confirmation of tale-telling, for 


lale-teller ig a deceitful person appearing in the garb of a friend. 


matin 9 Counsel is essential for good statecraft but choose your counsellors very 
y 


iate your magnanimity and frighten you of 
nares ne will weaken your resolve, Do not 


Men, hare 
Who have been companions of tyrants or shared their crimes 


i 
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can get better men than these, men gifted with intelligence and foresight, but UNpollyt 
sin, men who have never aided a tyrant in his tyranny or a criminal in his crime, €d by 
will never be a burden on you. On the other hand, they will be a source of help ang Str Men 
to you always. They will be friends to you and strangers to your enemies, Choose such 1a 
alone for companionship both in privacy and in the public. Even among these 
preference to them who have a habitual regard for truth, however trying to you at times 
truth may prove to be, and who offer you no encouragement in the display of tendeng 
which God does not like His friends to develop, Keep close to you the upright, and the c* 
fearing, and make clear to them that they are never to flatter you and never to give you o-... 
for any good that you may not have done: for, the tolerance of flattery and unhealthy Draj 
stimulates pride in man and makes him arrogant. raise 


4. Do not treat the good and the bad alike. 

Do not treat the good and the bad alike. That will deter the good from doing the Good 
and encoyrage the bad in their bad pursuits. Recompense everyone per their deseris, 
Remember that mutual trust and goadwill between the ruler and the ruled are bred 
through benevolence, justice and service. So, cultivate goodwill among the people; for thei 
goodwill alone will save you from troubles. Your benevolence to them will be repaid by their 
trust in you and your ilitreatment by their ill-will. Do not disregard the noble traditions 
established by our forebears, which have promoted harmony and progress among the 
people; and do not initiate anything which might minimize their usefulness. The men who had 
established these noble traditions have had their reward; but responsibility will be yours # 
they are disturbed. Try always to learn something from the experience of the learned and 
wise, and frequently consult them in state matters so that you might maintain the peace and 
goodwill which your predecessors had established in the land, 


5. There are different but interdependent classes in a society whose survival and 
progress depends upon the mutual cooperation among these classes. 

The foremost duty of the ruler is to maintain harmonious class relations by effectively 
and judiciously using the different organs of the state. Remember that the people are 
composed of different classes. The progress of one is dependent on the progress of every 
other, and none can afford to be independent of the other. We have the Army formed of the 
soldiers of God. We have our civil officers and their establishments, our judiciary, our revenue 
collectors and our public relations officers. The general public itself consists of Muslims and 
other subjects and among them of merchants and craftsmen, the unemployed and the 
indigent. God has prescribed for them their rights, duties and obligations. They are all defined 
and preserved in the Holy Quran and in the traditions of his Prophet. The army, by the “ay? 
of God, is like a fortress to the people and lends dignity to the state. It upholds the prestige y 
the faith and maintains the peace of the country. Without it the state cannot stand. In its 
it cannot stand without the support of the state. Our soldiers have proved strong —, ei 
enemy because of the privilege God has given them to fight for Him; but they have a 
material needs to fulfil and have therefore to depend upon the income provided for ag v4 
the slate revenue. The military and civil populations who pay revenue, both need t gt 
Operation of others — the judiciary, civil officers and their establishment bag civil 
administers civil and criminal law; the civil officers collect revenue and attend 
administration with the assistance of their establishment. And then there are the sine and 
and the merchants who add to the revenue of the state. It is they who un the ™ e class 
are in a better position than others to discharge social obligations. Then there |S th has 
the poor and the needy, whose maintenance is an obligation on the other pareve alt thes® 
given appropriate opportunity of service to one and all; then there are the rights © good 
Classes over the administration which the administrator has to meet with an eye " 


Public Adininissy ee aa, 
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My i on himself 2 with patience the inconveniena arty on tim 1 impose 
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A i igsk difficulties incidental to 
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upright in character, generous and benevolent j 
tin disposition: for 
: TOF Such are the salt 


wt : 
the task of rendering help to his men, and wh in Ick 
a4 has to attend to the needs of the men under ih a Eck ae sinledlege acl 
from their homes; sa much so, th : elr families when they 
we away | ‘ , that the entire army should feel united in their j 
din their sorrows, The unity of purpose will give them added strength against the pos. 
Continue to maintain a kindly attitude towards them so that they might feel attached to pi 
Tre fact is that the real happiness of the administrators and their most pleasant comfort lies 
inestablishing justice in the state and maintaining affectionate relations with the people. Their 
__ | sacenty of feeling is expressed in the love and regard they show to you, on which alone 
mit, | pends the safety of the administrators. Your advice to the army will be of no avail, unless 
+x | ad until you show affection to bath men and officers, in order that they might not regard the 
ei | Govemment as an oppressive burden or contribute to its downfall, Continue to satisfy their 
jk) eds and praise them over and over again for what services they have rendered. Such an 
aide, God willing will inspire the brave to braver actions and induce the timid to deeds of 
bavery. Try to enter into the feelings of others and do not foist the mistake of one over 
to it, you do not show favour 


‘ *sther and do not grudge dispensing appropriate rewards. See to it ; 
bone who has sons nothing ‘out merely counts on his family position; and do not withhold 


7 he ef rewards from one who has done great deeds simply because he holds a low position 
“Me, 
uv fae! uncertain as to what 


ou feel uncertain as to what 
people who He wishes 


Turn to God and to His prophet 
oon 10 do. There is the commandment best prt oa Hs prophet and — from 
aright: *O people of the Faith Oe d His prophet whenever there is 
aut And refer to God ine sult the Book of God; and 


ne" You who , f 
Sere who hold authority over you. ot 
bhi pee! Opinion among oar” To turn to God is Med traditions. 
M0 the prophet is to follow his universally accep 
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8. Select the most upright persons as the Chief Justice/judges, treat them 


pay them handsomely and punish those who misuse their authority, with Agni 

Select as your Chief Justice from the people, one who is by far the best ap, : 
— one who is not obsessed with domestic worries, one who cannot be intimidateg "9 
does not err too often, one who does not turn back from a right path once he finds i, one 
is not self-centered or avaricious, one who will not decide before knowing full fag,’ °™ 
will weigh with care every attendant doubt and pronounce a clear verdict after = Who 
everything into full consideration, one who will not grow restive over the argument? 
advocates and who will examine with patience every new disclosure of fact ang who wart 
strictly impartial in his decision, one who flattery cannot mislead or one who does a 
over his position. But it is not easy to find such men. Sxult 


Once you have selected the right man for the office, pay him handsomely enough, 
let him five in comfort and in keeping with his position, enough to keep him a” ” 
temptations. Give him a position in your court so high none can even dream Of Coveting it 
s0 high that neither back-biting nor intrigue can touch him. Beware! The utmost carefuinese 2 
to be exercised in its selection: for it is this high office which adventurous self-seekers eine 
to secure and exploit in their selfish interests. After the selection of your chief judge, consider 
the selection of other officers. Confirm them in their appointments after a 
apprenticeship and probation. Never select men for responsible posts either out of any regard 
for personal connections or under any influence, for that might lead to injustice and 

corruption. Of these, select for higher posts, men of experience, men firm in faith ang 
belonging to good families. Such men will not fall an easy prey to temptations and wat 

discharge their duties with an eye on the abiding good of others. Increase their salaries tp 
give them a contented life. A contented living is a help to self-purification. They will not fee! 
the urge to tax the earnings of their subordinates for their own upkeep. They will then have no 
excuse either to go against your instructions or misappropriate state funds. Keep a watch 
over them without their knowledge. Perchance they may develop true honesty and tue 
concern for the public welfare. But whenever any of them is accused of dishonesty and the 
guilt is confirmed by the report of your secret service, and then regard this as a sufficient to 
convict him. Let the punishment be corporal and let that be dealt in the public at an appointed 


place of degradation. 


ee 


9. ad collection is secondary to land improvement and the welfare of those who 
till it 

Great care is to be exercised in revenue administration, to ensure the prosperity of 
those who pay the revenue to the state, for on their prosperity depends the prosperity at 
others, particularly of the masses. Indeed, the state exists on its revenue. You should regen 
the proper upkeep of the land in cultivation as of greater importance than the collection 
revenue, for revenue cannot be derived except by making the land productive. He who 
demands revenue without helping the cultivator to improve his land, inflicts un 
hardship on the cultivator and ruins the state. The rule of such a person does not last pr 
the cultivators ask for a reduction in their land tax for having suffered from epider 
drought, excessive rainfall, soil infertility, floods impairing the fertility of the land or the ca 

of crop damage, then reduce the tax accordingly, so that their condition may improve. jn the 
mind the loss of revenue on that account, for that will return to you one day manifold 
hour of greater prosperity of the land and enable you to improve the condition of your 

and to raise the prestige of your state. You will be the object of universal praise. The PX", 
will believe in your sense of justice. The confidence which they will place in vou 
consequence will prove your strength, as they will be found ready to share your if the 
may settle down on the land any number of people, but discontent will ove ther iy 00 
land is not improved. The cause of the cultivator's ruin is the rulers who are bent feveris 
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ur civil officers and staff after due diti 
0.0 ten GOWN against you in your scroll of nS erage because their weaknesses 


nfidential correspondence such among redligreye select the best among them 


oo th of your first impressions of your affection or go 
pe ligence of rulers. Selection should be made after due probation, which should be the 


test : 4 
possess influence with the people and who enjoy the reputation of being honest, for 


{{. Facilitate trade and business to flourish but ensure that they comply with good 
tusiness and trade practices 
Treat businessmen and artisans well, and advise others to do likewise. Some of them 
fe in towns, while some move from place to place with their wares and tools earning their 
fing by manual labour, Trade and industry are the real sources of profit to the state and the 
| suppliers of consumer goods. While the general public is not inclined to bear the strain, those 
sigaged in these professions take the trouble to collect commodities from far and near, from 
ind and across the sea, from mountains and forests and naturally derive benefits. It is this 
Gass of peace loving people from whom no disturbance need be feared. They love peace 
ind order; indeed they are incapable of creating disorder. Visit every part of the country and 
personal contact with this class, and inquire into their condition, But bear in mind 
1a good many of them are intensely greedy and are inured to bad dealings. They hoard 
ah and try to sell it at a high price and this is most harmful to the public. It is a blot on the 
Name of the ruler not to fight this evil. Prevent them from hoarding, for the prophet of God had 


PWohibited it, See to i ‘ t that the scales are evenly 
0 it that trade is carried on with the utmost ease, fT we oven 
Mand that prices are so fixed that neither the seller nor the buyer is putto loss-If in 67 
“a Warning, anyone should go against your commands and commit the crime o 
9, then deal him appropriately with a severe punishment. 


mate test of good governance. 
oh the problem of the poor who have none to 


5 age eatly torn in mind — victims 
ithe ce em, who are forlorn, indigent, and helpless and are gr y 


i i ho do not question their lot in life and 
"sean a leggsach apps prehi ane alms. For God's sake, safeguard 


tecting their interests. Assign for their 
werever they may be, whether close at 
hould be equal in your eye. Do not let any 
whatsoever for the disregard of their 


‘i shy 
. Benevolence towards the poor is th 
Pitonge ware! Fear God when dealing 


ter, “thstanding their misery, do not go 4 
“oe » for On you rests the responsibility © 
‘ay. Pttion of the state exchequer (Bayt al-Mal 
T away from you, The rights of the two s 
Pation slip them from your mind, for. no excuse 
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1§ 
; ie j 
rights will be acceptable to God. Do not treat their interests as of less importap, i 


i 
own, and never keep them outside the purview of your important consideration, Than Hoy } ( 
Mary i ' 


the persons who look down upon them and of whose conditions they keep yoy fe, and 
Select from among your officers such men as are meek and God fearing who ca ldMoranes 
properly informed of the condition of the poor. Make such provision for these Bor keep ¥o4 f f 
shall not oblige you to offer an excuse before God on the Day of Judgement fo ay ‘4 
section of the people which, more than any other, deserves benevolent treatmeny g. bis if h 
reward from God by giving to each of them what is due to him and enjoin on you Ek Hoy if 
sacred duty the task of meeting the needs of such aged among them as have no inde: fase | f 
means of livelihood and are averse to seek alms. The discharge of this duty is what Ed 
proves very trying to rulers, but is very welcome to societies which are gifted with foresion” f 
is only such societies or nations who truly carry out with equanimity their covenant wig A 
to discharge their duty to the poor, Seog if 
i 


13. Hold periodic open conferences to ascertain the views of common peopie ang 2 
redress their grievances promptly and sympathetically. F ; 
Meet the appressed and the lowly periodically in an open conference and conscig a 
of the divine presence there, have a heart-to-heart talk with them, and let none from ne # 
armed guard or civil officers or members of the Police or the Intelligence Department be f, a 
your side, so that the representatives of the poor might state their grievances fearlessly ae gi 
without reserve, For | have heard the Prophet of God say that no nation or society, in which 
the strong do not discharge their duty to the weak, will occupy a high position. Bear with ae 
composure any strong language which they may use, and do not get annoyed if they cannot al 
state their case lucidly. Even so, God will open for you his door of blessings and rewards. 94 
Whatever you can give to them, give it ungrudgingly and whatever you cannot afford to give, mt 
make that clear to therm in utmost sincerity. There are certain things which call for promt 
action. One of them is correspondence regarding the redress of grievances, which you [lit 
heedless staff has been unable to tackle. See to it that petitions or applications that are de 
submitted for your consideration are brought to your notice without any delay, however much 
your Officers might try to intercede them. Dispose of the day's work that very day, for tne eg 


coming day will bring with it its own tasks. as 

%) 
14. Best communion with God is to spend every moment of your life sincerely in the oy 
service of your people. Cay 


Do not forget to set apart the best of your time for communion with God, although ¥ 
every moment of yours is for Him only, provided it is spend sincerely in the service of yr gy, 
people. The special time that you give to prayer, is to be devoted to the performances of ed iy 
prescribed daily prayers. Keep yourself engaged in these prayers both in the day and", 
night, and to gain perfect communion, do not as far as possible, let your prayers ro ee 
tiresome. When you lead in congregational prayer, do not let your prayer be SO pases h 
cause discomfort to the congregation or raise in them the feeling of dislike for it or liqu! sos ae 
effect, for in the congregation there may be invalids and also those who have a ad 
pressing affairs of their own. When, on receiving an order to proceed to Yemen, af your 
the Prophet of God, how | should lead the people there in prayer, he said “Pe ration ON 
prayers even as the weakest among you would do, and set an example of conside ' 
the faithful”. t 


is 
corte 


15, Aloofness from public is not a desirable trait of an administrator as it dls 
perspectives about good and bad, right and wrong, justorunjust 4 fof 

Alongside the observance of all that | have said, bear one thing in MIN raat 
any length of time, keep yourself aloof from the people, for to do so is to keep On* 


f 

isis : 

: ruth = Soro ond is after all human, peteet ight and 

f any to distinguish betw here is no distinctive enn © cannot form petted 
nab pie a tne oF Sino things ie titaren varieties of tr th which wen 
keep yourself away from the hebris tee ie Just or inne falsehood. The fact is 
e vou are unjust, the people themselves will keen . ms YOU are just, then you will 

y 


j ustice should not prove irksome to you. 

§. Avoid nepotism at all costs and di j 

tn favour. eal with every case on its merits witho 

Make this clear t i ne 
_ Make this © yourself that those immediately ab 

exploit their position to covet what belongs to others at cons ee ep letts eadhAhen 

guch a tendency in them. Make a rule of your conduct eer ie picfocaiccopsned bape 

land to any of your relations. That will prevent them from ceca Ni even a small piece of 

athers and save you from courting the disapprobation of both God a piece 

squarely, regardless of whether one is a relation of not. If any of your rdlatens cosas 

violates the law, mete out the punishment prescribed by law, however inf it might be to 

you personally, for it will be all to the good of the state. If at any time Sabele alieect ears : 

have been unjust to them in any respect, disclose your mind to them and remove their 

suspicions. In this way, your mind will get attuned to the sense of justice and people wl 

begin to love you. It will also fulfill your wish that you should enjoy their confidence. 

17. Believe in peaceful coexistence, never break the terms of peace agreement or 


cheat your enemies. But be on your guard always 

Bear in mind that you do not throw away the offer of peace which your enemy may 
ase God. Peace is a source of comfort to the army; it 
| Be on your guard when 


himself make. Accept it, for that will ple 
i rder in the state. But Beware’ ) \ 
he peace is signed for, certain types of enemies propose terms of peace just to lull you into a 
exerc again when you are off ru ghee So _— rar 
ise the utmost vigilance on your part and place no undue faith in their protestations. 
But, if under th . Ze ligations, discharge those obligations 
4 e peace treaty you have accepted any obligations, i 
anythi ; a be faithfully upheld and whenever you have promised 
nything, keep it with all the strength that you Com 
ogni re is nothing so poo 
ized even among non-Muslims, for they 2 dir , 
“| the breaking of Senate So never make og ee pero et Led res 
ptr diag promise, nor : indeed, Divine promises are 2 
'8Nd none except the positively wick fter, even by the 
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- 18, Shedding blood without a valid cause shortens the life of a state, 
Beware! Abstain from shedding blood without a valid cause. There ; 
harmful than this which brings about one's ruin. The bload that is willfully the 
life of a state, On the Day of Judgment it is this crime for which ane will have 
So, beware! Do not wish to build the strength of your state on blood for, it ig the ansier ge 
ultimately weakens the state and passes it into other hands. Before me a 'S Blogg hi 
excuse for willful killing can be entertained. Murder is a crime which is Punishaby MY Gag RK 
on any account the corporal punishment dealt by the state for any lesser crime by deat, re) 
death of the guilty, let not the prestige of the state stand in any way of the decease,’ iN the t 
Teta, fh 


claiming compensation. y 


19. Take time to arrive at a decision after due diligence and in consultation with # 

but implement it promptly keeping cool. PROpIg y, 
Do not make haste to do a thing before its time, nor put it off when the right rah 

arrives, Do not insist on doing a wrong thing, nor show slackness in rectifying a wr Moment rfl 

. Perform everything in its proper time, and fet everything occupy its proper place, Wen rg 
people agree upon a thing, do not impose your own will on them and do not recta fi 
discharge the responsibility that rests on you in consequence. For, the eyes of the people a 
be on you and you are answerable for whatever you do to them. The slightest detelicion a i 
duty will bring its own retribution. Keep your anger under contro! and keep your hands and ¥ 
tongue in check. Whenever you fall into anger, try to restrain yourself or else you will Simply 
increase your worries. 


34 
20. Constant learning about the principles and practices of good governance is gi 
necessary for faithful discharge of duties as a public servant ¢ 


It is imperative on you to study carefully the principles which have inspired just and 
good rulers who have gone before you. Give close thought to the example of our Prophel,his 
traditions, and the commandments of the Holy Qur'an and whatever you might have 
assimilated from my own way of dealing with things. Endeavor to the best of your abilityto | 
carry out the instructions which | have given you here and which you have solemnly 
undertaken to follow. By means of this order, | enjoin on you not to succumb to the prompting 
of your own heart or to turn away from the discharge of duties entrusted to you. | seek the 
refuge of the might of the Almighty and of His limitless sphere of blessings, and invite you to 
pray with me that He may give us together the grace willingly to surrender our will to His will, 
and to enable us to acquit ourselves before Him and His creation, so that mankind might 
cherish our memory and our work survive, | seek of God the culmination of his blessings 6" 
pray that He may grant you and me His grace and the honour of martyrdom in His eee 
Verily, we have to return to Him. | invoke His blessings on the prophet of God (PBUH) and 


pure progeny. 


2. LETTER OF HAZRAT ALI(R.A)TOONE OF HIS OFFICERS sg 
“Now, the cultivators (dahaagin, plural of dihgaan) of your city have compla 2 and 
your strictness, hard heartedness, humiliating treatment and harshness. | though over | 
found that since they are unbelievers they cannot be brought near nor kept away of 5 ad 
severely because of the pledge with them. Behave with them in between salen? and 
softness and adopt for them a mingling or remoteness and aloofness with neame 
closeness if Aliah so wills’. 


r i | 
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‘ LETTER OF HAZRAT ALI (R.A) TO 
OFABDULLAH BN AL. 


s, LETTER OF HAZRAT ALI (R.A) TO ABDULLAH BIN AL-ABBAS, HIS GOVERNOR IN 
SRA 


Note: Abdillah bn al-Abbas used to say that a 


: part from the prophets sayin i ‘ 
greater benefit from any saying than this one: Prop yings | did not derive 


“Let it be known to you that sometimes a man gets pleased at securing a thing which 
te was not going to miss at all and gets displeased at missing a thing which he would not in 
any case get. Your pleasure should be about what you secure in respect of your next life and 
your grief should be for what you miss in respect thereof. Do not be much pleased on what 
you secure from this world, nor get extremely grieved over what you miss out of it. Your worry 
should be about what is to come after death." 


6. INSTRUCTIONS OF HAZRAT ALI (R.A} TO ONE OF HIS OFFICERS WHOM HE SENT 
FOR THE COLLECTION OF ZAKAT AND CHARITIES d 
He (Amir al-Mumineen) ordered him to fear Allah in his secret rg - ae 
ations, where there is no witness except He and no one waiches save He. tr a wen ~~ 
him that whatever he does in obedience to Allah openly should not be ret hagl 

| %85 secretly. He whose hidden position is not different from his cirgh E emnselael a 
| ation is not different from his words, has discharged his obligation ané nna 
“Certainly, you have a fixed share and a known i oededie peck net So, ae 
thoy staers who are poor, weak and starving. We a th iecaet number of enemies 
shoud discharge their rights. If you do nat do so You wi have a ne view of Aah are 
Day of Judgement. How wretched is the man WEY StL. ‘indebted and (penniless) 
he Needy, the deatitute the beggars, the tumed ceadtiery and does not keep himself 
Wellrs. He who treats the trust lightly and indulges in 1 Tn this world, and his 


ma : binsid certainly prs e greatest treachery is the 

8% apr inclnded — cat world will be greater. ee hs besa ing 
tha? against the Muslim community, and the most ug! “ae 

™ leaders: and that is an end to the matter’. 
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7. INSTRUCTIONS OF HAZRAT ALL (ae GOVERNOR sited large-heartedl, 
WHEN HE APPOINTED H urself lenient, Mee from you in their 
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Certainly question you, O community of His creatures, about your actions sm. 
Or concealed, If He punishes you it is because you have been oppressive, ap, , OF big, 
then it is because He is the Most Generous". rene if He cn 


“Know, O creatures of Allah, that the God-fearing have shareg the ; 
transient world as well as the next coming world, for they shared with the peo c JOYS of ty 
in their worldly matters while their people did not share with them in the aba sa OF thig 
world. They lived in this world in the best manner of living and ate the choice OF the ne 
consequently they enjoyed herein all that the people with ease of life enjoyed St foog ay 
from it what the haughty and the vain secured. Then, they departed from id $0044 
provision enough to take them to the end of their journey and after doing nis 5 
transaction. They tasted the pleasure of renouncing the world in this worid and 
believed that on the coming day in their next life they would be neighbours of Alien frm 
their call would not be repulsed nor would their share of pleasure be small", + Where 


“Therefore, O creatures of Allah be afraid of death and its measures ang 

all that is needed for it. It will come as a big event and a great affair, either as a 00d in *eéy 
there will never be any evil, or an evil in which there will never be any good. Who is Poon 
Paradise than he who works towards it, and who is nearer to Hellthan he who Works for 
You are being chased by death. If you stop, it will catch you, and if you run away from it ia 
grip you, It is more attached to you than your reflection, Death is tied to your fore-locks while 
the world is being wrapped up from behind you. Therefore, fear the Fire whose hollow js 
deep, whose flames are severe and whose punishment is novel. It is a place wherein there is 
no mercy. No call is heard in it. No pain is healed in it. If it is possible for you to have severs 
fear of Allah and to rest hope in Him, then do both these things because every individual can 
have hope in His Lord to the extent of his fear of His.Lord. Certainly, the most hopeful person 
with Allah is he who fears Him most". 


“O Mohammad bn-Abi Bakr, know that | have given you charge of Egypt which is my 
biggest force. So you are duty-bound to oppose your passions and serve as a shield against 
your religion even though you may get only an hour in the world; and do not enrage Allah for 
pleasing others because (Allah) is such that He may take the place of others, but others 
cannot take the place of Allah. Say prayers at the appointed time. Do not say it earlier for he 
sake of (available) leisure nor delay it on account of pre-occupation. Remember that every 
act of yours is dependent on your prayer’. 


“The leader of guidance and the leader of destruction cannot be equal, nor the es 
of the Prophet (PBUH) and the enemy of the Prophet (PBUH). The Messenger of te 
(PBUH) has told me that: “In respect of my people | am afraid neither of a believer yee 
unbeliever. As for the believer Allah will afford him protection because of his belief a ; 
the unbeliever, Allah will humiliate him because of his unbelief. But | am afraid er nol 
one of you who is hypocrite in his heart and learned of speech. He speaks what ¥ 


good but does what you dislike", 


8. LETTER OF HAZRAT ALI (R.A) TO HIS COLLECTORS OF LAND TAX 
From the servant of Allah, Ali, to the tax collectors: hi sell 
send forward for while 


“So now, he who does not fear where he is going, does not are fe, Wy 
that which could protect him. You should know that the obligations laid 0n you + revolt a 
their reward is much. Even if there had been no fear of punishmen at would D 
disobedience, which Allah has prohibited, the reward in keeping aloof with (he peor? 
enough (incentive) to abstain from going after it. Behave yourselves justly agurers 
and act with endurance with regard to their needs, because you are the te 


a 


peopl representatives of the community ang ig 


| “Do not deprive i 
1p! anyone of his Needs and do pn 
ot Prevent him (s 


ements. For the collection of 
U i Of tax (kharg 
, Nor ca i ] from 
er clothes, n ttle with which they work, nor slves Bre do not self their poh his 

. WO ler 


5 . 
e Dirham. Do not touch the prope 0 
tuslin) oF protected unbeliever. Uniene Fear Lapel whether lg et for the sake 
a hor. 0 prays (a 


inst Muslims, because it is not Proper for ; or 
pe ones of lam t enable them to have ast © ave he te 2 
T islam”, inds 


*Do not deny good counse! to yourself 
njects and strength to the religion of Allah, Stee jee a¥iour to the army, g 

. because Allah the Glorified, desires us a sit Ref as of Allah pel obigeonen 
and that we should help Him to the best of our power. And roses to Him as best as we can 
ire Al-high, the All-gloriousas the best favour of this world, but t aoe aoe ith Allah, 
ihe (flame of) wrong and the revival of right. Your pleasure shouks sy be the putting off of 
w have sent forward; your grief should be for what you are leaving sot dda aon oo 

' ig worry 


should be about what is to befall after death”. 


9, LETTER OF HAZRAT ALI (R.A) TO Roping BIN AL-ABBAS, HIS GOVERNOR OF 
“Now, make arrangements for Hajj by the peapile, remind them 
devoted to) Allah. Sit for giving them audience morris ora evening. Siok eke pied 
seeker, teach the ignorant and discuss with the learned. There should be no intermediary 
between you and the people except your tongue, and no guard save your own face. Do not 
prevent any needy person from meeting you, because if the needy is returned unsatisfied 
from your door in the first instance then even doing it thereafter will not bring you praise”. 


“See what has been collected with you of the funds of Allah (in the public treasury) 
and spend it over the persons with families, the distressed, the starving and the naked, at 
your end, Then, send the remaining to us for distribution to those who are on this side”. 


“Ask the people of Makkah not to charge rent from lodgers, because Allah, the 
Glorified, says that: 


_ stall 4a CaS tal 21 js 


ger” 
(al-Hajj 22:25). 
ivi "gi-baad” (the 

is living there while “ | 
al-akif” (the dweller) here means is “ i ae eee rom ous 
it s love (by doing good acts); 4 


Sanger) mean the pe 
s he who is not among ; ' 
. Alah grant us and you promptitude for seeking 
to the matter’. 
DULLA 


“Alike for the dweller therein as well as the stran 


H BIN AL-ABBAS AT THE 


10. INSTR T ALI (R.A) TO AB R OF BASRA 
UCTIONS OF HAZRA ERNO rous orders. 

ENT AS audience and pass peste you near 

Allah takes 


TIME OF HIS APPOINT 


., Meet people with a broad face. : 
Avoig anger because it is a augury of shaytan, Rear was 
You Kes you away from the Fire (of Hell), 
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RESPONSIBILITIES OF CIVIL SERVANTs IN 


ISLAM 
(CSS 2016 & CSS 2018, PMS PUNJAB 2015) 


Outline: 
> Introduction 
> Quranic Injunctions Regarding Responsibilities of Civi| Servants/Ryy 
> Responsibilities of Civil Servants in Islam ere; 
1. To uphold the Islamic religion and Shariah 
2. To dispense justice ‘ 
3. To maintain law & order 
4, To enforce criminal code of Islamic law. 
5. To aid the state and its leader in defending its frontiers 
6. Tocollect Zakat and other taxes 
7. To protect weak against the strong 
8. To ensure rule of law 
9. To initiate works of public welfare 
10. To establish and maintain educational institution 
11. To ensure price contro! and curb monopolistic practices 
42. To enforce public morality 
13. To do amr bil maruf wa nahi anil munkar 
14. To carry out whatever the functions state /its ruler assign to him provided that 
itis not repugnant to [slam 
> Conclusion 


(Cua) agotld a sill ou 


"The chief of a people is their servant" 


Introduction: le of high 

In public administration all the key public functionaries ought to be words of 
caliber, just and energetic and must possess qualities of head and heart. is f refinemet 
fourth rightly guided Caliph Hazrat Ali (R.A) they should have the qualities °° aq ar 
experience, alertness, power of comprehending problems, serenity, freedom i 
lust. A civil servant in Islam is a publically responsible person. He ha at 
great responsibilities amongst them the more important are to implement ay hen 
dispense justice, to collect zakat and other taxes etc. Hazrat Abu Bakar (R-A) 
the caliphate is repeated to have said: 

wish 10 


"In my sight, the powerful and the weak are alike and to both | 
render justice”. 


This shows the democratic, responsible, responsive, justice-ce” 


Public Adminis 
. tration 
f public administratio and Governance 
nature © Nand its functi in Islam 
ofa lonaries in Istam 535 
qual 


aysnie injunctions Regarding Responsibilities of Civil Sery 
The Qur'an declares: ants/Rulers: 
Iybaly SESY N55 Sal Lyall ash ob AUS Gy Gal 
= Ni Ale sg? SEH se Jac Of val 

= Pi | te | 5655 Coy Saal 


“Those who, should We establish them i 

m in th : 

aogier oops perp 

Allah's is the end of affairs”. (al Hajj 22 oe 
ALA) oar 


» The Quran further says: 
tiary .2%- 2 - apt? seh cine’ Ht sey 2é i, 
(fit ha pa VyMthtall 2hagh ft Gaal fh 8 Libl Gall Al G 
wg OU La 3H) 5h 1 glad" gland Vl ale 28 
“OQ you who believe stand up as a witness for Allah in all fairness, 


and do not let the hatred of people deviate you from justice Cad]). 
Be just, this is closest to piety (al-Maidah 5:8) 


nciples of administration and qualities/responsibilities of an 
f view would show that man's personal character is the key 


A careful analysis of pri 
f servant are given below: 


administrator from Islamic point o 


good governance. The responsibilities © 


and Shariah: 
tood a propounded 


To uphold the Islamic religion 
on the His first duty is to uphold the Islamic religion or Shariah, as unders 
she basis of the concept of the ancient authorities. If anyone makes innovation or become 

tic in religious matters, the imam should try to correct him and make him to every 

To dis 

pense justice: k f 
Sou) He must dispense justice and settle the cases in accordance with the Shariah, He 
it ‘thus curb the strong and encourage the weak to seek his due right. 
To maintain | ' 
jaw & order: onic 
itt He must maintain law and order in the country, 50 as to encourage econo 
iy 8 and enable people to travel freely '" the land without fear. 
ve within the 


criminal code of Islamic law: that people might Il 
Nu cr annuld enforce the criminal code of the Quran, $0 peo 
fron 
der in defending its 
< of the islamic State, 5° 
ony. 


rs 
that people, Muslims and non- 


lg i aid the state and its le 
ine “© Must defend the frontie 
Might live in peace and harm 


ee TT 
AREY 
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vi. Tocollect Zakat and other taxes: 


A civil servant must collect/aide to collect zakat and other tans without any fai 
is essential for financial aspect of good governance. a8 this 


vii, To protect weak against the strong: 
It is the duty of the social servant collect zakat and kharaj, as require by 
the 


injunctions of the Shariah, but without resorting to pressure or extortion, 


viii. To ensure rule of law , 
No one in the Islamic State has any power or authority to stop the en 


operation of any Law expressly stated in the Qur'an and the Sunnah of the Holy Pat or 
(PBUH). In the enforcement of Law, the ruler and the ruled age alike, both being Subject 
Umar punished his son who committed adultery with a hundred Stripes and he dieg duri to it, 
punishment and a few remaining stripes were lashed on to his dead body. The law 19 the 
discriminate between the high and the low or between friend and foe but treats them all al 
“He is God Who has sent His Messenger with Guidance and the Right Way so that He ka 
make it prevail over other ways, even though the unbelievers may not like jt" (9: 33 a 
verse establishes the inviolability of the Law for all time and no one can oppose this Supreme 
Authority of the Divine’Law in an Islamic society. 


ix. To initiate works of public welfare 
He should appoint honest and sincere men to the principal offices of the state ang to 
the treasury (Bayt al-Mal) in order to ensure good and sifective administration ang to 
safeguard the finances of the stated inflate pubiic welfare projects. 


x. Toestablish and maintain educational institution 
The Imam should keep himself informed of the affairs of his State and he should 
himself direct the national policy and protect the interests of the people. However, he could 
delegate his responsibilities to others and engross himself in luxury or religious devotion, 


xi. To ensure price control and curb monopolistic practices 


xii. To enforce public morality 
xiii. Todo amr bil maruf wa nahi anil munkar 


xiv. To carry out whatever the functions state and its rule assign to him provided that itis 
not repugnant to Islam 


Responsibilities of Civil Servants as advocated by Caliph Umar: 

A civil servant is to entertain the complaints of people and his doors should be open 
to all and sundry. Since Islamic system is democratic in nature and is based on Shariah 
the Sunnah, there is no place in this system for dictatorial leadership, authoritarian atuwe 
and one man decision-making. This is the principle which forms a constant current in Islamic 
system of administration. The system is human in nature, content and application. 
Caliph Umar (R.A) would appoint a governor, he would invariably advise the incumben 
“Not fo make reception halls so that you are accessible to everyone, not to eat refin ae 
as it is not available to alll citizens of the Ummah, not to wear thin cloth because this WOU 
make you easy going and not to ride a Turkish horse because this would make you haughty" 


Responsibilities of Civil Servants as espoused by Caliph Ali: 

The following advice to the Governor (Wali) Malilk al-Ashtar (590-660) 
letter of Hazrat Ali (R.A) gives in a nutshell the qualities and responsi 
administrator. 


contained in # 
pilities of # 


should be an ideal for his Staff 
4. _ pious, honest, truthful ang God-fearigi Citizens ang 
should be impartial ang dispense jus : 
"Bey ran nc a, oan wens ee 
S NA hj 
Vr oritatve and arbitrary onde his stage SONSUIt them and gers He Should 
NOt issue 


should strike against Corruption, iniues 
- PONSibility for’. N"Stice 


ap d take res 
citizens an ¥ der USages Of autho; 
should not reserve for himseif or his relatives an in his Subordinates ang stat he 
have share and stake. ¥ common Property in which others 


tudi fully, this lett 
4 ifs died carefu er of Hazrat ; 
administration. It is based on the golden Pics fo? ther for efficient 

. m7 ju 


character of the administrators. 
5, They should continuously watch that justice, i 
society and conduct themselves as servants of the ice trustee eran the 
and 


Conclusion: 
We conclude the Subject discussion on the sermon of Cali h Umar (R.A) which h 
teivered at the time of assumption of Caliphal office: e pA . 


‘By God, he that is weakest among ¥Ou, should be in My Sight the 
Strongest until | have vindicated for him his right: but him that is 
Strongest which | treat as the weakest until he complies with the 
law" 


Encyclopedia Britannica remarked on it as: 


oy - . hy iti f the 
it would be impossible to give a better general definition o 
function of the State and its functionaries civil servants, caliph/head 


Of state being the prime civil servant. 
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SYSTEM OF ACCOUNTABILITY (H/SBAH) IN ISLAM 


(PMS PUNJAB 2015) 


Outline: 
1. Introduction 
2. Accountability (Hisbah) in the Quran 
3. Accountability (Hisbah) in Hadith 
4. Definition of Hisbah 
a. Literal Meaning of Hisbah 
b. Terminological Meaning of Hisbah 
c. Hisbah as Financial Accountability 
Elements of Administration in Islam 
Philosophy of Islamic Administration 
Relationship between Hisbah and Islamic Management 
Ethics Enshrined in Hisbah 
. Principles of Hisbah 
10. Hisba and Muhtasib: 
11. Muhtasib (Ombudsman) Today: Cornerstone of Accountability 
12. Administrative Accountability 


(5+ 2ill ol 55) scales alll ar shelar Cusl Lg 1b ep gllball 3 ye ail 


“Be afraid of the curse of the oppressed as there ia no screen 
between his invocation and Allah.” 


SPS 


Introduction: 
Accountability is the backbone of Islamic public administration. The concept af 


accountability in Islam is of dual nature: that government servants are accountable for the 
conduct of their affairs before public as well as Allah. The concept acts as a great moral af 
psychological binding on the civil servants in order that they may dispense their duties ¥ 
diligence and justice.The Holy Prophet (PBUH) introduced the concept of Hisbah 
(Accountability). in this system of public administration, even the head of an Islamic state S 
not above law and is accountable. 

administrton. 


Hisbah is one of the main components in the implementation of Islamic nf 
The implementation of Hisbah in an efficient and steadfast manner guarantees trans in 
and the ability of the management to achieve its objectives. The philosophy behind hisb 
Islamic management emphasizes the fact that Allah is the Creator and humanki by the 
created by Him. The ethics enshrined in Hisbah’s is commended to be underpinne pe 
concept of muhasabah al-nafs and this concept should be supported by ie ard 
principles. The Hisbah philosophy and ethics are required to be understo if 
implemented in a holistic manner in order to achieve the true aims of Islamic manage™ 


7 Public Administration and 
over TaNCe In ‘slam $29 


pabilit (Hiatal) in peda 
Qur'an, the word Hisab j 
ein the se nt’ is the Bite 'S repeated More than oj 
yisad OF Pagal @ccounting, ang the ref @N eight times in diff 
9 nt’ in its generic sense, relating to one's ras references in the Holy Quran os 
pon e 


fing to human effort for which eve Nsibility to ‘acco 

p _ rela of ey that they will be ier mecountable’ Thee to God on ail 
Me, or. In Islam, pba uty of each Mustim to fulfil the wil ¢ bo do j 

and the el . + ties ds In the life after death. Thus . Allah in order to seek his 

ier this Boh beth bs € with the Islamic teachings, tt dae every action and 

uslims aes foll Purchasing shares in the stock m. tata iat action 

the they must follow the Islamic teaching framework careful ys Sleeping like 

* 1N@ importance of 


a ity to the man’s life also has been Mentioned by Holy Quran: 


’ 


Tite. os R8 [IP she 0 ’ 
~¥ sila di gs at | us Mall 5 gree sil asi) 2 I 
“La the hearing and the sight and the heart — of each of these will Z 
asked. (Bani Israil 17:36) 


mi fe ‘sta slab Us Aauall oc 4] 2 55 saat a 24th syta ait ya. ty ae 
Dts MES A AA Css abe i ah sin a OK, 
— aad Bile 5 jill ahd 138 atti 1 
“And We have made every man's actions to cling to his neck, and We 
will bring forth to him on the resurrection day a-book which he will find 


wide open:Read your book; your own self is sufficient as a reckoner 
against you this day”. (Bani Israil 17:13-14) 


~ UES sliced 673 OKs 
(al-Naba 78:29) | 


“And We have recorded everything in a book.” 


Accountability (Hisbah) in Hadith: ; 
The Holy Prophet Muhammad (PBUH) said: 


Ga coos 2 peli) Sa pKa 5!) U4 


iis giey al old wiluld chiny ol ie 
(plo ol 99) «yy! tena Shy 
change it 


es something evil, should nge 

"do that he should condemn : with ya 
least resent 1 1n 

he should at le aedies 


“He who from among you obse 
With his hand; if he is unable to 
tongue; if he is unable to do that he 
heart; this is the lowest degree of faith’. 


The concept of accountability has been enunciated in the following Hadith 
of 
"ety 


Prophet (PBUH): 

9! ASUS (NB plan y mpl ail Ja quill Ye Ye alll pain) ue Gh > 
al, # ty Jal gle gly Sally « Ely sue Wy ene 5 Ye dies as 
Gils Joie 5 oe sina 0SIS. 9 61) SIRE 6 oalyy na) Cu oly aut 


- 
> 


“The Prophet (PBUH) said, “All of you are guardians and 

responsible for your wards”. “The ruler is a guardian and the ma ae 
guardian of his family; the lady is a guardian and ig responsible 
her husband’s house and his offspring; and so all of you are fuardi - 
and are responsible for your wards.” — 


Ibn Al-Ukhuwwa (1250-1329), the famous Safej scholar in his land 
Maalim al-Qurbah fi Ahkam al-Hisbah remarked on the concept of accountability: bok 


“Accountability is one of the fundamentals of the religion and that has 3 
general welfare and great virtue as ordained and inhibited by Allah for the 
reformation of the general masses." 


Definition of Hisbah 

Hisbah(4=) is adoctrine meaning "accountability". Hisbah is the 
sanctioned duty of the ruler (government) to intervene and Coercively "enjoin good and fortig 
wrong" in order to keep everything in order according to sharia. The doctrine is based on an 
expression from the Quran : a/-Amr bi al-Maruf wa Nahy an al-Munkar. Clear procedures are 
required to be followed in order to enact punishment under sharia by fulfilling requirements of 
justice interms of proper procedures and fair opportunity of being heard. 


The Hisbah has the following major aspects: 
« Anobligation of a Muslim. 
« An obligation of a state to ensure its citizens comply with hisbah such as sharia. , 


« Ina broader sense, hisbah also refers to the practice of supervision of 
guild, and other secular affairs. Traditionally, an atMuhtasib was appointed by 
the caliph to oversee the order in marketplaces, in businesses, in medica 
occupations, etc. The position of muhtasib may be approximately rendered 35 
“inspector”. 
For example, in Saudi Arabia, the state establishment responsible for hisbaf's 
the Committee for the Promotion of Virtue and the Prevention of Vice, or Hai'a. 


Some of the discussions on this topic are found in scriptures such as al-Hisbah 12° 
islam (1962) by Ibrahim Dasuqi al-Shihawi, Ahkam al-Sultaniyah (1966) Ae “ 
Mawardi, Nihayah al-Rutba fi Talab al-Hisbah (1968) by Ibn Bassam, Ma vidas 
Qurbah fi Ahkam al-Hisbah (1976) by Ibn al-Ukhuwwah and numerous es 
works. The presence of development from a Hisbah perspective started dunng yc fined 10 


Prophet (PBUH)and continued for several generations thereafter. Hisbah can be 
a linguistic and terminological perspectives 
Literal Meaning of Hisbah wail intisad’ which 


1 wore opi" 


_ 


Ibn Manzur (1233-1311) stated that Hisbah originated from 
means retribution from Allah or seeking wages. Al-Zubaidiy (d.1344) 
‘Hisbah’ originated from the word 'husban’, which means calculation. 


Public Administration and Govern 
cal meaning of Hisbah ance inisiem 544 
oe azali (1058-1 111) explained tha 


inch t Hisbah js 
nd abstain from mi aco 

4 ne et eit oe also expressed ais Ibn Talmiyyany ave Pression that 
von and ‘when there is a lack of it and to abstain tren’ s2¥ing that ne Prop ne 

0 ain . 
(on to 
yore in th f good 
729" vance, it could be Concluded that Isiamic scholars eds and the abstinence of 
ir 


MUCh and are still ba 
ing good deed: di : mM Ae | based 
ater icing good deeds and avoiding misdeeds. The temae Yr odd a practice that 
rary scholars is almost similar to the definition given b: of Hisbah put forward 


» till As * yi 
y 3 eed by saying that Hisbah is an action that commands 
pita od if the situation warrants it and the abstinence of a mi 


fit This means that Hisbah falls within the dictum al-amr b 


History has shown that the Hisbah had been an important institution during the 
talay of Islamic rule, especially during the Abbasid era. The implementation of Hisbah in an 
fident and steadfast (istigamah) manner is capable of ensuring transparency “and the 
avency of a particular management to achieve its objectives. 


isdah as Financial Accountability 

Mohammad Umar Memon explains that | 
Mealy understood as one seeking to ensure correct economic and 
urg the Muslim ummah" 


fe pp i" the beginning, under Caliph Umar, it was a cl 
vai, use of economic and commercial affairs as well as @ 

dion is based on a verse which makes a list of major interdicts. 
. 2 Py ee, 1% Y; 
liad: “heh | falcaeaat ete 4 teasl -we cody Vi patil dle Lot 29 
pis OSS algal do Saal 0 aa 

PM Baas ca 1S OAS ly |p ABS TE os ar, hits 


mprove it, until he 


; t to i it, until 

‘i we nigh to the orphan’s ee d pn with (full) justice;- ne 

bora the age of full strength; give measure which it can bear;- whenever ws 

: Sy oma pri ce mee concerned; an fulfil the coven’ 

of 41, “Peak justly, even if a near rela mi ember." ’ 
thus Pri He command you, that ye may =e (al-Anaam 6:152) 


“the institution of the hisba has been 
commercial practices 


vic institution intended to supervise 
|| as the legality of contracts. Its 
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Elements of Administration { Management in islam 
_. Dr al-Buraey says that implementation of Islamic administration inv 
Administration process that is well coordinated ensures effective administration ny a Process 


neglect as ituali , 
simian processes ese even amonts = MPO” He 7 ha pa 
i, Intention 
ii. Planning 
il, | Organizing 
iv. Implementing 


v. Monitoring 
vi. — Controlling 
vii, Evaluation 


Philosophy of Islamic Administration 

The general philosophy of Islamic a dministration centers on the concepts 
piety, justice, equality, accountability, trustworthiness, and social quality, in Islam nae 
the government but also administration is related with religion, values, and ethics ag ther 
no separation of religion and politics in Islamic ideology. The administration in an Islamic wa 
is an effective and efficient because its responsibilities are more than the mere main’ 
of law and order. The Islamic ideal is a service-oriented, wherein functionaries are ex 
to dedicate themselves to the cause of general welfare; more than that to establish ethical 
and spiritual atmosphere, in which the people can lead good life without any hindrance. 
Administration, according to the Shariah, must operate through consultation, which iS based 
on democratic principles. Holy Quran describes the Muslims as those who carry out thei 
governmental and administrative affairs by counseling among themselves. Only those, wao 
are pious, God-fearing, just, kind and capable of performing their task, are given power tp 
rule and undertake administrative charges. 


Relationship between Hisbah and Islamic Management 

Hisbah is related to monitoring stage of administration process. As stated by the Or 
al-Buraey, monitoring is one of the processes in Islamic administration. According to Ahmad 
Ibrahim Abu Sin, monitoring functions in an on-going manner to ensure that all longs 
pertaining to management flows according to plan besides exposing any Sis 
management. Next would be the immediate action taken to amend the errors hohiesss : 
according to Islamic law. Islam emphasizes the process of monitoring, i poe 
Islamic rulers to implement the Hisbah institution in the management an hat have best 
systems. This change is surely intended to ensure that all the activities oe he tee 
planned and implemented are in accordance with Islam, thus, rasa means that 
consequence. Briefly, Hisbah is under the Islamic monitoring system, oa 
Hisbah is one of the elements that consolidate the Islamic administrative system. 


Monitoring in Islamic management creates Hisbah, which is bagagonrn 
all matters pertaining to human life are on the right track. In other wo! ni function S the 
humankind to do good and abstain from committing misdeeds. ainany ‘2n mk 
manifestation emerging from the clarion call al-amr bi al-ma‘ruf ore nig manage™ : 
Therefore, monitoring according to Islamic is in fact very much ress unless the intent : 
processes. The main aim of Islamic administration cannot be yoo ig Hisbah), we 
planning, implementation, organizing, instructing, monitoring (whic 


evaluation. is not in accordance with Islam. 


gure tet 


cording to Ahmad Ibrahim Abu Si i 

ie Ssarnally oF 8 xternally, The baile u Monitoring in Islami 
ot OU the understanding about fsponsibility, integr 3 
ges phy is based on the fact that Allah is the Cre Pot nn fain 
Fon was created to uphold the Proce wait 
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izati Of Monitori : iverse, | 
“als, organizations and society, Hisha Ng. which ing . In Islam, 
pa sbamr bi al-ma'ruf wa al-nahy ‘an ates 8N Institution with ludes 


ana i 
| gh99? a mtunker. This task cannot be vignement the 


ely t “8 
red according to a global and comprehensive persres pia aspect b 


which would otherwise only warrant the wrath of Allah, This is important j i i 
ting and welfare of human life in this world and in the afier-world. weet dla 


intemal and External Monitoring as part of Hisbah 
Hisbah is an endeavour to implement the explicit and implicit: command of Allah 
frough the instrument of al-amr bi al-ma‘ruf wa al-nahy ‘an al-munkar, Therefore, the ethics 
involved with Hisbah begins with internal monitoring or also known as mwhasabah al-nafs. 
This is basic monitoring intended to ensure that administration and management -run 
smoothly while the truth and the untruth do not mix when implementing the task and 
responsibilities. Internal monitoring is seif-monitoring that emerges from the belief that Allah 
always monitors every human and all practices carried out by humankind would be evaluated 
and gauged in the after-world. Meanwhile, external monitoring is done by society and 
govemment institutions. The monitoring is practical in nature because it involves ae 
Sctutiny and monitoring. Both these forms of monitoring guarantee faimess Sigel 
complement each other. There are several references in the al-Quran rela 
Significance of muhasabah al-nafs. Among them is an exhortation by Allah: 
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h, And let every soul look to what it has | 


h, Indeed, Allah is acquainted with what 


"O you, who have believed,-fear Alla 
(al-Hashr 59:18) 
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effective Concept found in the Islamic administration process, 


The first level is musha 
, which means to iti 
Theos and ‘evel with a sincere commitment, Pat tne 2nd instiy 
i Evel Is muraqabah, which means the behavio . 
being observed and monitored by Allah, It is intended to rb tlic . 
= Labcary towards Allah, the Almighty Observer of all human or Ine sel 
: third level is muhasabah, which means to gauge and eke 

all activities. This is intended to determine errors and promptly Mb Battin 
to avoid a repeat of those errors, Correct them in 
Mu'agabah is the fourth level in muhasabah al-nafs, which ig 
omar be ns ca individuals. The wrongdoings and deficiencies thay 

; Instead, initiatives should be implem . can 
not repeated, ee wrongdoings : 
The fifth level is mujahadah, which means to endeavor a 

= x ' id stru 
Allah without fear or tribulations within oneself but on| a ove in the 
the blessings of Allah. in cn 
The sixth level is mu‘atabah, which is a process of Self-criticism that 
sense of guilt towards the wrongdoings one has committed, The reason is to a 
peaceful mind, unnerved by trials and tribulations and confident that the blessing a 
Allah are always with oneself. The levels of musharatah and muragabah are . 
towards self-preparation, while the next levels of mu'agabah and mu'atabay 
steps towards self-evaluation and purification. * 
Lastly is the level of mujahadah, which portrays one's persistence in developing 
appreciation towards muhasabah al-nafs * 


Principles of Hisbah 


Islam supports several basic principles when implementing monitoring and 


supervision, which then becomes a guideline when implementing the concept of Hisbah as 2 
monitoring body. According to Abdullah Auini ,there are five principles : These principles 
have long been practiced and implemented during the history of Islamic rule beginning from 
the time of the Prophet (PBUH), the al-Rashidun Caliphate and several eras thereafter. 


i. 


The principle of monitoring by Allah is based on the premise that Allah constant 
monitors the behavior of humans, which has been elicited said or implicitly, and 
no practice would be exempted from a proportionate reciprocal action. 
Meanwhile, the principle of proportionate reciprocity is one principle where pi 
human would be reciprocated for each act committed, either good or bad 


matter how much reciprocation entails. é, 
The principle of responsibility over actions is one principle whereby every human 
is questioned and made responsible by Allah for every act committed. task is 2 ne 
The principle of mandatory holding of trust is where each daily aay 
given by Allah and it cannot be taken lightly as it is under the constan’ 


Allah. rere 
Lastly is the principle of mandatory prevention of misdeeds, which isa princi 
instituted by Allah onto every servant. Every act of negligen ae tet welcomed 


carrying out the task of monitoring —a to m 
and is completely disliked in the teachings of Isiam. 


According to Ibrahim Dasugi al-Shihawi, Hisbah is an institute” 1g of We 
ces that exist. This si 


from the implementation of justice and legislation aspect, egies is akin 10 “re 
good deeds 4 


institution is to monitor all forms of malpractices 
commanded by the teachings of Islam, which is the propagation of 
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Prophet Muhammad (PBUH) established 

f the i 

grievances of the people. Famous orientalist G.E. easily tersen thaw cae 
as Courts of Torts. In Islamic system of administration no one is above law. fi oie 
head of state id accountable if his acts are beyond his jurisdiction Shikaty, the 
judiciary, the armed the faces and other segments of society are accountable if they 


act ultra vires. 


Muhtasib (Ombudsman) Today: Cornerstone of Accountability: 
Finland, New Zealand, 


The office of Ombudsman was instituted in Denmark, Norway,’ 
State: The Swedish and Finnish officers have a more 


Philippines, Great Britain and New York 
comprehensive jurisdiction, including the supervision of the courts, than the Danish and 
Norwegian officials. Sweden and Norway have special Military Ombudsmen with jurisdiction 
over armed forces. 
The con he office of Muhtsib is deep rooted in Islamic history. A King of 

Sweden is said sa ton: oki concept from Turkey during his tour there. Thus.was i 
ihe office of Ombudsman in modern times. Now most of the countries of the world sate . 
‘tlice; In Pakistan both the Constitutions of 1962 and 1973 peonicad -spca ora 

budsman. However, it was by a Presidential Order in January, 1983, : 

gi Muhtasib was established. } 
Airs & Objectives of Federal Ombudsman of Pakistan 

¢ Fairness 

Integrity 
Continuous Improv’ 
Transparency 
Independence 
Promptness 
Confidentiality 
Accessibility 
Informality 
Client friendliness 


ment 
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Vision and Mission of Federal Ombudsman of Pakistan: hy 
Vision: To promote high standards of governance, accoyn 


tabilj 
through administrative justice services. lity ang 
Mission:To redress public grievances in a fair, prompt and transparent 


Administrative Accountability: 

i. | The success of government depends not only on the efficiency of its or... 
on their accountability. A public official should not only be responsible pa OU agg 
being technically competent but also in the sense of being accountable tp the me 

ii. | Or. S.M. Haider says: “Modern interest in administrative accountabijj 
a protest to corruption and as a response to the expansion of public functions Ded as 
switch over from a military to people's regime, a new type of service is : With» 
could provide integrity, political accountability and efficiency. The idea of the 
service with “negative approach” of punishment and sanctions is being replacaa 
the “positive civil service’, a concept fully in keeping with the requirements of by 
people's government. The government is expected to protect its citizen fe, 
exploitation.” 

iii. | Administrative accountability may mean that the official is responsible to the Wil of 
someone else. The will of the State is in fact the will of government as that wil 
accepted by the citizens over whom it rules. The will of the State cannot be an 
irresponsible will. Every government must submit itself to the judgment of those who 
feel the consequences of its acts. He reason for such submission is the fact tha 
uncontrolled power has always proved disastrous to those over whom it is exercised 
The actions of every government are right to the extent that human rights are not 
infringed and people’s demands are not ignored. 

iv. Caliph ‘Ali (R.A) beautifully summed up the concept of accountability in his famous 
letter addressed to Malik al-Ashtar, Governor of Egypt, wherein the Caliph 
enunciated the doctrine of Ihtisab as: 


“Let me remind you once again that you are made responsible 
fo guard the rights of poor people and to look after their 
welfare.” 

v. _ Hisbah is an institution and a monitoring body aimed at achieving the objectives 
al-amr bi al-ma‘ruf wa al-nahy ‘an al-munkar. The history of Islam has show? 
Hisbah was first practiced during the time of the Prophet (PBUH) and his com most 
until the end of the Ottoman Empire around 1281-1924. Hisbah 's ene a 
appropriate indicator that could be assimilated in Islamic administration act neni 
order to obtain the desired consequences and simultaneously allow the impl 4 ethics 
to receive the blessings of Allah. The conclusion is that the philosophy 4" go that 
related to Hisbah should be understood and implemented in a holistic manner | 
the actual aim of Islamic administration is achieved. 
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Q.No, 7: pales the Prophet Muhammad (PBUH) as role model for Statesman and 
dministrator, (PMS PUNJAB 2017) 
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Q.No.8: Discuss the administrative, judicial and welfare aspects of Khilafat-e- Rashida? 
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Q.No, 40: Explain the concept of Khilafah., can it be run effectively in the Pas xP me 
e bureaucracy of our country? 
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Q. No. 14; What were the initial difficulties faced by Hazrat Abu Bakar (R.A) as fF: . 


Islam? Discuss (CCE-2013 / PCS git Catip, ‘ 
Q. No. 15: What are the basic / main sources of Islamic Shariah? Explain jn detail OH tg 
(PCS BALOCHisTay 2007. 
Q. No. 16: Explain in detail the reforms inttroduced by Hazrat Umar Fa 
‘Caliphate. FOOQUe in i 
(PCS BALOCHisTay 
Q. No. 17: Explain in detail the Judicial System under Khulafa-e-Rashideen. “my 
(PCS BALOCHisTay 
Q. No. 18: What were the initial difficulties faced by Hazrat Abu Bakar (R.A) as First Cali 
Islam? Discuss (PCS BALOCHISTAN 2007/2019 


Q. No. 19: Write down the salient features of the Holy Prophet's (PBUH) 
administration. Discuss qualities of a good administrator in the light of Quran 4 
Sunnah? 


(PCS BALOCHISTAN 2012) 


Q. No. 20: What is Islamic concept of Social Security? Give brief accounts of the system of 
social security established by the Caliph Umar (R.A). 


(PCS BALOCHISTAN 2016} 


Q. No. 21: How important is the use of IMJA or QIYAS in Islamic law in present day 
situations? Justify your answer with logic and reasons. 


(PCS BALOCHISTAN 2016/ Compulsory) 
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SOCIAL SYSTEM OF ISLAM 


Outline: 

> Introduction 

> Fundamental Principles of Islamic Social System 
> Main characteristics of Social System of Islam 
Equality of Mankind 

2. Structure of Social Life 

3. Institution of Family 

4. Parents and Relatives 

5. General Community 

6. International Community 

7. Position of Women 


~ 


introduction: 
Islam offers a comprehensive social system, containing a complete code of life for 


man’s conduct in every field of activity. It not only lays down rules governing his relation with 
God but also gives instructions regarding his relations with his fellow-beings. The social order 
of Islam is based on the universal principle of human brotherhood aiming at securing 
happiness, prosperity and goodness for both the individual and the society. Both individuals 
and society are responsible to God, Who created man from a single pair and will take 
account of their actions in this world. This philosophy of a common parentage and a common 
goal governs people's relationships and therefore calls for social solidarity and mutual 
responsibility. Thus the role of the individual is not contradictory but complementary to social 
welfare. He tries his utmost to work for the maximum good of society because he is 
responsible not only to society but also to God. Society looks after his interests and welfare, 
for which it is answerable to God. 


Fundamental Principles of Islamic Social System 
ij. Collaborations of Individual, Society and State: 
It is because of this sense of responsibility on the part of individuals and ae 
both works in great harmony, the former trying his best to enrich the latter while the ~ 
provides security and care to the former. There is neither domination of the state ae 
individuals to usurp their rights or of individuals over the state to exploit and corrupt it _ a 
responsibility leads to a harmonious balance between rights and duties and res all 
constructive interaction between the individual and society. State is guardian 
irrespective of religion, creed, class, ethnicity etc. 


li. | Mutual Cooperation and Brotherhood of Mankind ‘ ess and 
, Another feature of this social order is co-operation of individuals in goodn 
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ij, Value Based Society: 

Another distinguishing feature of this social order is the value pattern set for the 
ndividual and society. At the top of the list comes the worship and obedience of One God; 
oher values come after it and follow from it. All good and evil spring from this doctrine. 
Whatever God like us to do is good for us and for society and whatever He dislikes is harmful 
ft us and for society. Therefore the individual will endeavour to direct his efforts in 


accordance with the Divine Guidance; encouraging good and piety and discouraging evil and 
obscenity’ in society. 


Thus the religious and social areas of the individual's life are very closely and 
"extricably bound together and it is impossible to separate the one from the other without 
destroying both, In fact, the worship of One God provides an opportunity to the individual to 
sevelop higher and finer moral qualities in him, such as justice, kindness, forgiveness, 
S®herosity, and love of truth, etc. What a miraculous change this philosophy of life brings into 
People's ideas and behaviour is shown by the speech of Jaafar, a leader of Abyssinian 
Snigrants and a cousin of the Prophet (PBUH), before the Negus: 


‘O King, we lived in ignorance, idolatry and unchastely; pte ae the 
"2k; we spoke untruth; we violated the duties of hospitality. Then a Prophet (FEU) arose, 
me whom we knew from our youth, with whose descent and eoneus an soe bine 
all “quainted. He told us to worship the One True God, to any craks Aside oan 
Bt, to assist our relatives, to fulfill the duties of hospitality an Roe adivane oa ae 
Wen’ and unrighteous things. And he ordered us aed ic yt Y avec un weak ties 
bor @¥ed in him, we followed him; but our counirym 


USE Us to forsake our religion.” again 
has..." the words of Sir William Muir: “What a change fey eenmecet be of oor 
SOW produ thes ne lived under the constant sense 0 II the gifts of nature, in every 
mgt His Hpecal ey Bp minutest of their goncems. In Paha page ote 
maton Of life, at each turn of their affairs, nani source, under Gad, of their new- 
boned (PBUH) was the minister of life to them. 
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OPes, and to him they yielded an implicit submiss! 


352 __ Islamic Studies ‘ 
iv. Training and Education of Individual of Society: * 


This type of education and training of individuals helps to organise 
relationships on the basis of co-operation, justice, mercy, love and goodness for the human 
all people. The life-style of the people is built on moderation, while ostentatious luxuri Chit of 
extravagance are condemned, They are also advised to abstain from futile and vain a-y°™% 
as the Prophet (PBUH) said, "One of the hallmarks of a Muslim is that he abstain, ns, 
useless things" (Tirmidhi). This will keep them away from obscene and shamefyt Rg from 
tend to impair- their morals. And all sources of obscenity and licentiousness which Pte 
to encourage and spread sexual immorality are prohibited. In other words, this sociay ts 
accepts and encourages everything that is good, right, useful and serves human; ae 
condemns and fights against all such cultures and civillzatlons which “consist of wae 
liquor-drinking, gambling, prostitution and oppression of the weak." Ke 


Main Characteristics of Social System of Islam: 
The main characteristics of the social system of Islam are as follows: 


1. Equality of Mankind 
All mankind has the same parents. Adam and Eve—the first human pair on the earth. 
and all human beings have sprung from this first father and mother. They were the creation of 


One Supreme God: 
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W185 Sk 
“O people! be careful of (your duty to) your Lord, Who created you 
from a single being and created its mate of the same (kind) and 
spread from these two, many men and women; and be careful of (your 


duty to) Allah, by Whom you demand one of another (your rights), 


and (to) the ties of relationship; surely Allah ever watches over you. 
; (an-Nisaa 4:1) 


The Holy Quran and the Sunnah of the Prophet (PBUH) remind us of the eternal 
truth of the unity of Mankind by nature and origin. This helps in completely eliminating racial 
pride and prejudices and claims of ethnic superiority and gives way to the growth of genuine 
feeling of human brotherhood among peoples of different regions. 


This forms the basic concept of the social system of Islam on which : 
an ideological society totally different from merely national and parochial societies. The basis 
of this society is neither colour nor race nor nationality but a moral code of life. Those who 
believe in One God as their Sovereign, Master and Lord and accept His Guidance, . 
revealed to His Prophet (PBUH), as the law of their life, are members of this society, 
matter what the colour of their skin, black, white or brown, what race they belong to, 
they live and what language they speak. All these differences fade away when they if 
their allegiance to One God and follow the teachings of His Messengers in their whole "* 
leaving no area of activity unaffected by their belief and moral code. 

tus. There 4 


All members of this community enjoy equal rights and equal sta’ not 
social or racial prejudices or class privileges or any other kind of distinctions for any per, “The 
group or family in this social order, for all are equal members of the Islamic sociely: 
believers are but a single brotherhood.” (49: 10), 


it aims to build 
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jg shows the nature of mutual relationships amon i i j 
Th are one, like a strong concrete wall, one part weshnnne, ane arctan ie 
porn This is because of their identical ultimate and final aim Of life - belief in One God 
in their final return to Him. Therefore, the sole purpose of their life i$ to worship and obe 
4 follow His Way of life - establish a system of truth and justice on the earth, based = 
ercy and goodness and on brotherhood: : 
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“Those who, should We establish them in the land, will keep up 


prayer and pay the poor-rate and enjoin good and forbid evil: and 
Allah's is the end of affairs”. (al-Hajj 22:41) 
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Thus, in this community one's development will depend on one's moral conduct in 
telling others in piety and goodness and not on one's social status or family connections. 


2, Structure of Social Life: . 
Islam has built the structure of social life on very ‘high/sound, rational and 


imprehensive principles. The structural edifice of social life is pervaded by very deep and 
mete feelings of love, goodness and brotherhood. The whole social life is a true picture of 
*aperation and mutual help. The Islamic ideology presented by the Holy Prophet (PBUH) 
ugh his unique personal example inspired his companions to. great heights in social 
‘duct and behaviour. . wee 
* The Holy Prophet (PBUH) said: "Whoever relieves a human being from grief in this 
, God will relieve him from a grief on the Day of Judgement. 


* He also said: “Anyone who has no mercy on the juniors or respect for the seniors is 


fot one of us Muslims.” 
: i “None of you is a firm believer in Islam until and unless he loves for his fallow 
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generation to discharge their social obligations with devotion, sincerity and enthusia | 


maintain and develop human civilization. It earnestly desires the future Members Sm ang 
be better educated and trained than themselves and to be better equipped OF Soca 
develop and guard the cultural heritage of mankind. 0 maine,” 


ii. _ Institution of Marriage: 

Thus family is truly fountainhead of the progress, richness and strep th 
civilization. And all this owes its existence to marriage; without. marriage, there, Of hy 
family and no ties of kinship to unite the different members of humanity, ang the tg 
civilization. It is the family which holds humanity together and thereby makes "% 
civilization possible. It is because of the family's importance that Islam Pays special human 
to the social problems relating to the family and makes every effort to establish thi Attention 
social unit on firm, strong and healthy foundations 18 Prima, 


In Islam, marriage is the only legal form of relationship between man and 
it establishes a family and enables them to undertake and fulfill their social responsibi 
conscientiously, with devotion and sincerity. The purity, goodness and richness otha 
civilization depend on the goodness, piety and purity of the members of the Primary unit 
the social order, which is the family. Therefore Islam lays great stress on it and takes tain 
practical legal and other measures to build the family on a sound and proper footing. 


First, it ensures that social life starts with the establishment of a family through 
marriage, for it considers it not only a physical necessity but also a religious duty. It therefore 
encourages marriages of young people and condei..ns the life of celibacy: Many those 
among you who are single, or the virtuous ones among your slaves, male or female; if they 
are in poverty, God will give them means out of His Grace.” (al-Nur 24: 32). Again in Surah 
al-Nisaa we read: “Marry of the women who seem good to you, two or three or four,” (al-Nisa 
4: 3). And those who are unable to marry are advised to be virtuous (al-Nur 24: 33). The Holy 
Prophet (PBUH) greatly strengthened this institution by encouraging marriage among young 
people: 

“ He said: “Marriage is my way (Sunnah); whose foves my conduct should follow my 
way; and whoso strays from marriage way is not for me.” 
“ Again, he said: “Whosoever amongst you can afford to marry must many, for i 
makes a man modest and chaste.” 
He also said: “Marry women who will love their husbands and be very prolific, for 
wish you to be more numerous than any other people." ; 
* And again: “All young men who have reached puberty should many. for mamag 
protects them against intemperance." 
“ On another occasion he remarked: “When a Muslim marries he pe 
religion, and he should practice righteousness to secure the remaining 


Secondly, Islam forbids all sexual relationships outside marriage ea 
measures to stop this happening, and if it has happened, then it pone and takes 
punishments for the offenders. It condemns adultery in very severe wards (25: 68), their 932° 
preventive measures against it, It advises men and women to be modest and lower nat 
and to women not to display their adornment and beauty in public (24: 30-30-3 } their close 
further advised not to entertain and talk unnecessarily to men who are ne eneral 
relatives (33: 32). Free mixing of men and women is forbidden (33: 59) and, > Sromen ot? 
sphere of women’s activities is limited to their homes (33: 33). Both men an 
commanded not to enter other people's houses without permission). 


The propagation of obscenity and evil is prohibited (al-Nur 24: 19). 
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a 
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marriage easy and simple and s ongly disapproves of those cere i 
ations which tend to make marriage a long and difficult affair. In a age Bp s 

all myths of noble birth, caste, family and: wealth. and allowed Marriage between 

gy Muslim man and Muslim woman provided they both agree and give their consent. Ina 
pile, ceremony in front of two witnesses, they can.become husband and wife, but they 
ssipublicise this news so that people know that they are now living matrimonial life. 


ys, Husband and Wife: Roles and Responsibilities 
In order to further strengthen the bonds of family and-develop love and affection 
ieveen husband and wife and cement relations between them, Islam has given various 
sinuclions and directions. These are also meant to preserve their morals and enable them 
tbzin comfort, peace and happiness so that they are able to fulfill to the maximum the aims 
a object is of human culture and civilization by their joint actions (ar-Room 30: 21, al- 
teat 7: 187). In cases of mutual disputes and differences, they are advised to resolve them 
th affection and understanding and not to take any hasty action (al-Nisa 4; 129-130). In all 
wh cieumstances kindness and equity is recommended, especially to the husbands (al- 
2: 229 and al-Nisa 4: 19). They must try their best to live with love and affection and 
ed kindness towards each other, even in disputes, but if they cannot continue . live 
ty, they are advised to separate on equitable terms (al-Talaq 65: 2). bagi alg 
ae advised to be generous and liberal in their dealings with their wives (al-Baq : 


.|N order to maintain discipline, the husband Is assigned the geqrtpiokexndss 
ner of the family (4: 34), but is given very strict paguceoeed naa) and never to keep 
Hl ma 2d fulfill his duties with equity and willing CO CPE T'S.4) ‘bie is allowed to take 

tha ly to injure her or take undue advantage fied Otherwise he must keep only 

None Wife, provided he can do justice between ust treat them all alike and must 
Yay (4: 3). But if he marries more than one wife, he m wives are advised to be loyal 
Midna’ of them in a state of suspense (4: 129). Met anyone enter their houses whom 
i <t to their husbands (4: 34) and should 8 ractical problems of life, both the 
tgs do not like. Taking into account the Pre a4 benevolence. 
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See eee : nr | 5 
husband and the wife are given the right to separate (2: 226-227). HT 


v. Parents and Relatives: f 
The limited family circle widens into kinship through the blood relat i 
common parents, to include brothers, sisters, uncles and aunts and relations tonship ‘With } yy 
Islam enjoins fair and friendly treatment of all relatives within the limits of H Marriage 
considers this an act of great virtue and goodness. Again and again the Qur'a 3 ang y 
kind and liberal treatment of one's near relatives. First in importance in the fn a hatizes 
come the parents. am "lative 


Parents: ti 
The Qur'an enjoins good treatment of parents: “We have enjoined every | 
after his parents, his mother bears hin in travail upon travail" (Luqman 31: 14) Abb i" 
al-Ahgaf: “And We have commanded man to be kind to both his parents. His riche hl 
him painfully, and give birth to him painfully.” (al-Ahqaf 46: 15). And again "er bears y 
Banilsra‘l: “Your Lord has decreed that you should worship none except Him re pr , 
kindness to your, parents...Serve them with tenderness and humility." (Bani Israel 17: 22-24) i 
' 


Relatives: 

Islam has also given detailed instructions to Muslims to be kind and friendly to ther 
relatives: “God commands justice, kindness and giving their due to near relatives.” (ai-Nahy 
16: 90). And in Surah al-Bagarah we read: “It is righteousness....to give one's wealth away in 
charity, no matter how one loves it, to near relatives..." (al-Baqarah 2: 177). 


The Prophet (PBUH) was once asked, "Who is the best person?” He replied, ‘One 
who fears God and keeps the best connections with his relatives.” Abu Zar reported that the 
Prophet (PBUH) said, “Keep good relations with relatives, even though they treat {you) 
badly." The Prophet (PBUH) also said: "Charity to a poor man counts as one merit and * 
charity to a poor relative counts as two merits.” 


Neighbours 

After obligations to relatives, come obligations to one’s neighbours. Islam has also 
enjoined fair treatment, affection and courtesy to one's neighbours: "And worship God and 
ascribe no partners to Him. And show kindness to parents and to neighbours.” (al-Nisaa 4: 
36). . 
Abu Hurairah reported that the Holy Prophet (PBUH) said, “Let him who beliaves 10 
God and the Last Day be generous to his neighbour." 
The Holy Prophet (PBUH) said that the rights of neighbours were SO ie 
emphasised to him by the Angel Gabriel that he feared that they might have toa 
to share in one’s inheritance. He also said, “Treat your neighbour well, bea 
Muslim.” 

* He also said: 

"Do you know your dulies to your neighbour? Help him if he seeks 
your help; give him a loan if he wants it; remove his need, if he 's ia 
need: follow his funeral if he dies; give him joy if he gets good news: 
show him sympathy and express sorrow if he is in danger, dont ere ° 
your building without his permission so high as to obstruct his air, don 
give him trouble, if you purchase some fruits, give him something, 
Don't give him trouble by the smoke of your cooking.” 


*, 
bd 


ke 
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Respect for other people's feeling and honour is enjoined: *O belli 
tof men make fun of another set of men; perhaps the latter are better thal te eee Nor 
igt any set of women make fun of other women; perhaps the latter are even better than the 
. Now should you defame yourselves nor insult one another by using nicknames. it is 
pad to use an evil name after entering the faith of Islam. Those who do not desist from it are 
wong-doers.” (al-Hujurat 49: 11). 
* The Holy Prophet (PBUH) said: “None of you truly believes until he wishes for his 
brother (Muslim) what he wishes for himself 


* He also said: “The Muslim society is like a body in respect of mutual love and 
sympathy. If a limb of the body suffers pain, the whole body responds to it by 
sleeplessness and fever.” 

* And he said; "The relationship of one believer to. another believer is like that of a 
building one part of which strengthens another.” 


Responsibilities to Fellow Muslims in Society: 

Many similar traditions are reported which describe the duties of a Muslim to other 
Muslims and their mutual love and brotherhood: “Don’t give trouble to a Muslim by your 
words and actions and treat him with kindness; be modest to one another and don't be proud 
1 one another; give up disputes and quarrels; do good to everyone, deserving or 
imdeserving: speak nicely with everyone; live with people with a smiling face and a kind 
"eert; fulfil your promises to people and do justice to them and help them at a time A 

SS and calamity." Such teaching helps to build a society to very high ler! 2 
Botness, benevolence and justice and guarantees peace and happiness Saas : 
work with great devotion and love for the enrichment of its culture and civi : 
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interests and rights and tries to maintain friendly and cordial relations with them (al-nj | 
1, al-Bagarah 2: 190-193 and al-Shura 42: 42). 'Saa 4, 


Islam enjoins mutual respect for agreements and pacts between nations and 
(al-Nah! 16: 91; al-Tawbah 9:4) and emphasises honesty and integrity in all dealings 
Personal, national or international (al-Nahl 16; 92). It commands justice and Whether 
enemies, and a policy of neutrality to non-combatants is respected (al-Nisaa 4: wi to 
same time, every effort is made to establish and maintain peace (al-Anfaal 8:61), 


This shows clearly that an Islamic society truly believes in God and énde 
establish His Law and His Way on the earth Its members themselves work righteous g . 
practise justice and goodness in their personal lives and invite others to truth, ’ 
benevolence and justice (al-Asr 103: 1-3; Aal-lmran 3: 110), and they say: "! believe in What 
God has sent down in the form of the Book, and have been commanded to deal justly with a} 
of you. God is our Lord as well as your Lord. We have responsibility for our actions and 
for yours; no quarrel exists between us and you. God will bring us (all) together: to Him is the 
return (of us all)” (al-Shura 42: 15). 


5. The Position of Women: 
islam has granted unprecedented spiritual, social, political, economic and cultural 
status to woman. it has not only acknowledged complete personhood of woman but also 
safeguarded her rights keeping in view her vulnerabilities. In the divine scheme of regulation 
of the relationship between men and women, Islam has assigned a position of dignity and 
honour to woman. Such beneficent regulation is essential for peace, comfort, happiness, 
continuation of the human species and mankind progress. The Holy Quran emphasizes that 
God in His perfect wisdom has created all species in pairs, and so men and women have 

been created of the same species. 


As a fundamental principle of its system, Islam holds that woman is a human being; 
and she has a soul similar to that of man. Thus men and women are quite equal to each 
other in their origin, their abode as well as in their place of return and are as such entitled to 
similar and equal rights. Islam gave her the right to life, to honor, and to property and dignity 
like men. She is a respectable being and it is not permissible for anyone to find fault with her 
or backbite her. No one is permitted to spy on her or hold her in contempt due to her 
functions as a woman. These are the rights that both men and women enjoy, there sy 
differentiation against either of them. The law laid down about these applied to men 
women alike: "O ye who believe! Let not some men among you laugh at others: it may be by 
the (latter) are better than the (former): nor defame nor be sarcastic to each other, 
(offensive) nicknames" (al-Hujuraat 49: 11)." 


of 
(Note: For details on Status of Women in Islam, kindly refer to second topic of Chapter 3 
this book.) 


POLITICAL SYSTEM oF ISLAM 
| (CSS 2016, PMs Kp 2043) 


Outline: 
4. Introduction 


2. Basis of Islamic Political System 
3. —e Principles of Islamic Political System (Khalifah Abdul 
4, Features of Islamic Political System 
i. Government by consultation 
ii, Equality of all mankind 
ii, Rule of Law 
iv. Foreign Policy 
v. Obedience to Ruler 
vi. Order Good and forbid wrong 
vii, _ Establishment of Zakat system 
vii, Justice 
ix. Tolerance and Co-existence 
X. _ Rights of Non-Muslims in Islamic State 
5. The office of Imam/caliph (Head of Islamic State) 
i. Selection of head of State/Process of Election 
i. Duties and Functions of Islamic State 
8. Conclusion 
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are safeguarded. The rights of minorities are also fully guaranteed. In Islamic pol 


sovereignty belongs to Allah exercised by man, his vicegerent on earth Ps Y8tem, 
commandments. Islamic state is basically a welfare state. This state is responsible Pe Aiving 
uplift of the people as well. This state also regulates certain principles of foreign tal 
Promotion of welfare of Muslim Ummah, to eradicate oppression in the form of Jihed : 
care for the sanctity of international treaties is among the principles of foreign Doli Nd to 
Islamic state. Y Of aq 


Basis of Islamic Political System: 
The political system of Islam should therefore be understood on the basis of # 
integrative principle of Islam. his 


i. Sovereignty of Allah: 
Sovereignty of Allah is the fundamental principle of the Islamic concept of state The 
Holy Quran says: : 
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vj Wad “Za at ast at i. « FR e ck? 
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"His is the kingdom of the heavens and the earth; He gives life and 
causes death; and He hag power over all things.He is the First and the 
Last and the Ascendant (over all) and the Knower of hidden things, 
and He is Cognizant of all things.” (al-Hadid 57;2-3) 


- 4 Ay 
(al-Anaam 6:57) 


"The command is for none but Allah” 


Sovereignty in Islam belongs to Allah Who is Omnipotent, Omniscient and 
Omnipresent. The principle of Allah's sovereignty does not recognise the possibility of 
dictatorship, absolute monarchy or autocracy in an Islamic polity. It is because the basic 
allegiance of the Muslims is to God and His Law, to whom everyone including the head of the 
state is subservient and accountable. 


ii. Khilafat: 
The Holy Quran proclaims the Vicegerency of Man. |t says 
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| “And when your Lord said to the angels, I am going to place in the 
earth a caliph”, (al-Baqarah 2:30) 
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“Say: O Allah, Master of the Kingdom! Thou givest the kingdom 
whomsoever Thou pleasést and takest away the kingdom wer 
whomsoever Thou pleasest, and Thou exaltest whom Thou please® 
and abasest whom Thou pleasest in Thine hand is the good; sure 
Thou hast power over all things”. (Aal-Imraan 3:2 


ae 


Islamic Code of Life 


he institution of Caliphate came into bei th 
: alifah was also fo 

an sire ee: known as imam, for he c na Holy @ 

pe of leadership of the Muslim community both in mene ned Doth political ang mioenet 


fundamental ng see of Islamic Politic 
Dr. Khal ul Hakim in his book Jsi ‘ 
oma principles of Islamic politica aystonvibougtt Ideology has illustrated following 


al System: 


“The Muslim state was founded on certain defini 


wes founded on the basis of religion, it may rightly be te 

ould be of no use unless we define it more cably, he Mistry ane bn teinded 3 ne 

Prophet (PBUH) and developed further by his immediate successors, gives us cortiertone 

concepts. 

4, Muslisms, like the followers of every other religion, have a right to enjoy religious 
freedom. If they are persecuted and have not strength enough to defend their life and 
honour, they should stick to their faith and suffer patiently. 


lf they reach the limit of patience and endurance and are still unable to defend 

themselves, they should migrate from. the abode of tyranny. God's earth is wide 

enough to offer them shelter somewhere. According to this injunction, the early Muslims 

were asked to migrate to Abyssinia and later on to Medina and other places. 

3, They should try to enter into treaties with non- Muslims for creating conditions of 
peace for themselves and for others. om rh 

4, They should abide by those treaties even if they are not satisfactory to them on 
counts. One-sided violation of a treaty is sinful. If they are convinced of wees a re 
part of the other contracting party, they should give a notice ae tes 
lermination of the treaty. 

5. When the i h power to protect t 

y have gained enough pow 
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8. The fundamentals of the constitution shall guarantee equal ciy a 


A il libort 
Subjects. All non-Muslim religious communities shall have the right to mates to ay 


decided according to their own personal laws, if they do not violate ele 
rights. ey hing 
9. Under the law, men and women shall enjoy the same fundamental rights, yy, 
be allowed to hold property in their own names. Marriage will be a contract in wal Cn vi 
conditions could be inserted provided they are not immoral or illegal, ich any 
10. The economics of society shall be so regulated that capitalism and living on y 
income is discouraged. " 
11, The law of primogeniture, according to which only the eldest son inherits the any 
estate, shall be abolished. = 
12. It shall be compulsory to levy a tax on capital so that it may not cease to circulats 
may not go on accumulating. The main purpose of this tax shall be the relief of Suff hes 
and gradual economic leveling of society; it shall be taken from those who haye nd shail 
be spent on those who have not. naa 
13. The well-being of all citizens is the chief purpose of the state; it shall not be Merely a 
police state whose functions end with the securing of law and order. An Islamic stgts isa 
welfare state. 


14. No citizen, Muslim or non-Muslim, shall be taxed beyond his capacity: those who are 
incapable of earning shall pay no taxes; on the other hand, they shall be helped by the 
state exchequer. 

15. There shall be freedom of trade but speculation in trade shall be prohibited and 
cornering of commodities for profiteering shall be considered unlawful. 


16. There shail be a circulation of economic goods in society. Keeping property undivided 
in a joint family system shall be unlawful, At the death of a property-holder, his near 
relatives shall inherit according to an equitable system so that capital may be dispersed 
in society, in order to make its benefits widespread. 


17. Mode of electing leader: No system of the election of a president of the republic is 
prescribed. Recommendation to, elect a president may be made from among a panel of 
names but no nomination of a successor not ratified by the people is allowed, the 
principle is elicited from the practice of the Prophet (PBUH) and his immediate 
successors. Everyone has a right to be elected and everyone has a right to vote if he 
satisfies certain elementary conditions of mental and moral fitness. The president may be 
called to account for any of his actions by any citizen, and it will be his duty to justify his 
conduct. i 

18. According to Islam, sovereignty does not belong to any monarch or a class nor does 
rest with the people in general. Sovereignty belongs to God and the principles aber 
justice are derived from His attributes. That sovereignty is delegated to men of po a 
and integrity. The fundamentals of the constitution of the state are ordained by 69° 
fundamental principles of legislation are also sanctioned by Him. With the alte 
circumstances, new legislative adaptations are allowed by consensus of the lea a a 


49. The Islamic state shall follow a prescribed model in its broad outlines; it is 4 * as the 


it is an open and not a closed system. Muslims are free to legis only those 
circumstances demand; but no legislation shall violate the basic constitution. he spitt 
people should be chosen to frame laws and regulations who have fully gras should 


of Islam and the fundamentals of social justice. The learned men In et ny " 
continue to reinterpret and revise the laws; they shall not be changed merely 
of the ignorant masses creating brute majorities. 
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‘and adhered to in letter and spirit by the Prophet (PBUH) himself. The reatly ¢,, 
Muslims are those who guard their covenants’ (al-Muminun 23; 8). Fulfill your cone stil 
is an injunction oft-repeated. Solong as the other party does not violate a covene 
does not intrigue openly or secretly to prepare for aggression against you, you ara nt ang 
to fulfill the covenant even with the semi-barbarous polytheists. ‘The polythej boung 
whom have entered into a covenant and they have not violated any part of it, ang yi 
have not aided anyone against you, you are ordered to fulfill your covenant wi ec 
(09: 4). Whenever the Prophet (PBUH) sent out his troops, he especially impragseg , 
them the duty not to cheat and not to break any covenant. War is supposed to be a 

of stratagem and deception and it is proverbial that as in love everything is fair In w 
meaning thereby that all fundamental rules of morality could be violated with impuna’ 
Deceiving the enemy about your strength and your intentions on the battlefielg ay 
necessity of war but, outside that, [slam enjoins on its followers to adhere to fundamental 
human virtues even with a warring opponent. Perfidy and breaking of a promise are not 
allowed under any circumstances. All Muslim jurists are agreed on this point, There was 
@ case during the reign of Khalifa "Umar when a single Muslim, who was not authorised 
promised a beleaguered enemy garrison safety of life and property, if they surrendered, 
When the Muslim troops wanted to lay hands on them, they produced the promise 
offered them by a Muslim individual. The Khalifa ratified the promise, saying that, 
although the man was not authorised, yet the promise of one of us shall be taken as a 
promise held out by a proper authority, as if it were authorised by the whole community. 
The same law that enjoins the keeping of covenants in war applies also to relations 
between Muslim subjects and non- Muslim states. Hidaya, the famous book of Muslim 
law and jurisprudence, expressly states: “Whenever a Muslim enters a non-Muslim slate 
it is enjoined on him to respect the life and property of.its inhabitants, because he has, 
tacitly entered into a covenant that he would do so." 


Features of Islamic Political System: 
i. Government by Consultation: 
Mutual consultation among the Muslims is a commandment of the Holy Quran and an 
injunction of the Sunnah of the Holy Prophet (PBUH). The Quran says: 
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“And those who respond to their Lord and keep up prayer, and their rule 
is to take counsel among themselves, and who spend out of what We have 
given them” (al-Shura 42:38) 


It was also the practice of the Holy Prophet (PBUH) who consulted his companions in 
all matters of state. The institution of Majlis al-Shura (Consultative Council) was developed i 
the Khulfa al-Rashideen subsequently. This Institution is the foundation of demo 
government in Islam. 


Importance of Shura (Consultation): 47:21) 

The Qur'an (Aal-Imran 3:159, al-Naml 27:32, al-Shura 42:38, Muhammad erin a 
commands the Muslims time and again to take their decisions after consultation, ppl this 
public matter or a private one. The practice of the Prophet (PBUH) has reinfor Divine 
disposition. For, in spite of the exceptional quality of his being guided by pee tives of 
revelations, the Prophet (PBUH) always consulted his companions and the representa arden 
the tribes of his adherents, before taking decision. The first caliphs were not less 
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Equality of all Citizens: 
ii fundamental doctrine of Islam is th 
ic teachings of the Tawhid, as Alam orale 


=» [sjam i i 
spre equality, solidarity and freedom.” Acco 


“0 people verily your Lord is one a 

belong to Adam and Adam ay bind gry ge ye ; 
superiority for an Arab over a non-Arab or for a ay. There is no 
Arab or for a white-skinned over a inckekiunod cone over an 
skinned over a white-skinned except in piety" or for a black- 


ua All of you 


ji. Rule of Law: 

The Prophet (PBUH) said vs).sy S. Simi ; ; 
pivileged profession or a caste and vac ely ee Bagh renigl clnigeeante a 
equality before law and Practiced it to the extent never practiced before he Poniet 
(PBUH) never considered himself to be above law and offered himself to others for 
retaliation even when he had unwillingly hit them. He told his daughter Fatimah not to 
- any privilege or exemption from ordinary law; if you steal, by God, your hand will be 
| Wv. Foreign Policy: 

The first Muslim state was founded and governed by the Prophet (PBUR). It was the 
tiy-state of Madinah, a confederacy of autonomous villages, inhabited by Muslims, Jews, 
Pagan Arabs, and possibly a handful of Christians. The very nature of this state demanded a 
religious tolerance, which was formally recognized in the constitution of this State, which 


document has come down to us- 
Principles of foreign policy include the following: 
* Treaties with foreigners are to be honoured. 
* The ambassadors enjoy diplomatic immunity. They enjoy liberty of creed, security of 
sojourn and return. 
* Foreigners residing in an Islamic territo 


* The Muslim law of Jihad is humane. “Women, - 
not be molested, nor trees and crops cut. down, nor P nano 


Comes to term.” 


Obedience to Ruler: ; the » 
bem The Quranic injunction calls upon the Muslims to ~~ 


ry are subject to their personal laws. ren 
| , old and infirm men sh 
ade ald when the enemy 
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“Those who, should We establish them in the land, will keep up Prayoy 


and pay the poor-rate and enjoin good and forbid evil; and Allah's is 
end of affairs”. (al-Hajj 29:41) 


vii. Establishment of Zakat: 

Collection of Zakat is one of the essential functions of the Islamic State Iti i 

primary duty of the Muslims, who are enjoined to pay it as dutifully as they perform pte | 
prayer. five ting 


viii. Justice 
Justice is the inviolable foundation not only of the God-made order but also 
human order which is established to reflect It OF the 


ix. Tolerance and Co-existence 
The non-Muslims would be granted complete liberty of religious belief ang pra 
and their equality before the law is to be guaranteed. A non-Muslim can sue dare 
president of the republic in the court, as it actually happened during the reign of the 
Khalifas. The life, honour and property of the non-Muslim subjects of an Islamic state 
receive full protection and no Muslim shall be allowed to plead a privilege against him. 


x. Rights of Non-Muslims in Islamic State 
The fundamentals of the constitution of Islamic State would guarantee equal civil 
liberties to all subjects. All non-Muslim religious communities would have the right to get their 
cases decided according to their own personal laws, if they do not violate elementary human 


rights. 


The Islamic State 
“islamic State” is a fairly new name for what was formerly termed as (a) the Khilafat 


(constitutional presidency elected on the basis of free will and common consent of the 
Muslims), and (b) the Imamat (apostolic succession preordained from God within the family of 
Ali, son-in-law and cousin of the Prophet, as the Imam, the supreme law-giver, vicegerent 
and shadow of God on earth), 


The concept of “constitutional presidency” or “the caliphate” is subscribed to by avast 
majority of Muslims. Its first expression came about when the people of Medina, by ort 
consent, invited the Prophet to Medina as arbitrator and Head of the State. A similar eg : 
was given to the Rightly Guided Caliphs on the occasions of their appointments ae 
position of the head of the Islamic state. This practice was based on several verses 0 
Quran, and on the Sunnah of the Prophet. 


Once the Caliph was elected, his powers were restricted within the limits aarey 
the Quran and the Sunnah. He was not supposed to be an autocratic ruler, set in letter 
removed from office. He and the Ummah were to follow the Quran and the ele ante’ 
and spirit but whenever the two sources did not give clear guidance, the Ummah se just 28 

to legislate by fjma' (Consensus) which had validity and was a binding rule of rad been 
were the established provisions of the Quran and the Sunnah. The exercise of ljma 
established as a public right which every Muslim could exercise. rent it 
eva 


The notion of sovereignty in Islam is different from the one’ that is P 
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5 Sovereign 
its reise of the authority was delegated jn the first ly for exec 


fed to rule by consultation, and make decisions with mor? ‘2 Prophet, who was 
the 


tried to persuade him to seize power secret| and 
secretly; it must be with the consultation aL “es Hoc he re 


Owing to the fact that the final interpretation of | 
A ‘ a er 
injstration were left in human hands, a broad range of legal aulhonty ee and 
the ph, He was assigned the esponsibility for performing two inseparable function: (a) 
aid the purposes of Shari'ah, and (b) to manage the economic political affairs of the 


slate. 
The edifice of the Shari'ah was built on the notion of Masiahah foubli r 

yes elaborated by Imam Ghazali to include the fundamental sa rhe ones as 
sunciated in the Quran and the Sunnah. It further implied that these were the goals of 
peservation and protection of the basic public interests. Such public interests included: first, 
jeeiom in the choice of religion and its practice as required by the Quran. Second, the 
protection of life and the preservation of human dignity, which implied freedom of action, of 
qinion and of thought, and that man’s faculty of thought may not be curtailed or influenced 
byany means. From this derived the prohibition of liquor or drugs. Third, the guarantee of 
yocreation. This involves family, affirms marriage, rearing of children, the prohibition of 
kication and so forth. Fourth, the protection of the individual's property, so as to forbid 
bbery and theft, and to systernatize transactions and dealings among people, to discourage 
_ tery. monopoly and aggression. The political concept of the Caliphate is at variance with 
te concept of the theocratic state whose main feature is a direct rule of God” or “gods”. 
Malcom Kerr interprets the nature of the islamic political system as follows: 

slim Community, subject 


Juridically he (Caliph) is simply the legitimate ruler of the Mu : 
2 system of toe. The phi he is therefore governed by @ nomocracy which, regardless 


religious origin, is still the rule of law and not of a priestly class. . 
se of the term “theocracy” is undesirable or 
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The office of Imam / Caliph (Head of Islamic State): Be | 


The institution is called the ‘Caliphate’ or the imamate’. The person i 
Called the ‘Caliph’ or ‘the imam’: In later times, he has been called 'the Sultan’. Charge of itig 


In other words, all power which any one has over another is a trust ang the 
the power is only the owner of it in name and should the condition on which Such a sce of 
Power of ownership is made be violated, the wielder of the power becomes accounta ‘ 
it is in this sense that the ruler is accountable to the humblest subject in the realm ce Ang 
it is this liability to account for any abuse of power, for which the victim of the sbuse tee 
power has the absolute and unqualified right to claim redress that constitutes tie 
effective attribute of a just society, Grunebaum says: "Muslim public law does not sta, 
@ definition of state, but from that of the imamat the leadership of the community. . 
concept of the state is alien to Muslim political theory in its classical phase”, The 


In Islam all power and authority belongs to God, and with man there is only dete 
power which becomes a trust; everyone who becomes a recipient or a done of such a a 
has to stand in awful reverence before his people towards whom and for whose sake the yj 
be called upon to use these powers, This was acknowledged by Caliph Abu Bakr who care 
his very first address: : 


"My fellow men | called God to witness, | never had any wish to hold 
this office, never aspired to possess it, neither in secret nor in the 
open, did | pray for it. | have agreed to bear this burden lest mischief 
raise its head; Else there is no pleasure in leadership. On the other 
hand, the burden placed on my shoulders is such as, | feel, | have no 
inherent strength to bear and so cannot fulfill my duties except with 
divine help. You have made me your leader although in no way am | 
superior fo you, Co-operate with me when | am right but correct me 
when I commit error; obey me so long as | follow the commandments 
of Allah and His Prophet (PBUH); but turn away from me when | 
deviate” 


Against such a ruler as Abu Bakr al-Siddique no subject could conceivably put 
forward a “partition of rights" and claim that his human rights be acknowledged if only 
because Abu Bakr himself refuses to claim any power over any one and chooses to conduct 
the affairs of the realm strictly in accordance with the teachings of the Book of God. For him, 
not his will, but God’s Will is the law. Consequently the sort of constitutional battles that have 
been waged between the sovereign and the subjects in the west are unknown in Islam 
history. 

i. Selection of Head of State/Process of Election: 

In the words of Dr. Muhammad Hamidullah: 

"To recognize the Prophet (PBUH), one used to take the oath of 
allegiance and one did the same for the caliphs at the moment of their 
election. The basis of the state organization is a contract concluded 
between the ruler and the ruled. In practice, only persons the most 
representative of the population take this oath of allegiance. This 
nomination under a contract of course implies the possibility of the 
annulment of the contract and the deposition of the ruler by the samé 
representative personalities. 


ji. Duties and Functions of an Islamic State: slim stale 
According to Dr. Muhammad Hamidullah, the duties and functions ofaM ' 
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pel nvolving executive (for the civil ang 
tural. 


Military administration), legislative judicial 
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Legislation can be carried out in the light of Quran and Had 
In the domain of judiciary, there is equality of all wes 
head of the state is not exempt even vis-a-vis subjects. 
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others know what Islam stands for. The basic prince, to the fee an 
says, is that There is no compulsion in religion.” Far from implying a tethar 
and indifference, a perpetual and disinterested Struggle is thereby imposed 0 
persuade others for the well-foundation of Islam. 


To fight for Right: 

“The justification of the righteous in resulting oppression when not only 
they put their Faith is persecuted and when they are led by a righteous 
Imam, is that it is a form of self- sacrifice. They are not fighting for 
themselves, for land, power, or privilege. They are fighting for the 


right”. 
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Introduction: 


The supremacy of God is the basis of everything in Islam, no matter 0 
whether spiritual, economic, political or economic. God 
ing on the earth. He has created all things for w 


birthright of every individual to make efforts to get his share of 
individuals enjoy this right equally and no one can be deprived of this 
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fundamentals of Islamic Economic System: 
1, Golden Mean: 


The economic system of Islam is basically different from other economic systems in 
is nature, form and purpose. It tries to solve the difficult.economic problems of man by 
atopting the Golden Mean between the two extremes of Capitalism and Communism, 
iaining the virtues of both without including any of their evils. It allows neither unrestricted 
freedom to damage the interest of the community and the individual, nor does it recommend 
lolalitarian regimentation so as to destroy the personality (ego) of the individual, which is the 
_ extral figure and source of strength of its system. 


2. Individual and Social Nature: 
____ The individual is given freedom of enterprise and work so that he may freely exercise 
fis right to earn his living and organize his activities in a manner conducive to the 
_ evelopment of a spirit of cooperation and help in place of unhealthy competition and — 
education and training change the entire outlook of the individual. He feels aig ould 
rds other members of society but, instead, regards it as his moral and religious duty le 
Phis coworkers in their economic struggle, or at least not to obstruct them reheat Peso natt 
He. This attitude generates feelings of love, cooperation, help, sacrifice ane oataniby 
among individuals and leads to the maximum productive effort on the part 0 ic meets the 
a Whole, with its benefits of prosperity, plenty and betterment for all. This pe : ean peat 
‘tires of the community as well as of individuals, in all areas, atti oxtetad: no part 
of ‘ emphasing the other, In this system, no rights are lost and no . ah fcc 5 (Rey, 
ih is taken away unlawfully by force; consequently, the pests © 
*ishness and self-interest disappear or are channeled in healthy d! jf 
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him to work hard in this world for the betterment of his life in the Hereafter. ws 
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“And seek by means of what Allah has given you the future abode, and 
do not neglect your portion of this world, and do good (to others) as Allah 
has done good to you, and do not seek to make mischief in the land, 
surely Allah does not love the mischief-makers.” (al-Qasas 28:77) 


_ And God's Messenger made honest effort compulsory for a Muslim; "Next 
obligatory prayer is the obligation of earning an honest living.” b 


4. Human to Exploit Natural Reasons for Betterment in this World and Success j, | 

Hereafter: 

This leaves no doubt that even if the purpose of this life is the attainment of real 
success in the Hereafter, a Muslim is urged and required to make every effort diligently ang 
honestly to exploit the physical resources of the world for his use and the use of other 
members of the community. It is only by serving others that he can achieve his goal in the 
Hereafter. This makes people responsive to the needs of others and encourages them tp 
sacrifice some of their personal interests for the sake of the community, thereby saving them 
from the misery of selfishness, greed and injustice. This is the true conception and reality of 
human effort and the wealth it earns. 

This is why the Qur'an regards wealth as a trial for people: to see who uses it 
properly to improve his eternal life in the Hereafter and who spends it on the lustful desires of 
his worldly self and earns the wrath of God: 


ci Salad a 5 ats GH Rats ag Ue GDS es il hy 

= Aan tel Ail tell fy pee hy USUI 
“And He it is Who has made you successors in the land and raised some 
of you above others by (various) grades, that He might try you by what 


He has given you; surely your Lord is quick to requite (evil), and He is 
most surely the Forgiving, the Merciful.” (al-Anaam 6:165) 


| 
f 
i 
| 


This verse clearly establishes, first, that everything in the universe belongs to God 
and all mankind together are His vicegerents on the earth. They are holding all possessions 
in trust from God and must, therefore, use and exploit them according to the Guidance ed 

 - instructions from God. Secondly, God has placed this trust of property and power mn 

hands of people in different degrees; some are given more, others less and still others have 

| almost nothing. Thirdly, He has made it quite clear that the worldly life is simply 4 trial of the 
the above-mentioned things given to people in varying degrees are only instruments ih 
test. Records are kept on how they make use of these things and powers in accordance (and 
the terms and conditions of the trust. The result of this will determine each man's © 

} woman's) rank in the Hereafter. All this presupposes complete freedom of faith, ic 
enterprise, type of occupation and struggle for livelihood of the individual in the ecanor 
system of Islam. 


x 5. Islam Forbids Asceticism and Unchecked Materialism: factor in 
This concept also makes struggle and effort for existence on the earth 2 oes ‘effort 
the life an individual. It condemns the monastic attitude to life and encourages pos! 
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The Holy Messenger of God (PBUH) cate 
asceticism in Islam. 


@ Itis narrated by Abu Hurairah: “Islam is very easy.and sim 
creates difficulties in it will be overpowered by them acces ae niet oe 
and remain close to moderation and be happy" (Bukhari), ee 

% itis reported that the Holy Messenger said, 
convenient religion” (Mishkat), 


+ And he was also reported to have said that “the best religion is that which is easy 
and convenient’ (Mishkat). 


6, Welfare of Individual and Society: 
lt emphasises that the success of the individual and of society depends upon 
aijusiment between the spiritual and the material needs of man. It must keep a right balance 
baween the needs of the body and the soul in order to protect its personal interests, as well 
| @ the welfare of society and must not forget that human progress depends upon the 
successful co-operation of, and harmony between, the spiritual and material aspects of life. 
| When the spiritual life is separated from the economic struggle of man, he loses the balance 
vich is essential to maintain stability in the economic system. As a result, people experience 
‘valy and antagonism, instead of cooperation and mutual love, between the two concepts of 
fe thus causing disruption and chaos in society. - 
Man is plainly told in the following verses of the Qur'an to benefit from the Treasures 
#Gud othe fullest extent and thereby enjoy the physical pleasures of life which may add to 
| "SSpiritual life as well: 
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burden on the people”. eg 


The Messenger of God has here impressed upon the believers the desir 
harmony between the moral and economic sides of the struggle for life. A man Ability of 
be so entirely of this world, that, in the acquisition of the material means of life fore ether 
nor should he incline so much towards the spiritual life that he ignores the econo “Hts Go 
but should keep everything in its proper perspective. wi StU 
* Itis also reported from the Holy Prophet (PBUH): "Do your work in the worl 
way as if you were going to live forever; and work for the Hereafter as if you in Such 5 
to die tomorrow.” He rejected all the wrong conceptions of religion which on rng 
formed for themselves and remarked that religion did not teach hatred of the PIE hag 
furthermore, that hatred of the world did not in itself make a man pious or righteous “4 


7. Duties of Employer & Employee: 
Islam also imposes moral duties upon both the employee and the 

employee is commanded by God to do his work diligently, efficiently and honestly. jy; 

reported that the Messenger of God said that if anyone undertakes any work, Gog the 8 

see him do it nicely and efficiently for He is Good and Beautiful and He Loves to sea thi b 

done in a beautiful and nice way. When the work is finished, the employee is entitle to ai 

and reasonable wage for his work, The employer is bound by law to pay a fair WAQE as soon 
as the work is done. 

* It is reported by Abdullah bin Umar that God's Messenger said, “Give the labourer his 
wages before his sweat dries”. (Ibn Majah). 

“ And Abu Hurairah reported God's Messenger as saying, "There are those whose 
adversary | shall be on the Day of Resurrection; one of them is a man who hired a worker 
and, after receiving full service from him, did not give him his wages” (Bukhari). With 
these comments, however, the basic features of the economic system of Islam are 


summarised below:- 


Characteristics of Islamic Economic System: 

1. Individual Liberty: 

The individual enjoys complete liberty to do anything or adopt any profession or use 
his (or her) wealth in any manner he (or she) likes within the law of the land. “Islam allows a 
person to create as much wealth as he can by his knowledge, skill and labour, through 
means that are not unsocial and immoral, and it envisages a natural inequality of energy and 
aptitude which necessarily results in the inequality of material or social rewards. But as al 
society is one organism, it prohibits all those means that lead to the concentration of wealth in 
a few hands. It is a Quranic injunction that economic life must be so organised that too m 
wealth does not remain locked up in private treasures. Like all religions, islam neo 
charity, but it goes further than any other creed by imposing a capital levy on all surpl s 
that remains unutilised in single hands for a whole year. Then the Islamic law of inheritant™ 5 
used as a means of dispersion of capital, creating a comparative equality of opportu 
number of individuals to start life again on the basis of individual initiative and persone! 


And there is absolutely no doubt that “if the system, as visualised by niet 
and wholly established in society and all its departments are organised in the right Pee and 
social system will grow in which there will be neither big millionaires nor paupers 
destitute. The great mass of people will be moderately well off.” 

to suc” 


2. Right to Property: i it 
Islam has recognised individual's right to own property, eee howevet 
society. : 


ion as to render it absolutely harmless to the common good of 
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together without any apparent clash between them. It idual and society 


social 
unity 9 ae P 
js system (S based on the concept of harmony between itali 

Bed combining the merits of both without having their Unmtbarke t Mowe phen 
xn ip in principle with certain restrictions which make it quite harmless. Islam gives full 
to individuals’ natural desire to ownership and tries to satisfy the propensities of human 

in a way that is best for both the individual and the community. Thus Isiam has set a 
gate of private ownership that is compatible with the public interest. It has given due 
deration to the instinctive tendency towards ownership that is common to all mankind 
and that gives meaning to fife -and creates for man an aim and an end towards which he 
stves.” Man is naturally inclined to wealth in its various forms and this is recognised by 


islam: - 
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“Beautiful for mankind is love of the joy (that comes) from women and 
children, and hoarded heaps of gold and silver, choicest horses, cattle 
and cornfields. That is the comfort of the life of the world”. 

(Aal-Imran 3:14) 


Islam recognises the individual's right to ownership, and this concept forms the basis 
of economic life in a Muslim society. This right of the individual is fundamental and is 
Teeagnised by the Quran: 


“pag a A pall Bs 


“And in thei é d possession the beggar and the needy have 
due oe i acoals (al-Dhariyat 51:19) 


And in Surah Al-Nisaa we read: 
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ah knows all things.” 
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These verses explicitly recognise the right of the individual to own inherit = 
Ind 


property as and when he likes. It also recognises all other rights which go aj : 32H hig 
of ownership, e.g., the safety of the property from theft, dacoity and other forme" tg 
possession of someone's property by force or deceit. It gives a guarantee for th of Una 
property of individuals and recommends heavy punishment for offenders: Pre malety of the 
man or woman, cut off their hands as a'punishment for what they have @ for the 4. 

exemplary punishment from God" (al-Maidah 5: 41). Again, the individual who nn” Nd ap 
also enjoys the right to inherit property from his relatives. This right of inne,?*Pétty 
recognised by Islam and, obviously, it can only be recognised if people h ave rettance is 
ownership: “There is a share for men in what has been left by parents and near the FIQht of 
there is a share also for women in what has been left by parents and near rela relatives, ang 
it be little or much; for this share has been prescribed (by God)" (al-Nisa 4: 7) tives, Whether 


Islam regards possession and ownership of property as a natural instincs ; 
therefore it does not think it proper or equitable to th cha suppress " ies an" ang 
no harm in private ownership because it will stimulate individual efforts for the ui there is 
wealth and will thereby greatly benefit society. And is also the natural corollary of the e 
justice that society should also play its part in benefiting the individual. It would be nietcee 
the individual if he were left to toil and sweat to benefit society without any aa . 
compensation from the latter. If social justice is to be established in society, it is ae 
essential that its rights and duties by equally shared by the individual and society, | the 
individual works for the uplift of society, it is the obligatory duty of the latter to provide 
necessary facilities to the former so that he may not be hampered in his work. And obviously 
the ownership of property is one of those things which can greatly assist the individual in his 


efforts to acquire more wealth. i 


i. Extent and Limitation of Private Ownership: 

However, it may be pointed out that this right of ownership is not absolute. Islam! 
recognises this right of the individual but does not leave him entirely free to use this right in! 
any way he likes. It does not favour the expansion of private property to an extent that may ‘ 
endanger the very foundation of the Islamic system and thus destroy its real object. i 
Therefore, it has allowed private ownership in principle, as pointed out earlier, but has ' 
subjected it to such limitations as to render it absolvably harmless. It has authorised the 
community’ to enact the necessary legisiation to organize private ownership and to change it 
whenever the public interest demands it. The individual enjoys certain rights but has also 
certain obligations and duties to society which has conferred these rights on him. He has 
undoubtedly the right to own property, to purchase or to sell it and to inherit it; but this right is 
accompanied by certain duties and obligations which he owes to society. In other words, the 
individual's right to property is not absolute but restricted and limited by the obligations which 
it carries with It. 

The individual must realise that he is only a trustee who is holding the property, 
which, in fact, belongs to the community; assuch he must willingly accept the papier 
placed by the latter on its use. The individual is, however, free to use, and benefit et > 
property, provided, in the enjoyment of his rights, he does not encroach upon others nigh 
damage the common good of society’. The limitations are merely to check such te roperty 
on the part of rebellious or evil-minded owners in society. The gentle and honest P 

limitations. 
dual 
nity 


owners enjoy their rights freely and without restrictions, unaffected by these 


This is how real balance is established between the two conflicting views of Indl 
and public ownership; the individual enjoys his right of ownership, while the com te 
reserves the right to forfeit or limit this right in cases of abuse or misuse. And, in fact, ity and 
only policy that can really guarantee complete social justice in the proper use of prope 
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te of wealth. 


we? ulation & Concentration of Wealth and Money: 
cire inciple likely to affect the use of 
rincip y © Of wealth is its 
Ih Anoth sation of wealth so that it is spread out in the Sutphen 
ory o of people. The laws of inherence and charity (compulsory as well as optional) 
1 g ist in paige ind aged boll ade mown of wealth but still there is a likelihood of 
rot tion of such = stead net ves am has issued instructions and empowered 
He munity to take ry step: enever it feels the need of such measures: 
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“Whatever Allah has restored to His Messenger from the people of the 
towns, it is for Allah and for the Messenger, and for the near of kin 
and the orphans and the needy and the wayfarer, so that it may not be 
a thing taken by turns among the rich of you, and whatever the 
Messenger gives you, accept it, and from whatever he forbids you, 
keep back, and be careful of (your duty to) Allah; surely Allah is 
severe in retributing {evil)” (al-Hashr 59:7) 


As society is one organism, Islam likes to keep a steady flow of wealth in all the 
paris, in order to maintain its vigor and strength, like the circulation of blood in a healthy body. 
isa sign of a healthy society. This is why !slam organizes it in such a way that the wealth 
vamains in wider circulation and is not locked up in private treasures. It encourages peaple 
frough moral education to give away their wealth (above their needs) to the poor and the ' 
needy in the community, merely for the Pleasure of God. Then it imposes a compulsory levy 
ofzakat on all surplus wealth for the use of the poor and the destitute. The law of inheritance 
further helps by Spreading weallh among the relatives of the deceased. 


It may be added that both private and public ownership are limited within their 
"spective spheres but are linked in a well-balanced and equitable manner so that the former 
& neither unnecessarily suppressed nor let loose so as to damage the interests of others or 
danger the common good of society. Private ownership is generally allowed to a great 
“tent in the Field of production but is restricted in the field of distribution, especially when it is 
‘el to interfere with the rights and interests of other members of the community. But no 

"ale ownership is permitted in things of great value and benefit to the community. On the 
ind he entire superstructure of the Islamic system is built upon the freedom 2 the 
a Kai to create and possess wealth, and state interference Is very much limited to things 


© Necessity to the community. 


4 Eco Pa bes 
nomic Inequality within Natural Limits: 

ide. Mes recognises ne inequalities among people but does not let them grow 

’Tl€5 to maintain the differences within reasonabie, i 

buig® Of Economic inequalities among people is not only natural but essential for the 

ation of ‘self and the development of the human personality (ego); 


Wdivicty . i t basic means af achieving this goal. He is 
st a tOtltd be deprived of an Important ae helping others, without expecting any 


achieve ossible ideal thr : 
igs except "the nlacainga ty There are immense opporiuniies a5 $9. Seva 
Walities of love, fraternity, spirit of natural help and co-operation. , 
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permits private ownership and economic inequalities within reasonable |imits ; 

order to provide an opportunity to the individual for the development and Ute. S0cialy in 
noble qualities. Sation of hi 


The people whose means of sustenance js scarce should thereby lear 
tolerant and content; while others who have abundant resources should develo be Patent 
qualities of gratefulness, Kindness, benevolence and sacrifice. If economic rans their hi . 
abolished by artificial means, as the communists would have it, the individual wont 
any chance to develop these noble qualities In himself, and, in fact, a ve witha et 
economic struggle would be removed; and as a result, the individual would be des tus in 

vast field of action which nature has provided for his development. Prived 


It is said that inequitable distribution of wealth can be remedied thr 
redistribution. But this hypothesis, as has been proved even under the communist + GN equal 
unnatural and impracticable, It is absolutely essential for the success and progress’ an is 
society that the natural differences in ability, intelligence and efficie which — 
among people, in the nature of their work, in the responsibilities of their office in the foung 
which they have rendered to the community, and its nature, and in their econeihio nt 
should be maintained, up to a limit, in their remuneration. Just as there is variation in a ms 
and its manifestations and in the ability and intelligence of different persons, Similarly the 
maintenance of this difference, to the same degree, in their remuneration is indispensable 
There cannot be equality in the physique, ability, intelligence and other qualities of people, 
and, naturally, there cannot be any possibility of economic equality. . 


The Holy Qur'an recognises these economic inequalities: 
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“And He it is Who has made you successors in the land and raised 
some of you above others by (various) grades, that He might try you by 


what He has given you; surely your Lord is quick to requite (evil), and 
He is most surely the Forgiving, the Merciful.” (al-Anaam 6:165) 


And in Surah Al-Zukhruf read: 
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“Will they distribute the mercy of your Lord? We distribute among 
them their livelihood in the life of this world, and We j have exalted 
some of them above others in degrees, that some of them may take 


others in subjection; and the mercy of your Lord is better than what 
they amass” (al-Zukhruf 48:52) 


= sible In 
These verses of the Quran have stated three fundamental realities cleat gs to 
the life of man. First, it is a reality that everything of the earth and of the universe } 


; thing 
God and that man Is His vicegerent on the earth who has been entrusted - pie to His 
here for his use and proper exploitation. Secondly, God has assigned differen 
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fives regarding His trusts. Some are entrusted with huge fortunes and endowed 


iity and capacity for work and some with lesser fortune 


oly Qur'an refers to this fact of life as a trial fo ividual: 
pe sa opportunities and the powers rhein pe ieclviual to see how far he 
pie to U f th s Sat m for the refinement of his 
PE betterment of the community. And this is th | 
and the , Sars ; © real purpose for which Istarn 
sof rs economic gradation in society and does not favour its abolition It may here b 
nat that Islam ‘does not recommend or recognize the class system as such, it . 
pri ating the facts of life. There is no doubt that people differ in rank and tivelingod in 
TE ciety, even in communist Countries people don't all receive the same wage, and 
wecigted people do not all get equal rank in service. The inevitable fact is that differences 
among people in rank, in eaming and, consequently, in wealth do exist everywhere. 
So long as difference in wealth and rank do not lead to the emergence of class 
s, the rulers and the ruled, the masters and the servants, etc., and all are treated alike 
before the law of the land; and do not create an unbridgeable gulf and inequitable barriers 
n the rich and the poor, it is permissible and lawful in Islam. Islam recognises these 
natural differences among people, but tries to maintain them at a reasonable level, and does 
EF} rotallow them to outstrip the natural limits so as to divide society into two sections, where the 
pospenty of one means the poverty of the other, and thus become the cause of natural 
anny and oppression among the people. It takes certain moral and legal measures to keep 
fese inequalities within their natural limits, It teaches people to regard the existence of 
Giferences in wealth as a means by which God may try them in this world. It is a part of their 
ith that they are on trial here in the respective economic gradations. God, by granting 
didance of wealth and power to some, observes how they spend and use it whether they 
roard it as their personal property acquired through their own efforts and intelligence, or 
bink of it as a blessing of God and that others also share in it. On the other hand, the poor 
are also under trial in their straitened circumstances, a trial as to whether they lose their faith 
n God and become ungrateful and also hateful and envious towards the rich or keep their 
fith and remain patient and tolerant in their present condition. 


Equitable Differences: 

Islam permits differences in wealth within reasonable limits but does nat allow per 
iietences to grow so wide that some people spend their life in luxury, _ rir 
Majority of people are left to lead a life of misery and hunger. This gery ri is baaiig 
‘snk must not exceed natural and reasonable limits, because if it das, & a Vin oun 

the end of that society, as referred to in the Qur'an in these words: he cic truss the 
“estoy @ town, We give Commands to its well-to-do people who transg | 17; 16). These 
rd proves true against them, so We destroy them utterly” (Ban! outh of inequalities in 
Peeples widen the gulf between the rich and the poor and cause ho sige otis 
yond natural and equitable limits. As 2 result, bse of the cane: 
PS within the community gradually destroy the economic 
tnahy, h Holy Prophet (PBUH) was referring to Ws consti of society, WT ein 
#toyn @! equalities and thereby to its e of God's protection for 


h Pip and remained hungry till morning, the promis Aree 
(homie ned —. eo co oe Islam) what he likes pve 
does not like differences in wealth or rank betwee 


- There is no doubt that Islam 


i ‘ the 
shatters its foundation. When economic inequalities tum into sila th tn tat 
ds 


is a gine 
umstances allow such a 494! lor 


To sum up, though Islam accepts natural differences in 
ees : : Ww 
itt equality in their basic needs and advocates a ‘right to a Walhoor Ph fT i People, a le 
e wealth of the rich is not meant to aggravate the poverty of the poor, for j shes embers. 
God and should be used under His Guidance, as reflected in the Qur'an wae ON trust frog A 
pte or lessening the poverty of the poor. In fact, the prosperity of the ae - H fat 
sidered a boon and not a burden for the poor members of the community if th ae fi 
not show any sense of responsibility in the use of their wealth, then it is the dut bey: fps bs 
legally to force them to abide by its Principles; and if the state treasury is not pes ce =~ fi 
the needs of the poor, then it has the legal right forcibly to take a part or whole ofthe — #, 
weaith (Aj-Afw), as the case may be, in order to meet the basic needs of the peo le o , 
though they had paid all the their economic obligations. For, according to the Hath Ot he 
Holy Prophet (PBUH), “in one's wealth there is a due share besides zakat” It may rently 
be pointed out that it is not necessary that all should have the same or similar means of ie 
livelihood; what is required, and is absolutely necessary, is that all should have sufficient to gt 
meet their basic needs. 


4. Social Security: wt, 
The Islamic state is legally and morally responsible for the provision of basic needs to if 
its members. And it is the distinctive feature of the state that, along with social utility services, he 
it takes the responsibility of public maintenance as well. Every citizen is guaranteed his basic ify, 
needs, The principle of public maintenance pervades the whole fabric of Muslim society. The a 
individual is held responsible for his person, his family, his near relatives, the society in which 4, 
he fives and, finally, for the whole of humanity. Islam gives such moral education and training 
to its members that they seek wealth not only for themselves, but also to help other members 4, 
of their families and the poor destitute members of the community. The Holy Prophet (PBUH) thy 
described the individual responsibility for protecting social welfare in these words: “Those 
who honour the boundaries ordained by God and those who don't are like the people who et 
together bought a boat. Some of them occupied the upper part of the boat and — ne % 
lower part. Those who were occupying the lower part of the boat had to go upstairs fo moe 
their water; they thought that it would be much better if they were to make a hole in aye \ 
(to get the water); thus they would be saved from the trouble of going upstairs ati a 
the people living there. If the people would fet them do what they wanted, eis sco 
destroyed; but if they stopped them from doing this, they would not only save them 


also save all the other people occupying that boat." 


The Holy Prophet (PBUH) has in these words very explicitly describes iat 
relationship between individual welfare and the common good of soc. | ajo 
individuals can, sometimes, ruin the whole community. If a few indivi oe di 
accumulate the greater portion of the wealth of the community and ese om share, it wou be 
life or hoard it, thereby deprive the vast majority of the people of ya ie state, under ner 
bound, sooner or later, to wreck the entire economy. The Islam} ; 


Islami 
ces, fas a duty to perform. In fact mie Code of L 
starry for every individual is regarded at n° Can be absolved of h — 
} @ and IS responsiblity tp 


momun ' ; 
an Islamic society. The H th : 
aid jualin these words: “Ev toPhet (PBUH) deser® te. 88 a guard 
indi’ rd h tyone among SCribed this dual an and 
ple for his words (on the Day of Judgemenys °°"  & guardian ang sPonsbilty 

ikewise, society is also accountable ang ' 88 such, is 
_ a in its fold. It is responsible for strengthening a 

le weak a 


& 
I 
ity] 01 ig the poor to enable them to meet their bac; id 
ae gap between the rich and the Soot wile needs. It is also the atv on adequate 
pF C steps to narrow down the ‘iferencer en Natural fimits: and if itd Society not 
% ¥ i must iSO protect the wealth and propert ‘ wealth to the natural pong it must 
a pends of aggressors. ¥ of the weak and the orphans ‘forte 
The Islamic society is also responsible for idi 
i the destitute id the Pesblboatik If there are hob auficnia Te ite 10 the poor 
ig glevy taxes on : 8 wealthy to meet the requirements of those Pa : deg veasury, the state 
ey | islet hungry or naked or shelter less on any day, the whole comm need; for if one individual 
by god on the Day of Judgement. It is, therefore, absolutely hacliteey fat palace 
ugg | sud endeavor to develop a spirit of brotherhood, natural love wmv that the community” 
: embers in order to eradicate poverty. Itis a grave sin and a crime biacke, a ee 


getiute in their wretched condition: “Have you seen one wh i 

ee era pat ae omy ne hag of et ta 
Ae). of the qualities of the sinful, who will be thrown into hel: “Thi 

wuld not encourage the feeding of the needy! So no friend has he Rise bie Day" a 


Haaagah 69: 33-35). 
These verses of the Qur'an merely point out the apparent signs of the grave situation 


ofa community, where poor and destitute people starve while the rich indulge in luxuries, for 
weh a situation, if left unremedied, will ultimately destroy the entire community. Therefore, it 


e089 
re ‘ennot be tolerated by a Muslim society, which takes every possible step to eradicate such 
Te tis. The Holy Qur'an emphasises that the poor have a right in the weaith of the rich (51: 19) 
ia - the Holy Prophet (PBUH) explained this right of the poor by saying that all the riches and 
1 uriés of the wealthy are the products of the labour of the poor workers, Therefore it is 
is ae of every individual to help those of his fellow men (and women ) who stand in need 
yl such help, When individual resources are spent or found to be inadequate to meet the 
4 teéds of the poor and the destitute, Islamic societymust mobiles its resources to help ome 
«3 Tus Islam endeavors to organize social maintenance in all possible pigs he peri 3 
v | aqnuual and social objectives are, the same Therefore, those i? diferent @ 

, *vityalso co-onerate, which increases their effectiveness In solving pro 5 

6] Sociay y 

ustice: - ; was one of the important 
4 The establishment of a system of social justice on the earth 
n between God and man, 


‘cfiong of the Messengers of Allah. 
lance In the relatio 


Just as Islam wants to maintain 4 ba ' * 
j i regulating 

jance (i.e. justice) in ndbsspettn 
fepeaeps and not just in any 


inary 
“lly, it wants to establish a ba’ 
rigs, in order to protect it from the evil consequere cial life of man, 
the 'S why Islam wants to establish justice in the ent 

@8Pect of it. 
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Social and Individual Welfare: 

Islam recognizes social and individual 

* . - welfa 
competitive and antagonistic accordingly it tries rg harmon mentary 
complementary interests. It considers the good of the individual pM 
vice versa; if the individual is better off. But this is possible only when aie 
=e good, so that in acquiring their individual needs they do mot nvidtual 900d ang 

jamage the good of others. If they themselves benefit, they also Je! phat ind _ 
pou and if they cannot derive any benefit from any enterprise, the t others share mk 
po ghe _ ibe ies tht : tise is noe every individual shares inthe weg Sake 
id § welfare become comple econom = 

Islam. In other words, individual and social welfare is Sey Wea, ca . em 


Specific islamic Guidelines Regarding: 
i. Production: — 
Islam forbids its followers to exploit other 
; of people or to use unj 
acquiring wealth, but it allows them the use of all good means to pie ae in 
admits the right of the individual to own property and work in freedom, but does ope = 
nd cue ro sat pi = these rights. In other words, it does not discourage a from 
alth and getting rich through just and lawful means; what it d i 
of wrong and unjust means to earn wealth. ne 


The Holy Qur'an makes it obligatory for every Muslim to strug 

om iat gle hard acco 

his ability and power to earn his fiving. It tells him that the whole world is full of the Means of 

sustenance and it is for him to find them out through his own efforts. 

* The Holy Prophet (PBUH) emphasised the importance of human endeavor by saying, 
“Seeking lawful livelihood is the greatest duty of the Muslim after the duty of (daily) 
prayers." 

“ And on another occasion, he said, “When you have finished the Morning Prayer, do not 


rest until you have worked for your living." 
While demanding hard and constant effort from men in seeking their livelihood, Isem 
enjoins them to adopt just and equitable means and to avoid unlawful and wrong ones. 


Islam adopts the same attitude towards capital formation. It does not forbid saving. 
what it prohibits is hoarding or accumulation of wealth for anti-social activities. It advises 
people to keep their wealth in circulation either by consuming it, or by investing it, or by giving 
it over to others who have little or no means of livelihood. The levy of zakat is a strong 
preventive measure against those who merely want to hoard their wealth. 


ii. | Consumption: 

The sen een of justice governs activities of people in the fields of om. 
it forbids both miserliness and extravagance and suggests a middle course psec you 
extremes: “And do not tie your hand to your neck nor stretch it without any restrain Fur 
should become blameworthy and left destitute” (Bani Israel 17:29). And in —_ anh 
we read: “And they who, when they spend are neither extravagant nor lege i) eqiained 
ever a just mean between the two" (al-Furqaan 25:67). The Holy Prophet (P 
this kin these words: “Moderation between income and expenditure 'S half wed a an methods 
economic life." In order to achieve its objective in this field, Islam forb wh of 200 is 
expenditure which cause moral or social injury. It suggests that ee hr of on luxuries 
better spent in* the service of virtue, righteousness, public welfare ete, in 


Denes — 


!slamie 
in princip ming the field of distrip 
ution is justice ang 
benevolence in 


b 
the mal 
a two-fold objective; first, that we 
: wp sien culating in the community; second af et be concentrated in few hands 
i on ane the production of national wealth should be justly and fai who 
inequalities of wealth to grow beyond a certain point ant win 2,ewarded. It does 
jimits. And, in order to check the growth and concentration hs keep _ within 
Wealth, it prohibits 


Bie d hoarding of wealth 
‘on an and insists its @ i 
(labo xpenditure on the welfare 
Of the 
om its basic concept of wealth is that all the means of living which god has crested 
ant to Si self pos hase = 
pce ents justify implies that a surplus which was teak eee ee seaalpe 
him. Why should he therefore hold it for himself? He should transfer Av a 
slam demands that this surplus should be given over to the community irmeme 
fe needs ) wealth may continue circulating among 
| gciesses of people. Moral education makes people conscious of this fact Of life, while legal 
ensure the balanced flow of wealth in the community and checks its undue 


concentration at any particular point. 


| wy, Exchange: 
islam applies the same principal to all the forms of exchange. It allows those forms of 
change which are based on justice and fair play and prohibits others which are either 
wiust or are likely to lead to quarrels and litigation, or resemble gambling, or contain an 
dement interest (riba) or deceit, or where the gain of one is based on the loss of another. 
These measures are recommended partly to purify all the forms of exchange from unhealthy 
and socially harmful elements and introduce very strictly the principal of justice in the entire 


feld of exchange. 
Conclusion: 

Thus the economic system of Islam is based on the concept of complete harmony 

the individual from society, nor does 


bjective of the spat " 
to provide and distribute the means of sustenance among its members 
Deir needs, ‘a finds no difficulty in determining the form of its iy aggre ere oF 
matters little whether the means of prod pista og iales 
ity. Whoever is entrusted with the me: sapwperates with the stale 
pid has the right to benefit from it along with 0 
attaining its above-mentioned objective 4 
social welfare and progress for all. 
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LEGAL / LEGISLATIVE SYSTEM OF ISLA 


Outline: 
1. Introduction 
2. Source of the Law 
3. Inviolability of the Authority of Law 
a. Equality of Law 
b. Rule of Law 
c. Enforcement of Law of God 
4. General Features of Law 
Legislation and Interpretation of Law 
6. Nature of the Islamic Legal System: Critical Appraisal 


a 


Introduction: 
Law is essential for the development and regulatin of healthy, peaceful and civiliseg 


life of a society. 
Sources of Law 

There are three categories of sources of law in Islam :primary (Quran and Hadith), 
secondary (/jma, Ijtihad and Qiyas) and tertiary (/stihsan, Istislah, Istishab, Istidlal and urf). 


(Note: for details, see previous chapter) 


Inviolability of the Authority of Law: 


Equality of Law: 
Islam established the rule of law for all, irrespective of race, colour, creed or 


nationality. All citizens of the state were subject to the same law and no one was regarded as 
being above the Law. Citizens with wealth, status or privilege were treated the same as the 
humblest of the citizens of the state in subordination to the law. All stand equal in the eyes of 
the law, with no privileges or reservations for anyone. The Caliph and the beggar stand 


together for judgement before the law: 
Rule of Law: Bes: 
preme in the land and all are subordinate to it without 


The Law of God is Su K 
exception: It also makes it obligatory to refer to the Prophet in any conflict: 
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“O you who believe! obey Allah and obey the Messenger and those in 
about anything, refer it to 


authority from among you; then if you quarrel Shay, this i 


Allah and the Messenger, if you believe in Allah and the last d ; 
better and very good in the end.” _ (an-Nisaa 4:69) , 4 
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quran denies the belief of anyone who o 
eee of does not yield to his judgment willingly the Prophet's judicial 


wpe BLS YB A 8 Lea 


without any 
(An-Nisaa 4:65) 


Thus the authority of God and His Messenger is the final a thority j ; 

gino one is outside the Divine Law. If there is any dispute batlean ee x hadincr State 

sch wil be judged by the same Law on an equal basis, without giving any special acne 
former. a bbs ahee: fie explained this fundamental principle in these wee 

if Fetimah, daughter of Muhammad, had committed f 

se ot off her hands. " a theft, | swear by God, | would 


Enforcement of Law of God: 

No one in the Islamic State has any power or authority to stop the enforcement or 
geration of any Law expressly stated in the Qur'an and the Sunnah of ihe Holy Prophet 
PBUH). In the enforcement of Law, the ruler and the ruled are alike, both are subject to it. 
(mar punished his son who commitied adultery with a hundred stripes and he died during the 
wnishment and @ few remaining stripes were iashed on to his dead body. The law does not 
fsciminate between the high and the low or between friend and foe but treats them all alike. 


“He is God Who has sent His Messenger with Guidance and the Right Way so that 
Hemay make it prevail over other ways, even though the unbelievers may not like it’ (al- 
‘wabah 9: 33), This verse establishes the inviolability of the Law for all time and no one can 
‘ppose this Supreme Authority of the Divine Law in an Islamic society, 


Seneral Features of Law: 
“ones Most distinguishing and outstanding 
ehensively every aspect of man's life, materia ; b 
I, and leaves ry da of his life unaffected. It deals with his personal duties to God in the 


of worshi ine hig duties to other human beings, e.g., to be polite, 
p, and siso: expteins tus Ge rade and taxes as much as rules for the 


i f 

eeds to give a long discourse on laws fe) 

oes on to laws governing affairs of 

sade Oe piritual or material, sgt 

i i . itis 

a... 27d leaves no area of his life outside the scope of its pepe In other peor aa 

. Pee tiri end treats rrian 68 © apna ok the cradle to the grave. It 

ij ivities. It provides a complete coae of life for man nist ro wolfore of BOR 

bby needs of his body as well as his soul and anne eso 

’ orien well as in public. It discusses his greet” oie 
Wich aac"! problems affecting various States, 


SI'S with justice and equity. 

« 

tp teMational relations hav 
More by politics and the 


feature. of the Law is that it covers 
| as well as spiritual, individual as well as 


ut their relations have been 


spt oe than by any set of rules. 


e existed since older eS 


discretions of the kings 4 
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The Muslims were the first to separate international relat 

; ions iti 
a purely legal basis’. They collected all the forgotten reve aay ae Bi 
into a complete science. In times of war, very grave and barbarous perl FaVEloga0” On 
committed by civilised nations against their enemies and no rule of ora brutalities 
by anyone.- It was left to the Muslims to formulate the rights and ‘an Peg 
belligerents, which were enforceable by Muslim courts. They codified the ations of o 
them into a science of international law dealing with the behaviour of sovereigns and Mada 

N States jn 
War 


! 
i 
AF 

a. i 
(niyyah) in the performance of any act, This concept is based On the Hadith of ‘ue i 


and peace. 


Another feature of the Law is the importance given to a man’s motive ang 

nd | 
Prophet (PBUH): “Acts are not to be judged except by motives." | i 
Umar ibn al-Khattab the Holy Prophet (PBUH) ie verited hen ae narrated! if 
intentions and every man shall have only that which he intended. Thus he re perder 
God and His Messenger had a different intention from him whose migration MIQKALES fog | 
some worldly benefit or to take some woman in marriage." This concept has pets : "a os 
the nature of the treatment for acts committed involuntarily as com) rely Changed 
committed intentionally. pared with those 


Another point to note is that the whole system of law is all wri 4 
Prophet (PBUH) received Revelations over Papo of hing three te bitin 
regulations with regard the multifarious problems, ranging from marriage and ‘ivor 
international relations and state matters. He handed it over to his successor and since then 
has formed the basis of the Islamic Law. : 


Legislation and Interpretation of Law: 

As pointed out earlier, the Source of all Laws in Islam is God, the Almighty, Perfect 
and Eternal. He knows all, the present as well as the future and the hidden as well as the 
open.. Therefore His Law is eternal and without any discrepancy and needs no amendments 
or abrogation. But the rules composing the Law are not all of the same nature and degree in 
application. Some of these rules are obligatory and must be obeyed under all circumstances, 
like those relating to murder, theft, fornication, etc. Some are only recommendatory, only 
suggesting certain action as good and beneficial, but not making it obligatory; while others 
are merely optional, leaving everything to the discretion or liking of the individual. In the last 
category of regulations, the Law gives great latitude to the individual to perform or abstain 
from them. It is left entirely to his personal choice. 


A cursory study of the Qur'an and the Sunnah will show that the first category of 
laws, i.e., obligatory ones, are very few in number, the recommendatory ones are a little more 
than those, but the third category of laws, which allow a wide range of choice In action to 
individual, are numerous. 

Another point with regard to these laws is their interpretation. Though thes 
themselves are unchangeable and eternal, they can be interpreted and adapted vk a iw 
according to circumstances. The last Messenger having gone from this life, t eres on 
possibility of new Divine Law to settle problems in cases of a difference of Aenaiee of the 
any issue. As the jurists are human and bound to differ in the interpretation of to find the 
Shariah, this provides opportunities for open and free discussion among them 
most suitable solution of particular problems. at 

inspires 9° 


On the other hand, the fact that the Law is of Divine Origin itself e and follow tt 
respect, confidence and a sense of reverence for it in the people who — find the truth 
conscientiously and scrupulously. And jurists’ decisions made from a desire 


ee t—‘sé—~™ 


ee a ee 


y, He first because of its infallibility' 
made 'a™, allibility’, second 
0 ess; third, because of its popularity ang venus 6 
i F ce by the great se of people; fourth, because of its natural i 
naeet and awe it Inspires in man; and ith, beca en Oe 
gation and iecnerd _ its interpretation and adaptation accordin 
s of time an ape This gives it great strength and stabil to this changing 
oo mwhich leaves room ‘or investigation to interpret the Divine La etree 
ae eee er eal wth by fetes en ihc in ther oem 
1 it would have been deal with by the Messenger of God, if i abe 
agen . Fit had been pres 
He presented to 


of the ee a System: Critical Appraisal 
islam has laid down universal and most equitable | F , 
ads of human activity, including protection of life and riboatty. shag esig. all 
fe metance and wills, martiage, divorce, war and peace, intemational relations, and pescs 
ete wok ond life. For a Muslim, religion is everything; it pervades his whole ie, his 
ane . the no tos War His entire life is governed by Islamic principles, from the 
is is precisely what non-Muslims; especiall j 
eivenched in his own cul igi aati ; ; especially a Westemer 
appreciate. ultural and religious prejudices, finds hard to understand, much less 


+ There is a fundamental difference of a igi 
re : | pproach to religion between a Muslim 
daw A Muslim, unlike a Christian, believes that every word of the Holy citings 
@ Word of God and that every word of Revelation to the Holy Prophet (PBUH) 1400 
said bts sg been preserved without any change in the original text right down to 


a true Muslim obeys the Commandments of God and feels pleasure in the very 
pet obedience. Obedience to the word of God comes from within, spontaneously, 
nd without external compulsion. 
No Muslim can interpret the injunctions of the 
9 use the Holy Qur'an can be fully understood only with reference to the 
responding explanation or elaboration by the Holy Prophet (PBUH); second, 
use every injunction of the Qur'an or Tradition of the Holy Prophet (PBUH) is 


fully explained in detail and supported by long established historical practice. Third, if 
ion, it has to be explained and 


int problem needs further elaboration or interpretati 

terpreted by those Muslims who are well versed in the Qur'an and the Sunnah of 

Holy Prophet (PBUH). Just as 4 lawyer is needed in matters relating to law and a 

in ' for medical problems. Only 4 Muslim scholar is competent to explain or 

. terpret the injunctions of the Qur'an. 
f some individuals express their views about Islam, they merely express thelr 


al opinions; i ‘dividual opinions can by no means be treated as 
Opinions; such isolated indivi p Whe fact that some Muslim men and 


9Enuine inte ee 

rpretations of Quranic injunctions. 

men have Sineed the social norms and ways of Western society does not make 
®ir behaviour Islamic. : 


Holy Qur'an to suit his own ends. First, 


JUDICIAL SYSTEM OF ISLAM 
(PMS PUNJAB 2016) 


Outline: 
1. Introduction 
2. Importance of Justice in Quran 
3. Importance of Justice in Hadith 
4. Features of Islamic Judicial System 
i. Rule ofLaw 
ii. Production of Witness 
iii. Qualifications of Judges 
iv. Wilayat al-Mazalim 
v. Islamic Penal System (Hudud and Tazir) 
vi. Agents in Suits / Attorneys in Litigation 
vii. | Separation of Judiciary from Executive 
5. Conclusion: 


Introduction: 

Islam accords complete judicial autonomy to the various sections of the community in 
order to protect and preserve their own personal and religious affairs. It allows every 
community to have its own tribunals to judge its civil as well as criminal cases and leaves itto 
the discretion of the parties to take the case to their own judicial tribunal or to the Muslim 


judiciary: 


Abies GM sake Gan ad Oy" pble Ga el 5) aati AAU aye Os 
~ aul aps Mad Gus jE 


“If they come to you, judge between them or turn aside from them, me 
if you turn aside from them, they shall not harm you in any way, 2 i 
you judge, judge between them with equity; surely Allah ee “074 
who judge equitably.” (al-Maidah 5: 


i ninates 10nd 
In order to administer justice fairly and equitably, Islam not ~ ba 
procedural intricacies and makes it simple and expeditious, but it also eso local tribunal 
steps to purify the ‘institution of witnesses.’ This is the responsibilty of eV2") das a 
which keeps a record of the conduct and habits of the people. Pal tribunals: 
accusers who cannot prove their charges unworthy to testify before the j 


4 those who accuse free women then do ‘ 
them, (giving) eighty stripes, and q 
oon ever; and these it is that are the ty 


ot brin 
© not admit a 
ANBEreRgore” 


g four Witnesses, 
NY evidence from 
(al-Nur 24:4) 


en i 
St rulers, etc. All are subject to the Law and cciyh m favour of foreign diplomats, 


yar envh ju ithout any cost whatsoever. 
judiciary Is completely independen ; : 

sumed by a executive but they are a iene vy a or the gadhis 

ok ed they act independently of the executive soon as they are 


ct INGEPeN 1 dy and are responsible i 
ypation is tO administer justice within the Law of the Shariah without rar henatitoed amr 


The judicial system of Islam regulates the entire field of huma i F 
geal and spiritual life, In Islamic judicial system, n aspects in both its 


t all the fundamental human rights 
gary to life, liberty, honour and property, inter alia, are very well protected “and 
goranteed. 


portance of Justice in Quran: 


Justice is one of the fundamental values and no distinction is allowed in this respect 
tween friend and foe, for, says the Qur'an: 


we a3 CUS sia hs Yt clays i Guat 8 AS Uhl all 
Pe gee Poet tee Ok oe eres yy 2 23h 4 of 2% 
wi ghakl Las “hash ih Ef a 1 gt ge gall Cacal gh 1 ab 1"1 glad Yi 
“O you who believe! Be upright for Allah, bearers of witness with justice, 
and let not hatred of a people incite you not to act eq uitably; act equitably, 


that is nearer to piety, and be careful of (your duty to) eran verter 
is Aware of what you do”. si : 


AS regards the courts of justice, we have been very clearly guided by the 
Quran: F ve 3 co » feaje 
_ gy gly Ltt Ohi Gab LABS 


. hide the truth while 
“And do not mix up the truth with the falsehood, nor (al-Baqarah 2:42) 


you know (it)”. Beads te . ais 
_Aigis sh Aid ais G5 Sagi | pid J 


it, his heart is surely 
hoever conceal i Baqarab 2:288) 


and do not conceal testimony, and W 
sinful 


Aaned Suhll 385 
(an-Nisaa 4:105) 


dulent” 


“And be ye not an advocate for the frau 


aah gf pSualil he gly hy alg dh Satay Gaal 118 1 tat ad 
Ste we ty Paes fel Ange, $4) Sil 
C151 LS ST ysgol if Gd ad Je ge, 
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“O you who believe! be maintainers of justice, bearers of wi 
e { 4 wit; 
sake, though it may be against your own selves or (your) mee Allah, 
relatives; if he be rich or poor, Allah is nearer to them both in com “i a 
therefore do not follow (your) low desires, lest you deviate: int i ; 
- you 


swerve or turn aside, then surely Allah ia aware of what you do", 
(an-Nisag 4:135) 


Importance of Justice in Hadith: 
The Holy Prophet (PBUH) also highlighted the importance of justice, 
* "Abdullah ibn Amr ibn ‘As (R.A) relates that the Messenger of 


Allah (PBUH) said: “The just will be placed in columns (seated on 
chairs) of light in the presence of Allah. They will be those who act 
justly in their decisions, their families and the affairs committed 


(entrusted) to them (Mustlim)." 


‘lyad ibn Himar (R.A) relates that he heard the Messenger of Allah 
(PBUH) say: "The dwellers of paradise wil! be of three types: a just 
ruler who spends in charity having been given the capacity; a man 
merciful and of tender heart towards every relative and Muslim; 
and a pious man with a family who refrains from asking (Muslim)." 
“Ayisha (R.A) also relates that the Quraish were worried about the 
case of a Makhzumi woman who had committed theft and 
wondered who should intercede on her behalf with the Holy 
Prophet (PBUH). Some said: 'Who can venture to do so except 
UsamahibnZaid who is greatly loved by the Holy Prophet (PBUH)? 
So Usamah spoke to him and the Holy Prophet (PBUH) said to 
him: ‘Do you seek to intercede in the matter of the limits 
prescribed by Allah?’ Then he stood up and made an address in 
which he said: ‘those who were before you were ruined because 
they would left off @ high- placed one if he committed theft and 
would exact the prescribed penalty from a poor one who stole, | 
call Allah to witness that were Fatimah, daughter of Muhammad, 
to steal, | would cut off her hand. (Incidentally the name of the 
culprit woman was also Fatimah) (Bukhari and Muslim).” 


During the life time of the Holy Prophet (PBUH) and Khulafa-e- Rashedeen, mosques 
were ordinarily used as courts. 


Features of Islamic Judicial System: 


i. Rule of Law: 
in islamic judicial system, even the Head of State is n 


“the King can do no wrong” is absolutely alien to Islam. This system e 


of law, The Holy Prophet (PBUH) said: 
“Had Fatima daughter of Muhammad committed theft, I would | 


have cut off her hands." (Bukhari) , 


ot above law. The concept th 
nvisages complete 
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rand Calip appeared in the courts 

caliph Ui treatment. The letter written by Caliph Urn. Ab 
ke SP ciple 

yey Me princiP have been condemned 

f. 

vn uct * Mera am Surah Al-8 h 

A “ding to Ve “vagarah, giving Shahadah ( roduc| i 
ener is a trust. It has been ordained not to conceal evidence, Burden of poten 


3 


islam acknowledges the principle of 
ned unheard. 


i qualifications of jo a : 
wardl gives the io foming criteria set for the appointment of Judges in hi 
ana ia’: i FF Fit ges in his book 
meul-Sultania’: academic excellence, integrity, impartiality: is 
cies, inter alia. ity; and sultability of 


"Audi alterampartem" that no one can be 


The judges should be “sober. They should not deliver judgement when th 
Revision in judgement is permissible. There are not site sedttaia of cont 
wanic judicial system. 


fioman as Qadi: 4 

A Muslim Woman qualifies as Qadi according to Imam Malik,imam Shafi, and Imam 
imad bin Hunbal whearas Abu Hanifa says she cannot be appointed Qadi in Hudud and 
Tani cases. 
iy, Walayat al-Mazalim (Courts of Tort): 

Grunebaum in his book ‘islam, Essays in Nature and Growth of a Cultural 
Tndition’, termed Mazalim Courts as Courts of Tort which the Holy Prophet (PBUH) 
mieduced. It was an excellent institution which provided prompt justice to the people. The 
ty Prophet (PBUH) also appointed Muhtasibs for the first time. He (PBUH) appointed 
Deputies (NNaibeen) in Hudud cases €.g. appointment of Anees al-Asiama as a deputy Qadi 
beolect evidence in a Zina case. The following procedures were also introduced: 

> Qasamah: It was a system of compensation in cases of homicide. 
> Agilah: ttwas a group of male relations in a tribe to pay blood money. 


% Other Judicial Institutions: 
Now, other judicial institutions included: . is 
4 Adalat Faug al-Adah: \t was a special tribunal which worked even in the days of the 
Haly Prophet (PBUH). 
* Caliph Umar established the Department of \ffa. Itenvisaged free legal wae roe 
© In Islamic Law of Evidence, the system of screening of witnesses (Taz 
Shuhud) was introduced. It was of two kinds: 
$- System: \t was inquisitorial. 
“Ren System (in court). samo 
Puig the period of Abbasids, the following courts were also esta 


, Adalat Alia Marafia 


, Adalat Alia Walayat 


, Sdalatisiah 


Adalat Tahkim 
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vi. Soe Penal System (Hudud and Tazir): HY 
iz eee to check or stop. The word ‘Haddad’ (2h) means chamberap : We 
‘Hududullah’ means things prohibited by Allah, i 
' ¢ 
which has Been definitely fixed, Punishments by way of add arg organ Ne they ii 
> Whoredom (Zina, fornication) 19g forme. °* } 
> Theft | ¢ 
> Highway Robbery (Harabah) H u 
> Drunkenness f 
>» Slander (imputation of unchastity, Qadhf} ‘ 
> Rebellion ’ 
> Apostasy (Irtidad) 3 


According to Muhammad Salim al-Awwa: 


"There are two categories of crime and punishment in Islamic legislation; 
determined and discretionary. Crimes of the first category are of two kinds: i 
crimes of hadd (offences to which a hadd punishment applies), and crimes 

of retribution (Qisas) and compensation (Diyah). Furthermore, the prevailing 1 
tendency in Islamic penal law is to consider crimes related to the protection 

of the public religious order in Islamic society (apostasy) as crimes of 
Hudud. Also included in this category are crimes related to the protection of 

the psychological welfare and moral conduct of individuals, such as the 
prohibition against drinking wine.Crimes of retribution and compensation 
(Diyah) involve homicide, bodily injury or other forms of harm committed 
against the physical security of the person. They are labeled as such 
because the punishment imposed is either a retributive penalty equivalent to 
the injury inflicted on the victim, or takes the form of pecuniary 
compensation (ransom) for the victim’s injuries and is imposed only if 
retribution is not executable or the victim waives his right to demand it.” 


Farhat J. Ziadeh says: 


The body of law dealing with wrongs that are punishable by the state with 

object of deterrence is known as criminal law. Islamic criminal law 

recognizes three categories of these wrongs. The first is the hudud (plural 

of hadd or "limit" set by God), the contravention of which leads to a 

prescribed and mandatory penalty. The second, ta'zir, comprises those 

crimes not included among the hudud because their punishing . 
discretionary. The term ta'zir means chastisement and arn 4 
correction or rehabilitation of the culprit; hence, punishment Is left Mee 
judge and might vary depending upon who inflicts it and upon pegged 
inflicted. The third category, qisas (retribution), is concerned egooriee 
against the person such as homicide, infliction of wounds, a kin may 
Punishment by retribution is set by law, but the victim or his next 0 mation 
waive such retribution by accepting blood money or financial compe it has 
(diyah) or by foregoing the right altogether. Because of this waver | 
been suggested that this crime is in the nature of a private injury, more 

to a tort than to a crime involving concern. 


nave accorded hudud much attention because a 593 
T€ grounded in the 


ie Hadith, as is gisas. 


an ‘ 
wt .. however, because of its discretionar 


‘zit y nat 
if vit and detailed treatments of the dinar: ea oe precise 
ges. It might be said, though, that all acts that violate private cr 
ate or 


en Ai : 
munity interests of a public nature are subi Viola’ 
plic authorities to establish rules, within the watolte meter spi 

‘ , to punis 


Head of an Islamic State has no right of mercy and pardon in H 
* ‘ 7 ud * 
a 0iyat s. In Qisas and Diyat cases, the aggrieved person or in saat oF ae " ote 
in order of inheritance have the right to pardon or get Diyat (money sae is 
nts in Suits or Attorneys in Litigation: ; 
rding to Al-Marghinani in his book Al-Hidaya, in Islamic judici 
be aaa ges 8 4 aya, ic judicial system, agent 
» its or attorney In litigation is permissible e.g. Caliph Ali a : 
weallah bin Jafer as attorneys. ppointed Hazrat Ageel and 
Separation of Judiciary from the Executive: 
Caliph Umar for the first time separated judiciary from the executive. In Islamic 
cial system, judges enjoy a venerable and independent position. 


wi Age 


Conclusion: 
As justice is the corner stone of the Islamic teachings. |slam plays great stress on the 


gevision of justice through an efficient and honest judicial system which is characterized by 
seh noble principles as rule of law, equality before law separation of powers and severe 
unishments etc, in order to stop recurrence of crimes in and Islamic society. 


IJMA AND ITS POCEDURES 
(CSS 2017, PMS KP 2913) 
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Outline: 

1. Introduction 

2. Definition of ijima 

3. Requirements of ijma 
4. Proof of ijma 

5. Basis of ijma 

6. Feasibility of jima 
7. 

8 

9, 


Types of ijma 

Reform proposals 

Modern Procedures for ijma: 
10. Critical Assessment 


Introduction 


lima is the third source of Islamic law, a source which comes next to the two primary 
sources — the Quran and the normative teachings, or the Sunna, of the Prophet Muhammad 
(PBUH). The u/ama are generally in agreement on the point that jjma is a proof (hujja) 
although they have differed on many other issues pertaining to jjma. 


Unlike the Quran and the Sunna, which are of divine provenance, jjma does not 
partake of divine revelation, Despite that, it has a binding authority. It seems, however, that 
the very high status accorded to jjma required that only an absolute and universal consensus 
would qualify. jima, therefore, does not come into effect simply on the basis of a majonty 
opinion. 

The essence of jjma lies in the natural growth of ideas. It often bs 
personal reasoning (ijtihad) of a qualified jurist, and culminates in the general acceptance of @ 
particular opinion over a period of time. Differences of opinion are tolerated until a pee 
emerges, and in this process, there is no room for compulsion or imposition of ae 
Since jjma reflects the natural evolution of ideas in the life of the community, the Sal nls 
of ijma could never be expected to discontinue. In this sense jma Is eminently a nd then 
also democratic insofar as it encourages participation leading to consensus, sa of the 
elevates that consensus to the rank of binding law. It is through ijma sili democratic 
community finds a prominent place in the legal theory of Islam. ‘What is pe 4974) states. 
than to affirm’, as the well-known Egyptian jurist Abd al-Razzaq al-Sanhuri Co God 
‘that the will of the nation is the expression of the will of God Himself sepllee ‘ith dwn 
Most High has ‘honoured the umma with the trust of vicegerency’ and Sancl © cargo 
favour the collective will of the people. There is consequently no recognition other than the 
the superiority of any group or class of people, or of an institutionalized clergy 


will of the community itself. 


begins with the 


Ee 
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ape s that are deduced, for instance, th i si Ch are of SPeculatiy 
~ Pf luristic reaso ot feasonin : 
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4 ony the 1a, as contained in the tO ae authenticity 8nd applica i 
on mary soy Plication, The 
nas been properly interpreted and applied ig often o tesa =the Quran and the 
Ch doubt and provide the Fiona oy nartain 


0 I SE, jima ha Cessary degre 
it modem times by representative assemblies and panes similar Perhaps to thet 


t of Conservatism or tool of in 
instrument : 1 Novation / Reform 
ina is al viewed on an instrument of Conservatism and preservati 

of the past. For example, consensus has established oral testimon Twine abi 
ae reliable method of proof in preference to documenta Yo itnesses as 


pemaps be added that jjma most probably played this role as an instrument of innovation and 
wom in the early stages of juristic developmen 


ts in Islam, In more recent times, however, it 
vould appear that it has functioned as an instrument more of conservatism than of reform, 


and more of rigidity than of openness. Moreover, since there is no regulated procedure for 
ing in our own time, it has increasingly become a theoretical doctrine, which has not related 
islf effectively to the ongoing needs of the community for legislative innovation and reform. 


Definition of ijma zy cay 
The Arabic word ijma has two literal meanings: determining a matter and reaching he 
ayeement or consensus over it. The second meaning here often subsumes the first in : a 
ever there is a consensus over something, there is also a rege - beng fain 
ing to the classical theory of Islamic jurisprudence (usu! oe fi a vba 
4 unanimous agreement on the ruling of a particular issue, It 
ently the authoritative law on that issue 


i the Muslim 
ma is defined as the “unanimous agreement fig hiennin (PBUM) on any 
nity of any period following the demise of the Prop 


5 ; | defi 
* Scholars have differed about its lega 
accepted definition is the one mentioned by the lity of those 
al-Amidi (1233/631): ment of the general 
z - ings ion of the agree hammad (PBUH) 
Coens eer econo rep 
in a ecko age upon the ruling of Sei hatil ‘Abd 
| The popular 20! century — 


t commonly 
ition, although the mos 
~ Shafiel jurisprudent, Sayf al-Din 


Al-Wahhab Khalaf 
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ae Sus: oe icular age 
(4.1956), says in his definition of conse” the Muslims in @ particu 


itahids of 
“It is the agreement of all of the mujtahi 
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coming after the death of the Messen ™ 


Ger UPON a seri 
particular occurrence.” plural ruling "98 Ging 
* According to Sir Abdur Rahim: ° 


"Ijma is defined as agreement of the jurists among the fol 
(PBUH) in a particular age on a question of law.” 9 lowers of iy 


Requirements (Arkan) of ijma 


1. 


A valid jima must fulfil three essential requirements (technically Speaking 

First, there must exist a plurality of mujtahidun at the time taher 
arises, for consensus does not materialize unless there is a plurality of con Sue 
opinions. Although some ulama, including Muhammad ibn Idris al-Shafei 

Abu Bakr al-Bagillani (950-1013) and Sayf al-Din al-Amidi (1156-1233) (787-425, 
that jima comprises the opinions of both lay people an have 


i id mujtahidun, 8 helg 
jjma precludes lay opinion from the purview of ima. , the definition oy 


Second, for an ijma to take place, it is necessary that the constituents 

may reach a unanimous agreement. All the mujtahidun, regardless of their « 
face, language and school of thought, must participate in lima. Should waco 
minority disagree, jjma will not be deemed to have taken place. Thus, as tee 
there is a dissenting opinion, there remains some uncertainty over which of the hed 
is in error, But since jjma constitutes a decisive proof, it must be founded On certainty 
and the majority opinion falls short of this requirement. However, accord to some 
ulama, including Abu Jafar Muhammad ibn Jarir al-Tabari (838-923), Fakhr al-Din al. 
Razi (1149-1210), and Shah Wali Allah al-Dihlawi (1703-1762), jjma may be said to 
have taken place when the absolute majority agreed on an opinion. 


Third, the agreement of the mujtahidun must be demonstrated by their 
expressed opinion on a particular issue, This may be verbal or in writing, in the 
form of a fatwa (legal opinion) or a judicial decision, or indeed when the mujtahidun 
assemble together and reach unanimity over the ruling (hukm) on a particular issue. 
Fourth, deviants and transgressors are barred from participating in jjma 
process. The question has naturally been raised whether scholars who ‘belonged to 
the opposition movements, or those who might have been charged with deviation 
and heresy, are qualified to participate in: jjma, According to the majority view, if 
jurists are known to have actively invited people to heresy (bida), oh = 
disqualified; otherwise, they are included among the constituents of prongs fo 
Hanafis preclude transgressors (fasiq) and those who do not act on oe ioe 
doctrine from the ranks of those whose agreement constitutes ma. But 

and Maliki maintain that a mere transgression is no disqualification. sia 
Fifth, Confusion as to validity of concluded ijma, Some ulama have = ingiad 
view that jima is concluded only after the disappearance of the res stil ave 
asr) in which the jjma took place. For if any of the constituents rg tase the id 
there would be a possibility that they might change their views, in w nis & 00 
would be nullified. The majority of the ulama have held, pyre n pcan 
condition and that jjma binds not only the next generation but s (tadakh wf " 
adhere to it. In any case, in view of the overlapping of generations 7 ring 

is impossible to distinguish the end of one generation from the beg ine rear 
Sixth, Agreed ijma is binding on all. When an jjma pe no further . 
mentioned above, it becomes binding on everyone. Consequenty, of scholar 
may be altempted on the same issue by subsequent generations 


—_¥ 


ane ee “SS. 
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eory of ima which tends to verge 
te yer some jurists / thinkers have diffe 


of jjma 3 . a 
we know that ijma is a legitim i 
prot HoH o tory he Duran te eile &! religious doctrines? The ulama 
} 12 the whole, maintained that textual evidence for fi nay aghed girdle 
wae ” roof. There has also been the impressi yma falls short of providing 
gon clus rovides @ stronger case for jima. Textbook 
y refer to a number of passages in the 
number of hadiths in support of jjma. Man 
ent the evidence in question and as we 
jnrofuting the claim that there exists any clear textual authority for ijma, 


be. cf} = 7) 36 4 eae bot 4 ot a at 
= Ske AM holy Osta | pall | abl | gil Sh il 
*Q you who believe! obey Allah and obey the Messenger and those in 
authority from among you.” {an-Nisaa 4:59) 


To begin with, the proponents of jjma have quoted the Quranic text (an-Nisa 4:59) 
fat requires obedience to those who are in charge of affairs, the ulu al-amr, in support of 
jme on the analogy that the ulama are the ulu al-amr in juridical affairs; hence, their 
ollective decision commands obedience. The word amr in this verse is general and would 
tus include both secular and religious affairs. The former is the concern of the rulers, 
whereas the latter is the concern of the ulama. According to an explanation attributed to .Abd 
Allah bn Abbas, ulu al-amr in this verse refers to ulama, whereas other commentators have 
considered it to be a reference to the umara, that’s, ‘rulers and commanders’. The manifest 
reading (zahir) of the text includes both, and enjoins obedience to both in their respective 
seres. Hence, when the mujtahidun reach a consensus on a ruling on juridical matters, it 
Must be obeyed. Further support for this conclusion can be found elsewhere in the Quran 
(z-Nisa 4:83), which once again confirms the authority of the ulu akamr and those of them 
who investigate matters’, next to the Prophet (PBUH) himself, Coming to the Quranic ait 
lo support jima, it will be noted that the Quran also strongly affirms, at more than one pall, 
special status of the Muslim community and the assurance from God tS 
Sea of its ways. This is the theme of the following passage of the Quran in a 


believers: 


(5 ’ at o ent PETIA as te Ai) Ga Shadi 8 ail 

By sy EL oe saly a aly G38 oa Gus 4a 38 

ws OAH 9 Sul a Uses 4s ae sah Eas] 1433 2164 lsh dal ial 35 

=f giusll ah SSI 5 gia na aed ot ) en; you enjoin 

“You are the aes of the nations raised up va ats a ifthe llowen of 

what is right and forbid the wrong & nm: of them (some) are 

the Book had believed it would have (Aal-Imran 3:110) 
believers and most of them are transé other passgge t 

n $ ake 

On the same theme, the believers a ees Li Unie ail satin SUS 5 

é 

yl satan) that you 

“Thus We have made you a middle-most nation (ummoio|-Bagarah 2:148) 

may be witnesses over mankind”. 
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The | 
attribute wasatan here is understood to imply justice and balance ea | 


merit recognition of the unanimous decision of the community. The Muslim | alien whey, 


re been described as ‘ 
as ‘a nation which directs others with truth and disper ™™Y hag | 


On its basis’ (al-Aaraaf 7:181). These and simila 
igri 3 psp of “ manent agreements of in ccna Tren est 
é in which the Prophet proclaimed that “My com 
a Writers of textbooks on fiqh have also Cutie a open pe fl Vor agree Upaq °F 
py on the merits of unity and the demerits of disunity and dissension er Passages in te 
ar te hasat tone ~ bert Quran 3:103; 4:59 and 60:10.) et thew deduced 
in support of ijma is the following: ‘ ON@ Quranic 
off with the Messenger after the guidance has b na: ‘And anyone 
i ecome clea we 
vival sf bes hae isi shall leave him in the path he has chon antigay ch 
Wha an- : 
for ima. 9 isa 4:115), These Quranic verses are perceived to provide in Hey, 
It is suggested that the ‘way of the believers’ in th 
, , is vers' i 
is noteworthy that abandoning the way of the believers bork te Sent Consensus 
di the P in turn been equated 
sobeying the Prophet (PBUH), both of which are forbidden, Shafei has gone co fa. 
say that this text provides @ clear authority for ijma: that following a way other than that Sh 
believers is forbidden (haram) and that following the believers’ way is obligatory tte 
While quoting Shafei's view, however, al-Ghazali (1058-1111) disagrees with (wa, 
elaborates that the principal theme of this verse is a warning against dicbedeae can 
Prophet and hostility to the community of believers, Since there is no reference to ima in be 
verse, it therefore falls short of providing a clear authority for it. 


Following a way other than that of the believers, according to both Jalal al-Din al- 
Suyyuti (1445-1505) and Muhammad ibn .Ali al-Shawkani (1759-1839), means 
abandoning Islam itself. Shawkani adds, ‘A number of ulama have drawn the conclusion that 
this passage provides an authority for jjma. But it is an unwarranted conclusion as following a 
way other than that of the believers means abandoning Islam.’ And finally, Muhammad 
Rashid Rida (1865-1935) observes that quoting the text under discussion in support of ima 
leads to some irrational conclusions. For it would amount to drawing a parallel between those 
who are threatened with the punishment of Hell and a mujtahid who differs with the opinion of 
others. A mujtahid is within his rights in differing with others or taking exception to a prevalent 


opinion which might have been adopted by other mujtahidun. 

Sayf al-Din al-Amidi discusses the Quranic passages that are generally quoted to 
support the authority of jjma, and concludes that they may give rise toa probability (ann) but 
that they do not impart positive knowledge. If we assume that ijma is a decisive pri rs 
establishing its authority on the basis of speculative evidence 's not enough. nom 
and Amidi have referred to a number of traditions in support of ijma. To quote but a few: 

© God will not let my community agree upon an error, 
© | beseeched God Almighty not to bring my community to the point of agreeing upon 
an error, and this was granted to me; 
* Whatever the Muslims deem to be good is good in the sight of God; aid 
* Whoever separates himself from the community, and dies [in that , 
death of Ignorance. , 
: , , e collective 

These and similar traditions are quoted to establish the infliity OF the oo to the 

judgment of the community and the merit of following its consensus. ee 


> ns 
observation that all of these traditions are solitary (aahaad ) and paper ahadiths f° 
provide conclusive proof, the same authors observe that when all of the r , 


dies the 


4 


r woe peer colecive weight Athena and the infallibiti were Code Of Ute _ 599 
to doubt if taken indivi adit  sunllity of 
ete subject individually, their cone {Guestion wa Community is 
got oi rust can neverthelgn and 
itis ” be <a wid many of these traditions S not be 
ynity, 2" ¥ do not envisage the notion of | riage Unity and frate 
gro basis (sanad) : pe , ne SUC Of fay 
basis (sanad) of jj 
pyromes have meinthtinn are to the evidence on whi 
pats oning (iitinad). Amidi siipectin tic tone be founded an Ka ? founded. The 
r reach unanimity OVEr something that has no foundaten inte is unlikely for toe or * 
Sources. all 


Jurists are in agreement that ijjma ma 
js disagreement whether jima can be nese , ar 
3g analogy (giyas) or considerations of public interest pte ian, 


There are three opinions about this, one of which j 
Ae se god ee h is that jj 
gyas, simply because giyas IS speculative eviden ; jima may not be found 
sand basis for jima . The second opinion has Speirs wel x tie short of pratince 
iqunction (nass), reliance on qiyas |s tantamount to relying on Aa S itself is based on textual 
soonsidered preferable, is that whenever the effective cause ila) of an bi third view, which 
inthe text, or when the effective cause of analogy is indisputably aidan § feat oars 
* ea 


yaid basis for ijma . 


Jurists have voiced similar views on whether considerati 
sap provides a valid basis for jjma . Unlike giyas, stent sepals 
~~ — change of circumstances, there is an element of instability in masiaha since 
de t is liable to change with the change of time and circumstance. Consequently, an ijma 
let is based on masiaha must itself be liable to modification and repeal if the masiaha on 
which it is founded no longer exists. The substance of this critique may also be extended, 


ra perhaps to a lesser extent, to giyas, for the result of giyas is also liable to change 
ically with a radical change of circumstances. A long leap in time and a radical change of 
ling of giyas that had been formulated under 


aoe may consequently leave little room for a ru 
atolally different set of circumstances. 


Muslim jurists provide many ve 
oflegistation. Muhammad himself said: 


* "My followers wili never agree 


* "God's hand is with the entire community”. 

In history, it has been the most important factor in defining the amas 2 Lic other 
lices and thus in formulating the doctrine and practice of the Muslim — 7 ih 
Use ima’ represents the unanimous agreement of Muslims on a reg 
Wen time, 

ong Muslims. Sunni jurists 


There are various views on jima’ am and Sunnah. Shite jurists, 
important as ve ape ‘a source that is, unlike the 


Source ‘i 

. in matters of legislation, 4S nce, 

thd consider jjma’ as source of secondary importa used to refer to ease pee ried 

» v2" and Sunnah, not free from erro ng 

rag ast either remote or near. In ™ aie institu 
l authority and appears aS democra 


nity in the 


@ Quran or the Su 
nna, but 
the secondary proofs, such 


rses of the Qur'an that legitimize ijma’ as a source 


upon an error or what is wrong”, 


consider jjma'as @ 
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Amongst the Sunni jurists there is diversity on who is eligible to Participate = 
in lima 


as shown in the following table: 


FORMATION OF /JMA' 
Through public agreement of | The jurists 
a are experts on a 


matters 


The people can; 
anything erroneous *9F82 on 


Through agreement amongst the 


residents of Medina, the first 


Islamic capital (jjma ahi al- | &XPElS bad people like 
Madina) P iy expels impurities from ior 2 


Through agreement and practice | They were the 
of Muhammad's Companions | knowledgeable on most 
(lima al-Sahaba) matters and rightly guided 9% 


Only the consensus of the ulama | Consensus is not : 
of the same period as_ the | binding in its own right, maret 
Prophet or Shia Imams is | binding in as much as it is : 
binding. means of discovering the Sunnah 


Islamic tradition says 
Meding 


Feasibility of jjma 
Questions about the feasibility of jjma were raised in the early period of Istam, and 


these have remained largely unresolved. Although the doubts they gave rise to were not 
allowed to pose a serious challenge to jjma, these questions have become the focus of 
attention in the proposals of reform concerning ijma in recent decades. One of the early 
critics of jjma, the Mutazili leader Ibrahim al-Nazzam (d. 231/845), in addition to some Shia 
scholars, held that jima in the manner it has been defined by the majority of ulama, is simply 
not feasible. It may be possible to ascertain the broad outline of an agreement among the 
mujfahidun on a particular issue, but it would not be true to say that their consensus could be 
verified so as to impart positive knowledge. There are, in the first place, the obvious 
difficulties encountered in trying to distinguish a mujtahid from a non-mujtahid. Even granting 
that the mujtahidun could all be known and numbered, there would still be no guarantee to 
ensure that a mujtahid who gives an opinion will not change it before a conclusive jma 
materializes. 

A further difficulty in achieving universal consensus relates to the fact that the 
classical theory of jima has not envisaged a particular procedure for the conclusion of wee 
is in view mainly of such difficulties that the Shafei scholars confine the occurrence of yd 
questions pertaining to the fundamentals of Islam, such as the five pillars, and express ha 
view that, on matters other than these, general consensus can neither be taken for oe bi 
nor ascertained. The same attitude is exhibited by the Zahiri, and the schoo! of Ah 
Hanbal (780-855), who confine ijma to the consensus of the Companions alone. 5 

Malik has, on the other hand, confined jjma to the consensus of the age 
Medina, and the Shia Imamiyya recognize only the agreement of eh vith the Sunn 


Prophet's family (ah! al-bayt). In Shia jurisprudence, jjma is orgy Sapetote ent of ne 


This is so because the agreement of the ahi al-bayt, that is, 
recognized imams, automatically becomes an integral part of the Sunna. 


‘ 


js yet another argument to suggest that jima ; i 
since jima must have a basis (sanad) in the bore pais t feasible nor in fact 
enn rati) OF speculative (zanni). If the basis is gatie, jj os, tis ma 

ive i 


onside f public interest), then in the 
for jima. For a speculative indication can hoe ire 
s ee fon oo only be expected to give rise to 


The majority of the ulama have, on the other hand, Maintained fima i j 
has taken place in the past, adding that those who deny it are only Port het ihe 
nity OF something that has actually happened, Note, for example, the iima of the 

oss ions on the exclusion of the share of the son's son from inheritance in the presence 

son, and the jjma during the caliphate of .Umar that land in the conquered territories may 
atte distributed among the conquerors, or the ruling that consanguine brothers are counted 
sful brothers in the distribution of shares in inheritance as 

peir entitlement to guardianship in the absence of full brothers 


The majority have thus maintained the view that the jjma of the Companions has 
goven the feasibility of jjma and that posing any question about it is no longer justified. 
dwing said this, however, .Abd al-Wahhab al-Khallaf is probably right in his assessment 
hat anyone who scrutinizes events during the period of the Companions will not fail to note 
hal their jima consisted of the agreement of those of the learned among them who were 
uesent at the time when an issue was deliberated upon, and the ruling so arrived at was a 
wlective decision based on consultation. There is no information on ecard to show that any 
the pious caliphs had postponed the settlement of disputes until such time that all the 
mifahidun of the time at different places had reached an agreement. The caliphs instead 
aed on the consultative decision of those who were present. As for the view that ima is 
redundant if is based on a decisive text, it is suggested that ma still plays a role in so far va 
éxertains the proper understanding of the text and clarifies doubt about the Sede sit 

lication, The proponents of this view have further stated that textual injun upemetenian 
‘Ways known to everyone, and that jjma still plays a useful role in publicizing a be ima to 
le knowledge of the laws of the Sharia. And lastly, it is apheed ah or giyas. Ijma 
tialize when it is founded on a speculative basis, ga SO adhe rules of the Sharia to 
nihis case plays an eminently useful role of elevating @ ae plays in relation to jjtihad in 
‘ank of definitive rules. This is indeed the en d rt elevates it to the position of an 
ame! in So far as ijma ensures the propriety of jtina 
Morceable law. 


well as in the determination of 


"Yes of iima 
* From the viewpoint of the meth 
types: : 
i, Explicit ijma (al-ima sr ) a 
“M. Tacit yma (al-ijma al-sui mujtahidun) of ima clear 
In i : \-iima al-sarih) all the constituents i uf shicon) express thel 
rags th explicit ijma (al-/ in a tacit ma only 5 
a eir agreement, whereas 
ent but the rest remain silent. 


The Hanafi consider tacit jjma to 


od in which itis concluded, ima is divided into two 


i it to be a 
be valid but the majority have held it to 


presumptive jjma which does not preclude the possibility of fresh jtihad on the “Shy 
lahidun is neither int 


The bic tgs argued that explicit agreement by all the muj 

nor ble. If it can be established that the mujtahidun who have remain’, 

known of the opinion of other mujtahidun and then had ample time ya ed sie 

an opinion, but still remained silent, their silence would be tantamount to pce "X5Fo4 
» But 


the Hanafi draw a distinction between the strict rules of law (azimah) and 

(rukhsah), and consider tacit jma to be valid only with regard to the latter les 
however, reject tacit jjma altogether, while some Shafei, such as Abd al-Mali The Zahir, 
(1028-1085), Ghazali and Amidi, allow it with certain reservations, Thug ves a buwayn; 
Ghazall, tacit jima is valid only if the implied agreement is accompanied 17% to 
approval on the part of those who have remained silent. DY indication, of 


b. From the viewpoint of the evidence by which the existence P 
ijma is once again divided into two types: OF ma ia @stablishey 
i. Acquired consensus (a/-i/ma al-muhassal ) 
li. Transmitted consensus (al-jjma al-manqul 


The acquired consensus (a/-jima al-muhassal ) is known 

participation and knowledge. The mujtahidun thus gain direct knowledge of the a 

others when they all reach a consensus. But transmitted ijma is established by 
reports which may either be solitary (aahaad) or continuously recurrent (mmutewotnn Ya a 
ijma is transmitted through continuous reports, it is proven in the same way as dire 
ijma. But a solitary report is not sufficient to prove conclusively the occurrence of dog. 
because jijma is a decisive proof and it cannot be established by doubtful avideace. Et 
those who validate the proof of ijma by means of solitary reports (and there are some in aij 
the three Sunni schools of law other than the Maliki), nevertheless, agree that the ijma that is 
established by such reports is not definitive, We are informed, on the other hand, that proof 
by means of continuous transmission can only be claimed for the ijma of the Companions; no 
other ijma is known to have been transmitted in this way. This is the main reason, as Abu 
Zahra points out, that the jurists have differed in their views concerning any and every ima 
other than that of the Companions. When ijma is reported by inconclusive evidence, it loses 
its binding force and the issue must he referred back to the sanad on which it was founded in 


the first place. 

“> Ijma al—Sahabah lummah: The most authoritative form of ijma which is widely 
upheld and venerated is that of the Companions of the Prophet Muhammad, 
occurred in Medina following the demise of the Prophet. It is often claimed that 
the jima of the Companions meets all the requirements of iima. But this too is 
often said perhaps by way of a general observation rather than as @ strict 


statement of fact. 


Reform proposals for /jma the 
{t is evident from the foregoing that there has been little consensus ¢ oF oem 


definition or the other aspects of jima. Earlier, ijma was a realistic proposition Dei tions 
definition was articulated for it, but it became problematic after that. There are Ine ae 
Abu Hanifa (699-767) and his disciple Muhammad ibn Hasan al-Shayban! 4 for & et 
among the earliest ulama who discussed and formulated a conceptual frameW'” ding 
the leading imams who emerged from the late second/eighth century on doctrine: 
Shafel, Malik and Ibn Hanbal, expressed reservations about the feasibility of this pe 

The problems of jjma have persisted ever since. Modern critics nave cw 10 ae 
voice by saying that jjma is retrospective and involves a process which i eerver a wit 
ely to the problems of modern society. It is, according to one ODS 
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to Seer 
ang e of socio-political and juridical hietes is relat 
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eth 
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cept which is dormant as 
the needs of a dynamic Society, eI Viable Source g 
n 


of : re period of the Compactolastic Works of th 
et the agreement ofthe majony ”" "® PeOpe of Mew Stem 

2 of the early reform proposals. : Na, to the 
ajiah al-Dihlawi (1703-1762), Wha neering lima was puy 
‘gvour of a relative jjma, maintaining joo t ion ‘oF {orward by Shah Wali 


Muhammad Iqbal’s (1877-1938) 
: 2 teform ro i > 
with relating this concept to the Yebive one on yma is primarily concerned 
ima to be an important doctrine but one th iy Government. He conside 
strange”, writes Iqbal, that this i at has largely remained theoretical “ti 
Bes var i, that this important doctrine “rare ined theoretical. *It is 
pat ber ution". He then suggests that transfertin Pgs the form of a 
individual representatives of schools to a Muslim le islath eater Gee 
gg form jjma can take in modem times". In such ppc sae 
ulama should play a vital role, but it must also include in it A omar 
possess a keen insight into affairs." According to Dr ‘Allama I robe het oh 
hp cesta of Religious Thought in tslam’, that the piviciote oF ns hat 
a ee and that the power of Ijtehad should reside not in one individual but in 2 
y of learned Muslim Scholars of advanced views who may interpret the law in the 


light of modem legal and sacial ideas. 


‘Abd al-Wahhab al-Khallaf has observed that according to its classical definition 
to be utilized if it is left to 


jima is not feasible in modern times, and it is unlikely 

Muslim individuals and communities without a measure of government intervention. 
To make ijma feasible, the government In every Muslim country should specify 
certain conditions for attainment to the rank of ijma, and make this contingent 
on obtaining a recognized certificate. This would resolve the problem of 


identifying the mujtahidun and verifying their vi hen the occasion so 


ews Wi 

requires. 
The late Shaykh of al-Azhar, rat" shaltut (199 

ish i sensus 
in rey pies fan ae raul either the absence 2 face so tt va proved iat 
Of the majority. Shaltut is not opposed to the nines aon must on 10 occasion 
the constituents of jjma enjoy total freedom of — sos : . 
m re pagar aed ) rae consensus is the objective of ima, 
igen of public ping pert Aa cumstances the 
founded on it in os frst place should als° pee to adopt the concept o the 
goth fm vig eae ¢ none the 


Kema i in his ‘Islamic Ju mode 
1 A. Faruki | ities papa is a part. A. Faru 


legal vatidity of Ijma to the 9 
h the 
the socio-political system oad he Gate of ijtihad 


same view in his book 
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Modern Procedures for ijma: 
As ijtihad is a type of ima, the modern procedures pro; 
for ijma namely. 


a. Parliament as |jtihadi legislative body {Iqbal) 

b. World Islamic Ijtihad council (Dr. Hamidutiah) 

c. Aacademy of Islamic jurisprudence (international Islamic Colle 
d. 


. : baat ; iu 
Codification of the opinions jurists adaptable to contemporary “ain 
(Anderson) (Note: for details, see next topic on ijtihad) itions of life 


POSEd for ijtinag Can bp 
u 


Critical Analysis 
* There is little doubt about the basic validity and value of iima, and iti F 
bo - ; ’ Is 
of its reliance on consultation and consensus that ijma will always convent because 
of validity and appeal. The {ima of the Companions was essentially dynamic psp os 
because it was not burdened with the onerous conditions ¢ Creative 


t Mi see hat were subs 
imposed on jjma, which eventually turned it into a purely theoretical Proposition a 


* Muhammad Igbal’s reform proposals basically remain valid to this day. This. it 

said, is reflected in the generally affirmative response they have received. The, ” 
critique of Iqbal's proposals that might be mentioned here is one that highiights ete 
that they might alter the nature of ima and turn it into a political instrument in the hands 
of the government in power, The critique in question has thus elaborated that the naturel 
strength of ijma lay in the absence of rigid organization and procedure. But this crifique is 
surely premised on the questionable assumption that an elected legislative assembly wil 
fail to reflect the collective conscience of the community, and that it is bound to be used 
as an instrument of misguided politics. The assumption behind this view is manifestly 
antithetical to the theory of ima, which endows the community of believers with the divine 
trust of having the capacity and competence ta make the right decisions. If we are to 
observe the basic message of the textual authority in support of the inerrancy {isma) of 
the community, then we must place our trust in the community itself to elect only persons 
who will honour and represent their collective conscience. 


“+ The main issue in institutionalizing jima, as Shaltut has rightly observed, is that freecom 
of expression should be fully ensured for the constituents of jjma. This is the essence of 
the challenge that has to be met, not through the advice of laissez-faire toward ijtihad - 
jma, but through nurturing judicious attitudes and methods to protect freedoms : 
expression. The consensus that is arrived at in this spirit and in a milieu free of fea) 
likely to retain a great deal, if not all, of the most valuable features of the original ima 


“+ We conclude our discussion with the observation of A.A, Fyzee: 


"Although the Muslim legists give it the third place in descending order. rcp 
critics consider ijma to be the most important element in Islamic law, boi a 
examination of the corpus of the fiqh reveals that a major portion of the at rgroni? 
of the concurrent opinions of scholars on legal questions. Snouck 7: in the 
considers it to be ‘the foundation of foundations' and the movable oat fe: ' 
law. A tradition of the Prophet (PBUH) tersely summarizes the principle. in 
community will never agree on an error’ and several Quranic texts are 4 was 
its support. jma’ representing as it does the majonty view among juting he 
allied to the pre-lsiamic sunna, the prevalent usage and thus became 
. centuries to follow the most fruitful source of law," r 


cn all dca aaa al li ' ——| 


JJTIHAD AND ITS PROCEDy 


(CSS 2018, PMS PUNJAB 2016, Prag ks 2010) 


e: 
uction 
‘: eer of Ijtihad 
" proofs of Ijtihad from Quran, Sunnah & Examples of Companions / Jurists 
History and Evolution of /jtihad 
Scope of Ijtihad 
Traditional Methods! Procedures of Ijtihad 
Doors of Ijtihad Closed: Causes 
. Efforts for Revival of ijtihad 
. Proposed Modern Procedures for Carrying out {jtihag 
a. Parliament as Ijtihadi Legislative Body (Iqbal) 
b, World Islamic ijtihad Council (Or. Hamidultah) 


¢. Academy of Islamic Jurisprudence (International Islamic Collegium) 
d. Codification of the Opinions Juri 


Sts Adaptable to Contemporary Conditions of Life 
(Anderson) 
& Saying no to Blind Following (Taqlid) 


‘troduction: 


Itihad (striving) is defined as the intellectual activity and effort of a qualified religious 
Rola fo sed. the blastic of the Sharia from the sources of law. A scholar pee : 
activity is Called a Mujtahid. The qualities required of a mujtahid Dongen a = 
_ ing of the Provisions of the Sharia and its textual sources a tise 
tina © Of the other sources of jurisprudence, He must also cgi geretn ae ae 
tment and piety in his conduct and should enjoy iaseartphagh rab rin th 
Pal to know him. Those who do not have the skills of a ne eiconr is coded ennai 
mujlahids, This is called taqlid (following someone) an 


j s iitihad is an 

Miia penning OF the exercise of judgment, which in ree don te ee tints 

a Part of Islamic law and legislation. There pina esate but it is also admited 

‘oh inneineiples of the Quran have superiority pel role for the enrichment of know! i 
Y sou! 2d practice that reason's complem 


: j indispensable. 
ei N of vital issues of changing human circumstances is also 


jah; in purpose is 
ij . ntals of Shariah; its mai os 
bare phuman judgment is not to negate ne sl phat me 
TS ate rea of individual and social conduct extensive ugh so that the comm 
n 


Starved of the dynamics of progress. 


: 


Defining fjtihad: 
> Literally, \jtihad means striving; truth seeking; the individual Opinion: of; / 
person who has considered all facts in the light of reason and revelation Wd grant i 
* The whole of this legislative process which makes the legal system ore a | 
and makes its development and evolution in the changing circumstanar” dyn, 


results from a particular type of academic research and intellectua} eff 
terminology of Islam is called |jtihad. oi 


> To quote Prof. N.J. Coulson: 
“ijtihad is the general process of \uristic endeavour to 


lis =~ 
seen 


ref 
".whichin ae } 


ascertain th j 
Law. The person thus engaged is known as a Mujlahid’. © tenets of Shatiah 4 

> According to Sir Abdul Rahim: ; g 
"[jtihad literally means striving, exerting and as a tenant of jurispruden 


application by a lawyer (feqih) of all his faculties to the consideration tte MEANS thy 
of the law (that is, the Quran, the Traditions and the lima’) with a view fo patois 
what in all probability is the law (that is, in a matter which is not coversg a ot 
express words of such texts and has not been determined by Ijma. In other 
ijtihad is the capacity for making deductions in matters of law in Cases to Which 
express text of a rule already determined by |jma is applicable", Ich ig 
Proofs of /jtihad from Quran, Sunnah & Examples of Companions | Jurists 

ijtihad as an essential element of law and legislation is supported both by the Quren 
and Hadith. The Quran has recognized the necessity of independent judgment to artve at 
decisions in the following verse: 


afl cols SESN oh 65 34 LE a oA Oe 3 has 
AREY Aik 55 Sle il ted Y5l5 “pile Gipkadits Gl Aad ak 

Susy gta 
“And when there comes to them news of security or fear they spread it 
abroad; and if they had referred it to the Messenger and to those in 
authority among them, those among them who can search out ed 
knowledge of it would have known it, and were it not for the grace of Alla 


upon you and His mercy, you would have certainly followed the Shaitan save 
iy Re (an-Nisaa 4:83) 


an 


" hur roe 
The Arabic word in the Quranic verse for “search out" reads riage a 
istnbat which signifies the search of hidden meaning by the use of judgmen 


i idered to be 
There is a famous hadith of the Prophet (PBUH) which is generally Sth impart 
an authentic source of |jtihad. The hadith establishes human gph * 5 folows 
supplementary source to Shariah in conducting the affairs of the state. 


: by the 
On being appointed Governor of Yemen Muadh Bin Jabal seo — replied 
Holy Prophet (PBUH) as to the rule by which he would apes Quran How 
"by the law of the Quran”. “But if you do not find any direction my well apply t? 
would you decide asked the Prophet (PBUH) *. He replied, mah as wel he 
Hadith/Sunnah. ‘ “But it you don't find and guidance in the prs ane tt? reply: 
was asked, “I will then exercise my judgment and act on i tan Who guides 
The Prophet (PBUH) raised his hand and said, “Praise be to 
his Messenger as He pleases.” 


tion of ijtihad: ; 

of Ev on belief among Muslims is that ijithag started wi 

ate oe) under the founders of the four schools of Figh with the formatio 

raat wen in previous chapter. The fact remaing that from _ ich a brief account 
pen 4 companions of the Prophet (PBUH) di © earliest 


days of Isig 
wet re no light was thrown from the Quran or from the independent judgment i 


ih ? ure ) 
6 Y>gUH). Caliph Abu Bakr, Umar and Ali did reso} ' d saying of th 
et sete no specific solution in the Quin ante = 
swiow, ane ton Umar are counted among the earliest muitahi 

decisions ing to their own discretion, ang the laws Mujtahids of Ista. 


iti fram 
ya 4 ol ¥ = condition that they were not contrary to the Curen ar by them were 
t(P s 


pee tury of Hi 
in the second century of Hijra there arose the four 
eeqdence which made extensive use of |jtihad and evolved several metneas ot” Mustim 
Pevendent judgment in all matters of individual and Community life. Thus develo ee 
: eof sui SU aneninn Ghee: Shafei and Hanbali) and one prominanat Siite 
} amely Jaafanya/imamiyah which have had a lasting j 
| = | rerganization ox lam. 9 Impact on the legal system and 


itis clear, therefore, that ijtihad is not only used in the absence of explicit ref i 
$2 Quran or the Sunna but often when interpretation is required to understand he mening 
detext. There are two instances of this from the ti 


: ime of the Prophet (PBUH). The first is a 
igdih cited by al-Bukhari (d. 256/870), Muslim (d. 261/875) and Ahmad bin Hanbal (d. 
241/855): 


a. Once the Prophet ordered his Companions to depart for the Banu Qurayza, a Jewish 
tribe in Medina and said, ‘Let no one perform the Asr prayer before arriving at the 
Banu Qurayza’. While they were still on their way, it was time to perform the “Asr 
prayer. The Companions argued among themselves. Some of them wanted to stop 
for the prayer, for the fear of losing the opportunity to pray in appropriate time. They 
had understood the Prophet (PBUH) to have meant that they should go as fast as 
possible and without delay. Others thought that they should continue without 
stopping for the prayer. They took what the Prophet (PBUH) had said literally. = * 
first group of Companions performed the prayer and then went on their way, al sie 
others continued without stopping and were unable to perform the re Ke seed 
evening. When the Prophet learned of the disagreement among the Domeanels, te 
did not blame either of the groups as wrong. Indeed, he confirm 
Prolips ; judge and teacher 
- When the Prophet (PBUH) sent Muadh bin Jabal ag ee : ral d. ‘The Book 
he asked him, ‘What will be the basis of acai te is no provision in the Book of 
Of God’, Then the Prophet (PBUH) asked, ‘W ots er. He asked him again, ‘What if 
God?’ Muadh said, ‘The practice of His pron Muadh replied," wil do my 
YOu do not find (it in the practice of His het (PBUH) confirmed what he had s 
utmost to reach my own judgment. The Prop 


and praised God for His guidance. 


ithe) ,-NeSe two cases from the Prophet's 
me In the former case, textual evident | : 
ie or? interpretation depending on a ie end 
ihe 8 case where there was no direc Sine 
ng tht Of the other provisions of the Shana. ty 
Meeriaken ijtihad, He is reported to have § 


time show that the Companions did exercise 


liable to more 
i et the matter was 
gir pet the purpose of the egret 4 
Q anc the matter had as nate 
n the Prophet hims - 
0, Companions: | judge among you W 


602 Islamic Studies 


my own opinion when nothing has been sent down from God.’ Revelation j 
subsequently correct him if he was wrong or would confirm his judgment.” NOWeve, ' Y 


After the Prophet's death, Muslims spread into the Persian ang B 
Inevitably, a new situation which required solutions within the Islamic fram ¥2anting emp) 
necessary to create a system of law inspired by the spirit of Islam. ge rk 8F0gq. It his 
intellectual effort was exerted to that end, 80 8 great day Hy 

The Companions of the Prophet had to exercise jjtihad to find soluti H 

problems by basing their understanding on what they believed to be the “ond to i, 
principles of the Sharia. Their situation was similar to that of a judge lay Obj ives ang if 
Statutes and precedents, is faced with a case not covered before, in Sten ed 10 the f 
applies whatever he considers closest to justice and equity. For a Mujtahid on event, he 
establishing the principles of justice and equity are the general objectives of — Criteria fy, | 
best ways to achieve insightful provisions and enlightened solutions lie in th Shea Tha 
istihsan (the principle of juristic preference) and istisiah' (consi ote 

discussed above. {n addition, the socioeconomic usages of th 


‘iy 

ara, td 

deration of public ee a} 

: t © people which are compos 
with the texts and general principles of the Sharia are also taken into account, 


aS 


Xe, 


e WSS 


Scope of /jtihad 
Potentially, the scope of ijtihad is unlimited. It is used in two main areas: 
* In understanding the wording and meaning of the text in determinin 


and particularities of the text in deciding whether the application of the text i 
restricted of unrestricted and what its various possible meanings are; and 7 


** When the Quran and the Sunna are silent on an issue and there is no Consensus ( 
ima) among the jurists. 


9 the generalities 


Ijtihad inevitably leads to differing opinions among the mujtahids. Though the 
mujtahids are likely to agree on great many matters, it is inevitable that they will also fing 
much to disagree on. In this regard Dr. Muhammad Hamidullah (1908-2002) says: 


“The Prophet (PBUH) would use his own independent reasoning when 
the Quran was silent on a matter and permitted his Companions to do 
the same when the Quran and Sunna had nothing to say on an issue. It is 
plain that allowing individuals to exercise their independent reasoning 
will lead to differing opinions, There are examples of this even at the time 
of the Prophet. However, when their opinions differed, they could always 
consult the Prophet who would settle the matter.... What is astonishing 
to us is the magnanimous spirit of the Companions and their acceptance 
of the fact that they held differing opinions. It is as if they believed that 
difference in opinions led to the development of knowledge.” 


Scholars of the classical period as well as contemporary jurists have written at 
length on this subject. 
The reasons for these differences may be summarized as follows: 
“ A legal text is liable to be interpreted in more than one way. 
“» There are various kinds of analogical reasoning. 


of 
% The founders of various schools of law have adopted different secon for examPe 
jurisprudence and different rules for deriving legal rulings from the deration fF ublié 
istinsan (the principle of juristic preference) and istisiah (cons! - 
interest). 


owe sam ee ee he Be 


great 


a! 


wlamle Code of Life _¢99 


conflicting texts Nave been reconciled by scholars in diffe 
¢ ere ave different views on the authority ang reliability of r | 
» Tiions are considered sound’ by some but ‘weak’ by a Traditions; some 


ent ways, 


ne scope of Islamic jurisprudence is described by th ientali 
4 me donde y the famous Orientalist Goldziher 
_.Figh Pe bio i the jurisprudential of 

ndevinarumatquehumanatumnotitia and in its widest sense it covers all : 

on , political and civil life. In addition to the laws regulating ritual a reigioua 

gsemvances, aS far as concerns performance and abstinence, it includes the whole field of 

snily 'aw, the law of inheritance, of Property and of contract, in word. Provisions for all the 
questions that arise in social life, it also includes critninal 


: law and procedure and final! 
mstiuiional law and law regulating the administration of the state and conduct of war.” : 


the Romans, 


——— 


Iaditional method] Procedures of |jtihad: 


The sphere of ljtihad was also very wide and so the Mujtahids (exponents of Iitihad) 
\se0 several methods in the use of individual reason, The well-known methods were Qiyas 
| alogical reasoning), Istihsan (equity), Istislah (public good) and Jstidlal (inference). In 
ie carly years of the growth of Islamic law any jurist who possessed the requisite 
talilications was deemed to be competent to exercise ljtihad, that is, he could interpret the 
tignal sources of Jaw to arrive at an independent decision with the passage of time , 
Iowever, increasing restrictions were imposed and towards the close of the third century of 
Hija, the four Sunnite school of jurisprudence were regarded as fully developed with the 
suk that the gates of further \jtihad were closed. The subsequent generations produced 
“sls who were only muaallids (followers) whose main task was to follow evap Bae 
Spnions of their predecessors. The closing of the doors of Ijtihad has been ine beige 
Fe greatest intellectual disasters in the development of Islamic those . - Bes 
"nal drive and advancement of the Muslims in social, political and legal ave ‘ 


nue of the Gates of ijtihad: its Causes and Consequences 
&S of Closure of the Gates of ijtihad: any stages, each 
The development of Seance jurisprudence has Sper eked suplation of the 
we having its own distinctive features and achievements rei2tet provisions, juristic 
if the Compositio ae style of the books of law, me ie ality ie Islamic jurisprudence 
Shtes, and other ‘devalopinenta that have NL > 1 nee have divided 
‘he richn to legal problems. on 
te tsto ss of its response g : 


i ing | ific 
ach period having its speci 
TY Of Islamic jurisprudence into different pene ages aay tie pants 


date 
f nt and continue to 
5 piedrar impact on the history of 
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the right to independently derive provisions of the Sharia. Anyone wishin — 


3 
verdict of the Sharia on an issue is required to consult one of the four ' Aes fing OU the ij 
law. Similarly, a jurist is to follow or consult one of the four schools and apply on Schoo, 
of that school has said or what is found in the commentaries and opinions on the ima i 
jurists as given in the books of that school. Likewise, a religious scholar is al the Previo hy 
religious opinion only in accordance with what the jurists of that schoo! have deterny to 


Ble g 
The closure of the gate of ijtihad was effected on the basis of suce ae 

opinions and with the agreement of the jurists of the four schools of law in thane JUristjg él 
century. They declared that no new, independent judgments would henceforth be hi : 
was a preventive measure. The jurists of the four schools of law naticed that te Valid. Thig ft 
self-serving religious scholars were putting their knowledge at the service of a * 
issuing the opinions the rulers wanted. They noticed that knowledge had becom S rulers by 
acquiring worldly benefits, and this was leading to corruption and general lack oe Means of 
people. Knowledge had ceased to be a trust among a section of religious scholars 403 
fact, was a reflection of the corruption of the times. Thus, the jurists of the Various bho | 

law feared that the provisions of the Fiqh were being corrupted and that false omocnt 
be tagged onto the Sharia under the guise of jjthad. They, therefore, iesung prong 


SS 


prohibiting anyone from using jjtihad, This has traditionally been referred to as the ' 
the gate of jihad’ he closure 

The late Muhammad Abu Zahra (1898-1974) in his book titled “Tarikh al-Madhahis # 
al-islamiyyah’ cites three factors that led the jurists to interdict the exercise of independent 6 
ijtihad. ; 

i The Fanatical Rivairy of the Schools of Law. After the four schools of law had # 
been established in various countries and regions, the followers of each school of aw zi 
developed a fanatical attachment to their own school and were wont to disparage the g 
followers of the other schools, believing that their own schoo! of law was the only one ry 
that represented the true version of the Sharia. In so doing, they lost hold of the 
magnanimity shown by the great jurists of the earlier centuries of Islam, particularly 


the founders of the schools of law towards the scholars who disagreed with them. 


ii, | Jurisdiction of the Judiciary. The first caliphs would choose judges in the first place 
from among the mujtahids. In the course of time, caliphs and rulers started selecting 
judges from among those who ‘imitated’ one of the schools in order to restrict them to 
a particular school as they were prohibited from judging on the basis of any other 
school of law. Restricting judges to the schoo! of law favoured by a caliph or ruler led 
people to accept that school, 


iii. | The Compilation of the Jurisprudence of the Schools of Law, The compilation of 
the jurisprudence of the schools of law was carried out by successive lege 
students. They classified and sub-classified all possible legal issues and pe iy 
verdicts for both actual and hypothetical cases. As a result, each sider best 
produced numerous books combining excursus. Once all these sources woos ns 
produced in abundance, there developed a feeling of self-sufficiency 

students of law were facilitated in finding out the provisions they needed. 


; en 
Professor Montgomery Watt (1909-2006) thinks that later in Islamic yong bs 

Muslim rulers became despotic and used governmental pressure on scholars afiah 

judgments which had no precedent in the Shariah, the latter intentionally ™@ re based 

closed system in order to check the increasing demands of the rulers, which se the sea! 
political or dynastic expediency. Thus the purpose was to save the Shariah from ¥ 


inroads of the governments of the day, by telling the rulers that the sanctity 2 
Sharia did not given them the right to interpret the law in an unpreceden 


ted manner. 


and fu 
the sudden rise of rationalism created sities 2 reasons rther 
e fears 


i) Firstly that unrestricted use of reason in matters of faith 
would 


in the orthodox 
disintegrate the 


a sare to Islam. unciation and asceticism did a 
Finally, the sack of Baghdad marked the d. 
Frejectual lif. €struction of the centre of Muslim 


For the fear of further disintegration which is o 

. ; ni t ; 
_ the -pcsoheaeshe Senne of Islam focused all qanatcen " a period of political 
parity CO CE for the people by a jealous exclusion of n the one point of 
iu of Shariat as expounded by the early doctors of Islam all innovations in the 


Previously, the motive for jjtihad had been th 

e as 
dreopmeris not covered directly by the texts ap sly feed provisions for new 
eae, Te schools no longer felt the need to derive provisions based oh sete After 
mesoning. This sense of self-sufficiency was fostered by the immense r lependent 
inams of the schools for their depth of knowledge. meee yen Ste 


It is important to point out that no one had the ri interdi 

; a right to interdict 

acs sss Nevertheless, the followers of the various schools of she erspuctie 
napa eee Muslims to follow just one of the four schools, justified this on the 
Dar estates © required qualifications of religious knowledge, piety and righteousness no 
see an | the conditions for exercising ijtinad were not fulfilled. They stated that if 
peste il these conditions, he would not be permitted to follow another school of law 

ve to use his own independent reasoning. 


(ill) 


Co 
nsequences Closure of the Gates of ijtihad 
equences for jurisprudence. It 


Pro} 
blems presented by daily life no longer foun 
t new needs with appropr 


Nose Ma issui i rtain issues 
: y the rulers resorted to issuing laws and regulations on certain 
Prete to the needs: their contemporary jurists had nothing to offer to meet their 
Nistrative needs or to provide solutions for their administrative problems. 
Ibn al-Qayyim -1350) has described this most effectively 
ee oe ‘bing them as being narrow-minded 
i eed for appropriate 


e rulers to take thi 


ODE of j i d 
Ni intellectual activity, they force nat 
"Sprudence of the Paris sufficiently all-encompassing {0 ™ 


er Muhammad Ali 
result of growing 


“eptation of or Codification Based on Foreign Empie and Egypt und 
In th i th century, ign laws 
Pasha family a Seer to issue legal codes based on foreig 
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commercial relations with European countries. The = 


provisions rel 

Hanafi schoo! of law, which the state strictly followed, could not nl rainice of 
the state in its economic relations with Europe where a great change was ate the i) 
to the industrial revolution. coming 


Thus, Muslims gradually began to adopt the laws of 
foreign legislation greatly increased during the ninetmain ee, ay can This 
promulgated on various subjects. The same happened in all Muslim count wid, 
under colonial rule because of their backwardness. NES which 


£7 


i 
? 


$42 


As a result, a variety of positive laws on civil, . 
derived from extraneous sources came to rival Islamic pore bi thse oe matters 
source of law in the past. This was due to two decisive factors: had been a 
i. Stagnation of jurisprudence following the closure 4 
the schools of law were unable to meet the needs othe time On oo hat 
based on the sources and principles of jurisprudence, i.e. using pt ( , 
reasoning), istihsan (juristic preference) and istisiah (consideration of he ea 
interest) on the basis of the Quran and the Sunna. rom 
i Colonialism brought foreign influence in the countries that had Strong 
economic relations with Europe. In the nineteenth century, Egypt adopted the 
French civil code. In the Sudan, the British imposed their commercial laws as they dig 
in India. The French imposed their laws in Algeria and Tunisia. The Ottomans also 
derived their commercial and penal laws from France and other countries, even 
though they were not colonized. 


issues Requiring |jtihad, inter alia: 
« human organ transplants, artificial insemination, and test-tube babies; 
« determination of the times of Prayer and the beginning of the lunar months in 
countries close to the north pole; 
intellectual property rights, appropriation of property for the public good; 
* zakat on modern forms of wealth; and 
* numerous decisions on economic issues, especially Islamic banking and financial 
markets. 
Political freedoms and nature of Islamic democracy 
DNA Evidence / Forensic tests in rape / murder cases 
Muslim diaspora and minorities 
Media and culture /sports 


Efforts at Revival of /jtihad: at 

After the fall of Baghdad, the Muslims were exposed to new challenges peed 
renowned scholars felt greatly the need of |itihad. Following is a list of religious scholars 
theorized and asked for carrying out \jtinad: 


e Ibn Taimiya (1263-1328) ae that "time 


«Shah Wali Uliah (1703-1762), who in his book Hujatullah al-Baliga WO  scsed 
has come that the religious law of Islam should be brought into the open ful 
in reason and argument." 


* Muhammad Abdu (1849-1905) 
¢ Muhammad Rashid Rida (1865-1935) 
e Muhammad Kurd Ali (1876-1953) 


Ss SE 


= a or we 
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pammad Asad (1909-1991) Of Life 613 


ui 
f od Kalam Azad (1888-1958) 


, bal (1877-1938) jitihad, in his opi 
yhammad Iq jtihad, in his opi . 
» MMement towards progress and a link Pill 'S an instrument of change a 


rquieents of the fast-changing environments oftfe Permanent values and the 
vubammad Hamidullah (1908-2002) ; 


posed Modern Procedures for Carrying out /jtihad: 
? 4. opment . pric Legislative soe (Iqbal): 
igbel watched the religious and political developments j 
century with great interest and anxiety. The Turkish pert Bay b a, eat 
a 


is that a National Legislative Assembly is a compet t made hi 
sfreigion and politics in a Muslim society, petent body to exercise ljtihad in matt 


‘Let us now see how the Grand National Assembly (GNA j i 

power of Iitihad in regard to the institution of Khilafot prbari to ‘Sunni pd 
the appointment of an (mam or Khalifa is absolutely indispensable. The first 
question that arises in this connection is this; Should the Caliphate be vested 
ina single person? Turkey's |jtihad is that according to the Spirit of Islam the 
Caliphate or Imamat can be vested in a body of persons or an elected 
Assemble. The religious doctors of Islam in Egypt and India so far as | know, 

have not yet expressed themselves on this point. Personally | believe the 
Turkish view is perfectly sound’. 

And he concludes his remarks about the Turkish experiment by saying: "The 
truth is that among the Muslim nations of today, Turkey alone has shaken off 
its dogmatic slumber, and attained fo seif-consciousness”. 

| mechanism for carrying out Ijtihad 
. Hamidullah proposed formation of that a World 
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May give expert opinion to the council. 
L Islamic Collegium): 
& Academy of Islamic Jurisprudence {Internationa mle Coe ne jets Wn the 


The rising call for the use of ijtihad reson the ‘gate of jtihad was closed in 
estation of Supsaasote Breathing new life into as afte tears of itinad as exercised by 
netthieleventh century is, therefore, necessary.” ciosing its ‘gate’, the remedy iach 
ratidual jurists itated the preventive MEaSiTS Le coup. Thus, iitinad becomes & 

} *ansferring reaponesbilis for jjtinad from individuals 1 oh g among dpi 
: oF ; e age ¢ ra bore fruit, a 
"Ohta act of the authoritative jurists geetost In this way, ome dangers of the 


_ i ists In ithout 
j the f individual juris tthe age W i ne 
i iC jureprudence could not have met the needs of the 28° of the ‘gate of jihad we 
Ihad of individuals that had originally led to 
*Iminated, 

up 
ligethe, MS. 2 Fesult, the idea of setting UF 

the leading jurists of the a9¢ Wo 


b 

i lence which would bring 
academics i ale were introduced. Asa 
Vi 


rious Islamic 
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consequence a number of i : d 
r of conferences on Islamic Jurisprudence were held: rf 


* The Islamic Jurisprudence Week, Damascus, April 1961. | 


* The Conference of the Islamic Research Academy of al-Azhar, Cairo 4 | 
‘ 1 1984, 


_ ® The al-Bayeda’ Conference organized by the University of Libya 
* The Conference on Islamic Jurisprudence, Riyadh 1976. y 


With regard to the proposal of establishin 
9 an acad 
Research Academy, was established at al-Azhar in 1971. Ther the mand ~ 


4 
: Islam: ‘, 
Mecca, established the |slamic Jurisprudence Academy with Mecca as its he res ome / 


! Leg 
first session was held in mid-1978. This was followed b - th 
1 : the establi Quarters, 
Islamic Jurisprudence by the Organization of sehanie Secreie oon . 
session in Mecca in November 1984. This academy has a working. stile is fry 
country represented in the OIC. SRE ine 


This tendency from individual to collective \itinad was tak 
. . en iti 

of the International Islamic Collegium in 1958, It was suggested that ; he Sinai ; ra 
jurisprudence should be established. It should include the most competent jurity Mi eS 7 
Muslim county, whose minds were open to doubt in matters of economics Sociol pees ig 
rioNedip aps An ripen a this type staffed by full time paid scholars, with sr Upon j 

les for research should be given the power to interpret the law in ace: » 
demands of modern time. iii 


d. Codification of the Opinions of Jurists Adaptable to Contempo i 
of Life (Anderson): j = a agg 
A new codification of the sources of jurisprudence and the aims of the Sharia ang 
resorting to analogical reasoning(giyas), juristic preference (istihsan) and consideration af the 
public good (istislah) in matters on which the classical texts of the schools of law are silent 
This would be specially necessary in finding solutions to current problems and responding to 
new developments such as insurance contracts, and limited liability companies. ii 


Anderson has pointed out that a codification of the opinions of the jurists, which are 
adaptable to contemporary conditions of life although heterogeneous in nature is a useful and 
beneficial effort, but it is theoretically unsatisfactory. That is to say the progressive elements 
form all schools of Muslim jurisprudence should be codified into a compact code of 
principles which are workable in modem times, 


e. Saying no to Blind Following (Taqlid): ; son ib 

The best course in his view would be to accord frank and unqualified a pee 

\jtihad even though it would entail repudiation of the binding and sanctified pga the 

great jurists of the past. An additional endeavour will be needed to evolve 4 pred 
some precepts of the predecessors were of temporary utility and that a 


circumstances has made such a change in law inevitable. ‘ 
to religon. 


As per Iqbal, there is no room for Taglid (Blind following) asia pga he that . 


He believed that the completion or finality of the Quranic message My the past U* 
details which were worked out to implement the fundamentals of Islam - dimes come: 
different political and socio-economic conditions, were to be binding for : it gives jsiamic 
Ijtihad, he believed was an integral part of the principle of movement. j 
doctrines their dynamic nature and universal application. 
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QUESTIONS ASKED IN PREVious PAPERS 


piscuss the salient features of |slamic political System in the light of governance 


ano der Khilafat-i-Rashida. goveran 
‘ 6) 
. Define lima’ (consensus) and explain jts different ki tre 
ane? the light of the Qur’an and Sunnah. inds. Highlight its ‘tena 
go. 3: Define Iitihad; also highlight its contemporary importance in the light of 1 
este (CSS 2018) 
aNo.4 Islamic economic system can save the Muslims living all over the world 
individual and collective problems? in (PMS PUNJAB mote 


(ice Wat Yo ila aa Silane pillars gerbatiod gh sal pith 3S cj silaban $ sgy Ups pllsi pen IS ped. Sys) 


QNo.5: To present Islam according to the requirements of the time, pen down the need, 
importance and contemporary utility of /jtihad. (PMS PUNJAB 2016) 


ne RE SIRE APO pet ah Ee Or ene ce ~ Jip) 


QNo.6: Present with arguments a comprehensive sketch on economic, judicial and 
administrative system of Isiam. (PMS PUNJAB 2016) 

(-cae& Cae ES V2 gr SIR gel Sy! IS pled gal pp cle tapilna ES pad. Dye) 

is it possible to solve all the 


2No.7: Why the importance of Ijtihad realized in Islam, (PMS KP 2010) 
current issues through |jtihad. 

its different kinds? Explain the 

No.8: What is meant by Ijma (consensus) and pathy ony (PMS KP 2013) 


importance of Ijma in the light of the Holy 


Chapter 8 


LAST 10 SURAHS OF THE HOLY QURAN 


Outline: 

1. Surah Al-Feel 

2. Surah Al-Quresh 
3. Surah Al-Mamoon 
4. Surah Al-Kausar 
5. Surah Al-Kafiroon 
6. Surah Al-Nasr 

7. Surah Al-Lahhab 
8. Surah Al-lkhlas 

9. Surah Al-Falak 
10. Surah An-Naas 


(PMS KPICCE Gp) 
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(105)The Elephant: Saal 
eS 5N ek al ata 
ihe name of God, the Gracious, the Merciful. : 
i 


Jail lstol ahs ad cas fh 


Have you not considered how your Lord deatt with the People of the 
pephant? 

Sultcas 98 BASS Unda ally 
Ou! |i agile Guthy ¥ 


pid He not make their plan go wrong? 


3He sent against them swarms of birds 
Usaan (ys Blass Age i € 
4Throwing at them rocks of baked clay. 
JsSloitess sileas o 
jLeaving them like chewed-up leaves. 
ae Serer 
(106) Quraish: 44 | 
aie oy. abe ANeinat 
aaa Sl cya Si) ail ay 


fis OLY | 


inthe name of God, the Gracious, the Merciful. 


_ |For the securit i 
y of Quraish. ae 
Catal eliiall 41K gdQ! 

nd summer joumneys. . pati 
cea) 15s Gay | pS 


2 Their security during winter a 


4 Let them worship the Lord of this feces ; et sjandal gill + 
- 5 ie agial 5 Co oe against fear. 
4Who has fed then against hunger, and has secure 
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(107) Assistance 5() asta 
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In the name of God, the Gracious, the Merciful. 


ally OS gill eg}, Vy ' 
if 


1 Have you considered him who denies the religion? 

a iat 43a, a 3 

aaa £3 call als 
. a4 oN "4A: gare ru 
CyStwall lab (le Gada Ys y 2 


3 And does not encourage the feeding of the poor. 
Oakes be t 


2 It is he who mistreats the orphan. 


4 So woe to those who pray. 


OU shlia agDiie Ce Ah Gall om 
5 Those who are heedless of their prayers. 
Cylon ad OAM Vs 


6 Those who put on the appearance. 


= 


spill sais V 
7 And withhold the assistance. 
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name of God, the Gracious, the Merciful, 


ne 
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we nave given you plenty. 


30 pray to your Lord and sacrifice 


SOY A aaa 3) 
4He who hates ik is the loser. . 


CPLA IEA EWA LARNER LO a sO ca ah renee ‘ 
St eee eid AI rik iar nash ess 


gar het TT 
f 


(109) The Disbelieversc) ) sash 
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a Mg onal iil ik 
Inthe name of God, the Gracious, the Merciful. 
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I cease MOR LEI OL Mae ORE LIE gS at 


1 Say, "O disbelievers. 
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2! do not worship what you worship. s 
S30 el ta Cigale aii Pt Ys 


3Nor do you worship what | worship. 
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{Nor do | serve what you serve. ? 
Bho | la Cpl ati Pact Ys ° 


5Nor g what I serve. by og 
do you serve what I se on ols Sip 4 


8You have your way, and | have my way: 


(110) Victory: ~<a) 
In the name of God, the Gracious, the Merciful. 


Gel a) stat ale IY 


1 When there comes God's victory, and conquest. 


Lal sal Ail C39 igi ls nk esl: 


2 And you see the people entering God's religion in multitudes, lb 


NFS CIS AY Ss akin hs ane acs 
3 Then celebrate the praise of your Lord, and. seek His f 7S 
Accepter of Repentance. orgiveness. He is the 


; aiittienasaall 
In the name of God, the Gracious, the Merciful. 
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4 Condemned are the hands of Abee Lahab, and he is ‘condemned. 
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cquired. 
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2 His wealth did not avail him, nor did what hea 

3 He will burn in a Flaming Fire. 

: 4 And his wife—the firewood carrier. 
gh ° veoe 


5 Around her neck is a rope of thorns. 
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(112) Months 3S) 
; a of God, the Gracious, the Merciful, eel ike ere , ay 
| s5yy,"He is God, the One. | iI a ail “sf ; 
2God, the Absolute. Stal ae ¥ 
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3He begets not, nor was He begotten. 


4And there is nothing comparable to Him." 
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| (113) Daybreak il 
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ln the name of God, the Gracious, the Merciful. = + ee 
(giall cy el us ) 


' Say, "l take refuge with the Lord of Daybreak. yp peioreet 
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2From the evil of what He created. : 
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3 And from the evil of the darkness as it gathers eo 
sia i$ cle 5G Ges ¢ 
rcery. 

4And from the evil of those who practice sorce! ‘ee Sal 5h dns 


; ies." 
5And from the evil of an envious when he envi 
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In the name of God, the Gracious, the Merciful. 
‘ ¢» £ gts 
3 culll a5 0) 
1 Say, "I seek refuge in the Lord of mankind. 
alll fila y 
2 The King of mankind. 
lil aj} y 
3 The God of mankind. : 
as} -o LY worn 8 
4 From the evil of the sneaky whisperer. 
¢ As . ou 
5 Who whispers into the hearts of people. 
alll 5 hall Ge 1 


6 From among jinn and among people.” 
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NOTE; (i) Part-II is to be attemped on the separate Answer Book. KS = 80 
(ii) ~ Attempt FOUR questions from PART-II, ALL questions carry EQUAL marks 


(iii) All the parts (if any) of each Question must be attempted a 
(iv) Candidate must write,Q.No. in the Answet-Book in accordance with Q.No 
(v) No Page / Space be left blank between the answers. All the blank pages of 


(vi) Extra attempt of any question or any part of the attempted question will not be 


ito i 
at different places. Ne place instead of 


Q. Paper. { in the 
Answer Book must be crossed. 


considered. ; =H 
PART-IF 5. 


Q. No. 2: What is meant by culture and civilization? Describe the characteristics of Islamic 


Q. No. 3: 
Q. No. 4: 
Q. No. 5: 
Q. No. 6: 
Q. No. 7: 


Q. No. 8: 


(20) 


(20) 
(20) 
(20) 
(20) 
(20) 
(20) 


~ culture. 20 


What is the difference between Deen afd Religion? Describe the RT: 
Deen in human life with arguments. ' (20) 
Describe the characteristics of Military strategist in the light of Sirah of Muhammad 
(PBUH) with arguments. (20) 
Define the meaning of prayer and its different categories. Also describe the 
spiritual, moral and social importance of prayers. (20) 
Highlight the concept of Public Administration in Islam. Explain the responsibilities 
of Civil Servants, (20) 
Discuss the salient features of Islamic political system in the light of governance 
under Khilafat-i-Rashida. _ (20) 
What are the contemporary challenges of Muslim world? Suggest its wa fs 


*the light of Quran and Sunnah. 
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at different places. : ! 
yy Candidate must write Q.No, in the Answer Book in accordance with Q.No. in the 


i Q, Paper. 
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y) No Page / Space be left blank between the answers. All the blank pages of 


Answer Book must be crossed, 
Extra attempt of any question or any part of the attempted question will not be 
ered. 


(vi) 
considered 
: PART-II 
Who are entitled to receive Zakat according to the Quran?: Elucidating social 


No, 2: 
impact of Zakat, clarify how can poverty be alleviated with its distribution in Islamic 
Society? pei a (20) 
granted to women by 


QNo.3; Write a comprehensive note on the right of inheritance 
(20) 


Islam. ‘ 
No.4: How were the Rightly-guided Caliphs elected? To what extent their system of 
(20) 


government can be regarded as democratic? . 
QNo.5: Elucidate how the Prophet of Islam (Peace Be Upon Him) exemplified him as the 


greatest peace maker in the world by making reconciliation with pagans, Jews and 
Christians? - (20) 
QNo. 6; Explain the concept of self-purification in the ight of the Qur'an and Sunnah and 
its impact on society. _ (20) 
QNo. 7: Enumerate the reasons of extremism in Pakistan and suggest wiitee 
eradicate i ight of Islamic teachings. ; . . 
QNo. 8: Define psietackandae and explain its different kinds, Highlight its sents “ 


the light of the Qur'an and Sunnah. 
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NOTE: (i) Part-II is to be attempted on the separate Answer Book — 
(ii) Attempt FOUR questions from PART-II. ALL ' 
i uestion mark 
(iii) All the parts (if any) of each Question must be lecgulen eh instead 
at different places. one of 
(iv) Candidate must write Q.No. in the Answer Book i i 
agen t Book in accordance with Q.No, in the 
(v) No Page / Space be left blank between the answers. All th 
Answer Book must be crossed. Ci 
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PART-II 

Q. No. 2: Define /jtihad; also highlight its contemporary importance in the light of Islamic 
Figh? (20) 

Q. No.3: What is self-purification and Ehsan? Expiain it in the light of Quran and Sunnah; 


also describe its individual and collective impacts. (20) 
Point out motives of terrorsm in Pakistan? How can the society can get rid of 


Q. No. 4: 
terroism (20) 
Q. No. 5: Highlight the responsibilities of civil servants in the light of Islamic teachings? (20) 
Q. No. 6: Write a comprehensive note on Zakat system of Islam and its spiritual, moral and 
tsnetthyrage haracteristics of Islamic civilisation a) 
Q. No.7: Describe, in detail, the basic characteristics of 'slam } , 
Q. No 8: The Holy Prophet (PBUH) is the prophet of peace and safety. Explain on 
arguments. 
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Note: (i) Attempt any, five questions in Urdu or English. F 4 
(ii) Draw two straight lines (========) at the end of the question att i 
Answer Book. empled in t 


Q.1. Describe the importance of the concept of "Tawheed" and mention its individual A 
collective effects on human behaviour, «© "te 

phe Kat Af Riss Pt, Serb Lory pat Ipeaiber» 4. 

Q.2. Write down the concept of Morality in Islam, the Prophet (peace be upon him) wes. 


sent for the completion of moral values. Explain. . (20) j 
fi 
; . feorwtiad EE SSM ch dia? <A Site 5 
Q.3 Explain the concept of "Khilafat", can it be run effectively in present circumstances. 
. niaie (20) 
a tle Keb pW tumer cil pVecit n 
Q.4. Why the importance if Ijtihad realized in Islam, is it possible to solve all the current 
issues through |jtihad. ; (20) 4 
wel pn 6 Su TBP ne rr udfenAbiant(n 
Q.5. Whatis the difference between ‘Jihad" and “Dahshat gardi". Explain with aaa? 
4 


af Lh ewe Whted yy Ew, SP 
Q.6. Whatis the difference between Capitalism, and Socialism? Can the Principles of oa 


Islamic Economic system replace capitalism? . 
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sg, C4 ght. igi. fae, wa fb sash gages 
VF IE EI SS ice AE -eihingady KV Eat 


VE EXAMINATION FOR THE: POSTS OF PROVINCI: ae 
gonPeTET! SERVICE(BPS-17), 2073 CIAL MANAGEMENT 
Islamiat 


gym Niowed: 03 Hours Max. Marks: 100 
ge, Attempt any five questions in English or Urdu, ALL QUESTIONS CARRY 
MARKS. 


What is meant by Ijma (consensus) and which are its different kinds? Explain the 
importance of Ijma in the light of the Holy Quran and Sunnah. 


po asi S ES rnber awit) Rens Sutsiest pve bl) 
Who are entitled to receive Zakat according to the Quran? How can poverty be 
alleviated with the distribution of Zakat among these people? (20) 


wf efaj tefe sie LS Witte wos Ti tienS Ll fot) 
0%. Write a comprehensive note on the concept of Khatm-i-Nabuwwat (Finality of 
Prophethood) in the light of the Quran and Sunnah. (20) 


H + ~ . 4A -- 
a IP gee PLE hore 
[€t Elucidate the concept of women's freedom in Islam. oe (20) 


terrax hr Luir bul epee 
%.  Towhat extent the system of See under the Rightly-guided Galiphs can ws : 


regarded as democratic? 
te Cybs) Sette SOF 8 Lrsrcie 


YU. Which ethical values should be observed by the bureaucracy of our country? (20) 
. cep dfuuys Hvis LSS bowie 


[ ther sources of 
Irvealtat is meant by revelation (Whay)? How is it superior to omer (20) 
ge? 


| teed 4 hEushss ek 


u Translate the following surahs into: English/Urdu. 


(i) Surah Al-Ma‘oon 
(i) Surah al-Kafiroon. pista Nix A Water big 


wflise (i) 


usPbitr (ii) 


* a 


Note: 


Q.1 


Q3. 
Qs: 


Q.5. 


Qs. 


Q.7. 


Qs, 


, ’ r 
SUBJECT: COMPETETIVE EXAMINATION FOR THE POSTS ‘OF PROVING, hi 


MANAGEMENT SERVICE(BPS-17) 2016 


\ 
Time Allowed: 03 Hours Max. Marks: 499 ry 
Attempt any five questions with drawing two parallel lines between two answer 
‘questions. 0 the r 


at 

wut HIF ren LebizLeoitr tS Mirble Jf ‘i a 
Man- as 4 vicegerent of Allah is held ae yslrowess to reform the society and 
social evils Discuss: ° Hety arid delete pad ge 

atte cx ee 6S, Abbe nde asl bers fH Nate fi nwt A P 
What role Zakat can play as to streamline the present financial crises and to reduce e 
the prevailing poverty. (20) 
+t Fi AGS ALS Sa bn aid dosh Spidouzy 
Discuss the authoritative status of Sonat in the light of Quran and Hadith along with ye 
due precedents. (20) at 

5 TERE LSS BEN Saeed) 

Define religion and oo es importance in the erection of a moderate and healthy \ & 
society. 


MIZATe aint d gt Maina tcl Di ahh Pfui 


Explain the mutual right, and duties of spouses and of parents and children as on t 


mentioned in the social step-up of Islam. : 
fer eSB TP ML solos a asicll Sa eres Ae Lp 

"Mutual consultation and freedom of opinion ensure the stability of the political at) 

of Islam." Discuss. 

m a Pe os di of Seen rs (ise Epic pit tony! y 


Explain the concept of Muslim Ummah and give the detail of crises faced by wag a 


Ummah today. 
wt tA? Sohal SFr ortinbid ee 


Translate the following Quranic verses. ’ 
Ae ane A ize 
yiglit ed) 


(eo) + 


“U9 GW SF abt Swope xerOied ii- rae li 
~FbpBCi-F ‘yeu PIh Se wt, 


— 2 on | 


_giNDH PUBLIC SERVICE COMMISSION; HYDERABAD 
COMBINED COMPETITIVE EXAMINATION, 2013). 


th . 
ws 1 09" April,:2015 Oat salweM ist 


write a brief note-on the conception of Godin’ !slam_and: explain the importa 
Tauheed and Finality of Prophethood of Hazrat Muhammad, (SAWS) pinion 


important belief in Islam. 


i? 230 fhe diay ert 4 se 
Biv } ow So yaiod Out F 


Zkat occupies a oon of fundamental importance: inithe: isiehie economic siestemn. 


SiaxsS OF 


Exptain in detail with reference to system of distributive justice « 


Wite short notes On the Rights and Duties of the Peas ee 2 
(a) None-Muslims  (b) Neighbours’ “ (c) Relatives lene 


Explain Human dignity. How Islam. recognizes it and what efforts have been adopted 


fo maintain the superiority of man? 

Allah Almighty sent Prophets to lead mankind out of darkness into the light. Discuss 
the necessity and sigMicance of Prophet along with thei 
s and se ciatonts a Battle of Badar, Whether 


r exclusive characteristics. 


Discuss the main causes; conpequence 
this battle was defensive or an offensive? Please Comment. 


What were the initia! diffuties faced by Hazrat Abu Bakar (F717 First Caliph of 


pt) 


'slam? Discuss. th 


™ 


640 | islamic Studies. ars 
SINDH PUBLIC SERVICE COMMISSION; HYDERABAD d , 


[RESCHEDULED COMBINED COMPETITIVE EXAMINATION, 2043 0 
Total Marks: 150 11 December 2017 
Time Allowed: 3 Hours bi / 


7 RR OE RL PRE Te , 
| ( 


anGxplain Zakat in the light of Quran_and Hadith and aiso 
economic stability and reduces poverty in the Muslim society. 


Q.2.. A true believer is one who practices all the moral aha ethical ieathiia of Islam. In 
> dast.ruku, of ‘Surah Al-Furgan' are mentioned some attributes of truebelievers iene 


and explain them: - 


Give traditional and rational arguments about faith of resurrection, discuss the role of 


Q.3. 
this faith in establishing an. organized society, 
@.4. introduce the basic sources of islamic Shariat and give their significance. 
' @Q.5. Define the doctrine of SOUM (Fasting) and explain how to achieve the goal of soul 
through the application of this doctrine. 
Q.6. Who were Khawarij? And what was their ideology? How Hazrat Ali (R.A) handled 


them? Discuss. 


_Q.7..._ Write short notes on the following: 
(i) | Misaaq-e-Madina 

(ti) © Muwakhaat (Brotherhood) 
(iii) Bayyyat-e-Rizwan 


FEDERAL PUBLIC SERVICE COMMISSION 
BINED COMPETITIVE EXAMINATINO 
9017 FORRECRUITMENT TO THE POSTS OF 
ASSISTANT COMMISSIONER, SECTION n 
OFFICER, PROJECT MANAGERS (BS-17) 
AND-DEVELOPMENT OFFICER (BS-16) IN 
GILGIT BALTISTAN SECRETARIAT 


Wr ramet OY FOUR qunnons ALL osesiog cry FOURL mat, 
a a he pars ui on of each Question must be attempted at one place instead of 
aj Candidate must write Q.No. in the Answer 'Book in'accordance with'Q:No. in the 
| (w) fF pce et tank betwen the-answers; All the biank:pages of 

(v) ecg of any question or any part of the attempted question will not be 


(vi) Leave some blank space and draw two horizontal lines (========) at the end 


1, “Translate the following Quranic Verses into English or Urdu... +». 3 each (30) 
(Piscdis 3 -ghtigs% 2 i 1 
Sire fees °6 <li = asin? 4 
wiizegh 9 Bh ywstrer BL giKo ys: 7 


| sly 10 
a The Islamic concept of life is unique in comparison with other religions. Discuss. (30) 
Lehner Le Let frev teen 
03 Discuss with arguments the significance and positivity of the faith of hereafter, (30) 
| fay ahhlibeli Le AT ras 
mM Determine the status of Huminity in the light of Quran and Sunah, (30) 
ASR” PANES 1S dese whe 

a5 Give Solution of the challenges faced by Islamic civilization from the Modern 


_ (30) 


ee ee ee ae 


Q6. 


Explain about Qiblatain Mosque 


Islam guaranties social justice to all humanity. ; 


Discuss with arguments. (0 
UL Fhcgiel WINS Sied. Led isany, 
Q.7. Islam has given great status to woman in all regards, Discuss. a 
eh AeA phate What oy, 
Q.8. ~ Give short answer to each part. wiih ain Af DHA a 
; ; walls each (3)90 
ty Write the literal and conventional ‘meaning Ai 
of wahy, | A Co Fiber iste yg, 
2... Write any Quranic verse about Touheed. 08 if in 35 i /, ae 
Be ™ o4c yj 
3 Write the basic faiths (five faiths) in Islam~ ; Awe eorY 2 
ese & 4 Le 
4 Whatis meant by Khilafat? we: i eie dn Ty, Vows 
Bai age 
5 — Write Nisab of Zakat in Gold and Silver ye PLS rae 
6 Write the literal meaning of Quran & : j » se ics 
"number of Makki and Madni Surahs. us burr dant iS Peel) 
7 Whatis meant by Qiyas? tesipveut 
8 Write the names of four Imam in each oll 
chronological order ws Lae Mbuipt 
9 Write names of four well known exegesis . © It a tet f yi inl 
(Tafaseer) in Urdu. a nls bry 
10 Tea! fed f 


4 " et as f : 


110, 


Roll No. 


BALOCHISTAN PUBLIC SERFICE COMMISSION 
Samungli Road Quetta Cant 


b PGS COMPETITIVE EXAMINATION FORT THE POST(S) 


OF SECTION OFFICERS BS-17 


what are the basic sources of Islamic Shariah? Explain in detail, 
Give a detailed account of the enovys despatched by the os Prophet (PBUH) to 


invite the neighbouring sovereigns to Islam. 


Tawheed is the basic principle and foundtaion of Islamic system of life. Discuss. 
Explain in detail the problems and difficulties Hazrat Abu Bakar Siddique had to face 


during his caliphate. 
Haj is a quest for redemption. Explain. 


Explain in detail the Judicial System under Khulafa-e-Rashideen, 
What is the social and political importance of the Last Sermon of the Holy Prophet 


(PBUH) at Arafat? 


Explain in detail the reforms inttroduced by Hazrat Umar Farooque in his Caliphate. 
Write a note on the clemency of the Holy Prophet Hazrat Mohammad (PBUH). 


Write Notes on any Two of the following: 
(i) The Finality of Prophethood. 

(Il) Mithaque-i-Madina. 

(iii) The Fate of Banu Quraizah. 


(iv) Collective benefits of Fasting. 
(¥) Khawarej 


“'BALOCHISTAN PUBLIC SERFICE COMMISSION 
*' *Samungli Road Quetta Cant 


COMBINED COMPETITIVE EXMAINATION FoR 


THE POSTS OF BCS (EB) OFFICERS/SECTION OFFICES 
rere B-17 INTHE s 


Q.1. (a) Attempt any ten of the following: “Baile (10) 
(i) Madina i is situated ata distance of km from, Makkah. 
(i)... Hazrat Umar (R.A) embraced Islam inthe year? . oe 
(il) ~~ Dar un Nadwa was the counsel Hallof_— ths 

(iv) In whose caliphate was the Battle of Neherwan fought? 

‘(v) ~ In Madina whose house was the preaching center?” a 

(vi) What was age of Holy Prophet Mohammad (PBUH) at the t time of installation 

of Black Stone? 

(vii) What does Adam mean? ; site; 27 107 feat & 

(viii) What does al-Baqarah mean? 

(ix) Hazrat Ali was martyred in the year 

(x) The Islamic (hijrah) calendar was started in the year? 

(xi) | The dueation of caliphate of Hazrat Umar (R.A) was? 

(xii) | The battle of Yarmook was fought in the year? 

(b) Define any five of the following: 

(i) Give names of Ashra-e-Mubashara. 

(ii) Give any two causes of the Battle of Badr. 

(iii) | Write two results of battle of Uhad. 

(iv) | Write names of false prophets who claimed prophet hood. sich af 
(v) Write name of two non-Arab companions of the Holy Prophet 

(PBUH) 
(vi). Name the parties whom the battle of Fajr (harb-e-Fajr) was fought? 
(vil) | Write down names of Azwaj-e-Mutahirat. 


= 


: : Islamic Studies Past P; bis 
write af essay on legal penalties in Islamic Shariah. " 


verse 
A po remember 10 pice Qk $,and Ahadith in support of your answer, 


“os 
of 


0s 


a6. 


give meanin of Sawm :Describe its importance and philosophy. 

he rightly guided caliphate is notable for remarkable expansion of the Islamic state. 

Give brief accounts of the conquests made during the period of Khulafa-e-Rashidin 

py each of the first four caliphs. 

Write short note on any two of the following: 

(a) Kasb-e-Hilal (ji) Sihah-e-Sita (iii) Qisas and Diyat 

(2) Write down substance/terms of the treaty of Hudaibiah. 

(b) Why did Allah call the injust peace treaty of al-Hudaibiah, A Manifest Victory? 
What wre the consequences of this treaty? : 

(c) Describe the moderation and magnanimity: displayed by the -Holy, Prophet 
(P.B,.U.H) in concluding the treaty of Hudaibiah. 10+10+10 

Define Religion. Describe is necessity, importance and kinds by distinguishing 

between revealed and non revealed religions. , 

Explain with arguments the self reformation (Islah-e-nafs) and, construction moral 

according to the need and importance of faith on the Day of Judgment. 30 

Write down the salient features of the Holy Prophet's (PBUH) public administration. 

Discuss qualities of a good administrator in the light of Quran & Sunnah? 10+20 


Roll No 


_ BALOCHISTAN PUBLIC SERFICE COMMISSION 
Samungli Road Quetta Cant ’ 


COMBINED COMPETITIVE EXAMINATION F 

ASSISTANT COMMISSIONER (8-17 SECTION OFMeEoSTS OF 
IN THE S & GAD DEPARTMENT ( 

f Ontio 


Q.1. (a) Write down the number of Makki and Madani Surahs in Quran. 
(b) Define following (Be specific): ' ' 
(i) Shariah ip (ii) Qias' YU (iii) Ijtehad 21 (iv) ima Chas 


(c) List down the rituals of holy pilgrimage (manask-e-Hajj) 
(d) What is the difference between? ; 


i. Tarteeb-e-Nzoli And Tarteeb-e-Tawkifi mee 
QAI KI 27 
ii? Qisas and Diyat : E 
ge ee 
ii. _ Masjid-ul-Haram, Masjid-ul-Aqsa, Masjid-al-Zarar : ' 
Section-| 
SHARIA TESLA AND pe IEE SLAM 
Q.2. Define the meaning of Zakat explain the purpose of Zakat and it effects to 
remove the inequality and poverty from the Muslim society. (10+10+10) 
Q.3. What are the main sources of Islamic Shariah? Explain in detail. (30) 
Section-ll 


HOLY PROPHET'S (MOHAMMAD (3 LIFE) 


Q.4. — Hijra does not signify merely a journey between the two cities (Mecca and por 
What influence did Hijra exercise upon the history of man and what it gave Aer h 


Q.5. Write a note on the last Pilgrimage of the Holy Prophet Mohammad (PBUH) -Also 


describe Khutba-e-Hajjatul-Wida as Charter of Human Rights. (15+15) 
Section-lll . 
IST -E~ 
Q.7. Enumerate the oe 5 iy ot ty eA = to face just aah 
elected as Khalifa and show how he solved the problems. system of 
Q.8. What is Islamic concept of Social Security? Give brief accounts of the SY°¥ 45 
social security established by the Caliph Umar (R.A) 45+15 
Q.9. Write Notes on any two of the following: 
i. Kasb-e-Halal 
i. Hazrat Ali (R.A) 
ii, — Sihah Sittah 


iv. The finality of Prophethood 


Islamic Studies Past Papers__647 


Roll No 
4 HISTAN PUBLIC SERFICE COMMISSION 
reat te Samungli Road Quetta Cant 
: p0S COMPETITIVE EXAMINATION FORT THE POST(S) 
' OF SECTION OFFICERS BS-17 


. PART-I 


210, 


We all will be held answerable before Almighty Allah, after death. How this belief will 


change our lives? 
Religion Islam is Complete Code of Life forever: Discuss in detail. . 
The greatest personality of Hazrat Mohammad (PBUH) is. the perfect and complete in 


every aspect. Discuss in detail. 


Write in detail the Ethical Values and their importance in Islamic and other societies. 


PART-II 
Write in detail the Constitutional History of Pakistan, What are the Islamic Sections in 


the Constitution of Isiamic Republic of Pakistan, 1973. 
What do you know about Sir Syed Ahmed Khan? What are his Social and Political 


Services? 


Point out all the difficulties that Pakistan had to face at its birth. 
The system of Education in Pakistan should be reconstructed so as to reflect Nation 


aspiration. Discuss Briefly. 
What are the important elements of national unity and Solidarity? Discuss their 


importance for the people of Pakistan? 
Write short notes on any TWO of the following: 
(a) Non-Formal Education. 

() Democracy in Pakistan. 

(c) Cultural Heritage of Pakistan. 

{d) The Kashmir Problem. 


Note: 


j Roll No 
& BALOCHISTAN PUBLIC SERFICE COMMISSION 
| Samungli Road Quetta Cant 
THE FOST(S) OFMICES (EB) CFOS Bz 
IC &PA ! 
Total Marks: {00 __November 17,202 __ Tim Allowed 3 Hou y 


equal marks. 
PART-1 gl 

Q.1. The doctrine of Tauheed unites ummah while polytheism (Shirk) results into 
sectarianism. Discuss. 4 

Q.2. What are salient features of Khutba Hujjat-ul-Wada: The Khutba is acknowledged as 


the Magna Charta of Islamic system. Discuss. 
Q.3. What are the true meanings of Jihad? In what cases Islam:allows Jihad against the 


non-Muslims? He \ 


Q.4. Write a short note on any two of the following: Ps 
(i) Saum (Fast) (ii) Messaq-i-Madina (Treaty Madina) _ (ili) Day of Judgment 
(iv) The conquest of Makkah-al-Mukarmah ' 
PART-II ' 
Q.5. What cicumstances Jed to the partition of Bengal in 1905. How it affected Hindu- 
British and Hindu-Muslims relations discuss in detail. 
Q.6. Why did the Muslims of India demanded separate electorate system? Write down the 


importance of separate electorate in the movement of Pakistan. 


Q.7. What were the factors which led to the failure of Khilafat' Movement? Also state the 


results it brought to the Muslims of India. 
Q.8. The rapid growth of population in Paksitan devouring all 
Discuss in detail its effects on the socio-economic climate of Pakistan: 
Q.9. Discuss in detail the importance of Pak-China and Iran relations in 


its economic resources. 
the current 


regional scenario. 


Q,10. Write shrot note on any two of the following: 


(i) Indian National Congress 
(ii) One Unit ‘ ‘ 


{ili) Indian Independence Act 


(iv) Objective Resolution 


Roll No 


PUBLIC SERFICE COMMISSION 
parent Sere EXAM RATION FOR THE POSTS OF 
COMPETITIVE EXAMINATI 
CONSTANT COMMISSIONER (8-17) SECTION OFFICER (B-17) 
IN THE S & GAD DEPARTMENT 


TANS E 


lowed: 3 


quel marks. PART-A 


“We sent thou not, but as a Marcy of all creatures," Manifest the salient features of 


Seerat-an-Nabi in the light of above mentioned verse of Quran, 
liars of Islam have deep philosophy and specific intentions behind them. 
pata analyze the fact with special reference to “SALAT™ with its individual and 


collective benefits. 

How important is the use of IMJA or QIYAS in Islamic law in present day situations? 
Justify your answer with logic and reasons. 

Write short note on any two of the following: 

(i) Rights of women in islam. —_{ii) Last Sermon of the Holy Prophet ig ) 

(iii) Oath of Ridwan, (iv) Judico-Political System of Islam 


_ PART-B 
The sessions of Muslim rule in Hindustan in 1957 led to a great series of Political and 


Social reforms by British Government, Explain you answer with specific references. 
“Lucknow Pact of 1916 was the highest point of Hindu Muslim Unity". Why this 
agreement could not last for long and give reasons why Allama Iqbal refused to 
concept it? 

It Jinnah founded Pakistan Liaquat Ali Khan established it, lay down the main lines of 
his domestic and foreign policy. 

“Separation of east Pakistan in 1971 did not negate the two ration theory” Justify and 
Support this quotation with your answer. 

What are the defining principles of our foreign polity with special reforms to our 
relations with China and India? 


Write short note on and two of the following: 


(i) Hazrat Shah Wali Ullah (li) Lahore Resolution 
(ili) LF.O {iv) Istamic clauses of 1973 constitution 


Hafiz Karim Dad Chughtai 


Hafiz Karim Dad Chughtai has m 
clearly bear out his credentials He se 
(2nd Position ove 
rized the Quran a 


any feathers in his cap; his stupendous achievements 
cured first position in written part of CE-CSS-2014 
rall). Born in 1989, in the fertile Indus Basin, Rahim Yar Khan, he memo- 
an at the age of seven and excelled in learning Arabic and traditional Islamic 
Studies in an indigenous seminary. After completing his matriculation, he spent six produc- 
tive years of his life in GC University, Lahore, culminating with a degree of BSc (Hons.) in 
Economic. His cruditions in the realm of Islamic History make him the most suitable person 
for this peace of !'erature. He has already rendered invaluable contribution for CSS aspi- 


rants. He wrote ‘eworthy books on Arabic literature. The elucidation of his previous 
endeavors, sta ‘ty to the fact, that present volume of the Islamic Studies will elfec- 
tively cater to th rements of the competitive candidates. The work is a rare collection; 


it assimilates diverse aspects on account of multifarious spectrum of the writer. His mastery 
over Arabic literature and special inclination towards [slamic studies were instrumental in 
making this piece of writing as a unique asset. It incorporates Quranic references, relevant 
Ahadith, theological concepts and recently emerging trends It provides a balanced and 
pristine message of Islamic teachings. Succinctly, it covers all the aspects of revised CSS 
syllabus; the candidates will yield good results after going through it, Keeping in view the 
output produced by Karim Dad Chughtai, it becomes hard to ignore the value and signtit- 
cance of his work. 
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